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triumph was due not to the deliberate acceptance of the Papal claims
by the reason and conscience of the Church, but partly to external
circumstances and partly to calculated ambition backed by force and
fraud. The East continued to bear witness to the primitive truth.

To sum up, the contention of the English Church is this. If the
claims of the Pope to be the infallible head of the Church and the
source of all ecclesiastical jurisdiction are well founded, then a right
belief in them is an essential part of the Christian faith. We have the
right, therefore, to expect to find clear proof of this in Scripture and
primitive tradition. That is just what we do not find. On the other
hand, there are facts of many different kinds that show that the early
Church knew nothing of any such belief. We cannot suppose that
God would have left His Church without as clear evidence for the
supremacy of S. Peter’s successors as for, e.g. the doctrine of the
Trinity. The only possible line of argument in defence of the Roman
position is that of development.? We are not concerned to deny that
the Papacy is a development or that in the providence of God it
played a most useful part in conserving the unity and discipline of the
Church during times of general confusion when a strong central
authority was required. But we may still ask whether the modern
Papacy is a legitimate development, and are bound to test it, as we
test other developments of Christianity, such as, for instance, the
Salvation Army, by the rule of Scripture and tradition and the light
of reason. The Roman and Catholic theories of unity are incom-
patible. On the Roman view the unity of the Church is based upon
absolutism. Every kind of power is derived from a single head, the
Pope. On the Catholic view the unity of the Church is that of one
life in Christ which unites a variety of free and living wills. Every
element in the Church has its part.2 The Pope is only one among
many of the bishops of the Church. On the Roman theory unity is, as
it were, imposed from without by external authority ; on the Catholic
theory it grows from within, as the spontaneous product of the one
life that works in all the members of the Body of Christ. We believe
that neither historically nor theologically can the Papal theory of
unity be justified by an appeal to Scripture, and therefore we are free
to reject it without forfeiting our Catholic inheritance.t

that Cyprian’s writings were afterwards interpolated to support the Roman view. (Cp.
Puller, p. 49 ff., or Benson, Cyprian, c. iv. See, however, J.TA.S. (New Series) vol. v
(1954), p. 19, where modern studies of this question are reviewed.)

1 We may doubt whether this is really compatible with the Papal Bull that declares
the infallibility of the Pope a tradition received from the beginning of the Christian
faith. But sce Dom Chapman, c. vi. § A. .

2 Cp. Gore, R.C. Claims, c. vii. ‘The original idea of the Episcopate would have
secured for the Church a duly representative government and would have provided,
by the confederation of relatively independent Churches, a system of checks upon one-
sided local tendencies. The Papacy represents the triumph of Imperial absolutism over
representative, constitutional authority, and of centralization over consentient wit-
ness and co-operation.’ The Eastern Churches on the whole stand for the older view
of confederation.

ARTICLES XXV-XXVI
THE SACRAMENTS

ARTICLE XXV

Of the Sacraments

Sacraments ordained of Christ
be not only badges or tokens of
Christian men’s profession, but
rather they be certain sure wit-
nesses, and effectual signs of
grace, and God’s good will to-
wards us, by the which he doth
work invisibly in us and doth not
only quicken, but also strengthen
and confirm our Faith in him.

There are two Sacraments or-
dained of Christ our Lord in the
Gospel, that is to say, Baptism,
and the Supper of the Lord.

Those five commonly called
Sacraments, that is to say, Con-
firmation, Penance, Orders, Mat-
rimony, and extreme Unction,
are not to be counted for Sacra-
mefts of the Gospel, being such
as have grown partly of the cor-
rupt following of the apostles,
partly are states of life allowed in
the Scriptures; but yet have not
like nature of Sacraments with
Baptism, and the Lord’s Supper,
for that they have not any visible
sign or ceremony ordained of
God. :

The Sacraments were not or-
dained of Christ to be gazed
upon, or to be carried about, but
that we should duly use them.
And in such only as worthily
receive the same they have a
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De Sacramentis

Sacramenta, a Christo insti-
tuta, non tantum sunt notae pro-
fessionis Christianorum, sed cer-
ta quaedam potius testimonia, et
efficacia signa gratiae atque bon-
ae in nos voluntatis Dei, per quae
invisibiliter ipse in nos operatur,
nostramque fidem in se non
solum excitat, verum etiam con-
firmat.

Duo a Christo Domino nostro
in Evangelio instituta sunt Sacra-
menta: scilicet, Baptismus, et
Coena Domini.

Quinque illa vulgo nominata
Sacramenta :scilicet,confirmatio,
poenitentia, ordo, matrimonium,
et extrema unctio, pro Sacramen-
tis Evangelicis habenda non sunt,
ut quae, partim a prava Aposto-
lorum imitatione profluxerunt,
partim vitae status sunt in
Scripturis quidem probati: sed
sacramentorum eandem cum
Baptismo et Coena Domini ra-
tionem non habentes, ut quae
signum aliquod visibile, seu cae-
remoniam, a Deo institutam non
habeant.

Sacramenta non in hoc insti-
tuta sunt a Christo ut spectar-
entur, aut circumferrentur, sed
ut rite illis uteremur, et in his
duntaxat qui digne percipiunt
salutarem habent effectum: Qui
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wholesome effect or operation: vero indigne percipiunt, damna-
But they that receive them un- tionem (ut inquit Paulus) sibi
worthily purchase to themselves ipsis acquirunt.

damnation, as S. Paul saith.

This is one of those Articles in which large and important alterations were
made in 1563. The first paragraph, based largely on the Confession of Augsburg,
formed the last paragraph of the original Article of 1553. The second and third
paragraphs were composed in 1563. The last paragraph of our present Article
formed the first of the earlier Article, but has undergone two important altera-
tions, (i) An opening clause consisting of a quotation from S. Augustine has been
omitted, (ii) the condemnation of the theory of grace ex opere operato has been
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tion and promise, although they
be ministered by evil men.

Nevertheless, it appertaineth
to the discipline of the Church,
that inquiry be made of evil
Ministers, and that they be
accused by those that have know-
ledge of their offences; and fin-
ally being found guilty by just
judgment, be deposed.

tros inquiratur, accusenturque ab
his, qui eorum flagitia noverint,
atque tandem justo convicti
judicio deponantur.

withdrawn.
Its object may be summed up thus:

(i) To condemn as inadequate teaching about the sacraments held by Ana-

baptists, Zwinglians and others;

(ii) To restore a sense of proportion in the view of sacraments by a reference

to Scripture;

(iti) To make clear that they require a moral effort in the recipient.

N.B—Allowed =probati, i.e. approved.

Duly =rite, i.e. with right matter and form and a duly authorized minister.
Worthily =digne, i.e. with right inward disposition.

ARTICLE XXVI

Of the Unworthiness of the Mini-
sters, which hinders not the
Effect of the Sacrament

Although in the visible Church
the evil be ever mingled with the
good, and sometimes the evil
have chief authority in the Minis-
tration of the Word and Sacra-
ments, yet forasmuch as they do
not the same in their own name,
but in Christ’s, and do minister
by His commission and author-
ity, we may use their Ministry,
both in hearing the Word of
God, and in the receiving of the
sacraments. Neither is the effect
of Christ’s ordinance taken away
by their wickedness, nor the grace
of God’s gifts diminished from
such as by faith and rightly do
receive the Sacraments minis-
tered unto them; which be effec-
tual, because of Christ’s institu-

De vi institutionum divinarum,
quod eam non tollat malitia
Ministrorum

Quamvis in Ecclesia visibili,
bonis mali semper sunt admixti,
atque interdum ministerio verbi
et Sacramentorum administra-
tioni praesint; tamen cum non
suo, sed Christi nomine agant,
ejusque mandato et auctoritate
ministrent, illorum ministerio uti
licet, cum in verbo Dei audiendo,
tum in Sacramentis percipiendis.
Neque per illorum malitiam
effectus institutorum Christi toll-
itur, aut gratia donorum Dei
minuitur, quoad eos qui fide et
rite sibi oblata percipiunt, quae
prodter institutionem Christi et
promissionem efficacia sunt, licet
per malos administrentur,

Ad Ecclesiae tamen discipli-
nam pertinet, ut in malos minis-

Practically unchanged since 1553. Taken mainly from the Thirteen Articles
and through them based in part on the Confession of Augsburg.

Object.—To condemn the idea of Anabaptists that the personal holiness of the
minister was a necessary condition for any valid preaching of the Word or
ministration of the sacraments.

§ 1. The word ‘Sacrament’ has a long history.! In classical Latin
‘sacramentum’ meant ‘a sacred pledge’. It was used for a soldier’s
oath or for caution money deposited to prevent frivolous suits. The
word is first used in reference to Christians by Pliny in a letter to the
Emperor Trajan. He writes that Christians bound themselves
‘sacramento’, not to commit some crime (as popular opinion sup-
posed), but rather not to commit theft, robbery, adultery, etc. The
word here, in the writing of a heathen governor, must still have its
meaning of ‘oath’ or ‘solemn promise’. Its appearance is almost
accidental. Its first employment in any technical Christian sense was
in the earliest Latin-speaking Church, that of North Africa. Here it
was used to transiate the Greek word pvoripiov. pvoripiov originally
meant a secret (not anything ‘mysterious’ in our sense of the word).
It is used, e.g. of State secrets. Hence it came to be applied to religious
truths that were known only to the initiated or to acts ‘where more
was meant than met the eye or ear’, and where the secret meaning
was known only to those who had been taught it. Thus it had quite 2
wide range of meaning, and its Latin translation, sacramentum, had
at first an equally wide range. Through the Latin versions of the New
Testament it passed into the common vocabulary of the Latin-
speaking Church. In the Fathers it is used in its old sense of oath or
of any Christian truth or ceremony or ordinance.? But in quite early
times we find a tendency to contrast the fewness of Christian with the
multiplicity of Jewish ordinances.® Accordingly, the term sacrament

' Cp. Trench, Study of Words, pp. 138-139, and more recently E. Masure, The
Christian Sacrifice (Burns Oates), pp. 79 ff., with the literature there referred to.

1 E.g. Tertullian applies it to the baptismal vow. ‘In Sacramenti verba respondimus.’
He even speaks of Christians being accused ‘de sacramento infanticidii’. Cyprian
speaks of the Lord’s Prayer as containing many great ‘sacraments’, of the three hours
of prayer as ‘a sacrament of the Trinity’. Pope Innocent can write of two sacraments in
the Eucharist, the bread and the wine.

3 S, Augustine wrote how under the new dispensation Christ ‘has knit together His
people in fellowship by sacraments which are very few in number, most easy in ob-
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came to be limited to those rites which were commanded in the New
Testament. The number of sacraments varied with different writers.
The fixing of the number as Seven is assigned to Peter Lombard
(d. 1164). It is accepted in a decree of the Council of Florence (1439),
and finally ratified by the Council of Trent in 1547. Accordingly, at
the time this Article was composed the idea of Seven Sacraments had
long been familiar.

§ 2. In all teaching about sacraments we have to face an initial
objection. Christianity, it is said, is a spiritual religion. God is a
Spirit. We are spiritual beings. What God asks for in us is a right
inward disposition of the will, namely faith, not the performance of
specified ceremonies. We are told to worship the Father ‘in spirit and
in truth’. What place, then, can outward and material things have in
the dealings of spirit with spirit? How can the pouring of water on a
man’s forehead or the tasting of bread and wine affect the soul's
relation to God? History shows that the great danger of religion is
that it should sink into substituting forms and ceremonies for
spiritual obedience. It would therefore be well for Christianity to
shun the danger altogether. Such objections are widespread. They
rest not on mere prejudice, but often on a desire for reality. We must
face them,

(a) Such objections often rest upon a view of material things and
the external world that is not Christian at all. The.Christian Church
has always contended against the view that matter is intrinsically
evil. All material things have their origin in God. The world as He
made it is ‘very good’. The statement that we are ‘spiritual beings’ is a
half-truth. Man is not only spirit, but spirit linked to and realizing itself
through a material body. :

Our very thoughts and prayers are conditioned by certain bodily
functions. Our whole spiritual activity is dependent upon the body.
An injury to the brain will wreck the finest intellect. A bad headache
will disintegrate the devotions of a saint. We cannot explain the
relation of the spiritual to the material, whether in human life or in
the world at large. It is an ultimate fact that we are compelled to
admit, even though our finite understanding cannot grasp it. As
Christians we hold that the material is not necessarily opposed to the
spiritual. Rather matter fulfils its true purpose when it is subject to
spirit and used as a means to the self-realization of spirit. On the
other hand, our whole life in this world is mediated by matter. As
Dr Moberly says, ‘If a man is not spiritual in and through the body,
he cannot be spiritual at all.” So the union of spiritual and material
servance, and most excellent in significance, as baptism solemnized in the name of the
Trinity, the Communion of His Body and Blood and also whatever else is commended
to us in canonical Scripture, apart from those enactments which were a yoke of bond-
age to God’s ancient people, suited to their state of heart and to the times of the

prophets and which are found in the books of Moses’ (Ep. liv. 1 quoted in the earlier
edition of the Article. Cp. also Christian Doctrine, iii. 9).
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in the sacraments corresponds to and résts upon their union in man
himself. Just as in man the material may overcome and degrade the
spiritual, the body may become master instead of servant, so in the
sacraments the outward side may win an undue predominance. It
may become not a means but an end, nat the expression of a spiritual
state but a substitute for it. But just as the misuse of the body does
not render it possible or even desirable for us to attempt to discard it,
so the misuse of sacraments is an argument not for their abolition
but for their right use. ‘Corruptio optimi pessima.” The more that --
we insist upon the terrible results that follow from the misuse of the
sacramental principle, the more we bear witness to its inherent power,
and the more urgent becomes the call to claim and consecrate such a
mighty possibility for the service of God.

(b) Sacraments are as old and wide as religion itself. We appeal
quite rightly to the universal appearance of religion as a proof of its
reality and importance. We may extend the argument and claim that
the prominence and universality of the sacramental principle is a
proof that it satisfics a legitimate and universal human need. In all
parts of the world we find sacred ablutions. Partly they symbolize the
desire for inward purification, partly they create a sense of purity in
preparation for drawing near to God. Again, we find in most primi-
tive worship sacred meals in connexion with sacrifice holding a
central place, The original meaning of sacrifice is disputed, but be-
yond all doubt in historical times these sacrificial rites came to
express the communion of the worshippers with their god and with
one another. The language in which this idea is expressed is often
crude. Sometimes the god was conceived in animal form, and the
tribe who claimed kinship with him fed on the flesh of the sacred
animal and thus were regarded as feeding on the life of the god.
In more civilized tribes the communion was rather sought by sharing
a common meal with him. Such rites, often crude, debased, and cor-
rupt, must not be despised. They may claim to be taken at their best,
as the efforts of primitive man to realize communion with God. They
have their place in the preparation of the world for Christ. If we be-
lieve that from the first the Word of God was ‘lightening every man
that cometh into the world’, we find in them a divinely prompted
feeling after God, an inspired education of needs and aspirations that
awaited their full satisfaction in Christ. Our Lord came to fulfil the
highest ideals, not only of the Jews but of the heathen too. Their
sacrifices, like the Jewish, were in their degree a preparation for
Christ. By the deliberate institution of Christian sacraments our
Lord drew men to find in Himself the satisfaction of those needs to
which the persistence through long ages of such imperfect rites had
borne witness. Christ did not originate but consecrated afresh the
sacramental principle. Here, as elsewhere, He came not to destroy
but to fulfil,
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(c) Sacraments are often called * an extension of the Incarnation’.
Just as Christ took on Him a human nature that through it He might
draw near to us, so He still draws near to us in things that we can
touch and see. From His Birth to His Resurrection His earthly life
was ‘broad-based’ on matter. The Atonement was wrought out ona
Cross with material blood. In His miracles He employed material
means as an aid to faith.

Again, in the Incarnation, God’s dealings with the world took the
form of definite outward historical events. The Atonementis not the less
spiritual because it was achieved through certain acts in time to which
we can give a date and place. So, too, in His Sacraments Christ still
deals with His Church through outward events. While He moved on
earth among men it needed faith to discern His authority. Only the
eye of faith could discern in the death on the Cross more than the
murder of an innocent man. So in the sacramental happenings of the
Christian life faith is needed to discover and appropriate their inner
meaning; but that does not make them the less real. In the moral and
spiritual life, as elsewhere, it is the concrete and particular rather than
the abstract and general that counts. The Devil has his sacraments.
We all condemn love of money in the abstract. The test comes in the
particular temptation to make money by means that our conscience
condemns. The further we get down the scale, the more important
the concrete becomes. A friend or a glass of beer, very definite and
material facts, embody in themselves the spiritual conflict for many a
human soul. Christianity is a universal religion, not only for the
intellectual but for the plain man, not only for the spiritually gifted
but for the dull-witted and the savage. For th=se spiritual truths need
to be enshrined in concrete facts. Through sacraments the meaning
of unseen realities is brought home to simple minds. Religion de-
scends from the eternal and invisible to manifest itself in space and
time, becoming not one bit the less spiritual in so doing. Just as ‘the
Word was made flesh’, so the living Christ still condescends to the
needs of men and makes Himself known to them in the actual and
the detailed. Of themselves the water of Baptism or the bread and
wine of the Eucharist can do neither harm nor good to the spirit of
man—no more and no less than the sound-waves that underlie speech
or the colours that form the raw material of the painter’s art. But
through the spoken word or the painter’s scene our spirit can com-
municate to another something of its own life, thoughts and sug-
gestions, whether of beauty or of shame. So through outward and
visible signs Christ communicates Himself to us.

(d) Sacraments are a necessary condition of the social side of
religion. If a man wishes to enter into any relations with his fellow-
men he must employ material means. The use of a physical medium
is the condition of all human intercourse. The glance of an eye, the
utterance of the tongue, or whatever it be, all involve the use of
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matter. A purely spiritual life, if it were conceivable for a man, would
be a life of isolation. The very nature of Christian sacraments em-
phasizes the social side of all true religion. They are ‘a divine pro-
vision against spiritual individualism’. Their form is that of cere-
monies only possible among members of a society. They remind us
that religion includes not only our relation to God but our relation
to our brethren. While corporate religion cannot exist without sacra-
ments of some kind, the Christian sacraments are peculiarly expres-
sive of this common life, and, indeed, demand it. A purely individual
religion may be most spiritual, but it is not the religion of Jesus
Christ.

(¢) While all human life is in some measure patient of being
brought within the range of sacraments, certain elements in it stand
out as primary and fundamental. We can see why our Lord, as it
were, focussed the sacramental principle on two great ordinances.
He took the two most simple and universal needs, common to all
mankind, the need of cleanliness and the need of food, and based on
them the two sacraments of the Gospel. As Dr Illingworth says, ‘e
consecrates an ablution and a meal, the two necessities of our daily
life, to be the witness through the ages of His spiritual presence
among men.” We cannot limit the sacramental principle to these two
rites, of unique authority though they be. They are but the supreme
demonstration of the subjection of the material to the spiritual. Even
the more private and individual acts of human life may afford the
material for sacraments. But Christ ensured that no man should be
outside the range of sacramental experience. He shows that sacra-
mental life is not for a few but for all. Starting from the two great
sacraments, men may learn to find in the whole of human life a
parable of divine truth. Every act and need may be consecrated to
the service of God. Human life will only become fully spiritual when
it has become fully sacramental.{

§ 3. The Article gives four objects for which Christian sacraments
exist.

(a) They are ‘badges or tokens of Christian men’s profession’. This
view is true as far as it goes, but by itself is inadequate. It was speci-
ally emphasized by the Zwinglians. They are the means by which we
publicly confess our allegiance to Christ and our membership of the
Christian society. Such public confession is in Scripture demanded of
Christians (Mt 1032, Rom 10?). In heathen lands baptism is recognized

by all parties as the decisive act that marks allegiance to Christ. It

often costs a man the loss of home and friends. As Article XXVII
says, ‘Baptism is . . . a sign of profession and mark of difference where-
by Christian men are discerned from other that be not Christened.’
At home the same is still true in the case of an adult. To be baptized
or confirmed is an open act of allegiance. So, too, in many parts of
England, to come to communion is to act differently from others.






