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the Apostles’ Creed, the ancient baptismal confession of faith. The
faithful adherence of the Church of England to the doctrines of the
Trinity and the Incarnation is fully expressed in other liturgical
forms; it remains an obligation on her pastors to teach and expound
the truths set out in the ‘Quicunque’. As a summary for the use of
the teacher it is of outstanding and permanent value.t

ARTICLES IX-X AND XV-XVI

THE NATURE OF MAN

ARTICLE IX

Of Original or Birth Sin

Original sin standeth not in
the following of Adam, (as the
Pelagians do vainly talk); but it
is the fault and corruption of the
nature of every man, that natur-
ally is engendered of the off-
spring of Adam; whereby man is
very far gone from original
righteousness, and of his own
nature inclined to evil, so that
the flesh lusteth always contrary
to the Spirit; and therefore in
every person born into this
world, it deserveth God’s wrath
and damnation. And this infec-
tion of nature doth remain, yea,
in them that are regenerated;
whereby the lust of the flesh,
called in Greek Ppdmua oapxds,
which some do expound the
wisdom, some sensuality, some
the affection, some the desire, of
the flesh, is not subject to the law
of God. And, although there is
no condemnation for them that
believe and are baptized, yet the
Apostle doth confess, that con-
cupiscence and lust hath of itself
the nature of sin.

De peccato originali

Peccatum originis non est (ut
fabulantur Pelagiani) in imita-
tione Adami situm, sed est vit-
ium, et depravatio naturae, cu-
juslibet hominis ex Adamo, na-
turaliter propagati: qua fit, ut ab
originali justitia quam longissime
distet, ad malum sua natura pro-
pendeat, et caro semper adversus
spiritum concupiscat, unde in
unoquoque nascentium, iram Dei
atque damnationem meretur.
Manet etiam in renatis haec
naturae depravatio. Qua fit, ut
affectus carnis, Graece Ppdmua
oapkds, (quod alii sapientiam,
alii sensum, alii affectum, alii
studium carnis interpretantur),
legi Dei non subjiciatur. Et quan-
quam renatis et credentibus nulla
propter Christum est condem-
natio, peccati tamen in sese ra-
tionem habere concupiscentiam,
fatetur Apostolus.

Almost unchanged since 1553. The words ‘which also the Anabaptists do now-
adays renew’ were originally present after ‘as the Pelagians do vainly talk’. This
sufficiently shows the object of the Article. It is directed against the Pelagian

views of Anabaptists.
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ARTICLE X

Of free will

The condition of man after the
fall of Adam is such that he can-
not turn and prepare himself, by
his own natural strength and
good works, to faith and calling
upon God: Wherefore we have
no power to do good works,
pleasant and acceptable to God,
without the grace of God by
Christ preventing us, that we
may have a good will, and work-
ing with us, when we have that
good will.

De libero arbitrio

Ea est hominis post lapsum
Adae conditio, ut sese naturali-
bus suis viribus, et bonis operi-
bus, ad fidem et invocationem
Dei convertere ac praeparare non
possit. Quare absque gratia Dei
(quae per Christum est) nos prae-
veniente, ut velimus, et cooper-
ante, dum volumus, ad pietatis
opera facienda, quae Deo grata
sunt et accepta, nihil valemus.

The latt_er hajf of the Article comes from an Article of 1553 and is based on
S. Augustinc. The first half was added in 1563 from the Confession of Wiirtem-

burg.

.The title appears at first sight unsuitable. The Article does not deal with free-
will but asserts the nced of grace against Pelagian Anabaptists. But in reality

the connexion is very close (v. below).

ARTICLE XV

Of Christ alone without Sin

Christ in the truth of our
nature was made like unto us in
all things (sin only except), from
which he was clearly void, both
in his flesh, and in his spirit. He
came to be the Lamb without
spot, who, by the sacrifice of him-
self once made, should take away
the sins of the world, and sin (as
S. John saith), was not in him.
But all we the rest, (although
baptized, and born again in
Christ), yet offend in many
things; and if we say we have no
sin, we deceive ourselves, and the
truth is not in us.

De Christo, qui solus est sine
peccato

Christus in nostrae naturae
veritate, per omnia similis factus
est nobis, excepto peccato, a quo
prorsus erat immunis, tum in
carne, tum in spiritu. Venit ut
agnus absque macula esset, qui
mundi peccata per immolatio-
nem sui semel factam tolleret, et
peccatum (ut inquit Johannes) in
€o non erat: sed nos reliqui etiam
baptizati, et in Christo regenerati,
in multis tamen offendimus om-
nes. Et si dixerimus, quia pec-
catum non habemus, nos ipsos
seducimus, et veritas in nobis
non est.

.This articl_e dates ﬁ:om 1553. Its exact object is not certain. Probably it was
dirccted against certain Anabaptists who denied our Lord's sinlessless. Others
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bave held that it was aimed at the belief in the immaculate conception of the
Blessed Virgin. This is unlikely. The belief was not yet de fide in the Roman
Church. The Articles usually are perfectly straightforward in their attack on
views that they do not accept. A much shorter and more definite Article would
have sufficed. Further, the Blessed Virgin was never ‘baptized and born again in

Christ’. Hence the former view is preferable.

ARTICLE XVI

Of Sin after Baptism

Not every deadly sin willingly
committed after Baptism is sin
against the Holy Ghost, and un-
pardonable. Wherefore the grant
of repentance is not to be denied
to such as fall into sin after
Baptism. After we have received
the Holy Ghost, we may depart
from grace given.and fall into
sin, and by the grace of God we
may arise again, and amend our
lives. And therefore they are to
be condemned which say, they
can no more sin as long as they
live here, or deny the place of
forgiveness to such as truly re-

pent.

De peccato post Baptismum

Non omne peccatum mortale
post Baptismum voluntarie per-
petratum, est peccatum in Spiri-
tum Sanctum, et irremissibile.
Proinde lapsis a Baptismo in
peccata, locus poenitentiae non
est negandus. Post acceptum
Spiritum Sanctum possumus a
gratia data recedere atque pec-
care, denuoque per gratiam Dei
resurgere ac resipiscere; ideoque
illi damnandi sunt, qui se, quam-
diu hic vivant, amplius non posse
peccare affirmant, aut vere re-
sipiscentibus veniae locum dene-
gant.

This Article dates from 1553 with slight changes. The present title is the third.

It is aimed at Anabaptist errors.

§ 1. The true nature of man

It is characteristic of the age in which our Articles were written

that they hasten at once to speak of ‘the fault and corruption’ of man’s
nature. ‘Man is very far gone from original righteousness,’ i.e. as the
Article of 1553 stated, ‘his former righteousness which he had at his
creation.” But we cannot understand man’s present condition unless
we know something of man as he is in himself. What is meant by that
‘original righteousness’ which man has lost? What is man’s true’
nature and what is his relation to God?

(a) The phrase in the Article is an allusion to the picture of man’s
life given in the opening chapters of Genesis. The compilers of our
Articles, no doubt, like all other men of their day, regarded these
chapters as literal history, and Adam and Eve as historical persons.
Such a view to-day is impossible, but the religious value of these
chapters has been increased rather than diminished by modern know-
ledge. The Jews inherited from their ancestors a stock of common

Semitic traditions about the origin of the world and of mankind, As
N B.T.A.
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these were handed down from generation to generation, they were
taken up by the prophets and under the guidance of God purged of
their grosser elements and transformed into a vehicle of moral and
spiritual truth, In their present form these chapters come not at the
beginning but rather towards the close of God’s revelation to Israel.
They are, as it were, the summing up of those great truths about the
nature and purpose of human life that God had been teaching the
people by His prophets through the centuries. Israel had risen to a
higher conception of human nature than that attained by any other
pre-Christian religion. God had given to the prophets a unique in-
sight into the meaning of man’s relation to God, and into the true
goal and purpose of our earthly life. In Genesis we find these truths
that God had revealed set forth in an ideal picture of man living as
God made and meant him to be.

Scripture, like science, represents man as the ‘roof and crown’ of
God’s creation (Gen 126, 917, Ps 8, etc.). He is the link between
nature and God, God’s vicegerent in the world. On the one hand he
possesses a body akin to that of the beasts and made, like theirs, of
the dust of the earth (Gen 27 24 19 etc,), Modern science tells us that
our bodies are the product of long ages of evolution and are derived
by physical descent from animal life. They are not one bit the less
either human bodies or the creation of God because they have come
to be what they are as the climax of a long process and not as the
immediate result of the creative word of God. On the other hand,
man is created ‘in the image of God’ (Gen 1%") by a special in-
breathing of divine spirit (27). No words could bring out more clearly
the dignity and possibilities of human nature made ‘but little lower
than God’ (Ps 8%, R.V.).1 It is in virtue of this ‘image of God’ in him
that man is able to know and love God. Like can only know like.
More particularly this image of God includes the possession of
reason and will. Man is able to do what the animals cannot do,
understand and co-operate with the divine purposes.? Further man
was made for social life and development. All these elements of
human life have their place in the picture of the Garden of Eden.
Man is depicted as God meant him to be, at peace with himself, his
neighbour, the world and God. By congenial employment in active
fellowship with God his faculties are trained and developed. Did
such a state of things ever exist in actual fact on this earth? We do
not know. We may regard these chapters either as containing an
allegorical account of human life as it once actually was, or as an

 The superiority of man to the animals is shown in Gen 2!*-*°, Not one of the
animals is found able to share Adam’s life and be a *help meet’ for him. Cp. also 1** ff.

% The possession of reason and will is implied by the imposition of a definite com-
mand and prohibition (2!*-'7), No animal is treated in this way. Further, Adam learns
to exercise his reason as infants to-day begin to exercise theirs by distinguishing things
and giving them names (2!*). The social nature of man is shown in vv. 12-%, The family
was to be the school of love, in which man was to learn to develop his social nature.
It has often been pointed out that in Scripture man begins in-a garden and ends in a city.
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allegorical description of man’s life as God meant it to be, though
His purpose was never historically realized. }

(b) But for the Christian the supreme revelation of the divine pur-
pose for man is to be found in Jesus Christ. As Man He exhibited
in their completeness all those powers that Adam is represented as
exhibiting in some small and preparatory degree. He lived in un-
broken fellowship with God. He displayed a perfect sympathy with
the divine will and a perfect obedience. He lived His human life as
Son of God because man was created to live as son of God. His
human faculties were developed by the discipline of the home. He
displayed an unfailing love to all men. Since man is made in the
image of God, and God is love, man must be love too. In His teach-
ing He interpreted human life from within. He knew what was in
man, because He knew what was in Himself. His perfect humanity
held no secrets from Him. The full meaning of ‘original righteous-
ness’ may be studied in Jesus Christ. He alone fulfilled the destiny
intended for man on this earth. Further He recognized in every
human being the capacity for this same life. Alike in His teaching and
in His behaviour He asserted the value of every human soul, just
because it was human (cp. Mt 6%, 12!2). Christ came to bring light
and salvation because man was made for light and salvation. Be-
cause man was created in the image of God, he was called to live up
to his position. Finally, by His resurrection and ascension Christ
became the first-fruits of a redeemed humanity and revealed man’s
nature as destined for eternal life with God.

(c) This Scripture doctrine of ‘original righteousness’ rules out as
un-Christian many widespread views of man’s nature. It insists that
every part of it is ‘very good’. There is no necessary conflict between
the lower and higher elements. We can glorify God in our bodies no
less than in our spirits (1 Cor 62°, cp. Rom 12%). Even our highest
activities are conditioned by bodily functions. Every natural desire
has a purpose to fulfil. Man has been endowed with reason by which
to guide his desires and with will by which to control them. A holy
life is not a life in which the body is neglected or ignored. It is rather
one in which all the powers of the body are subordinated to a single
purpose, the will of God. Our Lord’s example shows us a human
body fulfilling its true function as the organ of a life consecrated to
God. Accordingly, the man who indulges any passion is not being
‘manly’ in the true sense.? True manliness consists in subduing all

! ‘Whether or not the corrupted state of human nature was preceded in temporal
sequence b‘y an incorrupt state, this is the most vivid and natural way of exhibiting the
truth that' in God's primary purpose man was incorrupt, so that evil in him should be
regarded as having a secondary or adventitious character. Ideal antecedence is, as
it were, pictured in temporal antecedence.'—Hort, Life and Letters, vol. ii. p. 329.

! It is specially necessary to insist that sins of the flesh are not ‘natural’ to man.
They are a violation of his true nature. Impurity, for instance, is in the strict sense of

the t?rm ‘ab_nor'mal‘, not because it is uncommon but because it destroys the balance of
man'’s constitution. It violates the law of his being. It is also anti-social.
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desires to the will. Christian asceticism aims not at annihilating such
desires but at reducing them to order (1 Cor 9%?). The true Christian
is not the man who has learnt to desire nothing, but the man who has
learnt to desire the right things. We must regard our bodies neither
as evil nor as negligible. Our Lord never belittled the dignity of the
body or despised its needs. A large part of His ministry was taken
up in healing it. '

§ 2. While the study of man’s nature in the light of Scripture dis-
closes such magnificent possibilities, his actual condition is very
different. He is at peace neither with God nor with the world, nor
with his neighbour, nor with himself. This disordered state of his
nature is what is meant by original sin. Before we can discuss the
meaning of such a phrase or the account of it given in the Article, we
must understand the meaning of the word ‘sin’.

(a) No term is more frequently misused than ‘sin’. The essential
nature of sin depends upon our relation to God. -An act that is
morally wrong, if viewed as committed against the laws of the state,
is a crime: viewed as an offence against our neighbour, it is an in-
justice or an injury: viewed as offence against our own well-being, it
is an act of folly or a piece of damage. Only as committed against
God is it a sin. To an atheist the word sin has no meaning whatever.
Since the state has divine authority a crime is almost always a sin.
Since we are commanded to love our neighbour, to injure him is to
disobey God’s command. Since God’s law for us is not in any sense
arbitrary, but expresses at once His will and the condition of our
own highest welfare, an act committed against our own self is a sin.
But in every case sin involves a reference to God. We may define sin
as ‘personal hostility to the will of God’. It is setting our will against
His: actively disobeying His command or refusing Him the love and
submission that we owe. ‘Sin is lawlessness’ (1 Jn 34). The effect in
ourselves is a dislocation of our inner life, a destruction of the balance
and unity of our nature. Sin issues in a divided self. In relation to our
fellow men sin is selfishness. The law of God represents the common
welfare of all men. Disobedience results from the desire for some
personal or private gain. By setting aside God’s will we impair not
only our own souridness but the soundness of the society in which we
live. So, then, sin is primarily disobedience to the known will of God,
either by doing what we ought not to do or leaving undone what we
ought to do. It is often pictured as a disease, or a burden, or a stain,
or again as an enemy attacking us. All these metaphors express a
truth, but they are far too external. Sin is a condition of our own
wills and so of our inmost selves. The definite acts of sin that we
commit are evidence of and spring out of this inward disposi-
tion, a heart turned away from God and a will divided and im-
paired.

(b) How did sin originate? To-day we should confess that we find
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no ultimate answer to this question in Scripture. Scripture represents
moral evil as not originated by man or confined to him. The com-
pilers of our Articles no doubt regarded Gen 3 as a historical account
of the commission of the first sin. This has coloured the language
employed, ‘The condition of man after the fall of Adam . ..’ (Art. X).
They regarded all men as literally the offspring of Adam. To-day such
a view is impossible. In this, as in the preceding chapters, we have an
old myth that has passed through the hands of the Hebrew prophets
and been transfigured so as to teach in the form of a story the mean-
ing of sin. It gives us not a historical account of the origin of sin but
an inspired analysis of its meaning. Its value lies not in its historical
but its spiritual accuracy. Through their own experience and the
experience of the nation, the prophets had been led to see that sin is
essentially disobedience to God. This is wonderfully brought out in

the picture of the taking of the forbidden fruit.! Though no certain

reference to this chapter occurs in the rest of the O.T. this same concep-
tion of sin is implied throughout. The story awakens an echo in our
own experience. Al we can say is that whatever the first sin was, in
order to be sin at all, it must have involved, first a knowledge of a
higher law binding on the will, and then the conscious choice of a
lower course, by one who knew it to be the lower. Our Lord in His
teaching accepts and deepens the O.T. doctrine of sin. He assumes
sin but never explains its origin. He calls us to deal in a practical
manner with the sin in ourselves, by repentance and obedience. It is
more important for us to recognize the unsatisfactoriness of our
present condition and the remedy for it than to know how it orig-
inated. Jesus Christ came to save men from sin and to impart new
life. Through the obedience of His Cross He restores that fellowship
with God which our disobedience has impaired.

(c) This then is ‘actual’ sin, personal antagonism to the known will
of God. But our Article speaks in the main of ‘original sin’. The
phrase is not Scriptural, but was used first by Tertullian. It denotes
not an act or habit but a condition of our nature. ‘Original sin’ is at
bottom the attempt to express the fact that all men fall into sin.
‘Original sin is, fundamentally, simply universal sin. This is the fact
which is at once the evidence and substance of it. We know that if
sin is universal, and if there is no instance of a human being without
it, universal sin must receive the same interpretation that any other
universal does, namely, that it implies a law in consequence of which
it is universal. Nobody supposes that anything takes place univer-
sally by chance, accident, or what we call curious coincidence. . . .
This consequence applies just as much to the fact.of sin in the human

! We notice first the recognition of God’s command by Eve as binding (v. ), then the
temptation that is allowed to find a response within. The appeal is made to all sides
of their nature. The fruit is ‘good for food’—the lust of the flesh ; ‘pleasant to the eye’'—

the Just of the eyes; ‘to be desired to make one wise’—the longing for a richer and
i uller cxperience atall costs.
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race if it is universal and this law we call “original sin”.’! Our Articls
appears definitely to associate this universal tendency to sin with the
fall of Adam. ‘Original sin standeth not in the following of Adam’ (i.e.
does not consist in the universal imitation of Adam’s bad example),
‘but it is the fault and corruption of the nature of every man, that
naturally is engendered of the offspring of Adam; whereby man is very
Jar gone from original righteousness and is of his own nature inclined
to evil.’ As we have seen, we no longer believe in the historical exist-
ence of Adam, and such phrases sound strange to our ears. But the
truth of original sin is not in the least affected by any view that we
hold about the historical value of Genesis. The whole religious experi-
ence of Israel bore witness to the sinfulness of the human heart, and
this fact of universal conviction of sin shaped the story of Genesis.
The story did not create the conviction, but the conviction the story.
A deeper insight into the holiness of God was always followed by a
deeper sense of human unworthiness (Is 6'-5, Jer 17°, etc.). Many
passages in the Old Testament attest the universal sense of alienation
from God (Ps 518, 143, Job 144, etc.). So, too, in the New Testament,
our Lord assumes the universal sinfulness of man (Mt 71%). He places
in the universal prayer the petition ‘Forgive us our trespasses’. He
has no message for the ‘righteous’ (Mk 27, etc.). In order to enter
the Kingdom of God repentence is always required (e.g. Mt 47),
Men need not simply to be made better but to be born ‘anew’ or
‘from above’ (Jn 3* f.). The Cross is the remedy for sin. Our Lord
died to give His life as a ransom for those who had forfeited their
lives by disobedience (Mk 10%, etc.). ‘If we say that we have not
sinned we make God a liar’ (1 Jn 119, cp. 18), because all His dealings
with us imply our need of a Saviour from sin. The apostolic call for
repentance receives its universal authority from the fact that ‘Christ
died for our sins’. It is true that S. Paul twice connects our sin with
the fall of Adam (Rom 5'2-15, 1 Cor 15%2) following contemporary
Jewish teaching. But the theory did not create the facts: the facts de-
manded a theory. S. Paul saw everywhere in the world of his day,
among Jew and Gentile alike, the ravages of the sin that he knew in
his own heart. The teaching that ‘all have sinned” (Rom 323) was not
due to a too literal interpretation of a Jewish allegory. It was the
result of his own observation, sharpened by the knowledge that God
had set forth Christ crucified as the universal remedy for sin.?

(d) Again, just because Jesus Christ is the revelation to us of what
man was made to be, so He is also the final argument for the un-
naturalness of our present condition. He convicts of sin those who
come to Him. By placing their lives side by side with His, they realize
the gulf between what they are and what they were meant to be. The

! Mozley, Lectures and Theological Papers, p. 136. The whole paper deserves most

careful attention,
! See Sanday and Headlam, Romans, p. 136 fI.
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victorious sacrifice of the Cross and the Resurrection is the judgment
as well as the salvation of the world. ‘Christ in the truth of our nature
was made like unto us in all things (sin only except) from which He was
clearly void both in His flesh and in His spirit. He came to be the Lamb
without spot, who by the sacrifice of Himself once made should take
away the sins of the world; and sin (as S. John saith) was not in Him’
(1 Jn 3%). This is the unanimous teaching of Scripture (Heb 415,
726-27, 914 1 Pet 222, 2 Cor 5%).! The strongest argument is not the
assertions of N.T. writers nor even isolated texts from the Gospels
(e.g. Which of you convicteth me of sin? Jn 8%, cp. 14%9), but the
whole impression that He made on others, the claims that He made
publicly for Himself and the glimpses that we are allowed to catch of
His inner consciousness. He preserved an unbroken union with the
Father (Jn 10°°), As a rule it is the holiest men and those living most
closely to God who are most conscious of their sinfulness and most
deeply pénitent. He taught others to pray for forgiveness, but never
did so Himself. Even on the Cross, when His whole life seemed end-
ing in failure, He utters no prayer for pardon. He perceived that
forgiveness was needed for His murderers, not for Himself. Two
passages have been quoted on the other side. (i) ‘Why callest thou
me good? None is good save one, even God’ (Mk 107). Our Lord’s
apparent refusal of the title ‘good’ seems at first sight to imply a
consciousness of sin. But in the Greek the emphatic word is not ‘me’
but ‘good’. He was rebuking an emotional young man who was using
extravagant language without thinking what it really meant, and had
no true appreciation of the meaning of goodness. (ii) The cry from
the Cross ‘My God, why hast thou forsaken me? (Mk 15%). Here
the Greek would more accurately be translated ‘Why didst thou
leave me?’ It was no random cry, but a definite quotation from a
particular psalm. It must be interpreted in the light of its context.
This psalm is the only one of its class that contains no personal con-
fession of sin and it ends in a song of triumph. The words imply un-
broken trust in God and are an appeal that His help is long delayed.
They are evidence. of our Lord’s unbroken faith, preserved even
amid great darkness of soul. The Resurrection was the divine affir-
mation that He had made the complete and acceptabie sacrifice of
the ‘Lamb without spot’. :

(e) Our Article goes on to describe ‘original sin’ as ‘the fault and
corruption of the nature of every man’. It explains the fact that all
men sin by laying down that all men inherit a common human nature
that is corrupt inasmuch as it possesses a positive downward tend-
ency to evil. This statement can only be understood in the light of
previous theological discussion. No attempt was made to give any

1 In Rom 8 He is said to have come in the likeness of sinful flesh. *The flesh of Christ
is “like” ours inasmuch as it is flesh “like” and only “like” because it is not sinful.'—
S. and H. ad loc.






