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THE COLLECTS, EPISTLES, AND GOSPELS

This section of variable prayers and lessons used at the Holy Com-
munion on the several Sundays and holy days of the Church Year is
called the ‘Propers’ of the Eucharist; and, with the few Proper
Prefaces (p. 77), they carry on in our Prayer Book the tradition of
the Western Church, developed since the fourth century, of relating
significant portions of the Eucharistic liturgy to the seasonal themes
of the movable and immovable feasts and fasts (see pp. x ff., xlvi ff,,
and 1 ff.). The selections appointed are derived for the most part from
those drawn up by the Church in Rome in the sixth and seventh
centuries and later adopted, with some variations, in the medieval
Latin Missals, including that of the diocese of Sarum (Salisbury),
which the Reformers used as the basis for the Prayer Book propers.
However, the first Prayer Book of 1549, and succeeding revisions of it
also, have made numerous changes or substitutions both in the pray-
ers and the lessons.

In the case of the Collects the Prayer Book substitutions were all
designed to eliminate from the liturgy certain offensive doctrines of
the medieval Church—notably those enshrined in the Saints’ Days
Collects respecting the ‘works of supererogation’ of the saints whose
merits might be applied to our benefit by their intercession (cf.
Article x1v).

Less alteration has been made in the traditional schedule of proper
lessons; yet the reasons underlying the choice of specific Epistles and
Gospels, carried over by the Prayer Book from the Missal, are not
always apparent. For the major holy days the principles of selection
are generally obvious. There are also relics of ‘course’ reading of the
New Testament epistles in Epiphanytide, Eastertide, and Trinitytide,
that is, the consecutive reading of these letters in orderly arrange-
ment—a plan more completely worked out in the lectionary of the
Daily Offices (see pp. x ff.). In some instances we know that the choice
of lessons was due to the circumstances and customs of liturgical cele-
brations in the era when the Eucharistic lectionary was fixed by the
Roman Church (the sixth to seventh centuries). Perhaps the most
striking example of this is the proper Collect, Epistle, and Gospel for
Sexagesima (pp. 120-21). The ensuing commentary will point out
these peculiarities in so far as information about them is recoverable
to us today.
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The consecutive arrangement of the propers is that traditional in the Sacra-
mentaries and Missals since the ninth century: a twofold division known as
the Temporale and the Sanctorale, the ‘Proper of Time’ and the ‘Proper of
Saints.” The former contains the Sunday cycle and those movable weekda
observances dependent on the Sundays; the latter consists of the fixed or
immovable holy days. This division was a characteristic of the Gelasian-
type Sacramentary. The Leonine and Gregorian Sacramentaries mixed the
two by distributing the movable feasts and fasts among the fixed holy
days. A surviving relic of this arrangement is the position of the propers
for Christmas Day and the holy days immediately following through the
feast of the Epiphany. These are placed within the Temporale, though by
strict logic they should be transferred to the Sanctorale. The reason for this
exception may be that in the oldest Sacramentaries still extant the Christian
Year began with Christmastide, and when Advent was adopted its propers
were simply prefixed to the Christmas ones. In the Gelasian Sacramentary
the propers of the Advent Sundays were inserted at the end of the
Sanctorale.



The Collects, Epistles, and Gospels

To be used throughout the Year.

§] The Collect, Epistle, and Gospel, appointed for the Sunday, shqll
serve all the Week after, where it is not in this Book otherwise

ordered.

€ The Collect appointed for any Sunday or other Feast may be used
at the Evening Service of the day before.

ADVENT SEASON.
THE FIRST SUNDAY IN ADVENT.
The Collect.

ALMIGHTY God, give us grace that we may cast away
the works of darkness, and put upon us the armour
of light, now in the time of this mortal life, in which
thy Son Jesus Christ came to visit us in great humility;
that in the last day, when he shall come again in his glorious
majesty to judge both the quick and the dead, we may rise
to the life immortal, through him who liveth and reigneth
with thee and the Holy Ghost, now and ever. Amen.

€ This Collect is to be repeated every day, after the other Collects
in Advent, until Christmas Day.

The Epistle. Romans xiii. 8.

OWE no man any thing, but to love one another: for
he that loveth another hath fulfilled the law. For this,
Thou shalt not commit adultery, Thou shalt not kill, Thou
shalt not steal, Thou shalt not bear false witness, Thou
shalt not covet; and if there be any other commandment, it
is briefly comprehended in this saying, namely, Thou shalt
love thy neighbour as thyself. Love worketh no ill to his
neighbour: therefore love is the fulfilling of the law. And
that, knowing the time, that now it is high time to awake
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Rubrics. The first rubric, inserted here in the 1892 Book, is drawn
from the Preface of the 1549 Book. The custom of a daily Eucharist,
or at least of frequent celebrations on weekdays other than fixed holy
days, fell into abeyance in parish churches after the Reformation, and
was revived in many places in our communion only after the ‘Catho-
lic’ revival (known as the Tractarian Movement) of the nineteenth
century. The second rubric, also inserted in the 1892 Book, is taken
from the 1662 Book, with the substitution of ‘may be used’ for ‘shall

~ be used”’

ADVENT SeasoN

The Christian Year has had several ‘beginnings’ in the course of its
development in the Western Church. The original one, still main-
tained in the Eastern Churches, was Easter Day. At Rome the old
custom of beginning the civil year with the month of March—com-
bined at the same time with the Church’s practice of initiating its ob-
servances preparatory to the Easter festival-occasioned the estab-
lishment of a sort of ‘New Year’s’ feast, of which the propers for
Septuagesima probably contain surviving remnants (see p. 118). When
Christmas Day was instituted in the fourth century, however, it be-
came at Rome the beginning of the Church Year; and the oldest extant
service books of the Roman Church begin the propers with those for
the Vigil of Christmas.

The season of Advent (the word means ‘Coming’) was first in-
augurated in the Gallican churches of France and Spain; exactly when
is not known, but it was probably the fourth century—before Christ-
mas Day had spread to these regions. It was a penitential season of
fasting preparatory to the baptisms administered at Epiphany, and
comparable to the Lenten fast and discipline before Easter. In the
sixth century it was commonly called St. Martin’s Lent, being counted
from the feast of St. Martin (the patron saint of Gaul) on November
11th. By this time, however, many of the Gallican churches had
adopted Christmas, and the Advent fast was generally counted as a
forty-day period (Sundays excepted) between St. Martin’s Day and
Christmas; relics of the earlier custom, however, still survived in some
places: the forty-day fast was reckoned by distributing the fast days
among the eight weeks between St. Martin’s Day and Epiphany.
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The Roman Church adopted Advent in the sixth century, not pri-
marily as a penitential season like Lent, but as a liturgical preparation
for Christnas. Its Advent rites have always included certain festal
features, such as the singing of Alleluia during the season. Moreover
the Roman Church seems to have restricted Advent to one month. The
Gelasian Sacramentary provides for five Sundays, the Gregorian for
four; but in the Roman Missal the last Sunday after Pentecost, called
the Sunday next before Advent in the Sarum Missal and in the Prayer
Book, is in reality a survival of the ancient flexibility of the Advent
season (see pp. 224-5; also the comments on the last two Sundays after
Epiphany, pp. 115-17). Not until the eighth century was the Advent
season commonly considered the beginning of the Christian Year.

In its developed form the Advent season took on a secondary theme:
that of preparation for the Second Coming of our Lord at the end of
time. The double emphasis, therefore, on both the first and the second
advents of Christ gives to the season its unique mixture of devotional
color: joy in the redemption that has come to us in the Incarnation,
and awe before the Judgment that yet awaits us. Yet to the spiritually
discerning believer both of these tremendous and signal events of past
and future are experienced as eternally present realities.

THE FIRST SUNDAY IN ADVENT

The Collect. The ‘Advent Collect’ (as it is popularly called) was
composed for the 1549 Book. In the Latin Missal the Collect for this
Sunday is a ‘Stir up’ Collect similar to the ones for the Fourth Sunday
(p. 95) and the Sunday next before Advent (p. 225). The rubrical
direction to repeat it every day during the season first appeared in
the 1662 Book, at the suggestion of Bishop Matthew Wren. There is
nothing in the Sarum or Roman Missals comparable to the Prayer
Book custom of a seasonal Collect, as we have during Advent and
Lent (cf. p. 124).

The Collect is based upon verse 12 in the Epistle. It is remarkable
for its striking antitheses: cast off darkness—put on light; now—in
the last day; mortal life—life immortal; great humility—glorious maj-
esty. The crucial word is ‘now,” which ties together the whole—past,
present, and future. It should be noted, moreover, that the ‘now’ does
not refer to the time or season of Christ’s coming, but to our own
immediate time (cf. the verse in the Epistle, ‘now it is high time to
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awake . . .’); for ‘in which’ modifies ‘this mortal life’ not ‘in the time.’
The word ‘visit’ is used in this Collect in the sense of ‘visitation’ (cf.
Luke xix.44). The description of the Incarnation in terms of ‘great
humility’ reminds us of the use of the same phrase by Cranmer to
describe our Lord’s Atonement (in the Collect for Palm Sunday, p.
134). (For ‘the armour of light, cf. Eph. vi.13-17.)

The Epistle. The Sarum and Roman Missals begin this Epistle at

_ verse 11, since they appoint verses 8-10 as the Epistle on the Fourth

Sunday after Epiphany (see p. 114). This lengthening of the Epistle in
the Prayer Book affords a suitable summary of the law of love, par-
ticularly of our neighbor, by which we shall be judged at the Last
Day (cf. Matt. xxv.31-46, p. 258). For St. Paul this great Day was
imminent—hence the urgency of his warning to prepare for it. The
same urgency, of course, rests upon us, whatever we may think of
the nearness of the final end of the world, for we stand ever in judg-
ment before God, and the span of our life is short and uncertain, Un-
less we turn to God now, it may be too late.

‘The metaphor of ‘clothing’ was a favorite with St. Paul and was used
by him in several senses: (1) as a clothing with ‘arms of light’; (2) as
a seemly and becoming conduct of ourselves in everyday life; and
(3) as a ‘putting on’ of Christ, which we do first at our baptism (Gal.
iii.27), but which we also renew continually (Col. iii.12; cf. Eph. iv.24).
The final verses of this Epistle (13-14) are unforgettably associated
with St. Augustine, for it was this passage he was reading at the mo-
ment of his conversion (see his Confessions viii.12).



The First Sunday in Advent

out of sleep: for now is our salvation nearer than when we
believed. The night is far spent, the day is at hand: let us
therefore cast off the works of darkness, and let us put on
the armour of light. Let us walk honestly, as in the day;
not in rioting and drunkenness, not in chambering and
wantonness, not in strife and envying. But put ye on the
Lord Jesus Christ, and make not provision for the flesh, to
fulfil the lusts thereof.

The Gospel. St. Matthew xxi. I.

WHEN they drew nigh unto Jerusalem, and were come
to Bethphage, unto the mount of Olives, then sent
Jesus two disciples, saying unto them, Go into the village
over against you, and straightway ye shall find an ass tied,
and a colt with her: loose them, and bring them unto me.
And if any man say ought unto you, ye shall say, The
Lord hath need of them; and straightway he will send them.
All this was done, that it might be fulfilled which was
spoken by the prophet,saying, Tell ye the daughter of Sion,
Behold, thy King cometh unto thee, meek, and sitting upon
an ass, and a colt the foal of an ass. And the disciples went,

and did as Jesus commanded them, and brought the ass,

and the colt,and put on them their clothes, and they set him
thereon. And a very great multitude spread their garments
in the way; others cut down branches from the trees, and
strawed them in the way. And the multitudes that went be-
fore, and that followed, cried, saying, Hosanna to the son of
David: Blessed is he that cometh in the name of the Lord;
Hosanna in the highest. And when he was come into Jeru-
salem, all the city was moved, saying, Who is this? And the
multitude said, This is Jesus the prophet of Nazareth of
Galilee. And Jesus went into the temple of God, and cast out
all them that sold and bought in the temple, and overthrew
the tables of the money-changers, and the seats of them that

oI
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The Gospel. The Sarum Missal used only verses 1-9; the modern
Roman Missal does not have this lesson at all, though it occurs in the
earliest Roman schedules (seventh century). The Reformers added

- verses 10-13. This Gospel should not be read historically, for that

would be more suited to Palm Sunday, but symbolically. It portrays
for us the coming of the Lord as King and Messiah into the midst
of His own people, indeed into Sion, the holy city, and His Temple.
He comes not in lordly state, but in humility, ‘meek, and sitting upon
an ass.” But He brings a terrible judgment upon those whom He finds
putting spiritual things to selfish, material gain. The acclaim of the
people cannot hide from Him the rotten traffic that goes on within
the Temple. So He comes as both Redeemer and Judge. (Cf. on the
cleansing of the Temple, pp. 204, 260, 567.)



The Second Sunday in Advent

sold doves, and said unto them, It is written, My house
shall be called the house of prayer; but ye have made it a
den of thieves.

THE SECOND SUNDAY IN ADVENT.
The Collect.

BLESSED Lord, who hast caused all holy Scriptures to

be written for our learning; Grant that we may in such
wise hear them, read, mark, learn, and inwardly digest
- them, that by patience and comfort of thy holy Word, we
may embrace, and ever hold fast, the blessed hope of ever-
lasting life, which thou hast given us in our Saviour Jesus
Christ. Amen.

The Epistle. Romans xv. 4.

WHATSOEVER things were written aforetime were
written for our learning, that we through patience
and comfort of the scriptures might have hope. Now
the God of patience and consolation grant you to be like-
minded one toward another according to Christ Jesus: that

ye may with one mind and one mouth glorify God, even

the Father of our Lord Jesus Christ. Wherefore receive
ye one another, as Christ also received us to the glory of
God. Now I say that Jesus Christ was a minister of the cir-
cumcision for the truth of God, to confirm the promises
made unto the fathers: and that the Gentiles might glorify
God for his mercy; as it is written, For this cause I will con-
fess to thee among the Gentiles, and sing unto thy name.
And again he saith, Rejoice, ye Gentiles, with his people.
And again, Praise the Lord, all ye Gentiles; and laud him,
all ye people. And again, Esaias saith, There shall be a root
of Jesse, and he that shall rise to reign over the Gentiles; in
him shall the Gentiles trust. Now the God of hope fill you
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THE SECOND SUNDAY IN ADVENT

The Collect. This is a 1549 Collect, reflecting the new interest of the
Reformation period in acquainting the people with the contents and
teachings of the Bible. It has given a peculiar tone to this day, so that
it is commonly called Bible Sunday, not only in the Anglican com-
munion, but throughout the Protestant world. The Collect was sug-

_gested by the Epistle, but it has little to do with the primary themes

of Advent, other than the general thought that our hope of eternal
life ‘given us in our Saviour Jesus Christ,” both in His first and His
second comings, is established for us by the revelation of God’s writ-
ten Word, no less than by the spoken word of prophets and preachers
(see the Third Sunday in Advent). The form of this Collect is pe-
culiar: the address made to the Father as ‘Blessed Lord’ is unique in
the Prayer Book, and an oblation clause is lacking at the end. (For the
present ending, cf. Col. 1.27: ‘Christ iz you, the hope of glory.”) The
word ‘all’ in the preamble is not insignificant; it recalls the criticism
of Cranmer expressed in the Preface of the 1549 Book that in the old
medieval service books all the Scriptures were not read. The Prayer
Book set forth an orderly schedule for the reading of the entire Bible
during the course of every year. The words ‘patience and comfort’
are used in their archaic meanings of steadfastness and encouragement.
(Cf. on this Collect such Scriptural passages as John v.39, Acts xvii.ll,
1 Cor. x.11, and 2 Tim, iii.16-17.)

The Epistle. This Epistle is the same as the Sarum and Roman se-
lections. The passage is an excerpt from a remonstrance of St. Paul
to the Roman Christians concerning the quarrels of Jewish and Gentile
members over the observance of the Old Testament laws. Weaker
brethren had been offended by the way in which many Gentile con-
verts had shown little regard for the laws; these latter members had in
their turn shown little forbearance or tolerance of those who con-
tinued to observe them. (Cf. also 1 Cor. viii.) The Apostle directs
them all to the study of the Scriptures, to learn that in Christ both
Jew and Gentile have the same hope. Though Christ came as a
Jew to fulfil God’s promises to His chosen people, yet in fulfilling
that promise the destiny of Judaism to be a blessing to all the na-
tions of the world was also accomplished. Thus, there should be



The Third Sunday in Advent

with all joy and peace in believing, that ye may abound
in hope, through the power of the Holy Ghost.

The Gospel. St. Luke xxi. 25.

AND there shall be signs in the sun, and in the moon,
and in the stars; and upon the earth distress of na-
tions, with perplexity; the sea and the waves roaring; men’s
hearts failing them for fear, and for looking after those
things which are coming on the earth: for the powers of
heaven shall be shaken. And then shall they see the Son of
man coming in a cloud with power and great glory. And
when these things begin to come to pass, then look up, and
lift up your heads; for your redemption draweth nigh. And
he spake to them a parable; Behold the fig tree, and all the
trees; when they now shoot forth, ye see and know of your
own selves that summer is now nigh at hand. So likewise
ye, when ye see these things come to pass, know ye that
the kingdom of God is nigh at hand. Verily I say unto you,
This generation shall not pass away, till all be fulfilled.
Heaven and earth shall pass away: but my words shall not
pass away.

THE THIRD SUNDAY IN ADVENT.
The Collect.

O LORD Jesus Christ, who at thy first coming didst send
thy messenger to prepare thy way before thee; Grant
that the ministers and stewards of thy mysteries may like-
wise so prepare and make ready thy way, by turning the
hearts of the disobedient to the wisdom of the just, that at
thy second coming to judge the world we may be found
an acceptable people in thy sight, who livest and reignest
with the Father and the Holy Spirit ever, one God, world
without end. Amen.
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unity, joy, and peace among the brethren, whether Jews or Gentiles,
through the power of the Holy Spirit which had been given to them
all alike. In support of his argument St. Paul quotes from the three
major divisions of the Old Testament: the Law and other historical
books, the Prophets, and the Psalms (Deut. xxxii43; 2 Sam. xxii.50;
Isaiah xi.1, 10; and Psalms cxvii.l).

The Gospel. Luke xxi.25-33 is the Gospel appointed in the Sarum

~ Missal and the ancient Roman schedules; but in the modern Roman

Missal it is read on the First Sunday in Advent. The passage is an
excerpt from a lengthier discourse of our Lord, predicting the destruc-
tion of the Temple and the fall of Jerusalem, as a result of interna-
tional war, This terrible calamity would be accompanied by the
emergence of many false Messiahs claiming ‘I am He,’ persecution and
tribulation for the faithful, and suffering for the innocent, but at the
last there would be the glorious coming of the Son of Man. The
parable at the end of this prophecy is a warning of our Lord to His
disciples about discerning the signs of the times. We can easily discern
natural signs, such as the budding fig tree, but we are less ready to
discern supernatural signs of the judgment of God upon the sins of
mankind in the wars and tumults and persecutions which periodically
afflict us. At such times we are prone to be led astray by false
prophets with their quack remedies and panaceas, rather than guided
by our Lord’s words of abiding truth. The vivid imagery of this
picture of the final conflict between good and evil at the end of time
was taken over by our Lord from the current ‘apocalyptic’ literature
of His time (cf. its magnificent employment in the Book of Revela-
tion). Perhaps it does not seem so bizarre and fantastic any more in a
generation that knows something of the horrors, physical and spiritual,
of modern warfare.

THE THIRD SUNDAY IN ADVENT

The propers of this Sunday look forward to the Advent Ember days,
which fall within the week, and all of them are built about the theme
of the Ministry.

The Collect. This was composed in 1662 and is based on several
phrases in the Epistle and Gospel, and also on Luke i.17 (a passage



The Third Sunday in Advent
The Epistle. 1 Corinthians iv. 1.

LET a man so account of us, as of the ministers of Christ,
and stewards of the mysteries of God. Moreover it is
required in stewards, that a man be found faithful. But
with me it is a very small thing that I should be judged of
you, or of man’s judgment: yea, I judge not mine own self.
For I know nothing against myself; yet am I not hereby
justified: but he that judgeth me is the Lord. Therefore
judge nothing before the time, until the Lord come, who
both will bring to light the hidden things of darkness, and
will make manifest the counsels of the hearts: and then
shall every man have praise of God.

The Gospel. St. Matthew xi. 2.

NOW when John had heard in the prison the works of

Christ, he sent two of his disciples, and said unto him,
Art thou he that should come, or do we look for another?
Jesus answered and said unto them, Go and shew John
again those things which ye do hear and see: the blind
receive their sight, and the lame walk, the lepers are
cleansed, and the deaf hear, the dead are raised up, and
the poor have the gospel preached to them. And blessed is
he, whosoever shall not be offended in me. And as they de-
parted, Jesus began to say unto the multitudes concerning
John, What went ye out into the wilderness to see? A reed
shaken with the wind? But what went ye out for to see? A
man clothed in soft raiment? behold, they that wear soft
clothing are in kings’ houses. But what went ye out for to
ses? A prophet? yea, I say unto you, and more than a
prophet. For this is he, of whom it is written, Behold, I
send my messenger before thy face, which shall prepare
thy way before thee.
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concerned with John the Baptist). The Old Testament background
of these passages may be found in the words of the prophet Malachi
(iii.1, iv.5-6). This is one of the few Collects in the Prayer Book di-
rectly addressed to Christ. The Christian ministry is likened to that of
John the Baptist in the sense that it is a heralding of the Second Advent
of our Lord—to turn the hearts of the unrepentant and disobedient to

the life of righteousness, so that when He comes they may be accepted
into His Kingdom,

The Epistle. The Sarum and older Roman Missals appoint this same
Epistle; but the modern Roman Missal has exchanged the Epistles for
the Third and Fourth Sundays, so as to bring this selection nearer to
the Ember Days. The Advent note is evident in verse 5. The back-
ground of this passage is the factious quarreling of the early church
in Corinth and the disparagement of St. Paul by many of its members
in favor of other missionaries, such as Apollos. The Apostle reminded
them of the authority that all ministers of Christ bear, and warned
them against usurping God’s right to judge (cf. Matt. vii.lff.) the
motives and achievements of His commissioned stewards, since, at His
appointed time, everyone shall receive his due of praise or blame. To
the Christian ministry this lesson is both a warning of its ultimate
Judgment and an exhortation not to be bothered by captious human
judgments. To Christian congregations it is salutary advice concern-
ing their proper attitude towards those who serve them faithfully in
dispensing God’s mysteries, as well as 2 warning of their own account-
ing to be made at the final Judgment.

The word ‘mysteries’ should not be understood here as referring
solely to sacraments; in St. Paul’s usage it refers to the revelation of
God’s redemptive purposes, hidden in His wisdom from all eternity,
but now made manifest in the good news of Christ. (See 1 Cor. ii.6ff.)

The Gospel. The Roman Missal appoints this lesson for the Second
Sunday; the Sarum Missal, Matt. xi.2-10, as it is here. (Cf. the parallel
account in Luke vii.18-35.) The Gospels for both this Sunday and the
next deal with the Forerunner, though in reverse chronological order.
Here we have the testimony of Jesus to John the Baptist; the next
Sunday’s Gospel gives the testimony of John to Jesus. John had
preached repentance in view of an imminent Day of Wrath and Judg-
ment, when the ‘One to Come’ would be an Avenger. The course of



The Fourth Sunday in Advent
THE FOURTH SUNDAY IN ADVENT.
The Collect.

LORD, raise up, we pray thee, thy power, and come

among us, and with great might succour us; that
whereas, through our sins and wickedness, we are sore let
and hindered in running the race that is set before us, thy
bountiful grace and mercy may speedily help and deliver
us; through Jesus Christ our Lord, to whom, with thee and
the Holy Ghost, be honour and glory, world without end.
Amen.

The Epistle. Philippians iv. 4.

RE]OICE in the Lord alway: and again I say, Rejoice.
Let your moderation be known unto all men. The
Lord is at hand. Be careful for nothing; but in every thing
by prayer and supplication with thanksgiving let your re-
quests be made known unto God. And the peace of God,
which passeth all understanding, shall keep your hearts
and minds through Christ Jesus.

The Gospel. St. John 1. 19.

THIS is the record of John, when the Jews sent priests
and Levites from Jerusalem to ask him, Who art thou?
And he confessed, and denied not; but confessed, I am not
the Christ. And they asked him, What then? Art thou Elias?
And he saith, I am not. Art thou that prophet? And he an-
swered, No. Then said they unto him, Who art thou? that
we may give an answer to them that sent us. What sayest
thou of thyself? He said, I am the voice of one crying in the
wilderness, Make straight the way of the Lord, as said the
prophet Esaias. And they which were sent were of the
Pharisees. And they asked him, and said unto him, Why
baptizest thou then, if thou be not that Christ, nor Elias,
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Jesus’ ministry had raised doubts in his mind whether Jesus was this
One. Our Lord’s answer to the Baptist’s question was simply to point
out the fulfilment of Old Testament prophecy in His work (cf. Isaiah
xxix.18, xxxv.5, and Ixi.1). That His mission was of one who came in
meekness and lowly service, not in lordly triumph and might, was the
great offense—the ‘scandal,’ pointing to the ultimate scandal, His igno-
minious death upon the Cross. Despite John’s misgivings our Lord did
not fail to pay him great tribute, not merely as a prophet—and an in-
flexible one at that, living without comfort or luxury of any kind—
but also as the messenger foretold in Mal. iii.l. Unfortunately our
Gospel lesson is cut short and does not include verse 11, where our
Lord said that though no man was greater than John, yet the least in
the coming Kingdom of heaven is greater than he, for they see the
real significance of Jesus’ ‘good news’ to the poor.

THE FOURTH SUNDAY IN ADVENT

The Collect. This Collect first appeared in the Gelasian Sacramentary;
Cranmer took it from the Sarum Missal. It was expanded slightly in
the 1662 Book and altered again in the 1928 revision. In the Roman
Missal it is addressed to Christ. The preamble is based on Psalm lxxx.2
(one of the Psalms appointed in the lectionary for this Sunday), and
the result clause recalls Heb. xii.1 (p. 258). The prayer subtly inter-
weaves the themes of the two advents of our Lord: in the first, He
came in humility, in the second He comes in power; in the first, He
came to save, in the second He comes to succor and relieve.

The Epistle. This is the Sarum and ancient Roman choice; the mod-
ern Roman Missal has transferred it to the Third Sunday (cf. p. 94).
The Epistle is one jubilant outburst of joy at the Lord’s coming, with
a sense of confidence all the more impressive because He comes not
only as our Deliverer but also as our Judge. A great scholar of the past
generation, Adolf Harnack, summed up the Messianic hope and ex-
pectation of the people of God in these terms: ‘He would bring God
near; He would do justice; and He would deliver men from the bur-
den of torment within our hearts.’

The Gospel. The Sarum and ancient Roman books use this passage;
but Luke iii.1-6 is appointed in the modern Roman Missal. The preach-



Christmas Day [ Dec. 25

neither that prophet? John answered them, saying, I bap-
tize with water: but there standeth one among you, whom
ye know not; he it is, who coming after me is preferred be-
fore me, whose shoe’s latchet I am not worthy to unloose.
These things were done in Bethabara beyond Jordan,
where John was baptizing.

CHRISTMASTIDE.

THE NATIVITY OF OUR LORD, OR THE BIRTHDAY OF CHRIST,
COMMONLY CALLED CHRISTMAS DaAy.

[December 25.]
The Collect. :

ALMIGHTY God, who hast given us thy only-begotten

Son to take our nature upon him, and as at this time
to be born of a pure virgin; Grant that we being regener-
ate, and made thy children by adoption and grace, may
daily be renewed by thy Holy Spirit; through the same our
Lord Jesus Christ, who liveth and reigneth with thee and
the same Spirit ever, one God, world without end. Amen.

€] This Collect is to be said daily throughout the Octave.

The Epistle. Hebrews i. 1.

OD, who at sundry times and in divers manners spake

in time past unto the fathers by the prophets, hath in
these last days spoken unto us by his Son, whom he hath
appointed heir of all things, by whom also he made the
worlds; who being the brightness of his glory, and the ex-
press image of his person, and upholding all things by the
word of his power, when he had by himself purged our
sins, sat down on the right hand of the Majesty on high;
being made so much better than the angels, as he hath by
inheritance obtained a more excellent name than they. For
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ing of John the Baptist and of Jesus concerning the imminent judg-
ment of God upon the world and the establishment of the Kingdom
made a profound stir in Jewry, and various attempts were made to
identify them with the messiahs or prophets expected to appear before
the end of time. Especially common was the view that the forerunner
would be Elijah, returned to earth (Mal. iv.6), or a prophet like Moses
(Deut. xviii.15). Our Lord appears to have considered John as ful-
filling the role of Elijah (cf. Matt. xi.14; Mark ix.13), although in this

. Gospel passage John disclaims any such position. He does claim, how-

ever, to fulfil the prophecy of Isaiah x1.3; cf. p. 242), and the fulfilment
of this prophecy is also applied to his ministry by the Synoptic Evan-
gelists (cf. Mark i.3; Matt. iii.3; Luke iii4). (On the significance of
his rite of baptism, see the Gospel for the Second Sunday after Epiph-
any, p. 112.) The phrase ‘he who comes after me’ is 2 common Jewish
way of speaking of a disciple; but it may mean here what the Synoptic
Evangelists understood it to mean, ‘one who follows in course of time.”
The exact relation of our Lord to John by way of discipleship is very
obscure, though there can be no question of Jesus’ having been bap-
tized by the Forerunner. The location of Bethabara (the best texts
read Bethany) ‘beyond Jordan’ cannot be identified.

CHRISTMASTIDE

THE NATIVITY OF OUR LORD

The full title of this feast is due to the 1662 revisers; the 1549 Book
read simply ‘Christmas Day.’ ‘Christmas’ is an old English term, first
used in the twelfth century, cristmasse, which means ‘Christ’s Mass.’
The festival was first instituted in Rome—by the year 336—whence it
slowly spread to the Churches of the East, which already had a some-
what similar observance in the Feast of the Epiphany (see p. 107).
The date of December 25th rests on no historical foundation or tradi-
tion. According to some authorities it was selected because of a deduc-
tion made by early Christian chronographers that the beginning of the
Incarnation, the Conception of our Lord, must have taken place on
March 25th—thus, His nativity must have occurred nine months later
(see p. 235). Most scholars today, however, agree that the primary
motive in the choice of this day was a desire of the Roman Church
to establish a Christian festival that would rival a very popular pagan
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celebration of the ‘Birthday of the Sun-God’ which took place at the
winter solstice (observed in the fourth century on December 25th).
It is quite possible that the Emperor Constantine had a hand in the
institution of Christmas, for though he openly acknowledged his at-
tachment to the Christian religion, he was also sympathetic to the
vague monotheistic Sun-worship so prevalent at the time, a cult to
which his father had been attached and which he himself had shared
in his early years. The most ancient Collect of the first Mass of Christ-
mas that has come down to us suggests that there was a connection in
the mind of the Church between Christmas and the pagan observance,
for its preamble reads: ‘O God, who hast made this most holy night
to shine with the illumination of the true light.’

In the Gelasian and Gregorian Sacramentaries there are formularies
for a Vigil Mass and three ‘stational’ Masses for Christmas Day itself:
the first at midnight, in St. Mary Major’s (where there was enshrined
a relic of the crib in which our Lord lay at His birth, supposedly dis-
covered at Bethlehem by Constantine’s mother); the second at dawn,
in St. Anastasia’s—possibly a survival of a commemoration of this
martyr observed in Rome before the institution of Christmas; and the
third after daybreak, in St. Peter’s. These Christmas Masses were in-
corporated in the Sarum Missal, but Cranmer kept only two sets of
propers in the 1549 Book. In 1552 he reduced them to one set. Our 1892
revision restored Cranmer’s provision for two celebrations with dis-
tinct propers, as have the Irish Book of 1927 and Scottish Book of
1929. The Canadian Book (1922) has the additional Collect only. The
English Proposed Book of 1928 provided propers for ‘Christmas Eve.’

The Collect. This is a 1549 composition, except for the slight sub-
stitution made by the 1662 revisers of ‘as at this time’ for ‘this day’ to
fit the Collect for use during the Octave. (The 1552 Book first clearly
provided for an Octave.) The Collect is closely akin in substance to
the Proper Preface for Christmas Day, also composed for the 1549
Book (p. 77); and it is of all the Prayer Book Collects the most notable
for its theological content, for the whole of the doctrines of the
Trinity and the Incarnation are encased in it. Specifically, the Collect
is woven about three themes: (1) the birth of the Only-begotten Son
of God in the substance of our human nature is linked with the idea
of our rebirth in Baptism by ‘pure’ water (cf. p. 273) and the Holy
Spirit; (2) the eternal Sonship of Christ is contrasted with our adop-
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tion as sons by the free grace of God; and (3) the historic bi.rth of
our Lord at a specific time and place is spiritually renewed in the
hearts of His followers daily. (Cf. 2 Cor. iv.16: “Though our outward
man perish, yet the inward man is renewed day by day; note also
Col. iii.10; Eph. iii.16.)

The Epistle. Hebrews i.1-12 was appointed in the Sarum and the
Roman Missals for the third Mass of Christmas Day. It states the doc-
trine of the Incarnation in the same sense, though in a different man-
ner, as does its companion Gospel lesson: (1) the absolute Being and
divine nature of God the Son is affirmed as the very image and repre-
sentation of the substance of His Father, and through the Son the
Father reveals Himself outwardly to the world; (2) the Son is God’s
agent in creation, and by His enabling Word He sustains the universe
(cf. Col. i.15-17); and (3) the Son is the Redeemer of men, Who has
been exalted as ruler and governor of all things. This tremendous
affirmation, which is virtually a summary of the Creed, is set forth as a
historic revelation in time—a final and complete self-disclosure of God
in His Incarnate Son, bringing to culmination all the partial, varie(.l,
and preparatory revelations of Himself in the course of Israel’s reli-
gious development, especially through the preaching of the prophets.
Christ sums up every expectation in fulfilling perfectly the roles of
Prophet, Priest, and King.

In accord with the exegetical methods of his times, the author of
the Epistle sought to bolster his great thesis by a series of proof-texts
from the Scriptures, the application of which is made in ii.1-4 (\{erses
unfortunately omitted from this selection). It was generally believed
at the time that the Law of the Old Testament was given through the
mediation of angels (cf. Acts vii.53; Gal. iii.19). Thus, by provix.lg that
Christ was superior to the angels, the author sought to establish not
only the greater excellency of Christ’s revelation, but that it was all
the more binding upon us.
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unto which of the angels said he at any time, Thou art my
Son, this day have I begotten thee? And again, I will be
to him a Father, and he shall be to me a Son? And again,
when he bringeth in the first-begotten into the world, he
saith, And let all the angels of God worship him. And of
the angels he saith, Who maketh his angels spirits, and his
ministers a flame of fire. But unto the Son he saith, Thy
throne, O God, is for ever and ever: a sceptre of right-
eousness is the sceptre of thy kingdom. Thou hast loved
righteousness, and hated iniquity; therefore God, even thy
God, hath anointed thee with the oil of gladness above thy
fellows. And, Thou, Lord, in the beginning hast laid the
foundation of the earth; and the heavens are the works of
thine hands: they shall perish; but thou remainest; and
they all shall wax old as doth a garment; and as a vesture
shalt thou fold them up, and they shall be changed: but
thou art the same, and thy years shall not fail.

The Gospel. St. John i. 1.

lN the beginning was the Word, and the Word was with
God, and the Word was God. The same was in the be-
ginning with God. All things were made by him; and with-
out him was not any thing made that was made. In him
was life; and the life was the light of men. And the light
shineth in darkness; and the darkness comprehended it
not. There was a man sent from God, whose name was
John. The same came for a witness, to bear witness of the
Light, that all men through him might believe. He was not
that Light, but was sent to bear witness of that Light. That
was the true Light, which lighteth every man that cometh
into the world. He was in the world, and the world was made
by him, and the world knew him not. He came unto his own,
and his own received him not. But as many as received
him, to them gave he power to become the sons of God,
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The Gospel. The Prologue of the Fourth Gospel is the classic New
Testament statement of the fact and meaning of the Incarnation. No
other single passage of Scripture has exerted so powerful an impact
upon the development and formulation of Christian dogma and the-
ology. It is significant that the Church, both in the East and in the
West, has placed it in a primary position in its Eucharistic lectionary.
In the Eastern Churches it is the Gospel appointed for Easter Day, the
beginning of the Christian Year in their tradition. Similarly, at the
time when the Western Church selected the lesson for the third and
final Mass of Christmas Day, this festival was the beginning of the
Christian Year in its tradition, for Advent was instituted at a later
time. The force of this circumstance was all the more impressive by
virtue of the opening words of the Gospel, ‘In the beginning.’

The Prologue is 2 hymn to the Word (in Greek, the Logos), which
the Evangelist has interpolated with certain statements about John the
Baptist (vss. 6-9), and a polemic against the Jews for their rejection of
Christ by virtue of a claim to sonship on the basis of physical descent
from Abraham rather than of spiritual rebirth from God. The first
part of the hymn would have been readily understood and accepted
by those acquainted with the religious philosophy of antiquity, which
had also posited a doctrine of the Logos or Word of God, existent
from the beginning, and manifest in the reason and order of the cosmos
of which It was the creative agent. But the second half of the hymn is
the new Christian revelation. This pre-existent, eternal, and divine
Word has now been manifested in the flesh, in the person of Jesus
Christ. And that Life gives not only light to the understanding, that
we may know the truth, but also power to the will, that we may be
obedient sons of God. For in Him the glory of God was revealed in
the fullness ‘of grace and truth.’
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even to them that believe on his name: which were born,
not of blood, nor of the will of the flesh, nor of the will of
man, but of God. And the Word was made flesh, and dwelt
among us, (and we beheld his glory, the glory as of the only
begotten of the Father,) full of grace and truth.

€ If in any Church the Holy Communion be twice celebrated on

Christmas Day, the following Collect, Epistle, and Gospel may
be used at the first Communion.

The Collect.

O GOD, who makest us glad with the yearly remem-
brance of the birth of thine only Son Jesus Christ;
Grant that as we joyfully receive him for our Redeemer,
so we may with sure confidence behold him when he shall
come to be our Judge, who liveth and reigneth with thee
and the Holy Ghost, one God, world without end. Amen.

The Epistle. Titus ii. 11.

THE grace of God that bringeth salvation hath appeared

to all men, teaching us that, denying ungodliness and
worldly lusts, we should live soberly, righteously, and godly,
in this present world; looking for that blessed hope, and the
glorious appearing of the great God and our Saviour Jesus
Christ; who gave himself for us, that he might redeem
us from all iniquity, and purify unto himself a peculiar
people, zealous of good works. These things speak, and ex-
hort, and rebuke with all authority. Let no man despise
thee.

The Gospel. St. Luke ii. I.
AND it came to pass in those days, that there went out
a decree from Caxsar Augustus, that all the world
should be taxed. (And this taxing was first made when
Cyrenius was governor of Syria.) And all went to be taxed,
every one into his own city. And Joseph also went up from
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The alternative set of propers for use at an early celebration on
Christmas Day, omitted in the 1552 revision, was taken by our 1892
revisers from the 1549 Book.

The Collect. This Collect is found in the Gelasian and the Gregorian
Sacramentaries: in the former among the Advent Masses, in the latter
as the Collect for the Vigil Mass of Christmas. In this latter usage it
passed to the Sarum Missal. It is a striking combination of Advent and
Christmas themes, and thus a most appropriate transition piece be-
tween the two seasons. For this we are indebted to Cranmer’s skilful
change in the preamble. The Latin form read: ‘who makest us glad
with the annual expectation of our redemption.’

The Epistle. Titus ii.11-15 was the Epistle appointed in the Sarum
and Roman Missals for the first (or midnight) Mass of Christmas. (In
the Eastern Church it is the Epistle for the Epiphany.) Like the
Collect, this Epistle brings together the thoughts of the first and
the second Advents of Christ, for the same word is used in verses 11
and 13 to describe them—‘appearing’ (literally, ‘epiphany’). The pur-
pose of both events is redemption from iniquity and the gathering of
‘a peculiar people’ unto Himself.

The Gospel. This also was appointed in the Missals for the first
Mass of Christmas. The reference to the night-time when Christ was
born made this Gospel particularly appropriate at the ‘midnight Mass.’
This sublime narrative, perhaps the most beautiful as it is the most
beloved of all Gospel stories, has inspired the noblest works of art
and music, as well as one of the greatest liturgical hymns, the Gloria
in excelsis. One should not miss the vivid contrasts portrayed in this
idyllic tale. There is the great world of the Roman Empire, united
and given peace and order by Augustus, its power symbolized in a
census (i.e. an enrollment, not a taxing) which reaches to the smallest
villages—this set over against the patriotic hope of the Jews in a
Messianic Saviour and Deliverer of David’s lineage, coming from
David’s town (Micah v.2), who would free them from the Roman
oppressor. Again, there is a contrast between the overcrowded little
town, teeming with people on worldly business, and the peaceful,
pastoral scene of the shepherds on its outskirts. The simplicity and
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Galilee, out of the city of Nazareth, into Judza, unto the
city of David, which is called Bethlehem; (because he was
of the house and lineage of David:) to be taxed with Mary
his espoused wife, being great with child. And so it was,
that, while they were there, the days were accomplished
that she should be delivered. And she brought forth her
firstborn son, and wrapped him in swaddling clothes, and
laid him in a manger; because there was no room for them
in the inn. And there were in the same country shepherds
abiding in the field, keeping watch over their flock by night.
And, lo, the angel of the Lord came upon them, and the
glory of the Lord shone round about them: and they were
sore afraid. And the angel said unto them, Fear not: for,
behold, I bring you good tidings of great joy, which shall
be to all people. For unto you is born this day in the city of
David a Saviour, which is Christ the Lord. And this shall
be a sign unto you; Ye shall find the babe wrapped in
swaddling clothes, lying in a manger. And suddenly there
was with the angel a multitude of the heavenly host prais-
ing God, and saying, Glory to God in the highest, and on
earth peace, good will toward men.

SAINT STEPHEN, DEACON AND MARTYR.
[December 26.]

The Collect.

RANT, O Lord, that, in all our sufferings here upon
earth for the testimony of thy truth, we may sted-
fastly look up to heaven, and by faith behold the glory that
shall be revealed; and, being filled with the Holy Ghost,
may learn to love and bless our persecutors by the example
of thy first Martyr Saint Stephen, who prayed for his mur-
derers to thee, O blessed Jesus, who standest at the right
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humble station of the chief actors in the story, to whom the revela-
tion is given, are matched with the glory of the angelic company and
their hymnody of joyous tidings.

SAINT STEPHEN, DEACON AND MARTYR

The commemoration of the Church’s first martyr on 26 December is
common to the universal Church. The feast was instituted in the fourth
century, probably at Jerusalem, and rapidly spread to all the churches,
for the period was one of much development in the ‘cult of the
martyrs.” The discovery of the supposed body of St. Stephen in
Palestine in the year 415 created a great sensation. At Rome the ob-
servance of St. Stephen’s Day was established by the time of Pope
Simplicius (468-83), who dedicated a church to the protomartyr on
the Coelian Hill (known from its circular plan as San Stefano Ro-
tondo). It is not clear whether the choice of the day for this feast
was in any way connected with the adoption of Christmas Day—prob-
ably the Jerusalem Church observed the martyr’s festival before it
admitted the Roman Nativity celebration to its Calendar. But popular
piety quickly fastened upon the suitability of remembering first
among the saints, after the festival of the Lord’s Nativity, the one who
first gave his life for his faith in his Redeemer.

The Collect. The Collect of the Gregorian Sacramentary, slightly
shortened in the 1549 Book, dwelt simply upon the thought of our
need to love and pray for our enemies. The 1662 revisers expanded
this Collect into the form we now have, filling in material from the
Epistle, and changing the address from the first to the second Person
of the Godhead. The result is not altogether felicitous. Incidentally,
they substituted the word ‘persecutors’ for ‘enemies,’ possibly recalling
their own unhappy fortunes during the period of the Commonwealth.
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Saint Stephen

hand of God to succour all those who suffer for thee, our
only Mediator and Advocate. Amen.

For the Epistle. Acts vii. 55.

STEPHEN, being full of the Holy Ghost, looked up sted-

fastly into heaven, and saw the glory of God, and Jesus
standing on the right hand of God, and said, Behold, I see
the heavens opened, and the Son of man standing on the
right hand of God. Then they cried out with a loud voice,
and stopped their ears, and ran upon him with one accord,
and cast him out of the city, and stoned him: and the wit-
nesses laid down their clothes at a young man’s feet, whose
name was Saul. And they stoned Stephen, calling upon
God, and saying, Lord Jesus, receive my spirit. And he
kn.eelfed down, and cried with a loud voice, Lord, lay not
thlls sin to their charge. And when he had said this, he fell
asleep.

The Gospel. St. Matthew xxiii. 34.

BEHQLD, I send unto you prophets, and wise men, and

scribes: and some of them ye shall kill and crucify; and
some of them shall ye scourge in your synagogues, and per-
secute them from city to city: that upon you may come all
the righteous blood shed upon the earth, from the blood
of righteous Abel unto the blood of Zacharias son of Ba-
rachias, whom ye slew between the temple and the altar.
Verily I say unto you, All these things shall come upon this
generation. O Jerusalem, Jerusalem, thou that killest the
prophets, and stonest them which are sent unto thee, how
often would I have gathered thy children together, even
as a hen gathereth her chickens under her wings, and ye
would not! Behold, your house is left unto you desolate.
For I say unto you, Ye shall not see me henceforth, till ye
ihalil say, Blessed is he that cometh in the name of the

ord.
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The Epistle. This is a 1549 shortening of the Sarum and Roman
appointment, which reads Acts vi.8-10, and vii.54-60. The account of
St. Stephen’s martyrdom in the Book of Acts seems to be a mixture
of two traditions: in one, the action taken against Stephen was the
result of a formal trial and condemnation by the Sanhedrin; in the
other, Stephen appears to have been lynched. Whatever may be the
truth in this regard, the reason for Stephen’s tragic fate is unmistak-
able: his uncompromising testimony to the truth that in Christ the
Jewish religion had fulfilled its historic destiny and purpose. No longer
were the promised land, the Law, or the Temple of any value; in fact,
Stephen had intimated that none of these institutions had really corre-
sponded to God’s best intent for His people. Stephen was thus the
first who glimpsed the universal, non-nationalistic implications of the
Gospel—an idea that his persecutor Saul of Tarsus was destined to
develop with great persistence and energy after his conversion. The
author of Acts has subtly suggested in this narrative many parallels
between the death of Stephen and the passion of Jesus, such as the
vision of the heavenly glory of the Son of Man, the fury of the per-
secutors, and the forgiving spirit of the martyr towards those who
took his life.

The Gospel. Matthew xxiii.34-9 is also the Sarum and Roman choice.
The first half of this Gospel is reminiscent of the close of Stephen’s
speech (Acts vii.51-3), with its bitter denunciation of the sins of the
Jews against their prophets and wise men, and chiefly against their true
Messiah Himself. The Zacharias referred to is the personage men-
tioned in 2 Chron. xxiv.20-21; the Evangelist has unfortunately made
a slip in identifying him with the prophet Zechariah (Zech. i.1). By
joining together Abel and Zacharias the whole course of Old Testa-
ment history is summed up, for these two men were the first and the
last martyrs, respectively, in the Scriptural records. (In the Hebrew
Bible the several books are so arranged that 2 Chronicles comes last.)
The latter half of the selection is a personal lament of our Lord, not
only at the failure of His own people to respond to Him, but at the
prospect of judgment that awaited them in the future when God
should abandon the Temple. And in fact, the Temple was destroyed
not long after, ap. 70, after a bloody and futile rebellion of the Jews
in Palestine against the Roman overlordship.
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SAINT JOHN, APOSTLE AND EVANGELIST.
[December 27.]

The Collect.

MERCIFUL Lord, we beseech thee to cast thy bright

beams of light upon thy Church, that it, being illu-
mined by the doctrine of thy blessed Apostle and Evangel-
ist Saint John, may so walk in the light of thy truth, that
it may at length attain to life everlasting; through Jesus
Christ our Lord. Amen.

The Epistle. 1 St. John i. 1.

THAT which was from the beginning, which we have

heard, which we have seen with our eyes, which we
have looked upon,and our hands have handled, of the Word
of life; (for the life was manifested, and we have seen it,
and bear witness,and shew unto you that eternal life, which
was with the Father, and was manifested unto us;) that
which we have seen and heard declare we unto you, that
ye also may have fellowship with us: and truly our fellow-
ship is with the Father, and with his Son Jesus Christ,
And these things write we unto you, that your joy may be
full. This then is the message which we have heard of him,
and declare unto you, that God is light, and in him is no
darkness at all. If we say that we have fellowship with him,
and walk in darkness, we lie, and do not the truth: but if
we walk in the light, as he is in the light, we have fellow-
ship one with another, and the blood of Jesus Christ his
Son cleanseth us from all sin. If we say that we have no
sin, we deceive ourselves, and the truth is not in us. If we
confess our sins, he is faithful and just to forgive us our
sins, and to cleanse us from all unrighteousness. If we say
!;hat we have not sinned, we make him a liar, and his word
is not in us.
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SAINT JOHN, APOSTLE AND EVANGELIST

Many early calendars and martyrologies of the Eastern and Gallican
Churches filled in the post-Christmas days with the greatest worthies
of the apostolic age. After St. Stephen they placed James and John
on 27 December (though there was some confusion about which
James and which John!), and Peter and Paul on December 28th. The
latter of these commemorations was never adopted at Rome, for this
Church had its own observance of the ‘princes of the apostles’ on
29 June. At what time the Roman Church accepted the December 27th
commemoration (although without James) is not certainly known,
but the oldest Roman sacramentaries (sixth century) appoint propers
on this day for St. John, the son of Zebedee, an apostle and reputed
author of the Fourth Gospel (see commentary, pp. 246-7).

The traditional view, held in the Church since the second century,
that the writer of the ‘Johannine literature’ in the New Testament
was none other than John, son of Zebedee, ‘the disciple whom Jesus
loved’ (cf. the Gospel lesson), has been seriously challenged by mod-
ern Biblical study. Indeed, the question of the author (or authors) of
this canonical material has become virtually insoluble. Two compro-
mises with the traditional view have found some favor with critics:
(1) the author of the Johannine Gospel and Epistles had access to a
tradition that may go back to the son of Zebedee; (2) the apostle
John was confused with another John—‘the Elder’ of 1 and 2 John
The name of the author appears nowhere in this literature (unless the
Book of Revelation was written by the same person—a view not widely
held even in ancient times, and generally rejected today); nor is ‘the
Beloved Disciple’ ever precisely identified. Even the date and place
of writing of the Gospel and Epistles of John are disputed. The one
sure piece of knowledge we have is manuscript evidence proving that
the Gospel was in circulation in the early part of the second century.

The Collect. This is one of the few Prayer Book Collects that can
be traced back to the Leonine Sacramentary. In the Gregorian Sacra-
mentary it was shortened. The 1662 revisers added the phrase, ‘so walk
in the light of thy truth.” The metaphor of ‘light’ which suffuses this
Collect is especially appropriate, for it is constantly so used in the
Gospel and the First Epistle of John to describe not only the nature
of Christian experience, but also the nature of God Himself.



Holy Innocents [Dec. 28
The Gospel. St. John xxi. 19.

ESUS saith unto Peter, Follow me. Then Peter, turning
about, seeth the disciple whom Jesus loved following;
which also leaned on his breast at supper, and said, Lord,
which is he that betrayeth thee? Peter seeing him saith to
Jesus, Lord, and what shall this man do? Jesus saith unto
him, If I will that he tarry till I come, what is that to thee?
Follow thou me. Then went this saying abroad among the
brethren, that that disciple should not die: yet Jesus said
not unto him, He shall not die; but, If I will that he tarry
till I come, what is that to thee? This is the disciple which
testifieth of these things, and wrote these things: and we
know that his testimony is true. And there are also many
other things which Jesus did, the which, if they should be
written every one, I suppose that even the world itself
could not contain the books that should be written.

THE HoLy INNOCENTS.
[December 28.]

The Collect,

ALMIGHTY God, who out of the mouths of babes

and sucklings hast ordained strength, and madest in-
fants to glorify thee by their deaths; Mortify and kill all
vices in us, and so strengthen us by thy grace, that by the
innocency of our lives, and constancy of our faith even
unto death, we may glorify thy holy Name; through Jesus
Christ our Lord. Amen.

For the Epistle. Revelation xiv. I.

l LOOKED, and, lo, a Lamb stood on the mount Sion, and
with him an hundred forty and four thousand, having
his Father’s name written in their foreheads. And I heard a
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Tlhe Epistle. The Sarum and Roman Missals appointed Ecclus. xv.
1-6; but the 1549 Book substituted the present Epistle, because of the
belief that it contained the testimony of John the Apostle to the
Incarnation. For the author of 1 John does, apparently, claim to have
been an eyewitness of the Word made flesh, of the incarnate Logos
proclaimed in the Prologue of the Fourth Gospel (read on Christmas
Day, see commentary, p. 97). It is possible, however, to construe the
opening sentence of this Epistle to mean simply that the author an-
nounces a tradition about the Word of life that has come to him from
the direct testimony of those who actually saw and heard and handled
it. When this Epistle was written the Church was beginning to experi-
ence what is known as the Docetist heresy—a denial of the reality of
Christ’s human nature. This novel doctrine was splitting ‘the fellow-
ship’; and our author entered the lists on the side of those who held
valiantly to the apostolic testimony that Jesus Christ was not a mere
phantom appearance, but true Man no less than true God. In verses
5-10 the author immediately proceeds to draw out the ethical implica-
tions of the apostolic faith. The heretics had maintained that since we
live in a dispensation of ‘light’ we become superior to sin, and they
deceived themselves into thinking that moral endeavor was no longer
of any importance. It is true, says our writer, that the redemptive out-
pouring of Christ’s blood (and it was real blood, not a semblance) has
cleansed us of our guilt in God’s sight, but we should be on our guard
lest we lose true fellowship with Him by denying that we no longer
stand in constant need of forgiveness.

The Gospel. Except for the last verse, the Sarum and Roman Missals
contain the same Gospel lesson. These final verses of the Fourth Gos-
pel conclude with an appendix (ie. ch. xxi) which the editor of the
book added in order to claim as its author none other than ‘the Be-
loved Disciple.” The passage has been a source of two traditions: the
martyrdom of St. Peter and the long life of the apostle John. What-
ever may be the historical truth of these traditions, the important
lesson of this Gospel is that discipleship means ‘following Christ’ re-
gardless of what temporal fate may await us.



Holy Innocents

voice from heaven, as the voice of many waters, and as the
voice of a great thunder: and I heard the voice of harpers
harping with their harps: and they sung as it were a new
song before the throne, and before the four living crea-
tures, and the elders: and no man could learn that song but
the hundred and forty and four thousand, which were re-
deemed from the earth. These are they which were not
defiled with women; for they are virgins. These are they
which follow the Lamb whithersoever he goeth. These
were redeemed from among men, being the firstfruits unto
God and to the Lamb. And in their mouth was found no
guile: for they are without fault before the throne of God.

The Gospel. St. Matthew ii. 13.

THE angel of the Lord appeareth to Joseph in a dream,
saying, Arise, and take the young child and his
mother, and flee into Egypt, and be thou there until I
bring thee word: for Herod will seek the young child to de-
stroy him. When he arose, he took the young child and his
‘mother by night, and departed into Egypt: and was there
until the death of Herod: that it might be fulfilled which
was spoken of the Lord by the prophet, saying, Out of
Egypt have I called my son. Then Herod, when he saw
that he was mocked of the wise men, was exceeding wroth,
and sent forth, and slew all the children that were in
Bethlehem, and in all the coasts thereof, from two years
old and under, according to the time which he had dili-
gently enquired of the wise men. Then was fulfilled that
which was spoken by Jeremy the prophet, saying, In Rama
was there a voice heard, lamentation, and weeping, and
great mourning, Rachel weeping for her children, and
would not be comforted, because they are not.

Q If there be any more days before the Sunday following Christmas
6 103
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THE HOLY INNOCENTS

We first hear of this feast being celebrated in North Africa in the time
of St. Augustine (d. 430). By the end of the fifth century it was ob-
served in all the Western Churches, including Rome, but the Spanish
Church, with greater chronological consistency, celebrated it after
Epiphany. The Eastern Churches also observe this commemoration.

~ The Collect. The 1549 Book had a fairly faithful translation of the
Collect in the Gelasian and Gregorian Sacramentaries; but the 1662
Book so revised it as to make it virtually a new Collect. The preamble
is a quotation from Psalm viii.2a. Few people today would share the
point of view of the 1662 revisers that God was glorified in the hor-
rible massacre of innocent infants; nor does the Gospel narrative give
any warrant for such an idea. The phrase ‘to glorify thee by their
deaths’ was probably taken from John xxi.19; but in that passage our
Lord was referring to the conscious, deliberate acceptance of martyr-
dom by St. Peter in witness to his faith in Him. Tradition has inter-
preted the type of martyrdom of the Innocents as one in deed but not
in will. The only value of this fine distinction is that it reminds us of
what happens all too often in our tragic world—the unscrupulous
sacrifice of many innocent victims because of the ambitions and
jealousies of men whose lust for power blinds them to all sense of
justice and decency.

The Epistle. This is the Sarum and Roman selection. The aptness
of this choice depends upon the view taken with regard to the 144,000
‘which were redeemed from the earth.” In the Middle Ages the fan-
tastic notion was current that they were the Holy Innocents them-
selves. The Reformers considered them to be Christian children who
had died before they had committed actual sin. Many modern ex-
positors have simply viewed them as a great company of Christian
male ascetics and have seen here the first intimations of a special re-
gard for the virtue of celibacy that was to become so prevalent in
later ages. It is perhaps more consistent with what we know of the
times when the Apocalypse was written to take the reference in
verse 4a in the familiar Old Testament usage of equating ‘fornication’
with ‘idolatry.” Thus the 144,000 become the ‘firstfruits’ among the
Christian saints—namely, those earliest Jewish-Christians who, unlike



The 1st Sunday after Christmas

" Day, the first Epistle and Gospel for Christmas Day shall serve for
them.

THE FIrsT SuNDAY AFTER CHRISTMAS DAY.
The Collect.

ALMIGHTY God, who hast given us thy only-begot-
ten Son to take our nature upon him, and as at this
time to be born of a pure virgin; Grant that we being regen-
erate, and made thy children by adoption and grace, may
daily be renewed by thy Holy Spirit; through the same our
Lord Jesus Christ, who liveth and reigneth with thee and
the same Spirit ever, one God, world without end. Amen.

The Epistle. Galatians iv. I.

NOW I say, That the heir, as long as he is a child, dif-
fereth nothing from a servant, though he be lord of
all; but is under tutors and governors until the time ap-
pointed of the father. Even so we, when we were children,
were in bondage under the elements of the world: but
when the fulness of the time was come, God sent forth his
Son, made of a woman, made under the law, to redeem
them that were under the law, that we might receive the
adoption of sons. And because ye are sons, God hath sent
forth the Spirit of his Son into your hearts, crying, Abba,
Father. Wherefore thou art no more a servant, but a son;
and if a son, then an heir of God through Christ.

The Gospel. St. Matthew 1. 18.

THE birth of Jesus Christ was on this wise: When as

his mother Mary was espoused to Joseph, before they
came together, she was found with child of the Holy Ghost.
Then Joseph her husband, being a just man, and not will-
ing to make her a publick example, was minded to put her
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their Gentile brethren, never had to repent of idolatry. There is no
connection, therefore, between this Epistle and any tradition about
the Holy Innocents. Only the last verse of the Epistle might conceiv-
ably be lifted from its context and applied descriptively to them. (See
also the Epistle for All Saints’ Day, p. 256.)

The Gospel. This is the Sarum and Roman selection also. The story
really belongs to the Epiphany cycle. For the Evangelist the primary
interest of this story (much developed, incidentally, from the Old
Testament prophecies, Hos. xi.1 and Jer. xxxi.15), was in the deliver-
ance of the infant Jesus from the hands of Herod. Neither Jews nor
Christians would have questioned any act of cruelty ascribed to this
prince (d. 4 B.c.); his name in the New Testament is a byword for god-
lessness and crime. No doubt Psalm ii, understood at the time as Mes-
sianic, had something to do with the shaping of this tradition concern-
ing Herod’s attitude towards the coming Christ. (On the moral and
spiritual implications of this story, see above, on the Collect.)

The rubric printed after this Gospel was added in the 1892 Book.

THE FIRST SUNDAY AFTER CHRISTMAS DAY

In the Missals two other feasts fall within the Octave of Christmas:
those of St. Thomas of Canterbury (the 29th) and of Pope St. Silvester
(the 31st). The Sarum Missal provided a Mass for the sixth day after
Christmas, ‘whether it be 2 Sunday or not.” This Mass has the Christ-
mas Day Collect, Gal. iv.1-7 for the Epistle, and Luke ii.33-40 for the
Gospel. The modern Roman Missal appoints this same Mass for the
Sunday within the Octave, and provides another Mass for the sixth
day. Our Prayer Book propers go back to the 1549 Book.

The Collect. This is the same Collect as the one for Christmas Day
(see p. 96).

The Epistle. (For the source of this selection from Gal. iv.1-7, see
above.) The Epistle is an exposition of the concept of ‘sonship’ which
we share with Christ—one of the underlying themes of the Collect.
(For the context, see the Epistle for the Thirteenth Sunday after
Trinity, p. 207.) Throughout our childhood we are under disciplinary
restraints and subject to the control and regulations of our guardians



Fan. 1] The Circumcision

away privily. But while he thought on these things, behold,
the angel of the Lord appeared unto him in a dream, say-
ing, Joseph, thou son of David, fear not to take unto thee
Mary thy wife: for that which is conceived in her is of the
Holy Ghost. And she shall bring forth a son, and thou shalt
call his name JESUS: for he shall save his people from
their sins. Now all this was done, that it might be fulfilled
which was spoken of the Lord by the prophet, saying, Be-
hold, a virgin shall be with child, and shall bring forth a
son, and they shall call his name Emmanuel, which being
interpreted is, God with us. Then Joseph beingraised from
sleep did as the angel of the Lord had bidden him, and took
unto him his wife: and knew her not till she had brought
forth her firstborn son: and he called his name JESUS.

THE CIRCUMCISION OF CHRIST.

[January 1.]
The Collect.

ALMIGHTY God, who madest thy blessed Son to be

circumcised, and obedient to the law for man; Grant
us the true circumcision of the Spirit; that, our hearts, and
all our members, being mortified from all worldly and car-
nal lusts, we may in all things obey thy blessed will;
through the same thy Son Jesus Christ our Lord. Amen.

The Epistle. Philippians ii. 9. ‘

GOD also hath highly exalted him, and given him a

name which is above every name: that at the name
of Jesus every knee should bow, of things in heaven, and
things in earth, and things under the earth; and that every
tongue should confess that Jesus Christ isLord, to the glory
of God the Father. Wherefore, my beloved, as ye have al-
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and masters. Thus we differ little from servants, except for the impor-
tant fact that we are heirs of our fathers’ possessions with their attend-
ant privileges and responsibilities. When the son enters into his in-
heritance he is mature enough to need no longer the constraints of his
preparatory training. It is this figure that St. Paul uses here to describe
what the coming of Christ in ‘the fulness of the time’ means. Through
the gift of His Spirit we have arrived at the stage of full maturity as
sons of God and heirs of His promises to us. The Jew is no longer
under the tutelage of the Law, nor the Gentile under bondage to the
rudimentary ‘elements’ of materialistic beliefs and worships (cf. Col.
ii.8, 18).

The Gospel. The Missals read Luke ii.33-40 on this day, having ap-
pointed Matt. i.18-21 as the Gospel for the Vigil Mass of Christmas.
Inasmuch as Cranmer had omitted the Vigil Mass from the Prayer
Book, he selected the first chapter of Matthew for the Gospel on this
Sunday, the corresponding portion from Luke being already part of
the Gospel for the Feast of the Annunciation (pp. 235-6). The 1662
revision shortened the lesson by omitting the genealogy (vss. 1-17).
The Gospel contains the Matthean version of the ‘Annunciation,’” in
which Joseph rather than Mary is the principal subject of the revela-
tion of the Virgin Birth. (On the interpretation of the citstion from
Isaiah vii.14, see p. 235.) From a strictly chronological standpoint this
lesson is more suitably appointed before Christmas Day, as in the old
Missals, than in its present position. A second element in the lesson is
the divine choice of a name for the Child (cf. Luke i.31; p. 236). Jesus
is the Greek form of the name Joshua, which means ‘Jehovah is salva-
tion.” The giving of the name is recounted in the Gospel for the fol-
lowing feast, the Circumcision.

The reference in verse 19 is to the Jewish law that a betrothed
woman was accounted already a wife, and the bond between her and
her affianced husband could only be dissolved by divorce proceedings.
Joseph is described as ‘a just man,’ a devout keeper of the Law.

THE CIRCUMCISION OF CHRIST

Originally this day was observed in the Roman Church as the Octave
of Christmas, and its propers had no concern with the circumcision of
our Lord, but were devoted especially to St. Mary. The Gospel lesson
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ways obeyed, not as in my presence only, but now much
more in my absence, work out your own salvation with
fear and trembling. For it is God which worketh in you
both to will and to do of his good pleasure.

The Gospel. St. Luke ii. 15.

AND it came to pass, as the angels were gone away from
them into heaven, the shepherds said one to another,
Let us now go even unto Bethlehem, and see this thing
which is come to pass, which the Lord hath made known
unto us. And they came with hasté, and found Mary, and
Joseph, and the babe lying in a manger. And when they
had seen it, they made known abroad the saying which was
told them concerning this child. And all they that heard it
wondered at those things which were told them by the
shepherds. But Mary kept all these things, and pondered
them in her heart. And the shepherds returned, glorifying
and praising God for all the things that they had heard and
seen, as it was told unto them. And when eight days were
accomplished for the circumcising of the child, his name
was called JESUS, which was so named of the angel before
he was conceived in the womb.

THE SECOND SUNDAY AFTER CHRISTMAS DAY.

The Collect.

ALMIGHTY God, who hast poured upon us the new
light of thine incarnate Word; Grant that the same
light enkindled in our hearts may shine forth in our lives;
through Jesus Christ our Lord. Amen.

For the Epistle. Isaiah Ixi. 1.

THE Spirit of the Lord Gob is upon me; because the
Lorp hath anointed me to preach good tidings unto
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was Luke ii.21-32, all of which was transferred, except for the first
verse, which mentions the circumcision, to the Feast of the Presenta-
tion when that festival was adopted (see p. 231). The liturgical com-
memoration of the circumcision of Christ originated in the Gallican
Church. A canon of a council at Tours in 567 speaks of it as a fast-
day, in a position counter to the pagan carnival of New Year’s. Not
until after the ninth century did the observance of the Circumcision
come into the Roman service books. It is interesting that whereas the
stational Mass at Rome on this day was originally assigned to the
Pantheon, which had been dedicated to St. Mary sometime between
607 and 610 (cf. p. 256), it was later changed to St. Mary’s in Traste-
vere, a basilica in the Jewish quarter of the city. Doubtless the new
emphasis upon the Circumcision was responsible for the transfer.

The Collect. This is a 1549 composition, several phrases of which
were possibly suggested to Cranmer by a Collect in the Missal of
Westminster; but its principal basis is Rom. ii.28-9, Col. iii.5, and
Tit. 1i.12. The 1552 Book changed ‘thy spirit’ into ‘the spirit,” and the
1662 printers (not the revisers) capitalized Spirit, thus changing the
sense. The word ‘we’ was also introduced in the 1662 Book as the sub-
ject of ‘obey.’ The eminent liturgical scholar, Dr. F. E. Brightman,
considered that the Collect and Epistle (Rom. iv.8-14) adopted in the
1549 Book had ‘altered the proportion of things, and in fact had turned
the day into a commemoration of circumcision, rather than of the
Circumcision of our Lord, not to edification.’

" Until the eighteenth century New Year’s Day was observed in Eng-
land on March 25th (see p. 235), which explains, perhaps, why there
is no suggestion of any New Year’s theme in the propers. The Eng-
lish Proposed Book of 1928 added a New Year’s Collect; the Irish
Book of 1927 provides a second Collect built about the theme of the
Name of Jesus.

The Epistle. The American revision of 1928 substituted this Epistle
for the older one from Rom. iv.8-14, doubtless to soften the over-
emphasis upon circumcision and to focus attention more upon the
Name of Jesus. Actually, the present Epistle concerns itself not with
the wondrous Name of Jesus, but with the confession of Jesus as Lord
in His glorious, exalted position after His Ascension (cf. p. 134). The
Irish and Scottish Books provide Eph. ii.11-18, a selection also per-



