Whitsunday

known the Father, nor me. But these things have\I told
you, that when the time shall come, ye may remember
that I told you of them.

WHITSUNTIDE.

PENTECOST, COMMONLY CALLED WHITSUNDAY.
The Collect.

O GOD, who as at this time didst teach the hearts of
thy faithful people, by sending to them the light of
thy Holy Spirit; Grant us by the same Spirit to have a
right judgment in all things, and evermore to rejoice in
his holy comfort; through the merits of Christ Jesus our
Saviour, who liveth and reigneth with thee, in the unity of
the same Spirit, one God, world without end. Amen.
€ This Collect is to be said daily throughout Whitsun Week.

For the Epistle. Acts ii. 1.

WHEN the day of Pentecost was fully come, they

were all with one accord in one place. And sud-
denly there came a sound from heaven as of a rushing
mighty wind, and it filled all the house where they were
sitting. And there appeared unto them cloven tongues like
as of fire, and it sat upon each of them. And they were all
filled with the Holy Ghost, and began to speak with other
tongues, as the Spirit gave them utterance. And there were
dwelling at Jerusalem Jews, devout men, out of every na-
tion under heaven. Now when this was noised abroad, the
multitude came together, and were confounded, because
that every man heard them speak in his own language. And
they were all amazed and marvelled, saying one to another,
Behold, are not all these which speak Galilzans? And how
hear we every man in our own tongue, wherein we were
born? Parthians, and Medes, and Elamites, and the dwellers
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WHITSUNTIDE

The feast of Pentecost originally concluded the great fifty days of
celebration that began at Easter. Its rites were exactly comparable to
those observed at the beginning of the season~the long vigil service,
the baptisms, and the concluding Mass at dawn; but, because of the
great dignity of the festival, it soon took on an extended season of its
own., The Gelasian Sacramentary provides propers for the Octave, as

~ well as for the Ember days that fall within the week; the Gregorian

Sacramentary added Masses for Monday and Tuesday, and at a much
later time one for Thursday. Only in the tenth century did the Feast
of the Trinity begin to displace the Octave celebration, and even so
there are relics of the Octave propers mingled among those for Trinity
Sunday.

PENTECOST, COMMONLY CALLED WHITSUNDAY

The name Pentecost was taken over by the Church from Judaism
and means ‘fiftieth’ day. Among the Jews the festival was known
as the Feast of Weeks, and it was a thanksgiving for the wheat har-
vest. In the time of our Lord the Jews also commemorated at this
feast the giving of the Law, and thus the foundation of ‘the Jewish
Church’ (see below, on the Epistle). The English and other northern
European peoples called the day “White Sunday’ from the white gar-
ments worn by the newly baptized on this day: climatic conditions in
the northern lands made this feast more favored for the conferring of
baptism than Easter.

The Collect. This Collect derives from the Gregorian Sacramen-
tary, where it was appointed not for the Vigil Mass but for the Sun-
day morning Mass at St. Peter’s basilica. The noteworthy point in this
Collect is its teaching that we may rejoice in the comfort (ie.
strength) of the Holy Spirit only if we allow Him to guide our judg-
ment ‘in all things.” The Spirit first illumines our minds with the dis-
cernment of true and righteous courses of action, and then He
strengthens our wills so that we may accomplish His will with joy.
- The rubric was added in the 1928 Book.



Whitsunday

in Mesopotamia, and in Judza, and Cappadocia, in Pontus,
and Asia, Phrygia, and Pamphylia, in Egypt, and in the
parts of Libya about Cyrene, and strangers of Rome, Jews
and proselytes, Cretes and Arabians, we do hear them
speak in our tongues the wonderful works of God.

The Gospel. St. John xiv. 15.

ESUS said unto his disciples, If ye love me, keep my

commandments. And I will pray the Father, and he shall
give you another Comforter, that he may abide with you
for ever; even the Spirit of truth; whom the world cannot
receive, because it seeth him not, neither knoweth him:
but ye know him; for he dwelleth with you, and shall be
in you. I will not leave you comfortless: I will come to
you. Yet a little while, and the world seeth me no more;
but ye see me: because I live, ye shall live also. At that day
ye shall know that I am in my Father, and ye in me, and
I in you. He that hath my commandments, and keepeth
them, he it is that loveth me: and he that loveth me shall
be loved of my Father, and I will love him, and will mani-
fest myself to him. Judas saith unto him, not Iscariot, Lord,
how is it that thou wilt manifest thyself unto us, and not
unto the world? Jesus answered and said unto him, If a
man love me, he will keep my words; and my Father will
love him, and we will come unto him, and make our abode
with him. He that loveth me not keepeth not my sayings:
and the word which ye hear is not mine, but the Father’s
which sent me. These things have I spoken unto you,
being yet present with you. But the Comforter, which is
the Holy Ghost, whom the Father will send in my name,
he shall teach you all things, and bring all things to your
remembrance, whatsoever I have said unto you. Peace I
leave with you, my peace I give unto you: not as the world
giveth, give I unto you. Let not your heart be troubled,
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The Epistle. Acts ii.1-11 was the Epistle for the Sunday Mass in
the Missals. At the Vigil Mass Acts xix.1-8 was read. The account of
the Church’s first Pentecost, when the Spirit descended upon the
disciples, was considered so significant by the Third Evangelist that he
made it the key to his whole story of the spread of the gospel through-
out the world: for the Spirit empowered the apostles to preach boldly
the good news about Jesus, even in the very city from which they had
ignominiously fled after the Lord’s arrest. The occasion was aus-
picious. Many pilgrims from all the provinces of the Empire were in
Jerusalem to celebrate the feast, and the proclamation of the gospel
at this time would ensure for it as quick and as far-reaching an exten-
sion as possible. For the Evangelist, however, there was a deeper mean-
ing in this event than its mere historical significance. It was the in-
auguration of a new dispensation of grace superseding the old covenant
of the Law, the giving of which, as we have stated above, the Jews
commemorated at Pentecost. The new law, just as the old, was given
in a marvelous aura of wind and fire. The parallel is clear if one reads
the description of the giving of the Law to Moses in the writing of a
Jewish philosopher, Philo of Alexandria, who lived in the first cen-
tury after Christ: ‘I should suppose that God wrought on this occa-
sion a miracle of a truly holy kind by bidding an invisible sound to be
created in the air more marvellous than all instruments . . . which
giving shape and tension to the air and changing it to flaming fire,
sounded forth like the breath through a trumpet an articulate voice
so loud that it appeared to be equally audible to the farthest as well
as the nearest.” Furthermore, our Evangelist saw in this first Christian
Pentecost the fulfilment of the Precursor’s prediction that the One
who would come after him would baptize ‘with the Holy Ghost and
with fire’ (Matt. iii.11; Luke iii.16). Many scholars believe that the
Evangelist has himself been responsible for changing an account of a
fervid experience of ‘speaking in tongues’ (cf. 1 Cor. xiv.1ff.) into a
symbolical witness of the faith in various languages and dialects, for
it is quite likely that two languages at the most, Aramaic and Greek,
would have sufficed for the apostles® audience. By making the miracle
of tongues a gift of many languages the Evangelist has, however,
given emphasis to the universal, worldwide scope of the gospel.



Whitsunday

neither let it be afraid. Ye have heard how I said unto you,
I go away, and come again unto you. If ye loved me, ye
would rejoice, because I said, I go unto the Father: for my
Father is greater than I. And now I have told you before
it come to pass, that, when it is come to pass, ye might
believe. Hereafter I will not talk much with you: for the
prince of this world cometh, and hath nothing in me. But
that the world may know that I love the Father; and as the
Father gave me commandment, even so I do.

q If in any Church the Holy Communion be twice celebrated on Whit-
sunday, the following Collect, Epistle, and Gospel may be used at the

first Communion.
The Collect.

ALMIGHTY and most merciful God, grant, we beseech
thee, that by the indwelling of thy Holy Spirit, we
may be enlightened and strengthened for thy service;
through Jesus Christ our Lord, who liveth and reigneth
with thee in the unity of the same Spirit ever, one God,
world without end. Amen.

The Epistle. 1 Corinthians xii. 4.

NOW there are diversities of gifts, but the same Spirit.
And there are differences of administrations, but the
same Lord. And there are diversities of operations, but it
is the same God which worketh all in all. But the manifes-
tation of the Spirit is given to every man to profit withal.
For to one is given by the Spirit the word of wisdom; to
another the word of knowledge by the same Spirit; to
another faith by the same Spirit; to another the gifts
of healing by the same Spirit; to another the working of
miracles; to another prophecy; to another discerning of
spirits; to another divers kinds of tongues; to another the
interpretation of tongues: but all these worketh that one
and the selfsame Spirit, dividing to every man severally as
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The Gospel. The 1549 Book adopted the Gospel of the Vigil Mass
in the Missals, John xiv.15-21; the 1552 Book extended this to include
the Gospel appointed in the Missals for the Sunday Mass (vss. 23-
31). This Gospel sums up all the teachings of the Gospels appointed
for the four preceding Sundays—the gift of the Comforter and what
that gift means in the life of Christ’s disciples. There is also much in
it about the new commandments given by our Lord, the command-
ments of love, which take the place of the Law of the old covenant.

The provision of an alternative set of propers for an early celebra-
tion on Whitsunday is an innovation of the American 1928 Book.
The selections are all new, none of them being based on the ancient
Vigil Mass. Since Whitsunday ranks with Christmas and Easter as
a major holy day when all the faithful are expected to receive the
Holy Communion, an extra Eucharist on this day meets a real need.

The Collect. The author of this Collect is unknown. The coupling
of ‘enlightened’ and ‘strengthened’ as an expression of the ‘indwelling’
activity of the Spirit within us, making us obedient and ready in God’s
service, is very similar in thought to the other Collect for Whitsun-
day (see commentary, p. 180).

The Epistle. 1 Corinthians xii.4-14 is one of the most characteristic
passages in St. Paul’s letters. Here is set forth in sum his doctrine of
the nature of the Church as one Body of Christ, given life by Christ’s
Spirit, and its several members ministering in various ways one to the
other to the profit of the whole through the several gifts the Spirit
imparts to each. Compare this Epistle with the one appointed for the
Second Sunday after Epiphany (p. 111). The gifts include spiritual
and mental endowments, practical works of mercy, and various min-
istries of the word. Notice also the typical Pauline emphasis upon the
equality of status, if not of spiritual gift, of all the members of the
Body, without distinction of race or class.



Monday in Whitsun Week

he will. For as the body is one, and hath many members,
and all the members of that one body, being many, are one
body: so also is Christ. For by one Spirit are wei}all bap-
tized into one body, whether we be Jews or Gentiles,
whether we be bond or free; and have been all made to
drink into one Spirit. For the body is not one member, but
many.
The Gospel. St. Luke xi. 9.

ESUS said to his disciples, Ask, and it shall be given you;
seek, and ye shall find; knock, and it shall be opened
unto you. For every one that asketh receiveth; and he that
seeketh findeth; and to him that knocketh it shall be opened.
If a son shall ask bread of any of you that is a father, will
he give him a stone? or if he ask a fish, will he for a fish
give him a serpent? or if he shall ask an egg, will he offer
him a scorpion? If ye then, being evil, know how to give
good gifts unto your children: how much more shall your
heavenly Father give the Holy Spirit to them that ask him?

MoNDAY IN WHITSUN WEEK.
The Collect.

SEND, we beseech thee, Almighty God, thy Holy Spirit
into our hearts, that he may direct and rule us accord-
ing to thy will, comfort us in all our afflictions, defend us
from all error, and lead us into all truth; through Jesus
Christ our Lord, who with thee and the same Holy Spirit
liveth and reigneth, one God, world without end. Amen.

For the Epistle. Acts x. 34.

THEN Peter opened his mouth, and said, Of a truth I
perceive that God is no respecter of persons: but in
everynation he that feareth him,and worketh righteousness,

183

183-184

The Gospel. This Gospel is the same as the second half of the
Gospel appointed for the Rogation Days (pp. 262-3). The final verse
determined its selection for this service. In Matthew, however, in-
stead of ‘Holy Spirit’ we read ‘good things’ (vii.11). The Lukan form
is not, however, any the less instructive, even though it may not be
original. If God wishes to give us material blessings, certainly He
desires us to have spiritual blessings, and especially the highest and
greatest of them, His Holy Spirit.

MONDAY IN WHITSUN WEEK

The old Roman station for this day was the basilica of St. Peter’s
Chains, which stood near the headquarters of the City Prefect. This
circumstance may explain why the Epistle with its sermon by St.
Peter was chosen, and why the Gospel with its theme of judgment
was selected. Also the references to Baptism in the Epistle were rele-
vant to the baptisms customarily administered at Pentecost.

Tbhe Collect. This was composed for the 1928 American Book; its
author is unknown. Several phrases in it recall the various Collects in
the Sarum Missal for the Whitsun Week Masses. To the Collect for
the following day, which centers its thought in the Church, this Col-
lect serves as a suitable complement with its mention of the more
personal graces of the Holy Spirit.

The Epistle. The Roman and Sarum Missals begin this Epistle at
verse 42, thus avoiding too much duplication with the Epistle for
Easter Monday (see p. 166). The addition of verses 44-8 not only
serves to complete the story of St. Peter’s visit with Cornelius, but
also introduces the themes particularly suitable for Pentecost: the
gift of the Spirit (and that too upon Gentiles) and Baptism. Notice
particularly that in this instance the coming of the Spirit preceded
the act of baptizing instead of following it—the more normal sequence.
This was an extraordinary event, and to the Evangelist it was highly
symbolic, for it is the first instance in his narrative of preaching the
gospel to Gentiles, and this is done by no less a figure than Peter.



Monday in Whitsun Week

is accepted with him. The word which God sent unto the
children of Israel, preaching peace by Jesus Christ: (he is
Lord of all:) that word, I say, ye know, which was pub-
lished throughout all Judza, and began from Galilee, after
the baptism which John preached; how God anointed Jesus
of Nazareth with the Holy Ghost and with power: who
went about doing good, and healing all that were oppressed
of the devil; for God was with him. And we are witnesses
of all things which he did both in the land of the Jews,
and in Jerusalem; whom they slew and hanged on a tree:
him God raised up the third day, and shewed him openly;
not to all the people, but unto witnesses chosen before of
God, even to us, who did eat and drink with him after he
rose from the dead. And he commanded us to preach unto
the people, and to testify that it is he which was ordained
of God to be the Judge of quick and dead. To him give
all the prophets witness, that through his name whosoever
believeth in him shall receive remission of sins. While
Peter yet spake these words, the Holy Ghost fell on all
them which heard the word. And they of the circumcision
which believed were astonished, as many as came with
Peter, because that on the Gentiles also was poured out
the gift of the Holy Ghost. For they heard them speak with
tongues, and magnify God. Then answered Peter, Can any
man forbid water, that these should not be baptized, which
have received the Holy Ghost as well as we? And he com-
manded them to be baptized in the name of the Lord.
Then prayed they him to tarry certain days.

The Gospel. St. John iii. 16.

GOD so loved the world, that he gave his only-begotten
Son, that whosoever believeth in him should not per-
ish, but have everlasting life. For God sent not his Son
into the world to condemn the world; but that the world
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The Gospel. John iii.16-21 is also the selection in the Sarum and
Roman Missals. The immediate context of the passage will be found
in the Gospel for Trinity Sunday (pp. 187-8). Here we have the
Evangelist’s reflection and comment upon the conversation he has
attributed to our Lord and Nicodemus concerning the need of re-
birth by the Spirit. In these words he summarizes the essence of the
gospel in his own most characteristic way. God’s supreme act of love
for us was the revelation of His only Son. Belief in Him not only
saves us from the condemnation of God’s just judgment upon evil,
but transforms our lives so that they exhibit the light and truth of
God. The selection of this passage among the Whitsuntide propers
was evidently made with a regard to the newly baptized, who in their
admission to the fellowship of Christ’s believers had been illuminated
with the truth and were thereby manifested as children of light re-
deemed from among those who ‘loved darkness’ and whose ‘deeds
were evil’



Tuesday in Whitsun Week

through him might be saved. He that believeth on him is
not condemned: but he that believeth not is condemned
already, because he hath not believed in the name of the
only-begotten Son of God. And this is the condemnation,
that light is come into the world, and men loved darkness
rather than light, because their deeds were evil. For every
one that doeth evil hateth the light, neither cometh to the
light, lest his deeds should be reproved. But he that doeth
truth cometh to the light, that his deeds may be made
manifest, that they are wrought in God.

TUESDAY IN WHITSUN WEEK.

The Collect.

GRANT, we beseech thee, merciful God, that thy
Church, being gathered together in unity by thy
Holy Spirit, may manifest thy power among all peoples,
to the glory of thy Name; through Jesus Christ our Lord,
who liveth and reigneth with thee and the same Spirit, one
God, world without end. Amen.

For the Epistle. Acts viii. 14.

WHEN the apostles which were at Jerusalem heard
that Samaria had received the word of God, they
sent unto them Peter and John: who, when they were
come down, prayed for them, that they might receive the
Holy Ghost: for as yet he was fallen upon none of them:
only they were baptized in the name of the Lord Jesus.
Then laid they their hands on them, and they received
the Holy Ghost.

The Gospel. St. John x. 1.

VERILY, verily, I say unto you, He that entereth not
by the door into the sheepfold, but climbeth up some
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TUESDAY IN WHITSUN WEEK

Tbhe Collect. This Collect was an addition of the 1928 Book. Its open-
ing phrase is taken from the Collect for Friday in Whitsun Week
found in the Sarum and Roman Missals. It is an intercession for the
Church, that through the gift of the Spirit it may be united and em-
powered for its worldwide mission.

" The Epistle. This Epistle, also appointed for this day in the Sarum
and Roman Missals, is one of the primary testimonies in the New
Testament to the Baptism with the Holy Spirit which the Apostles
transmitted to those who believed the gospel and were baptized in
Christ’s Name. In our American Prayer Book this lesson is also ap-
pointed to be read in the Order of Confirmation (see p. 296).

The Gospel. John x.1-10 is also the Gospel appointed in the Sarum
and Roman Missals. See the commentary on the Gospels for the

Second Sunday after Easter (p. 172) and the Ordering of Priests (pp.
538-9).



Trinity Sunday

other way, the same is a thief and a robber. But he that
entereth z,n by the door is the shepherd of the sheep. To
him the porter openeth; and the sheep hear his voice;
and he calleth his own sheep by name, and leadeth them
out. And when he putteth forth his own sheep, he goeth
before them, and the sheep follow him: for they know his
voice. And a stranger will they not follow, but will flee
from him: for they know not the voice of strangers. This
parable spake Jesus unto them: but they understood not
what things they were which he spake unto them. Then
said Jesus unto them again, Verily, verily, I say unto you,
I am the door of the sheep. All that ever came before me
are thieves and robbers: but the sheep did not hear them.
I am the door: by me if any man enter in, he shall be
saved, and shall go in and out, and find pasture. The thief
cometh not, but for to steal, and to kill, and to destroy: I
am come that they might have life, and that they might
have it more abundantly.

TRINITY SEASON.
TRINITY SUNDAY.
The Collect. \

ALMIGHTY and everlasting God, who hast given unto
us thy servants grace, by the confession of a true
faith, to acknowledge the glory of the eternal Trinity, and
in the power of the Divine Majesty to worship the Unity;
We beseech thee that thou wouldest keep us stedfast in
this faith, and evermore defend us from all adversities, who
livest and reignest, one God, world without end. Amen.

For the Epistle. Revelation iv. I.

AFTER this I looked, and, behold, a door was opened m
heaven: and the first voice which I heard was as 1t
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TRINITY SEASON

Our Prayer Book follows the Sarum Missal, and the custom generally
followed in northern Europe during the Middle Ages, of dating the
remaining Sundays of the year after the Feast of the Trinity, which
from the tenth century gradually supplanted the celebration of the
Octave of Pentecost. The older practice of the Gallican Churches was
-to number the Sundays after Pentecost, and this custom was officially
adopted by the Roman Church in 1570 in the revised Missal set forth
by Pope Pius V. Thus in the Roman Missal what is called the Second
Sunday after Pentecost is named the First Sunday after Trinity in the
Sarum Missal and in the Prayer Book, and so on throughout the sea-

son. For the lectionary system of these Sundays, see the commentary
on page 189.

TRINITY SUNDAY

The Feast of the Trinity was instituted by Bishop Stephen of Liége
(903-20) and spread very quickly through the churches of the Low
Countries, Germany, and England. Only later in the Middle Ages was
it taken up, through the influence of the monastic orders, by churches
in France, Spain, and Italy. The papacy for a long time resisted its
adoption at Rome, partly because conservatism opposed the intro-
duction of purely theological feasts having no basis in historical event,
and partly because, as the Popes said, every Eucharist was a festival in
honor of the Holy Trinity. Finally in 1334 Pope John XXII directed
the feast to be observed throughout the Church. Yet its position in
the Roman Missal compares exactly with that of a Saint’s Day in our
Prayer Book when it falls on a Sunday. It displaces the Sunday propers
on the day, but not on the week following, and the Collect for the
Octave of Pentecost is said after the Collect for the special feast at
the Sunday Mass. This feast owed its popularity in England to its
association with St. Thomas Becket, who directed its regular observ-
ance throughout the realm.

The propers for the feast go back to a little sacramentary of votive
Masses drawn up by Alcuin for the private devotions of priests. This
book contained Masses for each day of the week, and two of them
were designated for use on Sundays: a Mass of the Holy Trinity,



Trinity Sunday

were of a trumpet talking with me; which said, Come up
hither, and I will shew thee things which must be here-
after. And immediately I was in the spirit: and, behold, a
throne was set in heaven, and one sat on the throne. And
he that sat was to look upon like a jasper and a sardine stone:
and there was a rainbow round about the throne, in sight
like unto an emerald. And round about the throne were
four and twenty seats: and upon the seats I saw four and
twenty elders sitting, clothed in white raiment; and they
had on their heads crowns of gold. And out of the throne
proceeded lightnings and thunderings and voices: and there
were seven lamps of fire burning before the throne, which
are the seven Spirits of God. And before the throne there
was a sea of glass like unto crystal: and in the midst of the
throne, and round about the throne, were four living crea-
tures full of eyes before and behind. And the first was like
a lion, and the second like a calf, and the third had a face
as a man, and the fourth was hke a flying eagle. And the
four living creatures had each of them six wings about
him; and they were full of eyes within: and they rest not
day and night, saying, Holy, holy, holy, Lord God Al-
mighty, which was, and is, and is to come. And when those
living creatures give glory and honour and thanks to him
that sat on the throne, who liveth for ever and ever, the
four and twenty elders fall down before him that sat on the
throne, and worship him that liveth for ever and ever, and
cast their crowns before the throne, saying, Thou art wor-
thy, O Lord, to receive glory and honour and power: for
thou hast created all things, and for thy pleasure they are,
and were created.

The Gospel. St. John iii. 1.

THERE was a man of the Pharisees, named Nicodemus,
a ruler of the Jews: the same came to Jesus by night,
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and a Mass for the Grace of the Holy Spirit (cf. p. 67). These votive
Masses proved to be very popular and were copied into many medieval
sacramentaries and missals. The Votive Mass of the Holy Trinity,
always associated with Sunday, was the basis for the prayers of the
new feast of the Trinity inaugurated in the early tenth century. Gen-
erally the feast was celebrated on the Octave of Pentecost, but in some
medieval churches it was observed on the last Sunday before the be-
ginning of Advent. The Gelasian and later Gregorian Sacramentaries,

of course, know nothing of this feast and speak of this Sunday as the

Octave of Pentecost. In the early Gregorian Sacramentary the Sunday
is ‘vacant’; it has no liturgical propers because it follows the long vigil
service and ordination mass of Ember Saturday (cf. p. 260).

In the Eastern Churches this Sunday is observed as a feast of All
Saints (p. 256). Thus it follows the festival of the beginning of the
Church with a commemoration of all its faithful departed members.
The Western Church on the other hand has given a different point of
view to the stages of the Church Year by concluding the sequence of
observances of God’s self-disclosure of Himself and of His redemp-
tive purposes in time with a celebration of that ultimate revelation of
what He is through all eternity, Three Persons in One God. The dif-
ferences now in use among the Western Churches in their methods of
designating the Sundays that fall between Pentecost and Advent ere
also not without instructive value. Those that date the Sundays after
Pentecost suggest the long period of the historic Church’s life under
the guidance of the Holy Spirit until the final Advent when time shall
be no more. On the other hand those that date the Sundays after Trin-
ity imply a season of instruction and discipline complementary to, not
continuous with, the seasons of historic commemoration, in which the
implications of the historic revelation of Father, Son, and Holy Spirit
are studied and applied to the Church’s inner life and outer witness.

The Collect. This Collect derives from the sacramentary of votive
Masses prepared by Alcuin and mentioned above. It cannot be traced
to an earlier source. Its language, however, is very similar to that of
the Proper Preface for this Sunday (p. 79), which is found in both the
Gelasian and Gregorian Sacramentaries for the Octave of Pentecost.
The translation of the 1549 Book, revised in 1662, was closer to the
Latin original in reading: ‘that through the steadfastness of this faith,
we may evermore be defended . . .’ For comment upon the doctrine



The First Sunday after Trinity

and said unto him, Rabbi, we know that thou art a teacher
come from God: for no man can do these miracles that
thou doest, except God be with him. Jesus answered and
said unto him, Verily, verily, I say unto thee, Except a man
be born again, he cannot see the kingdom of God. Nicode-
mus saith unto him, How can a man be born when he is
old? can he enter the second time into his mother’s womb,
and be born? Jesus answered, Verily, verily, I say unto thee,
Except a man be born of water and of the Spirit, he can-
not enter into the kingdom of God. That which is born
of the flesh is flesh; and that which is born of the Spirit is
spirit. Marvel not that I said unto thee, Ye must be born
again. The wind bloweth where it listeth, and thou hearest
the sound thereof, but canst not tell whence it cometh,
and whither it goeth: so is every one that is born of the
Spirit. Nicodemus answered and said unto him, How can
these things be? Jesus answered and said unto him, Art
thou a master of Israel, and knowest not these things?
Verily, verily, I say unto thee, We speak that we do know,
and testify that we have seen; and ye receive not our wit-
ness. If T have told you earthly things, and ye believe not,
how shall ye believe, if I tell you of heavenly things? And
no man hath ascended up to heaven, but he that came
down from heaven, even the Son of man which .is in
heaven. And as Moses lifted up the serpent in the wilder-
ness, even so must the Son of man be lifted up: that who-
soever believeth in him should not perish, but have eternal
life.

THE FIRST SUNDAY AFTER TRINITY.
The Collect.

GOD, the strength of all those who put their trust
in thee; Mercifully accept our prayers; and because,
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of the Trinity and its first formulation in a universal ‘confession’ of
the Church, see the notes on the Nicene Creed, page 71.

The Epistle. This lesson was originally the one for the Octave of
Pentecost. It occurs in the Sarum Missal on this Sunday (though with-
out the last two verses). Now the Roman Missal appoints Rom. xi.33-6
for this feast. The vision of the seer of Patmos of the solemn majesty
of God upon His throne in heaven must be comprehended with the
-imagination; its details should not be considered either literally or
allegorically. The twenty-four elders were possibly angels, though
later church tradition identified them with the twelve patriarchs of
the Old Testament and the twelve Apostles of the New. Similarly the
‘four living creatures’ were somewhat comparable to the four crea-
tures of Ezek. i.4-14; but again, tradition made them symbols for the
four Evangelists (cf. the Epistle for All Saints, pp. 256-7). The ‘seven
lamps of fire,’ ‘which are the seven Spirits of God,’ are quite obscure,
but this verse may have been the occasion for selecting this passage as
the Epistle for the Octave of Pentecost. The seven lamps were alle-
gorized by the Church as the traditional sevenfold gifts of the Holy
Spirit; in the original intent of the seer they are merely symbols of
fiery beings who surround the throne of God. The Sanctus of the
heavenly creatures recalls Isaiah vilff. It is the classic summation of
the praise that is offered continually before God by the hosts of
heaven. Notice that the Isaiah passage is appointed in the lectionary as
the first lesson at Morning Prayer on this Sunday.

The Gospel. The Gospel also, like the Epistle, belongs to an Octave
of Pentecost, because of its reference to Baptism with water and the
Holy Ghost. It occurs in the Sarum Missal, but the Roman Missal has
a “Trinity’ lesson, Matt. xxviii.18-20. In this Gospel Nicodemus repre-
sents Judaism, and the conversation between him and our Lord is in a
sense a reflection of the Fourth Evangelist’s apology for Christianity
against the older faith. Not the evidence of signs and miracles, but the
change of life and the spiritual rebirth that faith in Christ bring are
important. There have been many men who have worked miracles,
but it is only the Spirit which is from God that can bring men into the
Kingdom of God. The revelation of this truth has come through Him
who descended from heaven as well as ascended to heaven, not from
one (like Moses) who only ascended (see p. 275).



The First Sunday after Trinity

through the weakness of our mortal nature, we can do no
good thing without thee, grant us the help of thy grace,
that in keeping thy commandments we may please thee,
both inwill and deed; through Jesus Christ our Lord. Amen.

The Epistle. 1 St. John iv. 7.

ELOVED, let us love one another: for love is of God;
and every one that loveth is born of God, and know-
eth God. He that loveth not knoweth not God; for God is
love. In this was manifested the love of God toward us,
because that God sent his only-begotten Son into the
world, that we might live through him. Herein is love, not
that we loved God, but that he loved us, and sent his Son
to be the propitiation for our sins. Beloved, if God so
loved us, we ought also to love one another. No man hath
seen God at any time. If we love one another, God dwell-
eth in us, and his love is perfected in us. Hereby know we
that we dwell in him, and he in us, because he hath given
us of his Spirit. And we have seen and do testify that the
Father sent the Son to be the Saviour of the world. Who-
soever shall confess that Jesus is the Son of God, God
dwelleth in him, and he in God. And we have known and
believed the love that God hath to us. God is love; and
he that dwelleth in love dwelleth in God, and God in him.
Herein is our love made perfect, that we may have bold-
ness in the day of judgment: because as he is, so are we in
this world. There is no fear in love; but perfect love cast-
eth out fear: because fear hath torment. He that feareth is
not made perfect in love. We love him, because he first
loved us. If a man say, I love God, and hateth his brother,
he is a liar: for he that loveth not his brother whom he
hath seen, how can he love God whom he hath not seen?
And this commandment have we from him, That he who
loveth God love his brother also.
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THE FIRST SUNDAY AFTER TRINITY

The early Roman system of reckoning the Sundays of this season was
to group them about certain fixed feasts. There was provision for ten
Sundays after Easter (exclusive of Pentecost and its Octave), one Sun-
day before and six after the Apostles, that is, SS. Peter and Paul
(June 29th), five Sundays after St. Lawrence (August 10th), and six
after St. Cyprian (September 14th), with spaces also for the ‘vacant’
Sundays after the summer and autumn Ember Days. Medieval sacra-
mentaries and missals developed other schemes of numeration, some
dating the Sundays after Pentecost, and others after Trinity. The result
was a dislocation of many of the propers originally belonging together.
The Prayer Book of 1549 made further alterations, so that there is
seldom a unity of theme in the propers for these Sundays. In most
cases we have no way of knowing the reason for the selections in the
first place, except that the Epistles (see commentary, p. 189) preserve
relics of a course reading.

The Collect. In the Gelasian Sacramentary this Collect is appointed
for the sixth Sunday after the Octave of Easter. In Alcuin’s supple-
ment to the Gregorian Sacramentary it was placed on the First Sun-
day after Pentecost. Cranmer’s translation is quite faithful to the
original, except that in the preamble he substituted ‘trust’ for ‘hope.’
The Collect is closely akin in thought to the Collect for Easter Day
(p. 163); it reminds us of the necessity of the help of God’s grace both
to will and to do what is pleasing to Him. Our own strength is not in
itself sufficient to obey His commandments or to do any ‘good thing.’

The Epistle. The seventh-century Roman lists of Epistles provide
selections from the general or Catholic epistles for ten Sundays after
Easter, and then a list of forty-two readings from the Pauline Epistles,
including Hebrews, for use on Sundays after the feast of SS. Peter and
Paul. OQur Prayer Book inherits this system, by way of the Sarum
Missal, as follows: the first three Sundays after Trinity have the old
lessons appointed for the Seventh through the Ninth Sundays after
Easter; the Fourth Sunday draws from the summer Embertide lessons;
the Fifth Sunday has the Epistle of the ancient tenth Sunday after
Easter; and beginning with the Sixth Sunday and carrying through the



The First Sunday after Trinity
The Gospel. St. Luke xvi. 19.

HERE was a certain rich man, which was clothed in
purple and fine linen, and fared sumptuously every
day: and there was a certain beggar named Lazarus, which
was laid at his gate, full of sores, and desiring to be fed
with the crumbs which fell from the rich man’s table:
moreover the dogs came and licked his sores. And it came
to pass, that the beggar died, and was carried by the angels
into Abraham’s bosom: the rich man also died, and was
buried; and in hell he lift up his eyes, being in torments,
and seeth Abraham afar off, and Lazarus in his bosom. And
he cried and said, Father Abraham, have mercy on me, and
send Lazarus, that he may dip the tip of his finger in
water, and cool my tongue; for I am tormented in this
flame. But Abraham said, Son, remember that thou in thy
lifetime receivedst thy good things, and likewise Lazarus
evil things: but now he is comforted, and thou art tor-
mented. And beside all this, between us and you there is
a great gulf fixed: so that they which would pass from
hence to you cannot; neither can they pass to us, that
would come from thence. Then he said, I pray thee there-
fore, father, that thou wouldest send him to my father’s
house: for I have five brethren; that he may testify unto
them, lest they also come into this place of torment. Abra-
ham saith unto him, They have Moses and the prophets;
let them hear them. And he said, Nay, father Abraham:
but if one went unto them from the dead, they will re-
pent. And he said unto him, If they hear not Moses and
the prophets, neither will they be persuaded, though one
rose from the dead.
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Twenty-fourth Sunday after Trinity (with the exception of the
Eighteenth Sunday) a course reading from the Pauline Epistles is
provided. In the present Roman Missal these Epistles all occur one
Sunday earlier than in the Sarum Missal or the Prayer Book because
its scheme is based upon a reckoning of Sundays after Pentecost
rather than after Trinity.

The selection from 1 John iv.7-21 is a commentary upon John iii.16
(read on Whitsun Monday, p. 184), and a most typical ‘Johannine’
exposition of the essence of the Christian revelation: ‘God is love.’
God is not love in an abstract way, but in living, personal activity and
relationships. Love is the highest attribute of His Being, and it has
been manifested in two ways: in the divine initiative which sent the
only-begotten Son of God into the world to redeem it from sin and
to give us eternal life in fellowship with Him, saving us from all tor-
menting fear of condemnation in the day of Judgment; and in the
Holy Spirit indwelling in our hearts, perfecting in us not only a love
responsive to His initial outreach towards us but also a love shown
forth in our relation with our fellows. Because He loved, we love; and
as He loved us, we ought to love one another. The two chief com-
mandments of love (cf. p. 69) go together, for the love of our neigh-
bor is the outward test by which we may know the reality and sincer-
ity of our inward love of Him who is invisible but whose nature and
purpose were made known to us in Jesus.

The Gospel. Luke xvi.19-31 is the appointment of the Sarum Mis-
sal; in the Roman Missal it is not a Sunday Gospel, but is assigned to
the Mass for Thursday after the Second Sunday in Lent (see p. 194).
The story of the rich man and Lazarus was a popular tale among the
Jews, illustrating the truth that future rewards and punishments in the
otherworld by no means correspond to earthly fortunes. Our Lord
took this story and gave it a moral of His own. Signs and miracles,
however extraordinary, will not lead men to repentance if they have
closed their eyes and blinded their hearts to the light of God’s revela-
tion already available to them in the Scriptures. The Evangelist no
doubt saw in this teaching a clue to the disbelief of the Jews in Jesus.
They had frequently demanded of Him a sign revealing His true per-
son and mission; but the supreme sign, His Resurrection, had not con-
vinced them because they were hardened against accepting the way in
which the Messianic expectations of the Old Testament (‘Moses and



The 2d Sunday after Trinity
THE SECOND SUNDAY AFTER TRINITY.
The Collect.

O LORD, who never failest to help and govern those
whom thou dost bring up in thy stedfast fear and love;
Keep us, we beseech thee, under the protection of thy good
providence, and make us to have a perpetual fear and love
of thy holy Name; through Jesus Christ our Lord. dmen.

The Epistle. 1 St. John iii. 13.

MARVEL not, my brethren, if the world hate you.
We know that we have passed from death unto
life, because we love the brethren. He that loveth not his
brother abideth in death. Whosoever hateth his brother is
a murderer: and ye know that no murderer hath eternal
life abiding in him. Hereby perceive we the love of God,
because he laid down his life for us: and we ought to lay
down our lives for the brethren. But whoso hath this
world’s good, and seeth his brother have need, and shut-
teth up his bowels of compassion from him, how dwelleth
the love of God in him? My little children, let us not love
in word, neither in tongue; but in deed and in truth. And
hereby we know that we are of the truth, and shall assure
our hearts before him. For if our heart condemn us, God
is greater than our heart, and knoweth all things. Beloved,
if our heart condemn us not, then have we confidence to-
ward God. And whatsoever we ask, we receive of him,'be-
cause we keep his commandments, and do those things
that are pleasing in his sight. And this is his commd—
ment, That we should believe on the name of his Son
Jesus Christ, and love one another, as he gave us com-
mandment. And he that keepeth his commandments
dwelleth in him, and he in him. And hereby we know that
he abideth in us, by the Spirit which he hath given us.
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the prophets’) were fulfilled in Him, particularly in His care and
concern for the outcast and neglected poor. Indifference to the misery
of others and contempt for the unfortunate are the very antithesis of
the spirit of brotherly love which should, as the Epistle for this Sun-
day reminds us, characterize the follower of Christ. The details of
the scene in the otherworld contained in this story belong to the con-
ventional beliefs of the Jews in the time of our Lord, and should be
taken pictorially, not literally. The name Lazarus (derived from

. Eliezer) is probably symbolical, for it means ‘helped by God.” This is

the only story recounted by our Lord in which a proper name ap-
pears, but it is needed for the purposes of the conversation. The rich
man is often referred to as Dives, a Latin word meaning simply ‘a
wealthy person.’

THE SECOND SUNDAY AFTER TRINITY

The Collect. The Gelasian Sacramentary assigns this Collect to the
Sunday after Ascension Day; Alcuin appointed it in the Gregorian
Sacramentary for the Second Sunday after Pentecost. The 1662 Prayer
Book revisers rearranged and expanded its several clauses. The 1549
Book followed more closely the Latin: ‘Lord, make us to have a per-
petual fear and love of thy holy name: for thou never failest to help
and govern them whom thou dost bring up in thy steadfast love.” Even
so, Cranmer’s version does not catch the illuminating metaphor of the
original, which likens God’s help and governance to that of a pilot or
helmsman. We reverence and fear the pilot because he alone can
bring us safely to our destination; we love him because he never aban-

dons that care and concern for us from the moment we have placed
ourselves in his hands.

The Epistle. The Missals conclude this Epistle with verse 18. The
themes of this Epistle are very similar to those contained in the Epistle
for the preceding Sunday (p. 189). The new note is the assurance
given to overly scrupulous brethren who fear that they do not or
cannot measure up to God’s demands. The writer points out that we
may allay such scruples by a simple test drawn from our experience:
do we endeavor to imitate Christ in deed as well as word, and to keep
His commandments of love for one another? If we do, then we may
have confidence in the Spirit’s witness within us that we ‘are of the



The Third Sunday after Trinity
The Gospel. St. Luke xiv. 16.

A CERTAIN man made a great supper, and bade many:

and sent his servant at supper time to say to them
that were bidden, Come; for all things are now ready. And
they all with one consent began to make excuse. The first
said unto him, I have bought a piece of ground, and I must
needs go and see it: I pray thee have me excused. And an-
other said, I have bought five yoke of oxen, and I go to
prove them: I pray thee have me excused. And another
said, I have married a wife, and therefore I cannot come.
So that servant came, and shewed his lord these things.
Then the master of the house being angry said to his ser-
vant, Go out quickly into the streets and lanes of the city,
and bring in hither the poor, and the maimed, and the halt,
and the blind. And the servant said, Lord, it is done as
thou hast commanded, and yet there is room. And the lord
said unto the servant, Go out into the highways and
hedges, and compel them to come in, that my house may
be filled. For I say unto you, that none of those men
which were bidden shall taste of my supper.

THE THIRD SUNDAY AFTER TRINITY.
The Collect.

O LORD, we beseech thee mercifully to hear us; and

" grant that we, to whom thou hast given an hearty de-
sire to pray, may, by thy mighty aid, be defended and com-
forted in all dangers and adversities; through Jesus Christ
our Lord. Amen.

The Epistle. 1 St. Peter v. 5.

ALL. of you be subject one to another, and be clothed
_* with humility: for God resisteth the proud, and
giveth grace to the humble. Humble yourselves therefore
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truth,’ that our prayers are answered, and that we are doing ‘those
things that are pleasing in his sight.’

The Gospel. The Matthean version of the parable of the Great
Feast is read on the T'wentieth Sunday after Trinity (see p. 218). The
heavenly banquet was a figure commonly used by our Lord and His
contemporaries to portray the life of the Kingdom. The immediate
context of this parable, as given by the Third Evangelist, makes this
meaning more emphatic: ‘Blessed is he that shall eat bread in the
kingdom of God’ (vs. 15). In our Lord’s treatment of the theme it is
made clear that the privileged and prudent have been deaf to His in-
vitation to the Messianic feast, but that their places have been taken
by the poor and unfortunate. The Evangelist has heightened this all
the more by duplicating the last-minute invitations. Those called from
‘the streets and lanes of the city’ represent the underprivileged Jews;
those from ‘the highways and hedges’ outside the city are the outcast
Gentiles. It was the ‘sinners,’ not the ‘righteous,” who responded read-
ily and gladly to our Lord’s call, ‘Come; for all things are now ready’
~namely, the Kingdom of God is at hand; repent, and believe the
good news,

THE THIRD SUNDAY AFTER TRINITY

The Collect. This Collect first appears in the late Gregorian Sacra-
mentary, from which it was taken up by the Sarum Missal, but it did
not find a place in the Roman Missal. The 1662 revisers added the
final clause, ‘and comforted in all dangers and adversities.’ In the Latin
the words ‘our deprecation’ (not ‘us’) are the object of ‘hear.’ The
whole Collect has much the same tone as those of the Pre-Lenten
Sundays, and if it was not composed at the same time, it at least reflects
conditions similar to those that produced the Collects for Septuagesima

and Sexagesima,

The Epistle. The Missals omit the opening verse of this Epistle, with
its citation from Prov. ii.34, for it really belongs to the preceding
verses of chapter v having tc do with the mutual duties to one an-
other of the elders and younger members in the Church. With verse 6
a new section begins, continuing the theme of the Eastertide course
of readings designed to encourage new converts to patient and stead-



The Third Sunday after Trinity

under the mighty hand of God, that he may exalt you in
due time: casting all your care upon him; for he careth for
you. Be sober, be vigilant; because your adversary the
devil, as a roaring lion, walketh about, seeking whom he
may devour: whom resist stedfast in the faith, knowing
that the same afflictions are accomplished in your brethren
that are in the world. But the God of all grace, who hath
called us unto his eternal glory by Christ Jesus, after that
ye have suffered a while, make you perfect, stablish,
strengthen, settle you. To him be glory and dominion for
ever and ever. Amen.

The Gospel. St. Luke xv. 1.

N drew near unto him all the publicans and sin-
ners for to hear him. And the Pharisees and scribes
murmured, saying, This man receiveth sinners, and eateth
with them. And he spake this parable unto them, saying,
What man of you, having an hundred sheep, if he lose one
of them, doth not leave the ninety and nine in the wilder-
ness, and go after that which is lost, until he find it? And
when he hath found it, he layeth it on his shoulders, re-
joicing. And when he cometh home, he calleth together
his friends and neighbours, saying unto them, Rejoice with
me; for I have found my sheep which was lost. I say unto
you, that likewise joy shall be in heaven over one sinner
that repenteth, more than over ninety and nine just per-
sons, which need no repentance. Either what woman hav-
ing ten pieces of silver, if she lose one piece, doth not light
a candle, and sweep the house, and seek diligently till she
find it? And when she hath found it, she calleth her friends
and her neighbours together, saying, Rejoice with me; for
I have found the piece which I had lost. Likewise, I say
unto you, there is joy in the presence of the angels of
God over one sinner that repenteth.
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fast perseverance through persecutions and afflictions (cf. pp. 172-3
and 189). Suffering for the faith is the common lot of Christian
brethren everywhere; but those who place their reliance upon God’s
strengthening grace will win the victory.

The Gospel. The parables of the Lost Sheep and the Lost Coin are
a correlative pair that teach the same lesson—the unstinting and un-
sparing love of God seeking out every lost soul however insignificant

* it may be, and His joy in finding and rescuing it from evil. This was

a new and disturbing note in our Lord’s teaching. The Pharisees and
scribes believed that God was ever ready to welcome repentant sin-
ners, but they never thought of God as searching out the unrepentant,
least of all the despised and hated sinners such as were the publicans.
Our Lord came first and foremost to seek and to save those that were
lost, however degraded and excluded from respectable society; to Him
every individual was of infinite worth because he was the object of
God’s redeeming love. His ministry failed only with those self-
righteous persons who felt no ‘need of repentance.” These two par-
ables are followed by a third one on the same theme, though presented
in a different way—the parable of the Prodigal Son, read as the Gospel
on the Ninth Sunday after Trinity (pp. 201-3). One should be cautious
not to turn these parables into allegories. The ninety-nine sheep within
the fold and the nine safe and secure pieces of silver are necessary
details of the stories to point up the tragedy of the lost objects and
the joy of the owner in finding them. They are not meant to suggest
either that there are persons who are so righteous as to need no re-
pentance, or that one repentant sinner is worth more than many right-
eous persons.



The 4th Sunday after Trinity

Tue FOURTH SUNDAY AFTER TRINITY.
The Collect.

O GOD, the protector of all that trust in thee, without
whom nothing is strong, nothing is holy; Increase and
multiply upon us thy mercy; that, thou being our ruler
and guide, we may so pass through things temporal, that
we finally lose not the things eternal. Grant this, O heav-
enly Father, for the sake of Jesus Christ our Lord. Amen.

The Epistle. Romans viii. 18.

\[ RECKON that the sufferings of this present time are
1 not worthy to be compared with the glory which shall
be revealed in us. For the earnest expectation of the crea-
ture waiteth for the manifestation of the sons of God. For
the creature was made subject to vanity, not willingly, but
by reason of him who hath subjected the same in hope,
because the creature itself also shall be delivered from the
bondage of corruption into the glorious liberty qf the chil-
dren of God. For we know that the whole creation groan-
eth and travaileth in pain together until now. And not only
they, but ourselves also, which have the firstfruits of" Fhe
Spirit, even we ourselves groan within ourselves, waiting
for the adoption, to wit, the redemption of our body.

The Gospel. St. Luke vi. 36.

BE ye therefore merciful, as your Fatl}er also is merci-
ful. Judge not, and ye shall not be ]nged: condemn
not, and ye shall not be condemned: forgive, and ye shall
be forgiven: give, and it shall be given unto you; gqod
measure, pressed down, and shaken together, gnd running
over, shall men give into your bosom. For with the same
measure that ye mete withal it shall be measured to you
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THE FOURTH SUNDAY AFTER TRINITY

The lessons for this Sunday appear in the seventh-century Roman lists
as alternatives for use on the Saturday of the summer Ember Days.
When these days were finally fixed to fall within Whitsun week, the
Roman Missal shifted the Gospel, though not the Epistle, to the First
Sunday after Pentecost. The Sarum Missal retained the propers for
this Fourth Sunday after Trinity.

The Collect. This occurs first in the later editions of the Gregorian
Sacramentary; in the Roman Missal it is assigned to the Third Sunday
after Pentecost. The Prayer Book version has made a slight, but not
unimportant, change in the final clause. The original Latin translated
literally reads: ‘that we so pass through temporal good things that we
lose not eternal good things.” Our Prayer Book form, by omitting the
word ‘good,’” makes the Collect apply to times of adversity no less
than of prosperity; but by adding the word ‘finally’ it unnecessarily
introduces a suggestion of rewards after this life and misses the true
relation of eternal goods to temporal experience. The eternal always
stands as a present reality over against the changes of time, not merely
as its final end and consummation. In our enjoyment of temporal
blessings we should not miss their eternal values and reference here
and now in this present life.

The Epistle. In this passage St. Paul gives us an insight into his hope.
It is a vision that he had of the transformation of the whole realm of
creation, animate and inanimate, when the curse of suffering and cor-
ruption brought into this world by the Fall of Adam would be no
more and men would regain their true destiny as children of God, no
longer subject to the decay of their physical bodies or to the bondage
of sin over their minds and wills. For St. Paul man is organically re-
lated to the whole natural order, and his redemption involves the
glorious transfiguration of the cosmos.

The Gospel. These sayings of our Lord have parallels in the Gospel
of Matthew.(vii.1-5, x.24, and xv.14), though not always in the same
context. Intended originally as an Embertide lesson, this Gospel was
selected as advice for pastors and teachers about their attitudes towards



The Fifth Sunday after Trinity

in. And he spake a parable unto them, Can the blind
i‘égailin th?%lind? s%all thel; not both fall into the ditch? The
disciple is not above his master: but every one that is per-
fect shall be as his master. And why beholc!est thou the
mote that is in thy brother’s eye, but perceivest not the
beam that is in thine own eye? Either how canst thou say
to thy brother, Brother, let me pull out the mote that is
in thine eye, when thou thyself beholdest not the beam
that is in thine own eye? Thou hypocrite, cast out first the
beam out of thine own eye, and then shalt thou see clearly
to pull out the mote that is in thy brother’s eye.

Tue FIFTH SUNDAY AFTER TRINITY.
The Collect.

GRANT, O Lord, we beseech thee, that the course of
this world may be so peaceably ordered by thy gov-
ernance, that thy Church may joyfully serve thee in all
godly quietness; through Jesus Christ our Lord. Amen.

The Epistle. 1 St. Peter iii. 8.

E ye all of one mind, having compassion one of an-
B other, love as brethren, be pitiful,‘ pe courteous: not
rendering evil for evil, or railing for railing: but contrari-
wise blessing; knowing that ye are thereunto called, that ye
should inherit a blessing. For he that will love life, and see
good days, let him refrain his tongue from evil, and his
lips that they speak no guile: let him eschew evil, and do
good; let him seek peace, and ensue it. For the eyes of the
Lord are over the righteous, and his ears are open unto
their prayers: but the face of the Lord is against them
that do evil. And who is he that will harm you, if ye be
followers of that which is good? But and if ye suffer for
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those committed to their charge. Harsh judgments and petty fault-
finding have been a besetting temptation to religious leaders, not only
to the Jewish teachers of our Lord’s time but also to the ministers of
Christ’s Church. Among religious people generally there is often a
tendency to ignore in themselves the very faults and failings which
they are ready to find in others.

THE FIFTH SUNDAY AFTER TRINITY

‘The selections appointed to be read on this Sunday were originally

assigned to the Sunday before St. Peter’s Day (see commentary,
p. 189).

The Collect. In the Leonine Sacramentary this Collect appears in
one of the Masses for the month of July; thence it was taken up by
the Gregorian Sacramentary, first among the ‘daily prayers,’ later as
the Collect for the Fifth Sunday after Pentecost. It has been aptly
stated that the Collect ‘recalls the disasters of the dying Western Em-
pire’ at the time of the barbarian migrations and settlements in the
fifth and sixth centuries. The 1662 revisers, at the suggestion of Bishop
Wren, substituted the word ‘Church’ for ‘congregation’ because of a
distaste for the Puritans’ preference for the latter term. The word
ecclesia (commonly translated ‘Church’) literally means an assembly,
but in Biblical usage it refers to the assembly of the people of God as
those with whom He has entered into a special covenant-relationship.

The Epistle. This Epistle is the last of the ancient series for the
Sundays after Easter, chosen from the General Epistles, and it con-
tinues the theme of patient and peaceable endurance in the face of
persecution. The inspiration of this particular passage is drawn from
Psalm xxxiv.12-14, which is quoted in verses 10-12,



The Fifth Sunday after Trinity

righteousness’ sake, happy are ye: and be not afraid of
their terror, neither be troubled; but sanctify the Lord God
in your hearts.

The Gospel. St. Luke v. 1.

T came to pass, that, as the people pressed upon him to
hear the word of God, he stood by the lake of Gen-
nesaret, and saw two ships standing by the lake: but the
fishermen were gone out of them, and were washing their
nets. And he entered into one of the ships, which was
Simon’s, and prayed him that he would thrust out a little
from the land. And he sat down, and taught the people
out of the ship. Now when he had left speaking, he said
unto Simon, Launch out into the deep, and let down your
nets for a draught. And Simon answering said unto him,
Master, we have toiled all the night, and have taken noth-
ing: nevertheless at thy word I will let down the net. And
when they had this done, they inclosed a great multitude of
fishes: and their net brake. And they beckoned unto their
partners, which were in the other ship, that they should
come and help them. And they came, and filled both the
ships, so that they began to sink. When Simon Peter saw
it, he fell down at Jesus’ knees, saying, Depart from me;
for I am a sinful man, O Lord. For he was astonished, and
all that were with him, at the draught of the fishes which
they had taken: and so was also James, and John, the sons
of Zebedee, which were partners with Simon. And Jesus
said unto Simon, Fear not; from henceforth thou shalt
catch men. And when they had brought their ships to land,
they forsook all, and followed him.
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The Gospel. This story of the miraculous draught of fishes is the
Lukan version of the calling of the first disciples of Jesus. For the
Matthean account, see the Gospel for St. Andrew’s Day page 227
The Fourth Evangelist has still another tradition respectiné the initiai

- call of the first disciples (John i.35ff.), and in his Gospel the miraculous

ca.tch of fish is contained in one of the resurrection narratives (John
xm.l'ﬁ.). The' Lukan story was chosen for this Sunday because of the
special prominence given in it to St. Peter, in view of the approachin

feast day of the Apostle (see comimentary, p. 195). s



The Sixth Sunday after Trinity
THE SIXTH SUNDAY AFTER TRINITY.
The Collect.

O GOD, who hast prepared for those who love thee
such good things as pass man’s understanding; Pour
into our hearts such love toward thee, that we, loving thee
above all things, may obtain thy promises, which exceed all
that we can desire; through Jesus Christ our Lord. Amen.

The Epistle. Romans vi. 3.

KNOW ye not, that so many of us as were baptized
into Jesus Christ were baptized into his death? There-
fore we are buried with him by baptism into death: that
like as Christ was raised up from the dead by the glory of
 the Father, even so we also should walk in newness of life.
For if we have been planted together in the likeness of
his death, we shall be also in the likeness of his resurrec-
tion: knowing this, that our old man is crucified with him,
that the body of sin might be destroyed, that henceforth
we should not serve sin. For he that is dead is freed from
sin. Now if we be dead with Christ, we believe that we
shall also live with him: knowing that Christ being raised
from the dead dieth no more; death hath no more domin-
ion over him. For in that he died, he died unto sin once:
but in that he liveth, he liveth unto God. Likewise reckon
ye also yourselves to be dead indeed unto sin, but alive
unto God through Jesus Christ our Lord.

The Gospel. St. Matthew v. 20.

ESUS said unto his disciples, Except your righteousness
shall exceed the righteousness of the scribes and Phari-
sees, ye shall in no case enter into the kingdom of heaven.
Ye have heard that it was said by them of old time, Thou
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THE SIXTH SUNDAY AFTER TRINITY

The Collect. The Collect for this Sunday is the first of a series of
Collects adopted by the Gregorian Sacramentary from the Gelasian
for the post-Pentecost Sundays. In the Gelasian Sacramentary there
were sixteen Masses for ordinary Sundays, and our Collects follow
the order of these from this Sunday through the Twenty-first Sunday,
with the exception of the Seventeenth Sunday. The source of inspira-
tion of this particular Collect is undoubtedly 1 Cor. ii.9 (a free quota-
tion of Isaiah Ixiv.4).

The Epistle. With this Epistle begins the course reading of St. Paul’s
Epistles which continues throughout the remainder of the season, ex-
cept for the ‘Embertide’ Sunday, the Eighteenth after Trinity (pp. 214~
15). The selections follow the canonical order of the Epistles as found
in the New Testament.

In Rom. vi.3-11 Paul sums up the meaning of the Easter experience
when Christian believers have through Baptism been incorporated into
the Body of Christ and with Him have won victory over sin and
death, and newness of life in fellowship with their risen Lord. That
which had been lost by the sin of the first Adam has been regained for
God’s people in the triumph of the ‘second man’ who is ‘the Lord
from heaven’ (1 Cor. xv.47; see pp. 328-30). This experience of death
unto sin and new life unto righteousness is dramatically and vividly
symbolized in the baptismal rite by which we are visibly made mem-
bers of Christ and of His Church; the act of immersion—the mode of
baptism in St. Paul’s time—suggests the burial of ‘our old man’ of sin
and the resurrection of the new man ‘alive unto God through Jesus
Christ our Lord.’

The Gospel. In this lesson our Lord interprets the sixth Command-
ment: Thou shalt do no murder. As always His concern was not like
that of the scribes and Pharisees, namely, with the application of
specific punishments measured proportionately to the enormity of the
outward crime, but rather with the evil attitudes and motives from
which overt acts of wrong-doing spring. Anger, hatred, malice, an
unforgiving and unreconciling spirit—these are as deadly sins in the
sight of God as murder and slander and will receive from Him as



The 7th Sunday after Trinity

shalt not kill; and whosoever shall kill shall be in danger
of the judgment: but I say unto you, that whosoever is
angry with his brother without a cause shall be in danger
of the judgment: and whosoever shall say to his brother,
Raca, shall be in danger of the council: but whosoever shall

say, Thou fool, shall be in danger of hell-fire. Therefore if

thou bring thy gift to the altar, and there rememberest
that thy brother hath ought against thee; leave there thy
gift before the altar, and go thy way; first be reconciled to
thy brother, and then come and offer thy gift. Agree with
thine adversary quickly, whiles thou art in the way with
him; lest at any time the adversary deliver thee to the
judge, and the judge deliver thee to the officer, and thou
be cast into prison. Verily I say unto thee, Thou shalt by
no means come out thence, till thou hast paid the utter-
most farthing.

THE SEVENTH SUNDAY AFTER TRINITY.
The Collect.

LORD of all power and might, who art the author and
giver of all good things; Graft in our hearts the love
of thy Name, increase in us true religion, nourish us with
all goodness, and of thy great mercy keep us in the same;
through Jesus Christ our Lord. 4men.

The Epistle. Romans vi. 19.

l SPEAK after the manner of men because of the infir-
mity of your flesh: for as ye have yielded your members
servants to uncleanness and to iniquity unto iniquity; even
so now yield your members servants to righteousness unto
holiness. For when ye were the servants of sin, ye were
free from righteousness. What fruit had ye then in those
things whereof ye are now ashamed? for the end of those
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severe a judgment. Righteousness must come from the heart; it is not
merely an outward compliance with the Law. In verses 25-6 (these
are omitted from the Gospel as appointed in the Missals) the Evange-
list adds a short parable of our Lord teaching the importance of being
ready to be reconciled with one’s neighbor before it is too late and
judgment is given. Compare the setting Luke has given this parable
(xii.58-9), where the emphasis is not narrowed to an immediate and
expedient reconciliation with one’s adversary, but is pointed to the
supreme crisis of the coming of the Kingdom of God.

THE SEVENTH SUNDAY AFTER TRINITY

The Collect. This is one of the Collects from the Gelasian Sacramen-
tary. In Cranmer’s version the wording recalls James i.17. The meta-
phor implied in the Collect is drawn from the farmer’s occupation.
The good things of God are not only implanted in us by His grace, but
He alone can so nurture and care for them that they bring forth abun-
dant increase.

The Epistle. The selection begins in the middle of an argument de-
veloped from the Epistle read on the previous Sunday. The inference
had been drawn from St. Paul’s teaching that once a man has received
the new life of grace through Christ, sin is no longer a thing of deadly
consequence. The Apostle counters this dangerous assumption with
an analogy taken from the institution of slavery—the word ‘servant’
in this passage literally means ‘slave.” A slave is bound to his master
in such a way that neither his time nor his activity is ever in his own
control. He must in all things obey his master’s wishes. Similarly, the
Christian in passing from the bondage of sin to the service of God
must give himself wholly to the ends of his new Master, who has
freed him from service to sin with its attendant result, eternal death.



The 8th Sunday after Trinity

things is death. But now being made free from sin, and
become servants to God, ye have your fruit unto ];ohness,
and the end everlasting life. For the wages of sin is death;
but the gift of God is eternal life through Jesus Christ
our Lord.

The Gospel. St. Mark viii. 1.

IN those days the multitude being very great, and having
nothing to eat, Jesus called his disciples unto_th, and
saith unto them, I have compassion on the multitude, be-
cause they have now been with me three day§, and hav:e
nothing to eat: and if I send them away fasting to their
own houses, they will faint by the way: for divers of them
came from far. And his disciples answered him, From
whence can a man satisfy these men with bread here in
the wilderness? And he asked them, How many loaves
have ye? And they said, Seven. And he commanded the
people to sit down on the ground: and he took the seven
loaves, and gave thanks, and brake, and gave to his dis-
ciples to set before them; and they did set them before the
people. And they had a few small fishes: and he blessed,
and commanded to set them also before them. So they did
eat, and were filled: and they took up of the broken meat
that was left seven baskets. And they that had eaten were
about four thousand: and he sent them away.

THE EIGHTH SUNDAY AFTER TRINITY.
The Collect.

GOD, whose never-failing providence ordereth all

things both in heaven and earth; We humbly be-
seech thee to put away from us all hurtful things, and to
give us those things which are profitable for us; through
Jesus Christ our Lord. Amen.
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The Gospel. The account of the feeding of the multitude is read
three times in the Sunday Gospels (cf. pp. 131-2 and 225-6). It is the
only miracle of our Lord that all four Evangelists have recorded; and
the Second Evangelist has even related it twice, for the present account
of the feeding of the four thousand is a doublet of his earlier narration
of a feeding of five thousand (Mark vi.32-44). The repetition of the
story by Mark is for symbolic reasons. In the first case the feeding of
the multitude takes place on Jewish soil, and in the second instance,
an Gentile soil. Thus, the Evangelist sees the two miracles of our
Lord’s feeding of the hungry multitudes as a prediction of the satis-
faction that the gospel brings to the spiritual hunger and need of all
men whether Jews or Gentiles. The symbolism of the two narratives
is underscored in the detail of the number of baskets of remaining
fragments. There were twelve after the feeding of the five thousand
and seven after the feeding of the four thousand. In the New Testa-
ment the number twelve recalls the tribes of Israel; seven (or seventy),
the peoples of the Gentile world.

THE EIGHTH SUNDAY AFTER TRINITY

The Collect. The preamble of this Gelasian Collect was rendered in
the 1549 Book: ‘God, whose providence is never deceived.” This was
a curious translation of the Latin, which reads: ‘O God, whose provi-
dence is never failing in ordering that which is its own.” Our present
form is that of the 1662 revisers. It restores the thought that God’s
providence not only foresees but also controls. Compare the preamble
of this Collect with the one for the Second Sunday after Epiphany
(p. 111).



The Ninth Sunday after Trinity
The Epistle. Romans viii, 12.

BRETHREN, we are debtors, not to the flesh, to live
after the flesh. For if ye live after the flesh, ye shall
die: but if ye through the Spirit do mortify the deeds of
the body, ye shall live. For as many as are led by the Spirit
of God, they are the sons of God. For ye have not received
the spirit of bondage again to fear; but ye have received
the Spirit of adoption, whereby we cry, Abba, Father. The
Spirit himself beareth witness with our spirit, that we are
the children of God: and if children, then heirs; heirs of
God, and joint-heirs with Christ; if so be that we suffer
with him, that we may be also glorified together.

The Gospel. St. Matthew vii. 15.

BEWARE of false prophets, which come to you in sheep’s
? clothing, but inwardly they are ravening wolves. Ye
shall know them by their fruits. Do men gather grapes of
thorns, or figs of thistles? Even so every good tree bringeth
forth good fruit; but a corrupt tree bringeth forth evil fruit.
A good tree cannot bring forth evil fruit, neither can a
corrupt tree bring forth good fruit. Every tree that bring-
eth not forth good fruit is hewn down, and cast into the
fire. Wherefore by their fruits ye shall know them. Not
every one that saith unto me, Lord, Lord, shall enter into
the kingdom of heaven; but he that doeth the will of my
Father which is in heaven.

THE NINTH SUNDAY AFTER TRINITY.
The Collect.

GRANT to us, Lord, we beseech thee, the spirit to
think and do always such things as are right; that we,
who cannot do any thing that is good without thee, may
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The Epistle. The theme of the Epistles for the two preceding Sun-
days is continued in this selection from Rom. viii.12-17. The exchange
from the bondage of sin to the slavery of God means a great deal more
than a mere change of masters. In the new relationship we are more
than slaves; we are sons and heirs of one whom we can legitimately
call Father, by the gift of the Spirit wherewith our new Master has
endowed us. Compare the Epistle for the First Sunday after Christmas,
page 104. The word Abba is the Aramaic term for ‘Father.’ Many
such expressions or ejaculations passed over from the usage of the early
Palestinian churches to the Greek-speaking churches of the Gentile
world—compare Amen, Hallelujah, Hosanna, and Maranatha (1 Cor.
xvi.22),

The Gospel. This Gospel forms an apt balance to the Epistle, for
not everyone who addresses Christ as ‘Lord’ really belongs to Him,
but only those who bring forth in their lives the true fruits of the
Spirit. Our lives are tested by the deeds of righteousness that fulfil
the will of God, not by clamorous professions of faith, The final verse
in this Gospel (vs. 21) should be read with verses 22-3 to get the full
effect of its meaning. False prophets may seek to deceive not only by
a show of orthodoxy but also by ‘wonderful works’; unless, however,
their professed faith has produced in them an inward change of life
conformable to God’s will, they are a menace to true religion. To our
Lord’s mind there was no more dangerous enemy than the hypocrite.

THE NINTH SUNDAY AFTER TRINITY

The Collect. This is a Leonine Collect, taken over by the Gelasian
Sacramentary. It expresses as succinctly as possible the whole doctrine
of grace. Without God’s Spirit we can neither think and will right
things nor live and act according to His will. In the Latin the force of
this truth is made even stronger by the phrase, ‘that we who cannot
[even] exist without thee.” The present wording, ‘that we, who cannot
do any thing that is good without thee,’ is that of the 1662 revisers.



The Ninth Sunday after Trinity

by thee be enabled to live according to thy will; through
Jesus Christ our Lord. Amen.

The Epistle. 1 Corinthians x. I.

BRETHREN, I would not that ye should be ignorant,
how that all our fathers were under the cloud, and all
passed through the sea; and were all baptized unto Moses
in the cloud and in the sea; and did all eat the same spirit-
ual meat; and did all drink the same spiritual drink: for
they drank of that spiritual Rock that followed them: and
that Rock was Christ. But with many of them God was not
well pleased: for they were overthrown in the wilderness.
Now these things were our examples, to the intent we
should not lust after evil things, as they also lusted. Neither
be ye idolaters, as were some of them; as it is written, The
people sat down to eat and drink, and rose up to play.
Neither let us commit fornication, as some of them com-
mitted, and fell in one day three and twenty thousand.
Neither let us tempt Christ, as some of them also tempted,
and were destroyed of serpents. Neither murmur ye, as
some of them also murmured, and were destroyed of the
destroyer. Now all these things happened unto them for
ensamples: and they are written for our admonition, upon
whom the ends of the world are come. Wherefore let him
that thinketh he standeth take heed lest he fall. There hath
no temptation taken you but such as is common to man:
but God is faithful, who will not suffer you to be tempted
above that ye are able; but will with the temptation also
make a way to escape, that ye may be able to bear it.

The Gospel. St. Luke xv. II.

ESUS said, A certain man had two sons: and the younger
of them said to his father, Father, give me the portion
of goods that falleth to me. And he divided unto them his
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The Epistle. The Reformers lengthened this Epistle to include verses
1-5, It continues the thought of the Epistles of the preceding Sundays
by its salutary warning, based upon a historical example, that even the
privilege of the sacraments of Baptism and the Eucharist do not
guarantee the Christian against the dangers and pitfalls of tempta-
tion to sin, Many of the Corinthians had thought their participation
in the Church’s sacraments afforded them a kind of talisman protecting
them from any evil involved in continuing to share with their former
pagan fellows banquets given in honor of heathen deities. St. Paul
argued at great length in 1 Corinthians to show them that such com-
promises were perilous and that they should be avoided at whatever
cost to friendships or to social advantage. ‘Evil communications cor-
rupt good manners.” Even more, they may lead to idolatry and to
moral relapses. In support of his warning the Apostle brings forward
the example and experience of Israel in the wilderness. Though it ate
of heavenly manna and drank of the miraculous water given of God
from the rock, it none the less lusted ‘after evil things,” and few of
them—indeed only Caleb and Joshua—entered the promised land.
There is no spiritual danger more perilous than to think oneself be-
yond the reach of temptation’s power, however fortified one may be
by spiritual graces and gifts.

The Gospel. The American Book of 1928 and the Scottish Book of
1929 substituted the Parable of the Prodigal Son on this Sunday for the
older selection of the Parable of the Unjust Steward (Luke xvi.1-9).
The English Proposed Book of 1928 allowed either parable as an alter-
native, The story of the Prodigal Son is probably the most famous of
all the parables of our Lord. It forms a trilogy with the parables of the
Lost Sheep and the Lost Coin, read on the Third Sunday after Trinity
(see p. 193), though it is not exactly parallel to these two.

If we are careful to remember that a parable is not an allegory and
that it intends to convey one point only, we shall avoid an interpreta-
tion contrary to the intent of our Lord in telling it. Like the two pre-
ceding parables of the Lost Sheep and the Lost Coin this parable of
the Lost Son is designed to teach us the joy of our heavenly Father
in the return and penitence of every sinner and His gracious readiness
for forgiveness, however far we may have wandered from Him and
however much we may have abused His goodness towards us. The
simplicity with which the story is told and the very natural human



The Ninth Sunday after Trinity

living. And not many days after the younger son gathered
all together, and took his journey into a far country, and
there wasted his substance with riotous living. And when
he had spent all, there arose a mighty famine in that land;
and he began to be in want. And he went and joined him-
self to a citizen of that country; and he sent him into his
fields to feed swine. And he would fain have filled his belly
with the husks that the swine did eat: and no man gave
unto him. And when he came to himself, he said, How
many hired servants of my father’s have bread enough and
to spare, and I perish with hunger! I will arise and go to my
father, and will say unto him, Father, I have sinned against
heaven, and before thee, and am no more worthy to be
called thy son: make me as one of thy hired servants. And
he arose, and came to his father. But when he was yet a
great way off, his father saw him, and had compassion, and
ran, and fell on his neck, and kissed him. And the son said
unto him, Father, I have sinned against heaven, and in thy
sight, and am no more worthy to be called thy son. But
the father said to his servants, Bring forth the best robe,
and put it on him; and put a ring on his hand, and shoes
on his feet: and bring hither the fatted calf, and kill it; and
let us eat, and be merry: for this my son was dead, and is
alive again; he was lost, and is found. And they began to
be merry. Now his elder son was in the field: and as he
came and drew nigh to the house, he heard musick and
dancing. And he called one of the servants, and asked what
these things meant. And he said unto him, Thy brother is
come; and thy father hath killed the fatted calf, because he
hath received him safe and sound. And he was angry, and
would not go in: therefore came his father out, and in-
treated him. And he answering said to his father, Lo, these
many years do I serve thee, neither transgressed I at any
time thy commandment: and yet thou never gavest me a
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emotions expressed by the characters are distorted as soon as one be-
gins to press the details for subtle, hidden meanings. Perhaps the father
was imprudent in giving the younger son his portion before he was
ready to manage it properly; perhaps the father was unduly lacking in
appreciation of his elder son’s long and faithful obedience. Varying
judgments have also been made with regard to the elder brother. To
some he has appeared surly and selfish and unforgiving; to others he
is considered to have had just cause for complaint. All such analyses
of character, however, were foreign to the purpose of our Lord in
telling this story of the joy of a father’s heart when a son whom he
has believed lost, if not dead, has returned home.

Similarly, the allegorical interpretations of the parable that have
been current since ancient times are all unconvincing. Some exegetes
have (because of the introduction of the Evangelist to these parables,
vss. 1-2) made the younger son representative of the publicans and
sinners who responded to Jesus’ call to repentance, and the elder
brother a symbol of the righteous Pharisee. Another approach has
been to see in the younger and elder brothers converted pagans and
unconverted Jews, respectively. But each of these interpretations
forces the natural meaning of the narrative, and it is doubtful if the
Evangelist had any such subtle thoughts in reproducing the parable.
It was enough for him that Jesus loved lost souls, sought to save them,
and was ever ready to receive them.



The Tenth Sunday after Trinity

kid, that I might make merry with my friends: but as soon
as this thy son was come, which hath devoured thy living
with harlots, thou hast killed for him the fatted calf. And he
said unto him, Son, thou art ever with me, and all that I
have is thine. It was meet that we should make merry, and
be glad: for this thy brother was dead, and is alive again;
and was lost, and is found.

THE TENTH SUNDAY AFTER TRINITY.
The Collect.

LET thy merciful ears, O Lord, be open to the prayers of
thy humble servants; and, that they may obtain their
petitions, make them to ask such things as shall please
thee; through Jesus Christ our Lord. 4men.

The Epistle. 1 Corinthians xii. I.

CONCERNING spiritual gifts, brethren, I would not
have you ignorant. Ye know that ye were Gentiles,
carried away unto these dumb idols, even as ye were led.
Wherefore I give you to understand, that no man speak-
ing by the Spirit of God calleth Jesus accursed: and that
no man can say that Jesus is the Lord, but by the Holy
Ghost. Now there are diversities of gifts, but the same
Spirit. And there are differences of administrations, but the
same Lord. And there are diversities of operations, but it
is the same God which worketh all in all. But the mani-
festation of the Spirit is given to every man to profit
withal. For to one is given by the Spirit the word of wis-
dom; to another the word of knowledge by the same
Spirit; to another faith by the same Spirit; to another the
gifts of healing by the same Spirit; to another the work-
ing of miracles; to another prophecy; to another discern-
ing of spirits; to another divers kinds of tongues; to an-
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THE TENTH SUNDAY AFTER TRINITY

The Collect. This also is a Gelasian Collect, though very similar to
one from the Leonine Sacramentary. It says in a somewhat different
way that God answers our prayers favorably when we ask of Him ac-
cording to His will. Put in other words, when our wills are conformed
to His will our prayers and petitions are acceptable and pleasing
to Him.

The Epistle. The first verse of this Epistle is omitted in the Missals.
Except for the first three verses this Epistle is included in the Epistle
appointed for the first Eucharist on Whitsunday (see pp. 182-3). It
also has close affinities with the Epistle for the Second Sunday after
Epiphany (p. 111). The opening verses give the setting and occasion
for St. Paul’s discussion of ‘spiritual gifts.” The Corinthians set a high
value upon all manifestations of the Spirit as evidences of supernatural
powers. But the influence of their pagan background was so strong that
they were at a loss to distinguish those ‘spiritual’ ecstasies and utter-
ances that were truly inspired by the Holy Spirit and edifying to the
community from those that were not. It seems amazing to us today
that a Christian should consider an ejaculation such as ‘Jesus is ac-
cursed’ as much a real prompting of the Spirit as the cry ‘Jesus is the
Lord.” Yet we should remember that it was difficult for those early
converts from heathenism and idolatry to form right judgments re-
specting what was good and what was evil in their religious experi-
ence, for in paganism ethical values were not necessarily associated
with cultic practices.



The 11th Sunday after Trinity

other the interpretation of tongues: but all these worketh
that one and the selfsame Spirit, dividing to every man
severally as he will.

The Gospel. St. Luke xix. 41.

ND when he was come near, he beheld the city, and
wept over it, saying, If thou hadst known, even thou,
at least in this thy day, the things which belong unto thy
peace! but now they are hid from thine eyes. For the
days shall come upon thee, that thine enemies shall cast a
trench about thee, and compass thee round, and keep thee
in on every side, and shall lay thee even with the ground,
and thy children within thee; and they shall not leave in
thee one stone upon another; because thou knewest not
the time of thy visitation. And he went into the temple,
and began to cast out them that sold therein, and them
that bought; saying unto them, It is written, My house is
the house of prayer: but ye have made it a den of thieves.
And he taught daily in the temple.

THE ELEVENTH SUNDAY AFTER TRINITY.
The Collect.

O GOD, who declarest thy almighty power chiefly in

showing mercy and pity; Mercifully grant unto us
such a measure of thy grace, that we, running the way of
thy commandments, may obtain thy gracious promises,
and be made partakers of thy heavenly treasure; through
Jesus Christ our Lord. Amen.

The Epistle. 1 Corinthians xv. I.

BRETHREN, I declare unto you the gospel which I
preached unto you, which also ye have received, and
wherein ye stand; by which also ye are saved, if ye keep
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The Gospel. This Gospel combines two distinct incidents: our
Lord’s prediction of the destruction of the Temple (vss. 41-4) and
His cleansing of the Temple (vss. 45-7a). Both of them are narrated
by the other Evangelists, but not always in immediate juxtaposition.
The Third Evangelist saw, however, a real connection between the
impending doom of Jerusalem (it was destroyed anp. 70) and the
unholy traffic that was allowed to go on in the precincts of God’s
house. The Fourth Evangelist made much the same association of ideas
(John ii.13-22), though he has placed the events at an early period
in our Lord’s ministry, not, as the Synoptic Evangelists have done, in
the final week of our Lord’s earthly life. Compare the Gospels for the
First Sunday in Advent (pp. 91-2), the Feast of the Dedication of a
Church (p. 260), and the Consecration of a Church (pp. 567-8).

THE ELEVENTH SUNDAY AFTER TRINITY

The Collect. In translating this Gelasian Collect the 1662 revisers made
changes that altered the sense. The ending originally read: ‘that we
running to thy promises, may be made partakers of thy heavenly treas-
ure”” The alteration gives the Collect a legalistic overtone, making
salvation a future reward for obedience rather than the present pos-
session of a free gift; God’s gift of mercy becomes a well-earned prize,
not an immediate proffer. The revision also distorts the striking meta-
phor of the original Latin—the picture of men running in haste to
receive what is freely offered them. We should also not miss the
illuminating statement of the preamble, namely, that the almighty
power of God is shown chiefly, not in His lordship and sovereign
providence over creation, but in His redemptive love and mercy which
gave His only Son to the Cross to take away the power of sin and
death in our lives. The greatest power of God is His sacrificial love.

The Epistle. The Missals omit verses 10b-11 from this selection.
St. Paul’s recounting of the principal resurrection appearances of our
Lord is the only testimony to these all important events that has come
down to us from one who actually experienced the encounter with
the risen Jesus. It was for him as for all the others among the apostles
the basis of their faith and hope and the primary witness of the gospel
they preached. The Resurrection of Christ was also the prototype of
the final resurrection of all who believe in Him—the ‘firstfruits’ of



