Chapter IX
THE ‘SACRAMENTS
Article XXV
OF THE SACRAMENTS?

Sacraments? ordained of Christ be not only badges or tokens of
Christian men’s profession, but rather they be certain sure witnesses
and effectual signs of grace and God’s good will towards us, by the
which He doth work invisibly in us, and doth not only quicken,
but also strengthen and confirm our Faith in Him.

There are two Sacraments ordained of Christ our Lord in the
Gospel, that is to say, Baptism, and the Supper of the Lord.

Those five commonly called Sacraments, that is to say,
Confirmation, Penance, Orders, Matrimony, and Extreme Unction,
are not to be counted for Sacraments of the Gospel, being such as
have grown partly of the corrupt following of the Apostles, partly
are states of life allowed in the Scriptures; but yet have not like
nature of Sacraments with Baptism and the Lord’s Supper, for
that they have not any visible sign or ceremony ordained of God.

The Sacraments were not ordained of Christ to be gazed upon,
or to be carried about, but that we should duly use them. And in
such only as worthily receive the same they have a wholesome
effect or operation: but they that receive them unworthily, purchase
to themselves damnation, as St. Paul saith.

Tue Article illustrates the Anglican ‘via media’ between the
extreme Protestant view (characteristic among Continental
Reformers at the time of the Reformation and still current
amongst their spiritual descendants to-day) which depreciates
the value of Sacraments, and the Roman Catholic view which .

1The first paragraph of the present Article is taken from Article IX of the
Thirteen Articles of 1538, which in turn was based on Article X111 of the Augsburg
Confession.

*The word ‘sacramentum’ is the Latin equivalent of the Greck word musterion,
which originally meant a secret, e.g., State secrets. Hence it came to mean
religious secrets known only to the initiated, and eventually to denote religious
rites commended in the New Testament (Ephes. v.32). Cf. also A. W. Robinson,
The Church Catechism Explained (1913), p. 137.
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makes them independent of the spiritual attitude of the
worshipper.

The description of a Sacrament rests on what is called the
sacramental principle; that is, the truth that things in physical
Nature can symbolize and communicate spiritual reality.
More will be said on this point, and about the Sacraments as
‘effectual signs of grace’ when we consider Articles XXVII and
XXVIII, on Baptism and the Lord’s Supper. The elements
in the Sacraments, water in Holy Baptism, and bread and
wine in Holy Communion, are not just ‘badges or tokens’* of
the Christian profession, like circumcision in Judaism; they
are ‘effectual signs of grace’, whereby God’s presence and power
are conveyed to the soul.

What the Article says about the nature of a Sacrament has
to be taken in connection with the general teaching of the
Prayer Book on the subject, and especially of the Catechism,
which defines a Sacrament as ‘an outward and visible sign
of an inward and spiritual grace given unto us, ordained by
Christ Himself, as a means whereby we receive the same,
and a pledge to assure us thereof.” It is clear from the Latin
version of the Catechism that ‘given’ refers to ‘spiritual grace’,
and not to ‘sign’; the sign is ordained by Christ, and the grace
is imparted through it. The Article also describes them as
the means through which God ‘doth work invisibly in us’, to
‘quicken’ (Latin, excitat, stir up) us, and to “strengthen and confirm
our faith in Him.’ The opening statement of the Article was
aimed at the opinion of the Swiss Reformer, Zwingli, who
taught that the Sacraments were but the marks of discipleship,
and reminders of the method of our redemption; grace, he
said, was not received through them.

The Council of Trent, like the Council of Florence?,
recognized seven Sacraments. The Article distinguishes be-
tween the two Sacraments ‘ordained’ by Christ, ‘Baptism and
the Supper of the Lord’, which it calls ‘Sacraments of the Gospel’;

'Anabaptists and Zwinglians said Baptism was only a badge which distinguished
Christians from non-Christians.

*1439. Peter Lombard (died 1164) was the first to mention the number as
seven.
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and ‘those five commonly called Sacraments, that is to say,
Confirmation, Penance, Orders, Matrimony, and Extreme Unction’.
‘The Catechism recognizes only the two Sacraments of the
Gospel as ‘generally necessary to salvation’®,

Concerning ‘those five,’ it would seem that ‘commonly called’
does not in the Prayer Book mean ‘wrongly called,’® and
therefore those five ‘commonly called Sacraments’ may rightly be
termed Sacraments. But they are not Sacraments of the same
‘nature’ as the two Sacraments of the Gospel, mainly because
(i) ‘they have not any visible sign or ceremony ordained of God,’ and
partly because (ii) they are either only ‘states of life allowed in
the Scripture,’ or (iii) have developed out of ‘the corrupt following
of the Apostles.” Each of the five may be considered under these
three points of distinction:—

(1) Confirmation illustrates how loosely worded is the Article.
It is certainly not a ‘state of life,” nor can it be said to have
developed from ‘the corrupt following of the Apostles.” 1t is cvident
that the ‘Laying on of Hands’ was practised by the Apostles
as the means of conferring spiritual gifts.* Our Lord also
practised Laying-on of Hands as a means of healing the sick*
and blessing. Much has been written in recent years on this
subject, and ‘the imposition of hands in Acts and Hcbrews
calls for further study®.” Recent attempts to explain away the
traditional interpretation of Acts viii.4-19; xix.1-7; and
Heb. vi.If, which sees in these passages the apostolic pre-
cedents for confirmation are not entirely convincing, and ‘the
alternative interpretations advanced by modern writers leave

“Generally’ in the Bible and Prayer Book means ‘universally’ (Cp. AV.
and R.V. of IT Sam. xvii.ll; Jer. xlviii.38. The ‘General’ Confession is to be
said by everyone. Holy Baptism and Holy Commuminn are necessary for everyone
—Jn. iii.5; iv.1; vi.53. Cf. W. G. Wilson, Church Teaching, p. 63f.

°E.g., “The Nativity of our Lord . . . commonly called Christmas Day’; “The
Fifth Sunday after Easter, commonly called Rogation Sunday’; “The First Day
of Lent, commonly called Ash Wednesday’; ‘The Presentation of Christ in the
Temple, commonly called The Purification of St. Mary the Virgin,’ etc. If it
means ‘wrongly called’, it is hard to understand why the Prayer Book contains
such alternative titles.

3Acts viii.17f.; xix.1-6; Heb. vi2; cf. II Tim. i.6 (R.V.).

$Mark viii.23 (R.V.).

SMk. x.16; cf. also Num. xxvii.18; Deut. xxxiv.9.

.ICI;S W. H. Lampe, Journal of Theological Studies, Vol. VI, Pt. i, April 1955,
p- 115,
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many anomalies and questions unanswered.” The vagueness
of the Article on this subject may be contrasted with Jeremy
Taylor’s comment on Heb. vi.lf—‘Here are six fundamental
points of St. Paul’s catechism, which he laid as the foundations
or the beginning of the institution of the Christian Church; and
amongst these imposition of hands is reckoned as part of the
foundation, and therefore they who deny it dig up foundations.’
After showing that the passage refers to confirmation, he
concludes by saying ‘He calls it “the doctrine of baptisms and
laying on of hands” . . . hence it appears to be of Divine
institution. For if it were not, St. Paul had been guilty of
that which our blessed Saviour reproves in the. Scribes and
Pharisees, and should have “taught for doctrines the command-
ments of men.” Which, because it cannot be supposed, it
must follow that this doctrine of confirmation or imposition
of hands is apcstolical and Divine.’* This argument is worthy
of note, even though the status of Confirmation is siill a matter
of debate. '

(2) Penance. In the Primitive Church, baptized members
who committed grievous sins were required to make public
confession before the Church,® and were not given absolution
until the penalty assigned had been fulfilled.4 Such confession
followed by absolution is known as Penance, but it lacks
a vistble sign or ceremony ordained of God, and cannot therefore be
classed as a Sacrament of the Gospel, as defined in the Article.

(3) Orders, the rite by which men are admitted to the
Ministry, has an outward sign—the laying on of hands, and an
inward grace—the gift of the Spirit.5 But we have no explicit
evidence that the visible sign was instituted by our Lord.

'W. G. Wilson, The Church Quarterly Review, Vol. CLVII, Jan.~Mar., 1957, p. 35.
The Article is reprinted in Appendix B on p. 232 below.

*Jeremy Taylor, Discourse on Confirmation, in Heber’s Works, Vol. X1, p. 249,
The argument is not weakened by the fact that modern scholars may not agree
that St. Paul is the author of Hebrews.

3]as. v.16.

Cf. F. E. Warren, Liturgy of the Celtic Church, p. 148f., and cp. Article XXXIII.

§Acts vi.6; xiii.3; I Tim. iv.14; IT Tim. i.6. Cf. Chapter VIII above.
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(4) Mairimony is a state of life allowed (i.e., approved) in
the Scriptures,! but it also lacks a visible sign ordained by
Christ.

(5) Extreme Unction is a rite that has developed out of ‘the
corrupt following of the Apostles’. They anointed with oil for
healing and forgiveness of sins,? and this rite is still observed
in the Eastern Church. In the Western Church, however, it
ceased to be used for physical healing, and re-appeared in the
twelfth century as a sacramental rite used only for spiritual
healing of persons at the point of death (Latin in extremis,
hence the name Extreme Unction). But there is no evidence
that our Lord instituted it, or that oil was intended to be ‘an
outward and visible sign of an inward and spiritual grace.’

The Article concludes by emphasizing the right use of the
Sacrament of Holy Communion.® It condemns Corpus
Christi processions and the like. “The Sacraments were not
ordained of Christ to be gazed upon or to be carried about: but that we
should duly use them.’ In accord with the teaching of other
Articles, it also stresses the need for human co-operation with
the grace of God.® Hence, ‘in such only as worthily receive the same
they have a wholesome effect or operation: but they that receive them
unworthily purchase to themselves damnation, as St. Paul saith. The
allusion is to I Cor. xi.29 which reads (R.V.): ‘He that eateth
and drinketh, eateth and drinketh judgement unto himself, if
he discern not the Lord’s Body.” The Greek text shows that
Jjudgement’ (Gk. krima) here means temporal punishment sent

ICf. p. 63 above.
*Mark vi.13; St. James v.14, 15; cf. I Cor. xii.9.

*The plural ‘Sacraments were not . . ." must refer to the two Elements in Holy
Communion. Obviously the entire paragraph refers only to the one Sacrament,
for Holy Baptism is ncver “carried about,’ and the reference to unworthy reception
linked with I Cor, xi.29 also refers only to Holy Communion. (Cp. ‘The holy
Sacraments of His blessed Body and Blood,’—Second Exhortation in Communion
Service, 1552 Prayer Book).

*Cf. Article XXVITI. The Festival of Corpus Christi originated in the thirteenth
century, in honour of the transubstantiation of the Elements.

SCf. pp. 85, 114, above, etc.



184 Anglican Teaching

by God to recall the careless to a sense of sin; it does not mean
‘eternal punishment.’?

Article XXV1

OF THE UNWORTHINESS OF THE MINISTERS,
WHICH HINDERS NOT THE EFFECT OF THE
SACRAMENT?

Although in the visible Church the evil be ever mingled with
the good, and sometimes the evil have chief authority in the
ministration of the Word and Sacraments, yet for as much as they
do not the same in their own name, but in Christ’s, and do minister
by His commission and authority, we may use their Ministry, both
in hearing the Word of God, and in receiving of the Sacraments.
Neither is the effect of Christ’s ordinance taken away by their
wickedness, nor the grace of God’s gifts diminished from such as
by faith and rightly do receive the Sacraments ministered unto
them; which be effectual, because of Christ’s institution and
promise, although they be ministered by evil men.

Nevertheless, it appertaineth to the discipline of the Church,
that enquiry be made of evil Ministers, and that they be accused by
those that have knowledge of their offences; and finally being
found guilty, by just judgement be deposed.

Nothing did more to prepare for the revolt of the Christian
conscience against the ecclesiastical system on the eve of the

17, K. Mozley expounds the text as meaning ‘A man should examine himself
to see if his attitude towards the Supper justifics his coming to it. For it is not a
common meal; it is one in which the Lord’s body is present to be discerned, that
is, distinguished from ordinary food. If he does not so distinguish, then his
eating and drinking involves the calling down of judgement upon himself . . . the
judgements are disciplinary . . . they make for salvation, not for that condemnation
to which the world, as alien from the Gospel, must at last be subjected.’ (4 New
Commentary on Holy Scripture, S.P.C.K., p. 504.) Hence, ‘unworthily’ really refers
to the worth of the Sacrament, as much as to the worthiness of the individual;
to eat and drink ‘unworthily’ is to eat and drink without discerning the worth
of the Lord’s Body. Such participation is ‘loss’ (damnation).

*Derived from the Eighth Article of the Augsburg Confession, through the
Thirteen Articles. The present title dates from 1571; in 1553 and 1563 it was
‘The Wickedness of the Ministers doth not take away the Effectual Operation
of God’s Ordinances’.
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Reformation than the reputation of the clergy, both regular
and secular, for arrogance, avarice, immorality and worldliness.
The people, who were entirely ignorant of the points discussed
in scholastic philosophy, and had little interest in the theolog-
ical issues of the Reformation controversy, knew about the
widespread clerical degeneracy, and recognized its incom-
patibility with Christian conduct. This circumstance provides
another example of how matters which led to heresy and
schism in the early Church reappeared in the reaction against
Romanism in the 16th century. The question at issue was:
Does a Minister’s character influence the validity and effect-
iveness of his spiritual ministrations? Can the grace of Word and
Sacrament be communicated to the people by a wicked Priest?

In the 4th century a dispute occurred over the appointment
of one Caecilianus to the See of Carthage; his character was
suspect and his consecrator, Felix of Aptunga, was accused of
being a traditor!. The chief objector to the appointment was
Donatus who contended that if it was allowed, all the Church’s
ordinances, including the Sacraments, would be invalid. The
powerful opponent of the Donatists was St. Augustine who
argued that their criticism rested on the doctrine of perfection;
unless ordination conferred sinlessness there was no difference
in this respect between the clergy and the laity; all share in
the common sinfulness; it is only a question of degree: ‘It does
not matter to the integrity of Baptism, how much worse he
is who administers 'it. For there is not so much distinction
between the bad and the worse, as between the good and the
bad. And yet when a bad man baptizes, he gives nothing
other than a good man does.” St. Chrysostom, a contemporary
of St. Augustine, says much the same; he points out the
injustice of thinking that those who receive in faith the symbols
of our salvation should be injured on account of another’s
wickedness. The great precursor of the English Reformation,
Wycliffe (1324-1384), belonged to the rigorist tradition, and
the Council of Constance (1415) which condemned his teach-
ing, alleged against him the belief that ‘if a Bishop or Priest

10une who during the terrible Diocletian persecution had obeyed the Imperial
Order to hand over the sacred Christian books for destruction.
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live in mortal sin, he ordaineth not, he baptizeth not, he
consecrateth not’. Had he lived in Reformation times,
Wycliffe would, on this point, have been on the side of the
fanatical sects whose view is rejected in our Article. Many of
the modern sects go even further than the Donatists; unless a
Minister follows the rigorist tradition and also holds their
particular narrow doctrine of salvation, they would deny the
validity and effectiveness of any of his ministration of Word or
Sacraments—even to the extent of re-baptizing those who
have been baptized by an ordained Minister of the Church.

The Article declares that since the Ministry is of Christ’s
institution, its members bear His Commission, act in His
Name, and on His authority; so that the validity of their
ministrations in Word and Sacraments rests on His appoint-
ment, and not on their character: ‘Neither is the effect of Christ’s
ordinance taken away by their wickedness, nor the grace of God’s gifts
diminished from such as by faith and rightly do receive the Sacraments
ministered unto them; which be effectual, because of Christ’s institution
and promise, although they be ministered by evil men.’ This is the
normal relation between executive and administrative authority
in civil affairs also. If sacramental grace depended on the
moral perfection of the priesthood, the fact of man’s universal
sinfulness would make its ministration impossible. It is a
typical mistake of religious extremists to concentrate on the
ideal and adopt impracticable, unrealistic opinions; they are
impatient with the present state of things and like the servants
in the Parable of the Tares,! want to remove the evil element
immediately; they cannot wait in hope till ‘that which is
perfect is come’. As we saw in Article XIX, the Apostolic
writers of the New Testament cling to the paradox that the
Church both is the Body of Christ and also consists of sinful
and fallible members. Articles XII and XIV also emphasize
that even man’s best efforts to do good are tainted with
impertfection.

All the important Protestant Confessions as well as the
Roman Church are in substantial agreement with the teaching
of the Article, which has also the support of Scripture. In

IMit. xiii.24-30, 471%.; xxii.10.
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spite of their hypocrisy, Jesus allows that the Scribes and
Pharisees are the accredited interpreters of the Law and
commands obedience to their teaching.! It is not the preacher
or instructor that counts, according to St. Paul, but God’s
blessing on the word spoken?; whether Christ is proclaimed
out of envy and strife or sincerely and of goodwill, the important
thing is that in either case He is proclaimeds3.

The need of discipline for offending Ministers, referred to in
the concluding part of the Article, is obvious. Clearly it is
appropriate that God’s ‘Priests should be clothed with right-
eousness’.4 Christian living has always been the Church’s
strongest apologetic and appeal; the believer ought to be
distinguishable by his conduct. Although the ordinances of
Christ when administered by an unworthy Priest do not cease
to be channels of grace to the taithful soul, still the Minister’s
personal influence for good and his Christlike example go
together. The Article therefore stresses that though the grace
of God is independen. of an evil ministry, yet the Church must
exercise discipline to exclude evil Ministerss. It was originally
directed against the Anabaptists who refused to come to
Holy Communion if they considered the Minister® was living
in sin. Scholars differ as to whether the Article was directed
also against the Roman Catholic doctrine of Intention?, but
it does effectively repudiate that doctrine too.

IMte. xxiii.2f.

31 Cor. iii.5, 6.

3Phil. i.15~18.

Ps. cxxxii.9.

! Tim. v.20, 22 (R.V.).

‘Throughout the Article, and in its title, ‘Minister’ is used as including the
three Orders. A Deacon may minister Holy Baptism, and the Celebrant at Holy
Communion may be cither a Priest or a Bishop (or Archbishop).

"The Council of Trent declared that the validity of the Sacraments depends
on the Celebrant having the intention ‘of doing what the Church does’. But
such a doctrine makes the Sacraments depend not only on the moral character
of the Minister, but also on his caprice. We could never be sure whether he
was ministering a true Sacrament or not.








