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of Spain, in its conflict with Arianism on the one hand and Sabel-
lianism on the other, was the first to introduce S. Augustine’s lan-
guage into confessions of faith. The words ‘Proceeding from the
Father and the Son’ had appeared in a profession of faith put forth
by a Council of Toledo in 447. It used to be supposed that they were
first inserted into the Creed at the Council of Toledo in 589. This,
however, is doubtful. Those who denied the double procession were
indeed anathematized, but evidence seems to show that the text of
the Creed was kept pure by the Council. Their interpolation into the
actual Creed was probably the work of copyists, under the influence of
the anathema. For a long time the addition remained unobserved and
awakened no controversy. It did not become a matter for public debate
till the time of Charles the Great. Even then Pope Leo III, though
he accepted the double procession, deliberately rejected the addition
to the Creed and set up in S. Peter’s copies of it without the addition.

It is clear, however, from the protests of the Franks that the inter-
polated form had spread to Gaul and the question of the procession
had begun to arouse controversy. A dispute had arisen at Jerusalem
between Greeks and Latins over the use of the new form of the
Creed. Rome herself did not accept the addition till after the final
breach between East and West. It is usually suppesed that it was
introduced by the influence of the Emperor Henry II, in 1014, along
with the custom of repeating the Creed at Mass. The arguments of
the Eastern Church against the language ‘from the Father and the
Son’ were partly theological, partly historical. It has been argued that
it implies two independent sources of Godhead and so breaks up the
unity. This is untrue. The Western Church means no more by it than
Eastern theologians mean when they use the language ‘from the
Father through the Son’. S. Augustine was most careful to guard
against any violation of the unity of the Godhead. Again, it has been
objected that it was inserted irregularly. This is partly true. We may
reply, however, that the insertion was originally quite accidental and
was very useful in dealing with heresy. To set it aside now would run
the risk of appearing to deny the truth that it protects. All that the
Western Church claims is to repeat the clause in a sense that is per-
fectly orthodox. We do, however, admit that the clause has not
Catholic authority : that it is unfortunate that any addition was made
and still more unfortunate that, if any addition was judged to be
necessary, it was not made in the form that would have been accept-
able to East and West alike, namely ‘from the Father through the
Son’.! In itself it is certainly inadequate to justify any rupture be-
tween East and West. We must remember, however, the real causes
of division are to be found elsewhere, in political rivalry and jealousy
between Rome and Constantinople.}

! Certain modern Greek theologians, however, would seem to be unwilling to use
the words to denote more than the temporal mission from the Son.
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ARTICLE VI

Of the Sufficiency of the Holy
Scriptures for Salvation

Holy Scripture containeth all
things necessary to salvation: so
that whatsoever is not read there-
in, nor may be proved thereby, is
not to be required of any man,
that it should be believed as an
Article of the Faith, or be
thought requisite or necessary to
salvation,

In the name of Holy Scripture
we do understand those Canon-
ical Books of the Old and New
Testament, of whose authority
was never any doubt in the
Church.

Of the Names and Number of
the Canonical Books

Genesis,

Exodus,

Leviticus,

Numpbers,
Deuteronomy,
Joshua,

Judges,

Ruth,

The I Book of Samuel,
The II Book of Samuel,
The I Book of Kings,

" The I Book of Kings,

The I Book of Chronicles,
The I Book of Chronicles,
The I Book of Esdras,
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De divinis Scripturis, quod
sufficiant ad salutem

Scriptura sacra continet om-
nia, quae ad salutem sunt neces-
saria, ita ut quicquid in ea nec
legitur, neque inde probari pot-
est, non sit a quoquam exigen-
dum, ut tanquam Articulus fidei
credatur, aut ad salutis necessi-
tatem requiri putetur.

Sacrae Scripturae nomine, eos
Canonicos libros Veteris et Novi
Testamenti intelligimus, de quor-
um auctoritate in Ecclesia nun-
quam dubitatum est.

De nominibus et numero librorum
sacrae Canonicae Scripturae
Veteris Testamenti

Genusis,

Exodus,

Leviticus,

Numeri,

Deuteron,

Josuae,

Judicum,

Ruth,

Prior liber Samuelis,

Secundus liber Samuelis,

Prior liber Regum,

Secundus liber Regum,

Prior liber Paralipomenon,

Secundus liber Paralipomenon,

Primus liber Esdrae,

B.T.A,
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The II Book of Esdras, Secundus liber Esdrae,
The Book of Esther, Liber Hester,

The Book of Job, Liber Job,

The Psalms, Psalmi,

The Proverbs, Proverbia,

Ecclesiastes, or the Preacher,
Cantica, or Songs of Solomon,
Four Prophets the Greater,
Twelve Prophets the Less.

All the books of the New
Testament, as they are com-
monly received, we do receive,
and account them Canonical.

And the other books (as Hie-
rome saith) the Church doth read
for example of life and instruc-
tion of manners; but yet doth it
not apply them to establish any
doctrine. Such are these follow-

Ecclesiastes vel Concionator,
Cantica Solomonis,
1V Prophetae majores,
XII Prophetae minores.

Novi Testamenti omnes libros
(ut vulgo recepti sunt) recipimus,
et habemus pro Canonicis.

Alios autem libros (ut ait Hier-

onymus) legit quidem Ecclesia

ad exempla vitae et formandos
mores; illos tamen ad dogmata
confirmanda non adhibet: ut
sunt:
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revelation, does not this supersede Scripture? Such a view implied-a plenary
inspiration of individuals, and opened the way for a chaos of interpretations,
each claiming the authority of the Holy Spirit.

(i) The ambiguous language of the Council of Trent had appeared to regard
Scripture by itself as insufficient, and to place tradition on a level with it as an
independent source of doctrine. In a decree published in 1546, and therefore
before the compilers of this Article, it speaks of the ‘truth and discipline . . .
contained in the written books, and in the unwritten traditions, which, received
by the Apostles from the mouth of Christ Himself or from the Apostles them-
selves . . . have come down to us. . . . We receive and venerate these traditions,
whether they refer to faith or to morals, with the same (i.e. the same as Holy
Scripture) devotion and reverence inasmuch as they were dictated either by word
of mouth by Christ Himself or by the Holy Spirit, and have been preserved by
unbroken transmission in the Catholic Church’. Such language at least suggested
that part of the faith was to be found in Scripture and part in tradition. Further,
the same decree of the Council of Trent includes within the canon the majority
of the books of the Apocrypha (Tobit, Judith, Wisdom, Ecclesiasticus, Baruch, 1
and II Maccabees, and the additions to the books of Daniel and Esther) and
regards them as of authority in matters of doctrine.

This Article is not intended to stand alone. It gives no answer to the vital
question, Who is to decide what can be proved from Scripture? This is answered
in Art. 20. Again, it deals only with the question of doctrine : questions of author-
ity in matters of custom or ceremonies or organization are dealt with in Art. 34,

ARTICLE VII

ing:

The III Book of Esdras, Tertius liber Esdrae,
The IV Book of Esdras, Quartus liber Esdrae,
The Book of Tobias, Liber Tobiae,

The Book of Judith, Liber Judith,

The rest of the Book of Esther, Reliquum libri Hester,

The Book of Wisdom, Liber Sapientiae,

Jesus the Son of Sirach, Liber Jesu filii Sirach,

Baruch the Prophet, Baruch Propheta,

The Song of the Three Children, = Canticum trium puerorum,
The Story of Susanna, Historia Susannae,

Of Bel'and the Dragon, De Bel et Dracone,

The Prayer of Manasses, Oratio Manassis,

The I Book of Maccabees, Prior liber Machabaeorum,
The II Book of Maccabees. Secundus liber Machabaeorum,

This Article received its final form in 1571, The first paragraph is based on a
similar statement in the Article of 1553. The remainder of the Article was added
in 1563, being based on the Confession of Wilrtemburg, except that the list of the
Apocrypha omitted “The rest of the Book of Esther’, ‘Baruch,’ ‘The Song of the
Three Children,’ ‘Bel and the Dragon,’ and ‘The Prayer of Manasses’. It was com-
pleted by the addition of these books in 1571. Its immediate object was to state
the position of the Church of England with reference to the use and extent of
Scripture, against Anabaptists on the one hand and Rome on the other.

(i) Certain among the Anabaptists regarded all Scripture as unnecessary. An
Article of 1553 describes them as those ‘who affirm that Holy Scripture is given
only to the weak and do boast themselves continually of the Spirit, of whom
(they say) they have learnt such things as they teach, although the same be most
evidently repugnant to the Holy Scripture.’ In other words if men claim to be
under the immediate guidance of the Holy Spirit, and to have received a personal

\
Of the Old Testament

The Old Testament is not con-
trary to the New, for both in the
Old and ‘New Testament ever-
lasting life is offered to mankind
by Christ, who is the only Med-
iator between God and Man,
being both God and Man. Where-
fore they are not to be heard,
which feign that the old Fathers
did look only for transitory pro-
mises. Although the Law given
from God by Moses, as touching
Ceremonies and Rites, do not
bind Christian men, nor the Civil
Precepts thereof ought of neces-
sity to be received in any com-
monwealth ; yet notwithstanding,
no Christian man whatsoever is
free from the obedience of the
Commandments which are called
Moral.

De Veteri Testamento

Testamentum Vetus Novo
contrarium non est, quando-
quidem tam in Veteri, quam-in
Novo, per Christum, qui unicus
est Mediator Dei et hominum,
Deus et homo, aeterna vita
humano generi est proposita.
Quare male sentiunt, qui veteres
tantum in promissiones tempor-
arias sperasse confingunt. Quan-
quam lex a Deo data per Mosen,
quoad caeremonias et ritus,
Christianos non astringat, neque
civilia ejus praecepta in aliqua
republica necessario- recipi de-
beant, nihilominus tamen ab
obedientia mandatorum quae
moralia vocantur nullus quan-
tumvis Christianus est solutus.
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This Article forms a sequel to the previous Article. It was formed by Arch-
bishop Parker out of two of the earlier Articles of 1553, with slight modifications.
It is directed against two opposite errors, both maintained by sections of Ana-
baptists.

(i) Some rejected the Old Testament entirely, and claimed, in virtue of their
illumination by the Spirit, to be superior even to the moral law contained in it.

(ii) Others maintained that Christians were under obligation to obey the whole
law contained in it, civil and ceremonial, as well as moral. We read of strange
attempts to set up a literal ‘New Jerusalem’ in Westphalia. The Calvinists were
not entirely out of sympathy with this idea, as wasﬂshown by Calvin's rule at
Geneva.

Against both these views the Article insists that the Old Testament represents a
preparatory stage in one divine revelation-and must be interpreted- as such, in
relation to the whole scheme of revelation.

§ 1. The sufficiency of Scripture

The position of the Church of England laid down in this Article
is quite clear. She does not require of a man as a condition of mem-
bership belief in any truth which is not contained in or cannot be
proved from Scripture. In the ordering of priests the question is
asked: ‘Are you persuaded that the Holy Scriptures contain suffic-
iently all doctrine required of necessity for eternal salvation through
faith in Jesus Christ and are you determined . . . to teach nothing as
required of necessity to eternal salvation, but that which you shall
be persuaded may be concluded and proved by the Scripture?* We
are bound to be faithful in declaring to men the ‘whole counsel of
God’ (cp. Acts 20*") and to hold fast all that God has revealed (cp.
1 Tim 63%), not leaving out or slurring over any truth that is incon-
venient or unpopular. But we are no less bound to respect the limits
of divine revelation. On many points it is quite possible for good
Christians honestly to hold different opinions. Ministers of the
Church have no right to force upon men what are only conjectures.
To require men to accept as authoritative teaching for which there is
no real evidence is to strain and weaken faith. If men are asked to
accept indiscriminately anything that individuals choose to teach, the
inevitable result is that as soon as they learn the precariousness of
part of the teaching, they reject not that part only but the whole. The
Church of England, therefore, holds up the Bible as the sufficient
standard of Christian teaching and as the embodiment of all those
truths to which the Church was formed to bear witness. How can
this position be justified?

(a) We must never forget that the Church existed and was at work

' What is meant by ‘necessary to salvation’? The phrase is intended in this context
to refer to those who have a desire to hold and live by the Christian faith. For them it is
precarious to assume that they can obey the will of God and attain to eternal life with
Him, if they are unwilling to accept in faith the truth that He has revealed. To them the
teacher is bound to set forth the whole Gospel as ‘necessary to their salvation’, as
that which ‘a Christian ought to know and belicve to his soul’s health’. We need not
take the phrase as settling questions about the destiny of the heathen who have not

heard the Gospel or of those who are ‘invincibly ignorant’ of it or conscientiously
reject it.
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in the world for many years before any single book of the New
Testament was composed. These books were written by members of
the Church for members of the Church. They pre-suppose a certain
knowledge in those who read them, based upon oral instruction
(cp. Lk 14 Rom 1¢-7, 1 Cor 11%, 153, Heb 5'2-13, 1 Jn 2!%). They were
written not to create but to strengthen and educate faith. No single
book of the New Testament was intended in the first instance for
unbelievers. So to-day Scripture cannot be our earliest teacher. It is
the Church that points us to the Bible as differing from all other
books and that gives us that elementary instruction by word and
example in the Christian life without which the Bible would be
largely unmeaning. ‘For whatsoever we believe concerning salvation
by Christ, although the Scripture be therein the ground of our belief;
yet the authority of man is, if we mark it, the key which openeth the
door of entrance into the knowledge of the Scripture. The Scripture
could not teach us the things that are of God unless we did credit
men who have taught us that the words of Scripture do signify those
things.”* To most of us the beginning of our religion is the teaching of
the Church as represented say by a parent. In the earliest days preach-
ing depended on the eye-witnesses and actual hearers of Christ. The
first Christians did not test what they heard by the New Testament,
for that did not yet exist, Rather as the books of the New Testament
came one by one into their hands, they tested them by their con-
formity to the teaching of the apostles and those who heard them. S.
Paul did not go with a Bible under his arm and quote proof texts in
support of the Resurrection. Human nature, especially Greek human
nature, was not one bit less inquisitive than it is to-day. Questions
would be asked; and he would answer them by relating the testimony
of eye-witnesses : ‘Peter said this, John told me that.” So we must not
place the Bible in a false position of isolation and divorce it from the
continuous life of the society within which it was written. Behind the
books of the New Testament stands the life and witness of the early
Church illuminating and confirming them. The great failure of much
negative criticism to-day is caused by treating the books of the New
Testament as if they came to us from some unknown source. Pas-
sages which taken out of their context may be interpreted in more
than one way, can only receive one interpretation when they are
studied, as they were meant to be studied, in the light of a Christian
life. Since the New Testament was written for Christians only Christ-
ians can fully understand it. Bible and Church must go hand in hand.
The statement has been made that ‘the Bible and the Bible only is the
religion of Protestants’.? Apart from the fact that a book cannot be a
religion, it denies the intimate connexion between the written word

t Hooker, ii.c. 7, § 3. .
# It is inscribed on the tomb of Chillingworth. It is only fair to add that he did not
use it in the misleading sense popular among the less educated Protestants of to-day.



130 ARTICLE VI

and the Christian community. Like any other book, the Bible can
only be interpreted aright by those who approach it with the right
presuppositions, and those can only be attained by sharing in the
life of Christian fellowship.

(b) Christianity is not the religion of a book but of a Person.!
‘Christianity is Christ’ in a way that Buddhism is not Buddha or
Mohammedanism Mohammed. The centre of our faith is not the
teaching of Christ but Christ Himself. Behind Church and Bible alike
stands the living Saviour. Why then is the Bible placed in this supreme
position? The answer lies in its special relation to Christ. The Old
Testament is the record of the preparation of the world for His
coming. It shows the choice and education of the Jewish people.
They were called by God to a special task, and given a vision of His
purpose which Christ alone could fulfil. The Old Testament is the
book on which His own religious life was nourished. He reverenced
it as the word of God and found Himself there. So in the New Testa-
ment we have on the one hand a fourfold picture of the earthly life of
Christ, a selection of His teaching and mighty works, the story of His
death and resurrection, all given to us on the authority of eye-
witnesses and approved by the consent of the early Church as correct.
We have further the earliest and most authoritative teaching of the
Church itself. The Epistles show us the Gospel as it was proclaimed
in apostolic days, and all that the Ascended Christ proved Himself to
be to the first generation of Christians. They attest all unconsciously
the fulness and vigour of the new life and hope that He had brought.
The Apostles are obviously witnesses of special importance. They
were trained by Christ Himself (Mk 34): they were promised special
guidance by the Holy Spirit to remember and interpret His teaching
(Jn 142¢, 1613-14), So the New Testament possesses a unique value
from its close relationship to the earthly life of Christ, from the
character and position of its writers and its intimate connexion with
the life of the early Church. ‘It is self-evident to the mind that takes it
in as a whole that the New Testament is a single movement of
spiritual and Christian thought and life, and that it is complete and
sufficient in itself. It is equally certain that neither the succeeding nor
any subsequent age had in it either the plastic capacity or the creative
power to take for itself a living form such as Christianity easily,
freely and naturally assumed in its initiative stage. And therefore it
was, to say no more, an act of practical wisdom to accept that first
embodiment and expression of itself as in principle at least and in
substance final and irreformable.’*

(¢) The question still remains, can we do what the Article assumes,
be assured that it contains all necessary teaching? May not some part
have been omitted? We can hardly appeal for an answer to any

1 Cp. Gore, The Incarnation of the Son of God, Lect. i
8 Du Bose, Ecumenical Councils, p. 25.
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definite text of Scripture itself. The very idea of such a collection of
Christian writings did not yet exist when any one of them was being
composed. Each was written to meet a particular need at a particular
time. But we can fairly appeal to the feeling in Scripture itself of the
greater sccurity of the written word. Christ habitually speaks of the
Old Testament in such a way as to suggest that it is the adequate and
authoritative embodiment of God’s revelation to the Jewish Church.
He finds in it the expression of the Father’s will (Mt 44, 7, 19), He
proves His own teaching from it (Jn 10%, Mk 122¢-%7), He appeals to
the written law as against unwritten tradition (Mk 7-1%), Again, in
his preface to the Gospel, S. Luke refers to the greater certainty of the
written word (Lk 14, cp. Jn 20%). The New Testament from end to
end assumes that the revelation of God in Christ is final and complete.
Heb 11 ff. contrasts the fragmentary revelations of old times with the
fulness of revelation in Christ. It is ‘the faith once for all delivered to
the saints’ (Jude 3). There cannot be a second Christ or a second
Gospel (cp. 2 Cor 114, Gal 158, etc.). That this message is adequately
embodied in our Scriptures is shown by the testimony of the early
Church. It was the Church that gradually decided the canon of the
New Testament, and we find no consciousness at any time that any
part of its message had been omitted or misrepresented. The Church
did not in any sense create the Gospel. It is always God’s word and
not man’s, but the Bible is the Church’s record of it. This view of the
sufliciency of Scripture is for questions of doctrine the unanimous
view of the early Fathers. We can only give a few examples here. ‘If
any thing remains which Holy Scripture does not determine, no other
third scripture ought to be received to authorize any knowledge, but
we must commit to the fire what remains, that is, reserve it unto God’
(Origen, Hom. V. in Lev.). ‘The holy and divinely-inspired Scriptures
are of themselves sufficient to the enunciation of truth’ (Athanasius,
Contra Gentes, 1). ‘In these alone the doctrine of salvation is con-
tained. Let no man add to or take from them’ (Festal Epistles, ii).
‘Believe those things that are written: the things which are not
written, seek not’ (Basil, Hom. 29). ‘In those things which are plainly
laid down in Scripture, all things are found, which embrace faith and
morals’ (Augustine, On Christian Doctrine, ii).! The position taken
up by this Article is in effect a return to antiquity. It is supported both
by the intrinsic nature of the New Testament writings and by the un-
animous witness of the early Church. We may add that if we believe
that the Holy Spirit guided the Church in the selection of these books,
we must believe that no vital part of the revelation in Christ was
suffered to be lost. The Apostles could hardly understand the import-
ance of their witness for future ages. They expected the immediate
return of the Lord. But their witness is all the more valuable because

1 A long list of references could casily be compiled. See Harold Browne on Art. 6,
p. 141 fI. ; Palmer, On the Church, c. ii.






