Chapter VII
THE CHURCH’S AUTHORITY IN DISCIPLINE

Article XXIV

ON SPEAKING IN THE CONGREGATION IN SUCH
A TONGUE AS THE PEOPLE UNDERSTANDETH!

It is a thing plainly repugnant to the Word of God, and the
custom of the Primitive Church, to have public Prayer in the
Church, or to minister the Sacraments, in a tongue not under-
standed of the people.

IF there is one corruption confirmed by the Roman Church
at the Council of Trent which is against reason, the teaching
of the New Testament and the practice of the Primitive Church,
it is the use in worship of a language not understood by the
people. A common tongue is the great medium of realizing the
advantages of public worship, the concerted approach to God
of His people in intelligible service of praise and prayer, and
the spiritual comfort and strength which comes from hearing
together the history of our redemption and its meaning
expounded. Agreement in our petitions, which Jesus teaches
is so important, is obtained by voicing them together in the
meetings of His followers: ‘If two of you shall agree on earth as
touching anything that they shall ask, it shall be done for
them of my. Father which is in heaven. For where two or
three are gathered together in My Name, there am I in the
midst of them.” Speaking with tongues (glossolalia) was a
familiar form of the Spirit’s manifestation in the early Church,
and he who had this gift might indeed speak to God and
edify himself; but unless his utterances were interpreted in
language known to all, they contributed nothing to the
benefit of Christian assemblies; spiritual support and enlighten-
ment could only come from intelligent worship. St. Paul did
not rate the use of tongues highly: ‘Greater is he that proph-

1Derived partly from the Confession of Augsburg, and partly from The Thirteen

Articles of 1553.
SMtt. xviii. 19f.
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esieth than he that speaketh with tongues, except he interpret,
that the Church may receive edifying’t. ‘I thank God’, the
Apostle continues, ‘I speak with tongues more than you all:
howbeit in the Church I had rather speak five words with my
understanding, that I might instruct others also, than ten
thousand words in a tongue’®. _

Speaking with tongues is almost the last of the gifts of the
Spirit listed in I Corinthians xii.4-11, and after the rapture
and enthusiasm of the first Christian generation had subsided,
it waned; ecstatic outbursts made for disorder, and without
interpretation were unprofitable. The language in ordinary
use was always that used in the Church’s worship. Among
Christians, says Origen, ‘the Greeks use Greek names, the
Romans Latin names, and everyone prays and sings praises
to God in his mother tongue’3. St. Augustine exhorted the
priests to cultivate good Latin, so that the people might
understand clearly what it is to which they reply, Amen.
‘There is nothing more certain in history, than that the service
of the ancient Church was always performed in the vulgar or
common language of every country, that is, such as was either
commonly spoken, or at least commonly understood.’¢

How the Church’s services came to be rendered in an
unknown language is easily explained. The two greatest
world-conquering powers of antiquity, Greece and Rome,
spread their languages Greek and Latin, throughout their
domains. In the West this meant that Latin became the
official tongue; the standard version of the Scriptures, St.
Jerome’s Vulgate, and the Church’s Liturgy were in Latin.
It was natural that such should be the case, for Latin was then
the language used by educated people throughout the greater
part of the Roman Empire, and it was very fitting that Latin
should be used in the worship of the Church. But Latin
gradually became a dead language, unintelligible to the
majority of the people, for racial and cultural differences

T Cor. xiv.5.

11 Cor. xiv.19; cf. Eph. v.18f; Col. iii.l6.
3Contra Celsus, viii.37.

‘Bingham, Antiguities, xiii.4.
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effected modifications of the general imperial language, and
various dialects developed which eventually led to modern
European languages, such as English, French, Spanish or
Italian. Nevertheless, the Roman Church insisted on the use
of Latin in her services, and tried to justify its retention on the
ground that it strengthened the unity of the Church, was
conducive to reverence, and helped to preserve the Faith since
it was less liable than modern languages to suffer corruption.

The Anglican Reformers were particularly anxious to follow
the Apostolic principle that ‘all things be done to edifying’?,
and insisted that Public Worship should be in the vernacular.
This is in full accord with the biblical emphasis on edification
—*‘Unless your tongue utters language that is readily under-
stood, how can people make out what you say? You will be
pouring words into the empty air,’? says St. Paul. He therefore
cmphasizes that praying and singing?, as well as preaching or
‘prophesying’4 should be ‘with the understanding’?, and there-
fore in the vernacular.

The Article appeals to ‘the custom of the Primitive Church’
as well as to the Bible. All the primitive liturgies were in the
native language of the people for whom they were written.
Latin cannot be regarded as more sacred than any other
language. The Old Testament was originally written in
Hebrew, but was translated into Greek to suit Greek-speaking
Jews. A Roman Catholic writer points out that ‘the Italo-
Greeks of Southern Italy have said Mass in Greek for over a
thousand years, while the Melkites of Syria, Palestine and
Egypt use Arabic and Greek. The Byzantine rite is used by
the Eastern Orthodox Church in fourteen different languages.
. . . Greek was originally the language of the Roman Liturgy,
Latin superseding it by the beginning of the 5th century’s.

11 Cor. xiv.26.; cf. Acts ix.31; I Cor. viii.1; x.23; Ephes. ii.21.
] Cor. xiv.9 (Moffatt).

3] Cor. xiv.15.

I Cor. xiv.6f.

8] Cor. xiv.16, 18, 19.

$Bertrand L. Conway, The Quastion Box, p. 272.
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Some men regard this Article as justifying the revision of
the entire Prayer Book on the ground that its Tudor English
is ‘not understanded of the people’®; others extend its scope to
include audible and distinct pronunciation, since even the
mother-tongue may be unintelligently rendered?.

Article XXXI1I
OF THE MARRIAGE OF PRIESTS3

Bishops, Priests, and Deacons are not commanded by God’s
Law, either to vow the estate of single life, or to abstain from
marriage: therefore it is lawful also for them, as for all other
Christian men, to marry at their own discretion, as they shall
judge the same to serve better to godliness.

The Anglican Church in this Article also exercises her
authority to abolish the pre-Reformation law of the celibacy
of the clergy. Itis well known that the Jewish priests married4,
and that the High Priest’s office was hereditary®. St. Paul’s
views on marriage vary; sometimes he prefers the unmarried
state®, probably due to his belief that Christ’s Second Coming
was imminent?; at other times he regarded the married state
as normal in the Church®. Our Lord recognized the value of
celibacy in certain circumstances,® but by His attendance at
the wedding in Cana! and in His teaching He stressed the
sanctity of marriage as a Divine institution.!? In fact, so sacred
is it, that it is portrayed as a type of ‘the union betwixt Christ

1K. N. Ross, The Thirty-nine Articles (1957), p. 81f.

*W. H. Griffith Thomas, The Principles of Theology, p. 340.

3This Article was written by Parker in 1563: the 1553 Article on the subject
was less positive.

4Judges xx.28.

5The High Priest was succeeded by his son, or son-in-law (John xviii.I3).

*I Cor. vii.l, 7f., 38.

1 Cor. vii.29, 31.

*Col. iii.18F; I Cor. ix.5.

*Matt. xix.10-12,

Tohn ii.

UMatt. v.32; xix.9; Mark x.5f.; Luke xvi.18,
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and His Church.?” St. Peter was a married man,? as were ‘the
rest of the Apostles and the brethren of the Lord,* and the
Pastoral Epistles require both deacons and bishops to be the
‘husband of one wife.’* There is, therefore, no Biblical author-
ity for imposing celibacy as an universal condition upon all
clergy: on the contrary, ‘forbidding to marry’ is classed with
‘doctrines of devils.’®

No law enforcing clerical celibacy was passed until the
fourth century. There is ample evidence of married clergy in
the earliest centuries of the Church’s life. For instance,
Clement of Alexandria (150-216 A.p.) mentions married
priests and deacons,® and the historian Socrates refers to a
married episcopate in the Eastern Churches.” The Council
of Nicaea (325 A.p.) refused to enforce celibacy. In the
Eastern Church, celibacy is not enforced upon priests and
deacons, though bishops have been expected to observe
celibacy since the time of the Emperor Justinian (527-565
A.p.). In Western Christendom, the Popes have used their
influence to promote celibacy since the fourth century, when
Pope Siricius in 385 A.p. issued a decree to the Bishop of
Tarragona, forbidding the marriage of priests and deacons.

But despite Papal decrees and decisions of Councils, celibacy
was not universally observed, and did not become the universal
law of the English Church until the time of Anselmin 1102 A.D.
A Roman Catholic writer says, ‘Clerical celibacy is not a
divine law, but a .Church law dating only from the fourth
century. It does not depend on precedent; it is founded on
the Church’s estimate of the more perfect following of Christ
by her clergy.”® The Anglican Church, following the teaching
of Christ and the Apostles, permits celibacy to those who
prefer it, but does not enforce it as an universal law. We

1Ephes. v.221F.

*Mark i.30.

*I Cor. ix.5(Moffatt).

T Tim. iii.2, 12; Tit. i.5f; cf. Acts xxi.9.

5] Tim. iv.3.

8Strem. iii.12.

THist. Eccles. v.22.

*Rev. Bertrand L. Conway, of the Paulist Fathers, in The Question Box (1929)
p- 317.
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recognize that ‘There is nothing in marriage that cannot be
consecrated to the service of God.”* Clergy of the Anglican
Communion are therefore free ‘o marry at their own discretion,
as they shall judge the same to serve better to godliness.

Article XXXIII

OF EXCOMMUNICATE PERSONS, HOW THEY ARE
TO BE AVOIDED?

That person which by open denunciation of the Church is
rightly cut off from the unity of the Church, and excommunicated,
ought to be taken of the whole multitude of the faithful, as an
Heathen and Publican, until he be openly reconciled by penance,
and received into the Church by a Judge that hath authority
thereunto. ‘

Like any other society, the Church has the right to expel,
temporarily or permanently, those who are disloyal to her
principles. The Jewish Church practised excommunication®
at least from the time of Ezra.t In the Gospels we find several
references to ‘separation from the synagogue’ as a penalty
imposed on offenders.® Our Lord gave the Church authority to
‘bind and’ to ‘loose’,® which are Rabbinical expressions meaning
to* prohibit’ and to ‘permit, ’and would suggest to Jews a form
of ecclesiastical discipline.” He also suggested a definite
procedure (possibly based on a similar Jewish procedure),
consisting of (a) private admonition of the offender, (b) admon-

IE. J. Bicknell, Op. cit., p. 314.

*The original title of this Article when it was published in 1553 was
‘Excommunicate P.rsons are to be avoided’. No other change of substance has
been made.

*To excommunicate means to exclude from the communion and privileges of
the Church.

‘Ezra. x.8.

Tn. ix.22; xii.42; xvi.2; cf. Lk. vi.22.

SMitt. xvi.19; xviii.18; Jn. xx.23.

?J. H. Bernard, St John 1.C.C., vol. ii., p. 680.
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ition in the presence of two or three witnesses, and (c) if both
of these failed, then the offence should be reported in the
presence of the Church. If the offender failed to hear the
Church, he was to be treated as ‘an heathen man and a
publican,’? that is, as one outside the fellowship of the Church.
Here ‘Our Lord lays down a general principle which the
Church has embodied in her system of discipline. She can
only enforce obedience by spiritual penalties such as depriving
the offender of certain privileges of membership. The final
penalty is that of depriving him of membership altogether.’?

In New Testament times we find that the Church did in
fact exercise such discipline. For instance, when St. Paul
discovered that a member of the Church in Corinth had
committed a grave moral sin,® he exercised his authority as an
Apostle to excommunicate the offendert and directed the
Church to carry out the sentence at a public assembly.® But
the object of such a severe sentence was remedial ‘for the
destruction of the flesh, that the spirit may be saved in the
day of the Lord Jesus.” In another case, he orders the rein-
statement of an offender who had apparently shown signs of
remorse, saying ‘This censure from the majority is severe
enough for the individual in question, so that instead of
censuring you should now forgive him and comfort him, in
case the man is overwhelmed by excessive remorse. So I beg
you to reinstate him in your love.’®

In Apostolic times, a very serious view was taken of those
who deliberately proclaimed false teaching. Hymenaeus and
Alexander were excommunicated for false teaching about the
resurrection.” II John 10f. directs that a teacher of false
doctrine should not be admitted to one’s house, ‘do not even

TMit. xviii.15-18.

2E. J. Bicknell, Op. cit., p. 315.

i C!or. v.l, 2. g P

I Cor. v.3. :

8] Cor. v.4f. The expression ‘deliver unto Satan’ expresses the belief that the
Church is the sphere of salvation, and exclusion from the fellowship of the Church
means that the offender is put out into the sphere in which Satan is supreme
(Cp. Col. i.13). Sickness and death was sometimes regarded as a punishment
for sin (Acts. v.1-11; II Cor. xii.7; Heb. ii.l4).

$II Cor. ii.6-8 (Moffatt).

I Tim. i.19€; cf. 1T Tim. ii.17f.
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greet him, for he who greets him shares in his wicked work.’?
St. Paul went so far as to anathematize false teachers: ‘As we
have said before, so say I now again. If any man preacheth
unto you any gospel other than that which we preached unto
you, let him be anathema,® which is, in effect, a sentence of
complete excommunication.

The Article was composed by the English Reformers in
1552 to assert the Church’s power to excommunicate and that
such excommunication ought to be recognized by the faithful
members of the Church. In the early Church, discipline took
three forms: (1) Admonition, as in Matt. xviii.15-17, Tit.
iii.10; (2) Lesser Excommunication, which included suspension
from Holy Communion, but not from the Church; and
(3) Greater Excommunication, or Anathema, was imposed
on persistent sinners who ignored repeated Admonition. If
those excommunicated did not repent they were excluded
from the Church, and denied all privileges of Church member-
ship, including Communion before death, and Christian
burial. Although excommunciation is not often now practised,
the Irish Prayer Book makes provision for all three of the above
forms: (1) If a person ‘living in open and notorious sin’ proposes
to come to Holy Communion, he is to be ‘privately admonished’
not to do so, “tll the cause of the offence shall have been removed.’®
(2) If the offender ignores the Admonition, and comes to
Communion, he is not to be received as a communicant:4
(3) The Burial Office is ‘not to be used for any that die un-
baptized or excommunicate.’® In the 1662 Prayer Book, the

T Jn. 11 (Moffatt).

3Gal. 1.9 (R.V.); The Greck word anathema is the LXX equivalent of the
Hebrew word cherem, (meaning ‘curse’ or ‘ban’) and its use in Gal. i.9, and I
Cor. xvi.22 means ‘permanent exclusion from the Church and doubtless from
heaven,’ (Hastings, Dictionary of the Bible (1946), p. 248). Cf. Archbishop Trench’s
evidence that St. Paul’s use of the word anathema implies ‘utter loss,’ Synonyms
of the N.T., p. 19.

3Rubric 2 in the H.C. Office.

4Canon 49, Irish Prayer Book.

SRubric 1 in Burial Office of Irish, Scottish, S.African (rubric 3 in Canadian)
Prayer Books; American rubric directs Burial Office is ‘to be used only for the
faithful departed in Christ, . . . in any other case the Minister may, at his discretion,
use such part of this Office, or such devotions taken from other parts of this Book,
as may be fitting’'.

The Churck’s Authority in Discipline 157

rubric directed that excommunications should be read out
after the Nicene Creed.

Excommunication is to be ‘by open denunciation,’ which
presupposes an open trial and promulgation of the Church’s
sentence by some duly authorized person. Such excommunica-
tion is to remain effective until the offender is ‘openly reconciled,
as publicly as he was denounced. The ‘Fudge’ in such cases
would be the Bishop or Ecclesiastical Court.

Article XXXIV

OF THE TRADITIONS OF THE CHURCH!

It is not necessary that traditions and ceremonies be in all
places one, or utterly like; for at all times they have been divers,
and may be changed according to the diversity of countries, times,
and men’s manners, so that nothing be ordained against God’s
Word. Whosoever through his private judgement, willingly and
purposely, doth openly break the traditions and ceremonies of the
Chur.ch, which be not repugnant to the Word of God, and be
ordained and approved by common authority, ought to be rebuked
opeply (that other may fear to do the like,) as he that offendeth
against the common order of the Church, and hurteth the authority
of the Magistrate, and woundcth the consciences of the weak
brethren. e

Every particular or national Church hath authority to ordain,
change, and abolish ceremonies or rites of the Church ordained
only by man’s authority, so that all things be done to edifying.

This Article asserts the liberty of National Churches ‘%o
a'ra’ain, change, and abolish ceremonies or rites, and at the same
time condemns any individual who ‘willingly, purposely, and
openly breaks the traditions and ceremonies of the Church.’ It will
be observed that the liberty of a National Church is limited

'The first paragraph of this Article was derived from the fifth of the Thi
Articles (1538), the word ‘times® being added in 1563 for more comprehensiveness
The last paragn’*aph was also added i g 1563, in or more comprehensiveness.
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to the variation of rites and ceremonies ‘ordained only by
man’s authority;’ it cannot ‘ordain anything that is conirary to
God’s Word written.’*

The basis of the right to change custom is the historical fact
that customs have varied in the past. Local branches of the
Catholic Church in various places developed, often uncon-
sciously, customary ways of worship, and formulated rules .for
the guidance of their members. Such customs and rules varied
from place to place, and were recognized and appr.oved by
many of the highest authorities in the Church. For instance,
a ceremonial feet-washing (the ‘Pedilavium’) accompanied
Baptism in the Gallican Church and in Milan, but was not
practised in Spain or in Rome.? Many non-Roman customs
and usages were practised in the early Celtic Church.')3
The Eucharist was celebrated on Wednesdays and Fridays in
Africa and in Jerusalem, but not in Rome.* Saturday was
observed as a day of fasting in Rome and North Africa, but
not in Milan.® St. Ambrose, Bishop of Milan (375-397 a.p.)
advised St. Augustine to conform to local customs: ‘When Iam
here (in Milan) I do not fast on Saturday;:but when I am at
Rome I do: whatever Church you may come to, confor.m. to
its custom, if you would avoid either giving or receiving
offence.’®

It is evident, therefore, that in the Primitive Church ab§olute
uniformity in rites and ceremonies was not considered desirable
or essential. But as the influence of the Church of Rome
spread, she tried to bring all local customs into conformity
with the Roman customs. Article XXXIV is a reply to the
Council of Trent’s refusal to recognize National Churches,
and its insistence on uniformity of doctrine, ceremonial, and
discipline.

It was the declared aim and object of the Anglican Reformers
to return to the faith and practice of the Primitive Church.

*Article XX, . )

tDuchesne, Christian Worship, its Origin & Evolution, p. 326.

3Cf. W. G. Wilson, Church Teaching, p. 8ff. for a brief summary.
‘Duchesne, 0p. cit., p. 230.

$Tbid. p. 231.

‘Ep., 5¢.
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They justified the changes they made by appealing to Scripture
and Antiquity,! and believed that due weight and authority
must be given to the ancient customs of the Church. In
reviewing the Ceremonies that had been in use before the
Reformation, they rejected those which ‘blinded the people,
and obscured the glory of God.” but retained others for the
sake of ‘order in the Church’ and ‘edification.” To those who
objected to the retention of any of the old Ceremonies, they
pointed out that ‘without some Ceremonies it is not possible
to keep any order or quiet discipline in the Church,” and
therefore ‘where the old may be well used’ they ought
to be reverenced ‘for their antiquity,’ in preference to ‘innova-
tions and new-fangleness, which (as much as may be with the
truec setting forth of Christ’s Religion) is always to be
eschewed.’> The Anglican attitude to Tradition was well
expressed by Bishop Francis White:* ‘Genuine Traditions
agreeable to the Rule of Faith, subservient to piety, consonant
with Holy Scripture, derived from the Apostolical times by a
successive current, and which have the uniform testimony of
pious Antiquity, are received and honoured by us,” and he
gives as examples of such traditions: “The historical tradition
concerning the number, integrity, dignity, and perfection of
the Books of Canonical Scriptures,* the Catholic exposition
of many sentences of Holy Scripture$, the Holy Apostles’ Creed,

'The primitive beliefs and customs not explicitly mentioned in the Bible.
Cp. Preface to the Ordinal: ‘It is evident to all men diligently reading Holy
Scripture and ancient Authors . . .°

¥The quotations are from the Preface Concerning Ceremonies (1549).

3Bishop of Ely, 1631-1638.

41t should be observed that the decision as to which Books should be in the
Bible is a matter of Tradition. Dean Robinson points out that at gatherings
for Christian Worship in the early Church some Christian writings were read
as well as passages from the Old Testament. ‘At first there was no rule of limitation,
apart from the judgement of the bishop of each church as to what tended to
edification. But soon a tradition grew up in the greater churches as to what was
and what was not of apostolic origin. Some books were not read in certain
churches, though afterwards they were universally accepted; such were the
Epistle to the Hebrews, which some assigned to St. Paul, while others did not;
the Revelation of St. John; and the Second Epistle of St. Peter . . . . By the end
of the second century, nearly all the books of our present New Testament were
accepted by the general consent of all the churches.” Excluded Books of the N.T.,
p: x.

SCf. Article XX (Wm. Payne’s Dictum).






