Chapter V
THE CHURCH
Article XIX
OF THE CHURCH!

The visible Church of Christ is a congregation of faithful men,
in the which the pure Word of God is preached, and the Sacraments
be duly ministered according to Christ’s ordinance in all those
things that of necessity are requisite to the same.

As the Church of Jerusalem, Alexandria, and Antioch, have erred;
so also the Church of Rome hath erred, not only in their living
and manner of Ceremonies, but also in matters of Faith.

In the New Testament, the Church is conceived of as a building
in course of erection,? or, more frequently, as a body, a living
growing organic unity of members, a Body of which Christ
is the Head.® Theologians differ as to the precise relationship
between the Christian Church and Israel. Some consider it is
essential ‘to emphasize the freshness of the new start through the
new covenant, without denying the continuity of the Christian
Church with Israel; to others it has seemed more important
to emphasize the continuity with Israel without denying the
freshness of the start. The truth appears to be that both are
of vital importance, and there should be no question of sacrific-
ing the one to the other: the need is to relate them rightly.’*
On the one hand, our Lord regarded Abraham, Isaac and
Jacob as members of the Kingdom,® and many of the terms
used to describe the old Israel are in the New Testament

1Another of the Articles of 1553. It closely resembles the definition of the Church
given in the Seventh Article of the Augsburg Confession, viz.: “The Church is
a congregation of the saints, in which the Gospel is rightly (recte) taught and the
Sacraments are rightly administered.’

*Ephes. ii.19-22.

3Ephes, iv.15f.; Col. ii.19; I Cor. xii.27.

1Archbishops’ Commission on Dectrine in the Church of England (1938) p. 100.

sMatt. viii.11; Luke xiii.29.
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applied to the Church.* On the other hand, it is argued that
‘the moment we allow the doctrine, mystical though it may
be, that “the Church is His Body,” we are committed to the
truth that the Church, in both its metaphysical sense and its
historical sense came into being with the Resurrection.’?

Without entering into the controversy, it may be agreed
that our Lord was a member of the nation of Israel, and
as such would be conversant with the prophetic doctrine
that God’s purpose would be fulfilled through a faithful
remnant.? When, in the Garden of Gethsemane, all the
disciples ‘forsook Him and fled,’* the faithful Remnant was
narrowed down to one person, Himself. He is the link between
the Old Israel and the New, the Christian Church.

By His Resurrection He revitalized the faith and transformed
the lives of His disciples,® and restored them to union and
fellowship with Himself. The Church is a Divine Society,
the ‘new creation’ of God in Christ. Having commissioned the
Apostles,® our Lord gave the Spirit to the Church at Pentecost.
The ‘cloven tongues like as of fire sat upon each’? but if each
was separately visited, the outpouring was simultaneous and
collective; the Spirit was given to the Ghurch as a whole.
Thenceforth. “The Spirit was the corporate possession of the
Body of Christ, and it became the property of the individual
convert when he became a member of the Church. No man
could be Christ’s who had not Christ’s Spirit, and ordinarily no
man could have Christ’s Spirit but by being “added” to the
Church in Baptism.’8

1E.g., The Church is called ‘the Isracl of God' (Gal. vi.16); an ‘elect race’
(I Pet. ii.9f; Deut. x.15; Isa. xliii.20); a ‘royal priesthood’ (I Pet. ii.9; Exod.
xix.6); ‘an holy nation’ (I Pet. ii.9; Deut. vii.6); a ‘people for God’s own
possession’ (I Pet. ii.9 R.V.) Exod. xix.5; Isa. xliii.2}; Mal. iii.17). It will be
observed, however, that the identity is not complete—the Church, like Israel,
is “an holy nation’ not ‘the holy nation,’ etc. The absence of the definite article
may be significant.

*The Ministry and the Sacraments, Faith and Order Theological Commission
Report, (1937), p. 4781,

$Amos ix.8.

tMatt. xxvi.56; Mark xiv.50.

icf. p. 38 above.

*John. xx.21.

TActs ii.3.

sH. B. Swete, The Holy Spirit in the New Testament, p. 307 . cf. Acts ii.47.
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Christ—the Church—faithful individuals, is the right
order of thinking. ‘Men speak as if Christians came first and
the Church after: as if the origin of the Church was in the
wills of the individuals who composed it. But, on the contrary,
throughout the teaching of the Apostles, we see it is the Church
that comes first, and the members of it afterwards. . . . In the
New Testament . . . The Kingdom of Heaven is already in
existence, and men are invited into it. The Church takes its
origin, not in the will of man, but in the will of the Lord
Jesus Christ . . . . Everywhere men are called in: they do not
come in and make the Church by coming. They are called
into that which already exists: they are recognized as members
when they are within; but their membership depends on their
admission, and not upon their constituting themselves into a
body in the sight of the Lord.”* ‘Being the Body of Christ,
it is no self-constituted Society of like-minded seckers after
ideal truth or admirers of the prophet Jesus: it is a Society
founded and constituted by a now Invisible Head, in whom
resides all its vitality, and apart from whom it can do nothing.
The distinguishing and confessed characteristic of its being
lies in civen-NEss. “When He ascended up on high He gave
gifts unto men.” ’2

The Article, like the Bible, speaks only of ‘the visible Church
of Christ.” The title, ‘the Body of Christ,” is used in the New
Testament of the union of all the local churches. But each of
those local Christian communities was a visible group of people,
with a visible service of admission (Holy Baptism), a regularly
appointed ministry, a definite standard of belief, and a visible
sacrament of Holy Communion. ‘They continued steadfastly
in the Apostles’ doctrine, and in the fellowship, in the breaking
of bread and in the prayers.’® Such characteristics are marks
of a visible society. If the local parts of the Church are visible,
the union of those parts must also be something visible. The
rules for the exercise of Church discipline, as expounded below,*

Archbishop F. Temple in his sermon Catholicity and Individualism.
*Archbishop J. A. F. Gregg, Reunion, p. 3.

3Acts ii.42 (translated literally).

‘Article XXXIII.
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also presuppose a visible Church. Nevertheless, the evidence
of sin in the Church and its members has led some men to
believe that the Body of Christ is invisible. But the apostolic
writers cling to the paradox that the Church both is the Body
of Christ and also consists of sinful and fallible members.
However corrupt the Christians may be, St. Paul does not
suggest that they do not belong to the ‘true’ or ‘real’ Church.
For instance, there was much sin amongst the members of
the Corinthian Church,! yet he regards them as being ‘in
Christ.’? and addresses them as ‘the church of God which is
at Corinth.” He did not suggest for one moment that the less
worthy members of the Corinthian Church were not members
of the Body of Christ. In the New Testament there is a looking
forward to the glorious Church of the future, but it and the
imperfect Church of the present are one Church. The Body
of Christ is ONE across the centuries and across the world,
for St. Paul regarded schism as ‘in the Body’3, rather than
‘from the Body’.

The “faithful men’ who comprise the Church are those who
have been admitted to membership by Baptism. They are
commonly called ‘saints’* in the New Testament, but this has
nothing to do with moral or spiritual excellence; it denotes
sainthood rather than saintliness, and refers to their new
calling in Christ. There are, of course, exemplary and
imperfect saints, but both classes are still saints.

Other marks of the visible Church are that in it ‘the pure
Word of God is preached’, and the Sacraments are ‘duly ministered
according to Christ’s ordinance’. The two things most feared and
abhorred in the early Church were apostasy and heresy, and
the ‘pure word’ here probably means ‘sound doctrine’®, the

' Cor. iii.3; v.1f.; vi.6f.

2] Cor. 1.30.

3[ Cor. xii.25.

«All who have entered into the Christian covenant by baptism are “saints”
in the language of the Apostles. Even the irregularities and profligacies of the
Corinthian Church do not forfeit it this title. Thus the main idea of the term
is consecration. But, though it does not assert moral qualifications as a fact in the
persons so designated, it implies them as a duty.’ J. B. Lightfoot, Commentary
on Philippians i.1.

$Cf. I Tim. i.10; II Tim. iv.3; Tit. i.9.
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Apostolic teaching! preserved in the New Testament, Creeds
and historic traditions of the Church. Christ’s authority cat;
be claimed for the two Sacraments of the Gospel, Holy
Baptism and Holy Communion?. Holy Baptism is the indis-
pensable form of initiation into the new status and life of the
Church, and the Holy Communion, or Lord’s Supper, is
the means whereby sustenance for the new life is drawn from
its Source.?

Both the preaching of the Word and the administration of the
Sacrar.nents imply an ordered Ministry. Our Lord calls and
commissions the Apostles to proclaim the Gospel,* and an
authorized Ministry has a necessary place in later evangelism
by the Church: ‘How shall they preach, except they be sent’®.
The evidence of early Church history is that administration
of .th.e Holy Communion was confined to the higher orders of the
Ministry, Bishops -and Priests. It is also required that
$acraments should be administered ‘according to Christ’s ordinance
in all those things that of necessity are requisite to the same’. And He
commanded that Baptism should be performed with water
‘in the Name of the Father and of the Son and of the Holy
Ghost®, whilst in the Lord’s Supper He used bread and wine
gave thanks for them, blessed and broke the bread, an(i
dec}ared the elements to be His Body and Blood?”. Even the
varl:ittions in the several versions of Jesus’ words and actions at
.the institution of the Holy Communion serve to indicate the
importance attached to them in the evangelical tradition, and
our Article is well warranted in requiring their due observance.

O.ur Lord intended the Church to be truly caTHoLic, to
‘go into all the world’® to proclaim ‘the whole truth’® of the
Gospel to ‘every creature!® and to deal with every type of sinl1.,

:A?ts ii.42.
’?n: ‘I’\;I.tstl._)ggnl.lf); Jn. iii.5; Lk. xxii.19; I Cor. xi.23-26; Chap. IX below.
‘Mtt. x.5-7; Jn. xx.21.
*Rom. x.15.
:R/ﬁ: xxviii. 19+ Jn. iii.5.
. xiv.22-24; Mtt. xxvi.26-28; I Cor. xi.23-25.
Mk, xvi.15; Mttxxviii 0, 22
*Jn. xvi.13 (Greek).
oMk, xvi.l5.
"n, xx.23; Mtt. xviii. 18,
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It is also AposToLIC, as having been ‘sent’ and given its
mission and Apostolic Ministry by Him. To these three ‘Notes’
of the Church, given in the Nicene Creed, the Apostles’ Creed
adds that the Church is HoLY too. The members of the Church
are not yet perfectly holy, but we have the capacity for holiness,
for, in the words of the Epistle to the Hebrews, already ‘we
are become partakers of Christ’ 2 and have been ‘made partakers
of the Holy Ghost’. :

The doctrine of the Church in the New Testament is in full
accord with our own experience. We know very well that we
are often unworthy of our high calling as members of the Body
of Christ, yet we remain members of the Body unless we
wilfully reject the privileges of membership. The Prodigal Son
was still a son even when he was in the far country; he did not
become a son by his act of repentance. We, in our Baptism,
became ‘members of Christ’ and ‘the children of God’. As
St. Paul says to the Galatians, ‘Ye are all sons of God, through
faith, in Christ Jesus. For as many of you as were baptized
into Christ did put on Christ'®. We received ‘the adoption
of sons’ in our Baptism®, and no subsequent act of ours can
confer on us any higher status or privilege. After our Baptism
we may, and should as we grow in grace, become more fully
aware of the redeeming love of God, and the realization should
make us more zealous to serve Him in the fellowship of His
Church. But the New Testament knows of no case of a person
leaving the Church in order to be saved. On the contrary,
those who wanted to be saved joined the Church, as we read
in Acts ii.47: ‘The Lord added to the Church daily such as
should be saved’.

That carefulness of statement which is a feature of the
Articles appears again in the concluding paragraph: ‘As the
Church of Jerusalem, Alexandria, and Antioch, have erred; so also the
Church of Rome hath erred, not only in their living and manner of

Un. xx.21.

$Heb. iii.14.

Heb. vid.

$Gal, iii.268.

#Gal. iv.5f, Rom. viii.15.
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Ceremonies, but also in matters of Faith! The Church of Rome
h.as admitted many superstitious practices in devotion and
ritual, and has added to the Faith such doctrines as Trans-
substantiation, Invocation of Saints, and Papal Supremacy
and since the Reformation, the Immaculate Conception ami
Assumption of the Blessed Virgin Mary, and the Infallibility of
the Pope. On the other hand, the Roman Catholic Church
accepts the Scriptures and the Creeds, and has the traditional
Form of the Ministry. As individual Christians do not
necc.ssarily forfeit their sainthood through sins and short-
comings, neither do the errors and corruptions of the Church
of Rome deprive her of a place in the Body of Christ.

Page 128 is blank. |
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Chapter VI
THE CHURCH’S AUTHORITY IN DOCTRINE
Article XX
OF THE AUTHORITY OF THE CHURCH!

The Church hath the power to decree Rites or Ceremonies, and
authority in Controversies of Faith: And yet it is not lawful for the
Church to ordain any thing that is contrary to God’s Word written,
neither may it so expound one place of Scripture, that it be repug.
nant to another. Wherefore, although the Church be a witness
and a keepcr of holy Writ, yet, as it ought not to decree any thing
against the same, so besides the same ought it not to enforce any
thing to be believed for necessity of Salvation.

THis most important Article asserts the authority of the
Church (against those, particularly Puritans, who minimized
it), and indicates the limits of such authority (against the
Roman Church which exaggerated it). The Latin text indicates
an important distinction between the Church’s authority in
matters of Ceremonial, and her authority in matters of
Doctrine: In general, authority is of three kinds: (1) legislative,
making laws, (2) judicial, applying and interpreting laws
and (3) executive, énforcing laws. The Church can exercise all
three types of authority, subject to certain limitations:

The Church has legislative power to decree (ius statuendi)
Rites and Ceremonies,® which includes revision of her forms of
Worship, etc. For instance, she could abolish the use of the
ring in the Marriage Service, or make regulations concerning
the vestments to be worn by the clergy. Only Scripture limits

*When first drawn up by the English Reformers, this Article lacked the most
important first clause, and commenced, ‘It is not lawful . . .’ Archbishop Laud
was once accused of forging the clause, but he was able to refute the charge by
producing four editions published in Elizabeth’s reign which contained it. The
clause was probably inserted on the Queen’s authority, and was ratified by
Convocation in 1571.

1A Rite is a Service, a Ceremony is any act accompanying it. But the
distinction is not always strictly observed; sometimes the two words are used
synonymously.

1%9

9
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this authority. The Church may not ’ordain anything that is
contrary to God’s word written.”* Such authority was given to the
Church by our Lord,? who recognized the authority of the
Jewish Church.® The Apostles exercised such authority, e.g.,
by making regulations for the conduct of worship.4

When people act together for a common purpose, conformity
to a prescribed procedure is necessary. Since the presence of
Christ among His followers is specially promised where they
assemble in His Name for worship%, a fixed Form of Service
will help to actualize that unity which their coming together
already suggests—that is one of the. pesitive advantages of an
Order of Service. On the negative side, it checks the expression
of individual partiality and contention, which would be incom-
patible with seemly proceedings. For such reasons the Rites
and Ceremonies used in worship are an important concern of
the Church.

There are not many references in the New Testament to
details of behaviour in places of worship. In his ruling on the
dress of worshippers, St. Paul defends the established practice
of his day, and suggests that if anyone disagrees with him in
holding that a man’s head should be uncovered and a woman’s
veiled, he is just being troublesome, and has the custom of
the churches against him.® Much unbecoming conduct
accompanied the observance of the Lord’s Supper in the
Corinthian Church, which emphasized the social differences
among members, and was contrary to the oneness of all in
Christ: the Apostle severely rebukes them and promises to put
matters right on a future visit.? Clearly St. Paul, as an Apostle
and leader in the Church, regarded himself as having authority
to intervene and regulate.

1E.g., the Church may not introduce the worship of Angels, or abolish the use
of water in Baptism or wine in Holy Communion.

3Matt. xviii.18 (cp. xvi.19). In Jewish usage ‘to bind’ = to declare forbidden;
‘to loose’ = to declare allowed.

3Matt. xxiii.2f.; Luke xvii.14; Matt. viii.4.
4] Cor.xi.4f.; xiv.26fT; Cf. Article XXIV.
SMtt. xviii.20,

I Cor. xi.2-16.

I Cor. xi.34.

i
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The considerations recommended in the New Testament
for the performance of the Church’s services are respect for
tradition?, the fitness of things for edification, and a sense of
comeliness and order?. Complete uniformity in Rites and
Ceremonies is not to be expected among the churches of
Christendom; a complete lack of uniformity, on the other hand,
can gravely imperil the unity of the Church—a proper balance
between the two extremes is essential.

A varying appreciation of forms of art, and different
standards of decency and appropriateness,—these are part of
the many cultures in which the Church has been planted and
has grown up, and the churches of different nations and
civilizations have the power to devise such ritual and Forms
of Service as they deem will be most effective in presenting
the Christian message: that is the important matter. Cere-
monies, as the Preface Concerning Ceremonies (1549) declares,
should be ‘neither dark nor dumb’, but such as convey their
meaning clearly and are least conducive to misunderstanding
and superstition.

In matters of faith the Church’s authority is more like that
of a guardian or a judge. It may be exercised in binding
and loosing, that is, in deciding what is lawful or unlawtul for
the Christian3. St. Paul tells the presbyters of the Church
in Ephesus that he had communicated to them ‘the whole
counsel of God’4. He knows that after his departure false
teachers will appear, and he exhorts them to be vigilant; they
are to feed the Church and resist the seducers by continuing
to proclaim the Gospel he had preached. The warning was soon
needed. According to I Timothy some of these perverters of
the truth, influenced by Gnostic speculations, are known in
Ephesus®; and there were others who challenged the Church’s
doctrine in the interests of Judaism®. The bulwark against
these dangers was the original apostolic teaching which became

T Cor. xi.2, 16.

tib d. 26, 40.

3Mitt. xviii.15-18.

tActs xx.18-35.

*I Tim. i.3, 4.

%Gal. i.6, 7; Tit. i.10, 11; iii.10.
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the tradition of the churches, and was regarded as the only
genuine and authoritative presentation of the Gospel; the
Church’s leaders claimed exclusive possession of it by right
of their appointment: ‘But though we, or an angel from
heaven, should preach unto you any gospel other than that
which we preached unto you, let him be anathema.!

The content of the tradition was the historicity of the life
of Jesus, especially His Death and Resurrection, with comment-
ary on their significance. When the tradition was afterwards
committed to writing, selections from the collected words of Jesus
and an account of the occasions on which they were spoken,
were added to form our Gospels. The position of the Apostles?
invested their Epistles with high value among the churches,
and along with the Gospels, they made the New Testament
very much the property of the Church; it was the Church’s
own record of the Gospel of the grace of God in Jesus,® written
by members for members, and it was for the Church to say
what its sacred writings meant. Whenever disputes arose, the
Bishop, as head of the local community and successor of the
Apostles, was looked upon as the guardian of the Faith, and a
decision was sought from him on what the Christian truth was
on the questions at issue.

We have seen from St. Paul’s Epistles the bearing of tradition
on the active teaching of the Church, and now that the tradition
has been embodied in the New Testament and become
Scripture, it is a matter of the relation between Church and
Scripture. And the relation is the same; the Gospel contained
in the written tradition governs Church teaching: the Church
is ‘a witness and keeper of holy Writ, yet . . . besides the same ought
it not to enforce any thing to be believed for necessity of Salvation’.
When considering Article VI we noted that the Church not
only took over from the Jews the Old Testament, but also
adopted the Jewish attitude to Scripture. To the Jew the Law
was the perfect word of God to man; the Christians of the

1Gal. i.8; I Cor. xi.2; xv.1f.; II Thess. ii.15; iii.6.
81 Cor. xii.28; Gal. ii.9; Eph. ii.20.
8] Cor. i.4; Acts xx.24.
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first centuries had the same idea of finality in the communica-
tion of divine truth, only for them it was the revelation of
Jesus: ‘other foundation can no man lay than that which is
laid, which is Jesus Christ’l. It is the office of the Holy Spirit
to work on the total Fact of Christ, His teaching, example and
work, and lead the Church to new and fuller insights into its
inexhaustible meaning. Thus the Church must ever be the
teacher and discoverer of the truth which has always been
hers in Christ, and never an inventor. All that is necessary for
our redemption is to be found there, and however interesting
or helpful beliefs and speculations on other subjects may be,
they are not to be held essential to salvation.

Thus, the Bible is bound up with the life and witness of the
Church. The New Testament books were written by members
of the Church; the Church decided which books should be
in the Bible?; the Church preserved the Bible by having copies
of it made by hand before the invention of printing; the
scholars of the Church translated the Hebrew Old Testament
and the Greek New Testament into English, and more recently
into almost every known language. Unfortunately these facts
are not always acknowledged by those who sometimes use the
Bible to persuade people to renounce their allegiance to the
Church in order to join some novel sect.

Biblical truth should be seen and taught as a consistent
whole; it is not permissible ‘so to expound one place of Scripture,
that it be repugnant to another’. There must no resort to favourite
proof-texts bearing a construction and interpretation they were
never intended to support; that is the way of the Church of
Rome and the sects. It is the duty of the Church’s members,
particularly of the Bishops, to safeguard the Faith® and to
preserve her doctrine from diminution or accretiont. The

1 Cor.iii.11; cf. Gal. i.8f.

At first the selection was made by the Bishop of each church who decided
which books would be most edifying, but soon a tradition grew up as to which
books were of apostolic origin and should be read. Amongst the books which
were not included in the Canon are The Gospel of Nicodemus, The Gospel
of Peter, The Epistle of Barnabas, The Revelation of Peter, etc., Cf. Excluded
Books of the New Testament, p. x.

1 Tim. vi.20; II Tim. i.fo.; Tit. 1.9, 13; ii.1, 7; Jude 8.

I Jn. 9.








