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The Daily Office
MORNING AND EVENING PRAYER

Morning and Evening Prayer are directly descended from the system
of daily services of the Middle Ages known as the Canonical Hours
and enshrined in the Breviaries of the secular and monastic clergy of
the Latin Church. They are also called the Daily Offices, the Choir
Offices, or the Divine Office. The medieval services in turn devel-
oped out of customs of daily praise, instruction, and prayer, both pub-
lic and private, observed in the early Church from apostolic times.
Indeed they are rooted in the devotional practices of pious Jews at
the time of our Lord’s birth, who were accustomed to offer prayers
three times a day at the hours of the daily sacrifices in the Temple
(Psalm 1v.18, Dan. vi.10; cf. Acts iii.l, x.3, 9).

By the middle of the sixth century the classic pattern of the Daily
Offices in the Western Church had been perfected and outlined in the
monastic Rule of St. Benedict. It consisted of eight distinct services,
although these were counted as only seven, since two of them were
celebrated together as one continuous office. Justification for the seven-
fold scheme was found in Psalm cxix.164: ‘Seven times a day do I
praise thee.” These offices were sung daily ‘in choir’ in all monasteries,
cathedrals, and churches with a collegiate body of clergy. Parish
clergy, and later the itinerant friars, were expected to read them each
day at some convenient time, if they were prevented from attending
their choral and corporate recitation in church. The laity were not
under any obligation to attend, though they were encouraged to hear
them whenever they could do so conveniently—in particular the
morning office of Lauds and the evening office of Vespers, commonly
said in parish churches on Sundays and holy days.

The eight Canonical Hours or services of the Breviary were these:
(1) Matins (also called Nocturns), the longest of all the offices, con-
sisted chiefly of three sets of psalms and lessons. It was a ‘vigil’ serv-
ice, begun several hours before dawn. (2) Lauds (sometimes called
Matins) followed immediately upon the preceding service, at the break
of day. It took its name from Psalms cxlviii-cl, which always formed
part of the Office. (3-6) The ‘Little Hours’ of Prime, Terce, Sext,

1

and Nones, marked off the major divisions of the day, being said at -
the first, third, sixth, and ninth hours, respectively, of the daytime.
Sections of Psalm cxix formed the principal substance of these offices.
(7) Vespers was sung at sundown, and followed the same pattern as
Lauds—a few psalms, a short lesson with a responsory anthem, hymn,
canticle, and collects. (8) Compline (or bed-time prayers) was said
after supper and was a short devotion similar to the ‘Little Hours’ of
the day. The entire Psalter was recited every week by way of a regular
distribution of the psalms among the various Offices; and the other
books of the Bible were appointed to be read at least once in the
course of a year (see pp. vii and xff.).

This elaborate system of daily worship, which has been fittingly
described as ‘the sanctification of time,’ was not designed solely as a
means of personal edification for those who were ‘religious’ by pro-
fession. It was also viewed as a part of the Church’s ‘bounden duty
and service’ in continual offering to God of ‘the sacrifice of praise and
thanksgiving.” Miss Evelyn Underhill has aptly described the Daily
Offices as ‘the ordained form within which the whole Church performs
from hour to hour, by night and by day, that unceasing praise of God
which is the chief purpose of her existence . . . its prevailing note is
and must be adoration not edification.’

It was the genius of great Reformers, such as Luther and Cranmer,
to see the potential advantage to the Church of making the Daily
Offices a means of corporate worship for all the faithful, the laity as
well as the clergy, and, in particular, a vehicle for the recovery of a
knowledge of the Holy Scriptures by all the people of God. To
achieve these ends required not only the translation of the offices into
the vernacular, but a very practical simplification and reduction in
both the number of these offices and their content. The artistry of
Cranmer’s accomplishment of these purposes has been the admiration
of all succeeding generations. His sources for the Offices of Morning
and Evening Prayer may be conveniently tabulated as follows:



Morming Prayer ) Evening Prayer
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Lord’s Prayer (said aloud, \ Lord’s Prayer (said
not silently) aloud, not silently)
Versicles and Gloria- Versicles and Gloria
Venite and Psalms (read in . Psalms (in course, as at
2 monthly, rather than a ¢ Matins Morning Prayer) Vespers
weekly, course)

First Lesson First Lesson
Te Deum ) Magnificat )
Benedicite
Second Lesson Lauds | gecond Lesson
Benedictus ) Nunc Dimittis Compline
Creed, Lord’s Prayer, mp

Creed, Lord’s Prayer and Pri and Suffrages

Suffrages rime
Collect of the Day Laud Collect of the Day V.
Collect for Peace auds | Collect for Peace espers
Collect for Grace } Prime C(;;leicilts for Aid against }Compline

The short daytime Offices of Terce, Sext, and Nones were not drawn
upon, since these offices contained no peculiar or essential matter not
found in the other services. And in the interests of simplification Cran-
mer omitted from his reformed Offices all the antiphons to the Psalms,
the blessings and responsories to the lessons, and the metrical hymns,
which had given richness but much complication to the medieval
services. In the 1552 Book Cranmer added an introductory penitential
section to the Daily Office—suggested by similar devotions in the
Offices of Prime and Compline (see p. 5). The exactly parallel struc-
ture between Morning and Evening Prayer was intended to be a
further simplification for the laity in assisting their ready and intel-
ligent participation in the Daily Offices.

Though not intended to be dramatic services like the sacramental
rites, the Daily Offices are not lacking a certain rhythm and careful
design of movement. They begin with a penitential approach to the
holy presence of God, and after a declaration of assurance of His for-
giveness and favor towards us move swiftly to acts of praise in the
words of the Psalter. Up to this point the service moves primarily in
the direction of man to God. Then with the lessons, the movement is
reversed, namely, from God to man, in the revelation of God’s dis-
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closure through the course of history of His redemptive purposes for.
His creatures—first, in the foreshadowing and preparation of them in
the Old Covenant, and secondly, in their fulfilment in the New
Covenant established by Christ. The canticle between the lessons serves
as a link between the two Covenants or Testaments; and the canticle
sung at the conclusion of the lessons—normally a ‘Gospel’ canticle—
is a summary response of praise for God’s revelation to us and His
redemption of us. The Gospel canticle is a transition to a final man-
to-God direction, consisting of a renewed affirmation of our faith in
Him by recital of the Creed, and of prayers offered with confidence
on the basis of this faith and in the Name of our Redeemer—begin-
ning with the Lord’s Prayer, the model of all our prayers.



The Order for
Daily Morning Prayer

4 The Minister shall begin the Morning Prayer by reading one or more
of the following Sentences of Scripture.

€ On any day, save a Day of Fasting or Abstinence, or on any day when
the Litany or Holy Communion is immediately to follow, the Minister
may, at his discretion, pass at once from the Sentences to the Lord’s
Prayer, first pronouncing, The Lord be with you. Answer. And with thy
spirit. Minister. Let us pray. ’

€ And NoOTE, That when the Confession and Absolution are omitted, the
Minister may, after the Sentences, pass to the Versicles, O Lord, open thou
our Ups, etc., in which case the Lord’s Prayer shall be said with the other
prayers, immediately after The Lord be with you, etc., and before the
Ve.rsz'c‘lies and Responses which follow, or, in the Litany, as there ap-
pointed.

HE Lorp is in his holy temple: let all the earth
keep silence before him. Hab. 7i. 20.

I was glad when they said unto me, We will go into
the house of the LoRD. Psalm cxxii. 1.

Let the words of my mouth, and the meditation of my
heart, be alway acceptable in thy sight, O Lorp, my
strength and my redeemer. Psaln xix. 14.

O send out thy light and thy truth, that they may lead
me, and bring me unto thy holy hill, and to thy dwelling.
Psalm xlii. 3.

Thus saith the high and lofty One that inhabiteth eter-
nity, whose name is Holy; I dwell in the high and holy
place, with him also that is of a contrite and humble spirit,
to revive the spirit of the humble, and to revive the heart
of the contrite ones. Isaiah lvii. 15.

The hour cometh, and now is, when the true worship-
pers shall worship the Father in spirit and in truth: for the
Father seeketh such to worship him. St. John iv. 23.
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MORNING PRAYER

Title. ‘Order’ means the regular arrangement or sequence of the
service. ‘Prayer’ is used in its most general sense as a synonym for
‘worship.” In the popular usage of pre-Reformation times, Lauds and
Vespers, the only Breviary Offices attended by the people, were called
‘Matins’ and ‘Evensong.’ Cranmer employed these vernacular terms
in the 1549 Book, but in 1552 he changed them to ‘Morning Prayer’
and ‘Evening Prayer.’ The old titles, however, continue to be used
frequently.

Rubrics. In the first Prayer Book of 1549 the Daily Offices followed
closely the medieval form. They began with the Lord’s Prayer and
versicles, ‘O Lord, open thou our lips, . . .” and concluded with the
three Collects (p. 17). In 1552 the opening sentences and penitential
introduction were added; in 1662, the final intercessions, Inasmuch as
the customary morning service on Sundays, at least until recent times,
consisted of Morning Prayer, Litany, and Ante-Communion (or the
full Communion service), there was much repetition, particularly of

h “penitential and intercessory material. Beginning with the American

1892 Book, the tendency has developed in all the Anglican Prayer
Books to allow greater flexibility in shortening the Daily Offices,
whether used alone or in combination with other services, The varia-
tions now allowed not only conform to modern taste for shorter
periods of corporate worship but also make the Offices more adaptable
to varying needs and situations. Nevertheless the original structure and
core of the Daily Offices is left unimpaired. Indeed, when the service
is shortened by omission of the penitential introduction, the Lord’s
Prayer regains its proper, climactic position in the Office (seep. 16).

Sentences, First appearing in the 1552 Book, the opening sentences
serve as a sort of introit-anthem, setting the theme and tone of the
whole service. In the English Prayer Book, however, all of the sen-
tences dwell upon penitence or forgiveness, and so lead naturally into
the Exhortation (p. 5). The American Prayer Book of 1789 introduced
three sentences of a more generai nature: Hab. i..20, Mal. i.11, and
Psalm xix.14. (The first two of these had appeared in the Proposed



Morning Prayer

Grace be unto you, and peace, from God our Father,
and from the Lord Jesus Christ. PAil. 1. 2.

Repent ye; for the Kingdom of heaven is at hand.
St. Matt. 111, 2.

Prepare ye the way of the LoRD, make straight in the
desert a highway for our God. Isaiah x1. 3.
Behold, I bring you good tidings of great joy,
which shall be to all people. For unto you is
born this day in the city of David a Saviour, which is
Christ the Lord. St. Luke ii. 10, 11.

From the rising of the sun even unto the going
down of the same my Name shall be great among
the Gentiles; and in every place incense shall be offered
unto my Name, and a pure offering: for my Name shall be
greatamong the heathen, saith the Lorb of hosts. Mal. 7. 11,

Awake, awake; put on thy strength, O Zion; put on thy
beautiful garments, O Jerusalem. Isaiah lii. 1.
Rend your heart, and not your garments, and turn
unto the LORD your God: for he is gracious and
merciful, slow to anger, and of great kindness, and
repenteth him of the evil. Joel 7. 13.

The sacrifices of God are a broken spirit: a broken and a
contrite heart, O God, thou wilt not despise. Psalm L. 17.

I will arise and go to my father, and will say unto him,
Father, I have sinned against heaven, and before thee, and
amno more worthy to be called thy son. S¢. Luke xv. 18, 19.

. Is it nothing to you, all ye that pass by?

Good Friday. behold, and see if there bg any sorlz'ow ]lee
unto my sorrow which is done unto me, wherewith the
Lorp hath afflicted me. Lam. 1. 12.

In whom we have redemption through his blood, the
g)r}gli\{eness of sins, according to the riches of his grace,

ph. 1. 7.

Advent.

Christmas.

Epiphany.

Lent.
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Book of 1786.) The 1892 Book conceived the idea of suggestive sen-
tences for the Church seasons, especially appropriate when the peni-
tential introduction is omitted. But any of the sentences may be used
at the minister’s discretion at any time. For example, the general Sen-
tence from Isaiah lvii.l5 is appropriate for penitential seasons; the
Sentences marked ‘Epiphany’ or the first Sentence provided for Whit-
sunday are sunitable for a service emphasizing the theme of Christian
missions.

The idea of providing sentences ‘proper’ to the seasons probably
goes back to the service appointed for Thanksgiving Day in the Pro-
posed Book and the 1789 Book. Indeed, the Proposed Book included
also a special service of prayer and thanksgiving for Independence
Day, with appropriate opening sentences. When in 1928 the special
form for Thanksgiving Day was no longer printed as a separate Office,
its first two sentences (Prov. iii.9-10, and 19-20) were added to those
of Morning Prayer.

In the medieval Offices of Prime and Compline a mutual confession
of sin and absolution between the minister and choir was said, not at
the beginning, but near the conclusion, of the service. The omission of
such forms from the Daily Offices of the 1549 Book is difficult to
understand, for penitence is an essential element of any general service
of corporate worship. This defect was rectified in the 1552 Book, when
the present penitential introduction was inserted. The forms provided
are original compositions by the Prayer Book compilers, not transla-
tions of the medieval Latin formularies; but their placement at the
beginning of the Office may have been suggested by the reformed
Breviary of Cardinal Quifiones, which began the Office of Matins
with the Lord’s Prayer, Ave Maria, Confession, and Absolution before
‘O Lord, open thou our lips.’

Exbortation. The opening sentences have furnished ‘sundry places’
in which the Scriptures urge us to repentance and confession of our
sin. For sin is the great barrier to communion between God and His
creatures. No act of converse with God can be profitable, much less
fitting, if we have not laid bare our disobedience to His will and
consciously sought reconciliation with His love. The very vision of
His holiness as we enter into His presence should evoke in us a recog-
nition of our uncleanness and unworthiness (see Isaiah vi.iff.). Nor
can we dare imagine that we can deceive Him or hide our faults, for



Morning Prayer

Easter. €IS risen. The Lord is risen indeed. St. Mark xvz.
° 6; St. Luke xx1v. 34.
This is the day which the L.orD hath made; we will re-
joice and be glad in it. Psalm cxviii. 24.
Seeing that we have a great High Priest, that is
passed into the heavens, Jesus the Son of God,
let us come boldly unto the throne of grace, that we may
obtain mercy, and find grace to help in time of need.
Heb. 1v. 14, 16.
Ye shall receive power, after that the Holy
Ghost is come upon you: and ye shall be wit-
nesses unto me both in Jerusalem, and in all Jud=a, and in
Samaria, and unto the uttermost part of the earth. Acts . 8.
Because ye are sons, God hath sent forth the Spirit of
his Son into your hearts, crying, Abba, Father. Gal. iv. 6.
Holy, holy, holy, Lord God Almighty,
which was, and is, and is to come. Rev. 7v. 8.
Honour the LorD with thy substance, and with the first-
Thanksgiving Day fruits of all thine increase: so shall thy
" barns be filled with plenty, and thy
presses shall burst out with new wine. Prov. iii. 9, I10.
The Lorp by wisdom hath founded the earth; by under-
standing hath he established the heavens. By his knowl-
edge the depths are broken up,and the clouds drop down
the dew. Prov. i1, 19, 20.

Ascension.

Whitsunday.

Trinity Sunday.

€ Then the Minister shall say,

DEARLY beloved brethren, the Scripture moveth us, in

sundry places, to acknowledge and confess our mani-
fold sins and wickedness; and that we should not dis-
semble nor cloak them before the face of Almighty God
our heavenly Father; but confess them with an humble,
lowly, penitent, and obedient heart; to the end that we may
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from Him—according to the opening Collect of the Communion
service (p. 67)—'no secrets are hid.” Absolute sincerity, however un-
comfortable for the sinner, is the primary condition of all true wor-
ship. The Exhortation further reminds us that acknowledgment of
our sin is all the more fitting when we come together to thank God for
His many mercies and benefits freely given us despite our lack of
merit.

In the second half of the Exhortation there are outlined the several
parts of the service that is to follow—the elements that go to make up
any complete act of corporate worship: (1) Penitence, (2) Praise and
Thanksgiving, (3) Revelation and Instruction in God’s Word, and
(4) Prayers, for both what is desired and what is essential to our
needs, whether material or spiritual.

The 1928 Book permitted the substitution of the short Bidding to
confession, which the 1892 Book had introduced in Evening Prayer
(see p. 23).

A General Confession. The Confession is called ‘general’ because it
is said by the entire congregation with the minister. The posture of
kneeling for our act of penitence is a sign of our humility both as
offenders and as creatures (cf. vs. 6 of the Venite). In reciting this
Confession we should bear in mind not only our individual offenses
and shortcomings, but also our common failures as members of a
community. The sins of an individual, even his most secret sins,
weaken his spiritual vitality and thereby weaken the spiritual vigor
of the whole Church. Conversely, our corporate failures as a Church
to measure up to God’s will place obstacles to spiritual growth in
the path of all individuals, whether within the Church or without.

The Confession is a tissue of Biblical phrases, based in general upon
St. Paul’s analysis of sin in Rom. vii.8~25. The passages quoted occur
in the following order: Isaiah liii.6, Psalm cxix.176, 1 Pet. ii.25, Prov,
xix.21, Jer. xviii.12, 2 Chr. xxviii.13, Matt. xxiii.23, Psalm xxxviii.3,
Luke xviii.13, Psalm li.1, Neh. xiii.22, Psalm li.12, Rom. xv.8, 1 John
ii.12, Tit. i.11-12, John xiv.13. By way of a picturesque comparison
of ourselves to wandering and rebellious sheep, we learn that the
essence of sin is self-assertion, the following of our own ‘devices and
desires’ instead of living ‘to the glory of [God’s] holy Name’ by ful-
filling His will and purposes for us. The inevitable result of this is
the loss of spiritual health, which only the Shepherd and Provider can
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obtain forgiveness of the same, by his infinite goodness
and mercy. And although we ought, at all times, humbly to
acknowledge our sins before God; yet ought we chiefly so
to do, when we assemble and meet together to render
thanks for the great benefits that we have received at his
hands, to set forth his most worthy praise,. to hear his most
holy Word, and to ask those things which are requisite
and necessary, as well for the body as the soul. Wherefore
I pray and beseech you, as many as are here present, to ac-
company me with a pure heart, and }mmble voice, unto
the throne of the heavenly grace, saymg—

€] Or he shall say,
LET us humbly confess our sins unto Almighty God.

A General Confession.
€ To be said by the whole Congregation, after the Minister, all kneeling.

ALMIGHTY and most merciful Father; We have erred,
and strayed from thy ways like lost sheep. We have
followed too much the devices and desires of our own
hearts. We have offended against thy holy laws. We have
left undone those things which we ought to have done;
And we have done those things which we ought not to
have done; And there is no health in us. But thou, O Lord,
have mercy upon us, miserable offenders. Spare thou
those, O God, who confess their faults. Restore thou those
who are penitent; According to thy promises declared unto
mankind In Christ Jesus our Lord. And grant, O most mer-
ciful Father, for his sake; That we may hereafter live a
godly, righteous, and sober life, To the glory of thy holy
Name. Amen.
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restore. This He does through the love extended to us by His Son,
‘Who his own self bare our sins in his own body on the tree, that
we, being dead to sins, should live unto righteousness’ (1 Pet. ii.24).

The Declaration of Absolution. The Absolution is in the form of
a declaration, not of a prayer. The Puritans objected to any idea of
priestly absolution at all, and to mollify their consciences somewhat
the 1604 edition of the Prayer Book added the phrase ‘Remission of
Sins’ to the title. But the 1662 Book deliberately substituted ‘Priest’ for
‘Minister’ in the rubric, for deacons are not given authority in their
ordination to declare absolution; it is given only to those who have
been ordered priests (see p. 546). In 1789 the American revisers per-
mitted as an alternative the form of absolution in the Holy Com-
munion, since many preferred, according to Bishop White, a ‘preca-
tory [ie. prayer] form which prevailed in the Primitive Church.’

The Declaration opens with a reference to Ezek. xxxiii.1l in stating
God’s disposition towards sinners. This passage should be compared
to our Lord’s words: ‘I came not to call the righteous, but sinners to
repentance’ (Mark ii.17). The statement then proceeds to recall the
gift and power of declaring forgiveness that the risen Lord imparted
to His disciples before His Ascension (John xx.22-3). The conditions
necessary to our receiving God’s forgiveness have been invariable
since the beginning of our Lord’s preaching of the gospel of salvation:
genuine repentance and sincere faith in the ‘good news’ brought by
Him (Mark i.14-15; cf. Luke xxiv.47, Acts ii.38).

The Absolution concludes with an exhortation to reconciliation with
God, that by the gift of His indwelling Spirit, the fruits of our re-
pentance may be won (cf. Ezek. xxxvi.26, Luke xi.13). These fruits
are: (1) an acceptable worship, (2) a pure and holy life, and
(3) eternal joy in the new life brought us by our Lord Jesus Christ.
Notice that the bidding, ‘let us beseech him,” does not refer to the
Lord’s Prayer, which immediately follows the Absolution; it is rather
a call to a constant, inner prayer for these fruits of repentance in our
life and worship.

Lord’s Prayer. In the medieval Offices the Lord’s Prayer and Ave
Maria were said silently as a private devotion before each service.
In the 1549 Book Cranmer directed the minister to begin the Office
with the Lord’s Prayer, but ‘with a loud voice.” Although it is most
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The Declaration of Absolution, or Remission of Sins.

€] To be made by the Priest alone, standing; the People still kneeling.

€] But NoOTE, That the Priest, at his discretion, may use, insgead of what
follows, the Absolution from the Order for the Holy Communion.

ALMIGHTY God, the Father of our Lord Jesus Christ,
who desireth not the death of a sinner, but rather
that he may turn from his wickedness and live, hath given
power, and commandment, to his Ministers, to declare a!nd
pronounce to his people, being penitent, the Absolution
and Remission of their sins. He pardoneth and absolveth
all those who truly repent, and unfeignedly believe his
holy Gospel.

Wherefore let us beseech him to grant us true repent-
ance, and his Holy Spirit, that those things may please him
which we do at this present; and that the rest of our life
hereafter may be pure and holy; so that at the last we may
come to his eternal joy; through Jesus Christ our Lord.
Amen.

4 Then the Minister shall kneel, and say the Lord’s Prayer; the People
still Eneeling, and repeating it with him, both here, and wheresoever
else it is used in Divine Service.

OUR Father, who art in heaven, Hallowed be thy Name.

Thy kingdom come. Thy will be done, On earth as it
is in heaven. Give us this day our daily bread. And forgive
us our trespasses, As we forgive those who trespass against
us. And lead us not into temptation, But deliver us from
evil. For thine is the kingdom, and the power, and the
glory, for ever and ever. Amen.

€[ Then Likewise he shall say,

O Lord, open thou our lips. _
Answer. And our mouth shall show forth thy praise.
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fitting to begin all our common prayer with the words taught us by
our Lord as the model of all worship, it will be observed that in other
services in the Prayer Book the Lord’s Prayer is used in a climactic,
rather than merely preparatory, position. In our American Book this
climactic position is possible only if the penitential introduction is
omitted (see rubrics, pp. 3 and 16). The English Book requires it to
be said both here and after the Creed. The Scottish and South African

Books omit it here altogether. (For a commentary on the Lord’s
Prayer, see p. 82.)

Versicles. These are the original beginning of the Office, and the
first pair, taken from Psalm 1i.15, has been used to open the Morning
Office from earliest times. No more simple and straightforward be-
ginning for God’s praise could be imagined than the direct petition
to God to open our lips. A second pair of versicles, known to the
medieval Offices and contained in other Anglican Prayer Books, has
been omitted from the American Book since 1789, namely, Psalm
Ixx.1, ‘O God, make speed to save us; O Lord, make haste to help us.’
It would seem to break into the very natural sequence from the first
versicles to the praise of the Gloria and Venite.

The Gloria Patri is known as the ‘little or minor’ doxology to dis-
tinguish it from the Gloria in excelsis (see p- 25). As a succinct sum-
mary of all Christian praise to God in His Triune Being, it properly
opens the psalmody of the Office. The 1549 Book added the versicle,
‘Praise ye the Lord,” with the addition of Alleluia in Eastertide and
Whitsuntide; but the 1552 Book dropped the Alleluia as redundant,
since it means ‘Praise the Lord.” The Scottish Book of 1637, followed
by the 1662 Book, added, however, the response: “The Lord’s Name
be praised.” This is likewise redundant, and it obscures the fact that
the Gloria is in reality an antiphon to the Psalms, said or sung like
other antiphons before and after the Psalms. The exact form of the
Gloria varied a great deal in antiquity, but after the Arian contro-
versy in the fourth century it was finally fixed and became a sort of
test of orthodox belief in the eternal unity and equality of all three
Persons of the Holy Trinity. The phrase, ‘As it was in the beginning,’
is peculiar to the Western form of the Gloria. It is instructive to com-
pare it with primitive forms found in the New Testament, such as
Rom. xvi.27, Eph. iii.21, 2 Pet. iii.18, and Jude 25 (see commentary,
p- 9.
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4] Here, all standing up, the Minister shall say,

Glory be to the Father, and to the Son, and to the Holy
Ghost;

Answer. As it was in the beginning, is now, and ever
shall be, world without end. Amen.

Minister. Praise ye the Lord.
Answer. The Lord’s Name be praised.

€ Then shall be said or sung the following Canticle; except on those days
for which other Canticles are appointed; and except also, that Psalm 95
may be used in this place.

€ But Note, That on Ash Wednesday and Good Friday the Venite may

be omitted.
+ 4+ +

€ On the days hereafter named, immediately before the Venite may be
sung or said,

€ On the Sundays in Advent. Our King and Saviour draweth nigh; *
O come, let us adore him.

€ On Christmas Day and until the Epiphany. Alleluia. Unto us a
child is born; * O come, let us adore him. Alleluia.

On the Epiphany and seven days after, and on the Feast of the Trans-
s ﬁgurafionj.nPThg Lord hath manifested forth his glory; * O come, let us

adore him.

€ On Monday in Easter Week and until Ascension Day. Alleluia. The
Lord is risen indeed; * O come, let us adore him. Alleluia.

On Ascension Day and until Whitsunday. Alleluia. Christ the Lord
i ascendeth into heaven; * O come, let us adore him. Alleluia.

€ On Whitsunday and six days after. Alleluia. The Spirit of the Lord
filleth the world; * O come, let us adore him. Alleluia.

€ On Trinity Sunday. Father, Son, and Holy Ghost, one God; * O
come, let us adore him.

€ On the Purification, and the Annunciation. The 'Word was made
flesh, and dwelt among us; * O come, let us adore him.

€ On other Festivals for which a proper Epistle and Gospel are ordered.
The Lord is glorious in his saints; * O come, let us adore

him. .+ 4+
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Invitatory Antipbons. An antiphon is a short verse or anthem sung
before and after a psalm and, in ancient times, also between each verse
or pair of verses of a psalm. In the old Latin service books it served
three purposes: (1) musical, by denoting the tone or melody to which
the psalm was to be sung; (2) devotional, by providing a special theme
according to the Church season; and (3) artistic, by serving as a
frame of thought for the psalm itself. St. Benedict in his monastic
Rule (sixth century) prescribed specifically that the Venmite with an
antiphon should be sung every day as the first psalm of Matins (Noc-
turns). This custom passed into both the Roman and Sarum Breviaries.
In the 1549 Book Cranmer eliminated all antiphons to the Psalms, prob-
ably in the interest of simplification of the service for the laity. The
American revision of 1928 restored for optional use certain seasonal
antiphons to the Venite found in the Sarum Breviary. These antiphons
are called ‘invitatories’ from their association with ‘the invitatory
Psalm,’ i.e. the Venite. They serve, with the opening Sentences, to link
Morning Prayer, at an early stage in the Office, more positively with
the seasonal theme, and to relieve, by their seasonal variety, the ap-
parent tediousness of invariable repetition of the Venite. Similar pro-
vision has been made in the Scottish Book of 1929 and the South Afri-
can Book of 1944, with more explicit directions for their traditional
use than the rubric of the American Book—namely, they should be
said or sung both before the Venite and after the Gloria Patri at the
end of the psalm.

Venite, exultemus Domino. The English Prayer Book follows the
use of medieval Matins in appointing Psalm xcv in its entirety as the
invitatory psalm. The American Prayer Book has omitted since 1789
the last four verses of this Psalm and substituted in its place Psalm
xcvi9, 13. The Scottish Book of 1929 simply allows the omission of
the four distasteful verses. Bishop White quaintly said of the altera-
tion made by the 1789 Book: ‘We left out the latter part of the
“Venite,” as being limited to the condition of the Jews.’ The Venite
has always been omitted when Psalm xcv is appointed among the
Psalms of the day, that is on the nineteenth day of the month, or,
according to the lectionary approved in 1943, on the Fridays of Lent,
It is also omitted on festivals when substitute canticles are provided,
namely, on Easter Day in all the Anglican Prayer Books, and in ad-
dition, on Thanksgiving Day in the American Book, and on Christmas,
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Venite, exultemus Domino.

O COME, let us sing unto the LORD; * let us heartily re-
joice in the strength of our salvation.

Let us come before his presence with thanksgiving; *
and show ourselves glad in him with psalms.

For the LorD is a great God;* and a great King above all

ods.
® In his hand are all the corners of the earth; * and the
strength of the hills is his also.

The sea is his, and he made it; * and his hands prepared
the dry land.

O come, let us worship and fall down, * and kneel before
the LorD our Maker.

- For he is the Lord our God; * and we are the people of
his pasture, and the sheep of his hand.

O worship the LorD in the beauty of holiness; * let the
whole earth stand in awe of him.

For he cometh, for he cometh to judge the earth; * and
with righteousness to judge the world, and the peoples
with his truth. .
€] Then shall follow a Portion of the Psalms, according to the Use of this

Church. And at the end of every Psalm, and likewise at the end of the

Venite, Benedictus es, Benedictus, Jubilate, may be, and at the end of

the whole Portion, or Selection from the Psalter, shall be sung or said
the Gloria Patri:

GLORY be to the Father, and to the Son, * and to the
Holy Ghost;
As it was in the beginning, is now, and ever shall be, *
world without end. Amen.

€ Then shall be read the First Lesson, according to the Table or Cal-
endar. And NOTE, That before every Lesson, the Minister shall say,
Here beginneth such a Chapter (or Verse of such a Chapter) of such
a Book; and after every Lesson, Here endeth the First (or the Sec-
ond) Lesson.
9
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Good Friday, Ascension Day, and Whitsunday in the Canadian Book.
The Irish 1926, American 1928, and Scottish 1929 Books allow its omis-
sion on the two days of mourning in the Church Year, Ash Wednes-
day and Good Friday.

The Venite is a jubilant summons to the whole world of nature and
man to worship its Creator, Provider and Judge, with joy and with
thanksgiving, in beauty and in awe. With consummate art it weaves
together the principal themes of all true worship: the majesty and
glory of God manifest in the created order which He has made and
over which He presides, His tender care and providence for His peo-
ple as of a shepherd for his flock, and the stern but just demands of
righteousness and truth that he makes upon them as their final Judge.
This last, ethical note is particularly characteristic of Jewish and
Christian worship, and saves it from both sentimentality and irrespon-
sibility.

The Psalms that follow the Venite give expression, in their vary-
ing course (see p. ix), to all the themes and moods of worshipers,
whether collectively or individually, when they come before the
presence of God. Although they were composed in many different
times and occasions, they all combine two attitudes and sentiments
that make them unrivaled and unsurpassed instruments of worship—
complete sincerity and unfailing trust in God.

Gloria Patri (see commentary, p. 8). The use of this doxology has
been traditional in the Church from the earliest times, and is intended
to give to the Psalms a Christian reference and intention. In the
Eastern Church it is customary to sing it at the conclusion of each
group of Psalms selected for the Office; in the Western Church it was
usually sung after every Psalm. The Proposed Book of 1786 enjoined
the Eastern custom, but since 1789 the American Prayer Book has
allowed either the Eastern or the Western tradition of use of the
Gloria.

The Lessons (see the commentary, pp. xff). The permission to
omit the rest of Morning Prayer after the first lesson and canticle,
if the Holy Communion immediately follows, was adopted by the
1928 Book from the Canadian Book of 1922. The shortened form thus
avoids needless duplication of material, and, incidentally, restores
to the Eucharist one of its ancient parts—a regular lesson from the Old
Testament.
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€ Here shall be said or sung the following Hymn.

& But NoTE, That on any day when the Holy Communion is immedi-
ately to follow, the Minister at his discretion, after any one of the fol-
lowing Canticles of Morning Prayer has been said or sung, may pass
at once to the Communion Service.

Te Deum laudamus.

praise thee, O God; we acknowledge thee to be
the Lord.

All the earth doth worship thee, the Father everlasting.

To thee all Angels cry aloud; the Heavens, and all
the Powers therein;

To thee Cherubim and Seraphim continually do cry,

Holy, Holy, Holy, Lord God of Sabaoth;

Heaven and earth are full of the Majesty of thy glory.

The glorious company of the Apostles praise thee.

The goodly fellowship of the Prophets praise thee.

The noble army of Martyrs praise thee.

The holy Church throughout all the world doth ac-
knowledge thee;

The Father, of an infinite Majesty;

Thine adorable, true, and only Son;

Also the Holy Ghost, the Comforter. -

THOU art the King of Glory, O Christ.
Thou art the everlasting Son of the Father.

When thou tookest upon thee to deliver man, thou didst
humble thyself to be born of a Virgin.

When thou hadst overcome the sharpness of death, thou
didst open the Kingdom of Heaven to all believers.

Thou sittest at the right hand of God, in the glory of
the Father.

We believe that thou shalt come to be our Judge.

We therefore pray thee, help thy servants, whom thou
hast redeemed with thy precious blood.

I0

10-11

Te Deum laudamus. The two greatest-hymns of the Eastern and
Western Churches, the Gloria in excelsis and the T'e Deum, respec-
tively, are the only non-Scriptural hymns appointed as canticles in the
Prayer Book. Both were written in the fourth century, after the peace
of the Church from persecution; yet both are related, in their literary
form, to a more ancient form of praise, inherited from Judaism and
underlying also the Proper Prefaces of the Eucharistic liturgy. The
authorship of the Te Deurm is not certainly known, but scholars today
generally attribute it to Bishop Niceta (d. after 414) of Remesiana (the
modern Nish in Yugoslavia). The medieval legend that it was com-
posed spontaneously by St. Ambrose and St. Augustine at the time of
the latter’s baptism at Milan in 387 is, unfortunately, unacceptable.

The oldest extant manuscript that contains the Te Deum, the
Antipbonary of Bangor (Ireland), dated the end of the seventh cen-
tury, prefixes to the hymn an antiphon from Psalm cxiii.1 and entitles
it ‘A Hymn on the Lord’s Day.’ The sixth-century monastic rule of
St. Caesarius of Arles speaks of it as a canticle at Matins, and St. Bene-
dict in his Rule appointed it for Matins on Sundays. In the Sarum
Breviary the Te Deum was the climax of Sunday Matins, except in
Advent and from Septuagesima to Easter. The 1549 Book prescribed
its use daily except during Lent; but the 1552 removed this exception.
However, the tradition of omitting the Te Deum in penitential sea-
sons has continued to be generally observed. Indeed, apart from its
use in the Daily Office, the Te Deumn has frequently been used in
the Western Church as a complete service in itself on festal occasions
of special thanksgiving.

All the recent revisions of the Prayer Book throughout the Anglican
communion have printed the Te Deum in the stanza division cor-
respondent to its origin and structure. Part 1, verses 1-13, is a hymn to
the Blessed Trinity, and consists of two stanzas recalling (1) the
praise of God by His heavenly hosts in their unceasing Sanctus (Isaiah
vi.3), and (2) the praise of God by the Church and its saints in a dox-
ology to the Three Persons, Father, Son, and Holy Spirit. Thus the
two refrains, the Sanctus and the doxology, unite the praise of God’s
glory as it is revealed to us in Scripture and in the historic Faith of
the universal Church, The Prayer Book translation of the original
Latin is not as accurate as might be desired, but Cranmer was perhaps
unwilling to alter too much the vernacular version already familiar to
the people in the pre-Reformation Primers. Verse 1 should read:
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Make them to be numbered with thy Saints, in glory
everlasting.

O LORD, save thy people, and bless thine heritage.
Govern them, and lift them up for ever.
Day by day we magnify thee;
And we worship thy Name ever, world without end.
Vouchsafe, O Lord, to keep us this day without sin.
O Lord, have mercy upon us, have mercy upon us.
thO Lord, let thy mercy be upon us, as our trust is in
ee.
O Lord, in thee have I trusted; let me never be con-
founded.

Y Or this Canticle.
Benedictus es, Domine.

BLES.SED art thou, O Lord God of our fathers: *
praised and exalted above all for ever.

Blessed art thou for the Name of thy Majesty: *
praised and exalted above all for ever.

Blessed art thou in the temple of thy holiness: * praised
and exalted above all for ever.

Blessed art thou that beholdest the depths, and dwellest
between the Cherubim: * praised and exalted above all for
ever.

Blessed art thou on the glorious throne of thy king-
dom: * praised and exalted above all for ever.

Blessed art thou in the firmament of heaven: * praised
and exalted above all for ever.

9 Or this Canticle.
Benedicite, omnia opera Domins.

(O ALL ye Works of the Lord, bless ye the Lord: *
" praise him, and magnify him for ever.
II
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“We praise thee as God; we acknowledge thee as Lord.” In the original
Latin of verses 7-9 there is a fine crescendo of metaphors describing
the ‘Church Militant’: ‘the glorious company of Apostles, the praise-
worthy regiment of [Christian] Prophets, the white-robed army of
Martyrs'—(the term ‘white-robed,’ translated as ‘noble,’” having orig-
inally suggested the élite troops or bodyguard of the Roman Em-
peror).

Part 11, verses 14-21, is a hymn to Christ, modeled in form upon the
parallel verse structure of the Psalms. In content it is similar to the
Creed: it is a succinct statement of the Church’s belief concerning God
the Son:—His pre-existence with His Father ‘before all worlds,” His
incarnation and passion, His exaltation and second coming to judge
the world. The two final verses, 20-21, are a concluding responsory
or chorus to the entire hymn, and they formed its original ending,
for Part m is a later addition. Verse 16 is literally translated: “‘When
thou tookest upon thee [to become] man to deliver him, thou didst
not abhor a [or, ‘the’] Virgin’s womb.” The Proposed Book of 1786

introduced in the American Church the rendering, ‘thou didst humble

thyself . . . .’ in place of ‘thou didst not abhor the Virgin’s womb’ in
the English Book. In verse 17 ‘sharpness of death’ translates the old
Latin ‘sting of death’ (cf. 1 Cor. xv.55-6). In the concluding verse
21 most ancient manuscripts, though not the one used by Cranmer,
read: ‘Make them to be dowered with thy saints with glory ever-
lasting.’

Part m, verses 22-9, is a series of suffrages taken, except for verse
26, from the Psalms: xxviii.10, cxlv.2, cxxiii3, xxxiii.21, xxxil, and
Ixxi.1. They do not belong to the original hymn, for in the Latin text
they conform to St. Jerome’s Vulgate version of the Bible, not to the
old Latin version current in the fourth century when the hymn was
composed. At first, they were attached to the Gloria in excelsis, but
when the Gloria was adopted in the West for use at the Mass instead
of at the Office (see pp. 25, 84), they were shifted to use with the
Te Deum. It should be noted that Gloria Patri is never sung after the
Te Deum (cf. the first rubric, p. 9), because the canticle contains
within itself its own form of the Gloria (vs. 11-13).
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Oye Angels of the Lord, bless ye the Lord: * praise him,
and magnify him for ever.

O YE Heavens, bless ye the Lord: * praise him, and mag-
" nify him for ever. ‘

O ye Waters that be above the firmament, bless ye the
Lord: * praise him, and magnify him for ever.

O all ye Powers of the Lord, bless ye the Lord: *
praise him,and magnify him for ever.

O ye Sun and Moon, bless ye the Lord: * praise him,
and magnify him for ever.

O ye Stars of heaven, bless ye the Lord: * praise him,
and magnify him for ever.

O ye Showers and Dew, bless ye the Lord: * praise him,
and magnify him for ever.

O ye Winds of God, bless ye the Lord: * praise him, and
magnify him for ever.

O ye Fire and Heat, bless ye the Lord: * praise him,
and magnify him for ever.

O ye Winter and Summer, bless ye the Lord: * praise
him, and magnify him for ever.

O ye Dews and Frosts, bless ye the Lord: * praise him,
and magnify him for ever.

O ye Frost and Cold, bless ye the Lord: * praise him,
and magnify him for ever.

O ye Ice and Snow, bless ye the Lord: * praise him, and
magnify him for ever.

O ye Nights and Days, bless ye the Lord: * praise him,
and magnify him for ever.

O ye Light and Darkness, bless ye the Lord: * praise
him, and magnify him for ever.

O ye Lightnings and Clouds, bless ye the Lord: *
praise him, and magnify him for ever.

I2
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Benedictus es, Domine. To provide a short substitute for the Te
Dewmn or the Benedicite, the American Book of 1928 and the Scortish
Book of 1929 introduced this canticle. (The Irish and South African
Books adopted a canticle drawn from Isaiah xxvi.1-8; the English Pro-
posed Book of 1928 employed Psalm li.) The canticle has been used
in the Morning Offices of the Eastern Church, and in the ancient Moz-
arabic liturgy of the Church in Spain it is sung, with the Benedicite,
daily at the Office of Lauds. In reality the Bemedictus es and the Bene-

“dicite are one continuous hymn of praise, which formed an addition

or insertion to the Book of Daniel (at iii.23) in the Greek version of
the Old Testament. In our Bibles it is included in the Apocrypha under
the title ‘Song of the Three Holy Children.’ The liturgical use of this
hymn by the ancient Jews is not known.

Benedicite. By the latter part of the fourth century the Bemedicite
was in use among the psalms of the Morning Office both in the East
and in the West. In the Western Breviaries it became fixed as the
canticle for Lauds on Sundays. In the 1549 Book Cranmer specified
that the canticle should be substituted for the Te Deum during Lent,
but in 1552 he removed this restriction, for the canticle is no more
penitential in character than the Te Deum. Cranmer also printed the
canticle in full, with the refrain after each verse, although in the
Breviary it was customary to shorten the canticle by singing the re-
frain only after the first, eighteenth, twenty-seventh, and final verses.
The Canadian and Scottish Books have returned to the medieval cus-
tom, allowing the refrain to be sung only after certain verses or groups
of verses. The American Book has always omitted the final verse of
the original canticle with its quaint reference to the ‘three chil-
dren’: ‘O Ananias, Azarias, and Misael, bless ye the Lord ...
The ancient form of the Gloria of the canticle, for which Cranmer
substituted the Gloria Patri, was restored in part by the American
1928 Book, and in full by the Scottish 1929 and South African 1944
Books.

As stated above, the Benedicite is but the continuation of the Bene-
dictus es. Considered together, the structure of the hymn is as fol-
lows: (1) the Bemedictus es and verses 1-5 of the Benedicite summon
to the praise of God His heaven and its hosts; (2) verses 6-17, the
physical forces and phenomena of the cosmos; (3) verses 18-26, the
earth and its creatures, including man; and (4) verses 27-31, the
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LET the Earth bless the Lord: * yea, let it praise him,

and magnify him for ever.

O ye Mountains and Hills, bless ye the Lord: * praise
him, and magnify him for ever.

O all ye Green Things upon the earth, bless ye the
Lord: * praise him, and magnify him for ever.

O ye Wells, bless ye the Lord: * praise him, and mag-
nify him for ever.

O ye Seas and Floods, bless ye the Lord: * praise him,
and magnify him for ever.

O ye Whales, and all that move in the waters, bless ye
the Lord: * praise him, and magnify him for ever.

O all ye Fowls of the air, bless ye the Lord: * praise him,
and magnify him for ever.

O all ye Beasts and Cattle, bless ye the Lord: * praise
him, and magnify him for ever.

O ye Children of Men, bless ye the Lord: * praise him,
and magnify him for ever. .

LET Israel bless the Lord: * praise him, and magnify
him for ever.

O ye Priests of the Lord, bless ye the Lord: * praise him,
and magnify him for ever.

O ye Servants of the Lord, bless ye the Lord: * praise
him, and magnify him for ever.

O ye Spirits and Souls of the Righteous, bless ye the
Lord: * praise him, and magnify him for ever.

O ye holy and humble Men of heart, bless ye the
Lord: * praise him, and magnify him for ever.

LET us bless the Father, and the Son, and the Holy
Ghost: * praise him, and magnify him for ever.

13
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Church, both of the Old and the New Covenants. Verses 5, 18, and 26
serve as transitions between the various stanzas. The entire hymn is an
expanded paraphrase of Psalm cxlviii. For the universality of its call
to worship, the canticle cannot be surpassed. Its nearest rival is St.
Francis’ ‘Canticle of the Sun.’ A few re-translations based upon the
original Greek may be suggestive: verse 8, ‘rain-storms and dew’;
verse 11, ‘extreme cold and burning heat’; verse 12 ‘dews and snow-
storms’; verse 14, ‘ice and cold’; verse 20, ‘all things that grow on the
earth’; verse 21, ‘seas and rivers’; verse 22, ‘springs of rivers’; verse 25,
‘wild animals and domestic flocks.” In verse 29, ‘servant’ or ‘slave’ was
commonly used in Biblical times to denote those especially devoted to
God in carrying out His redemptive purposes. Its loftiest expression is
found in the ‘Servant of the Lord’ poems of Isaiah, notably Isaiah liii,
which the Church has z!ways applied to our Lord. In this hymn, how-
ever, the ‘servants’ probably referred originally to the Levites of the
Temple, in distinction to the ‘priests’ of the preceding verse. The
‘righteous’ and ‘humble’ of verses 30-31 represent the devout and
pious circles from which the hymn first stemmed.

The Benedicite may be fruitfully studied, rogether with Psalm civ and
Gen. i, for its reflection of Biblical views concerning the cosmos and in
particular its conception of heaven and its angelic orders. The universe is
made up of three stories: (1) the heaven above, or heavens (ie. there may
be seven heavens), which is undergirded by the firmament, conceived in the
form of a tent, dividing the waters above from the waters beneath; (2) the
earth, which appeared when God restrained the waters; and (3) the pri-
meval waters beneath, frequently called the depths or the abyss. In the
firmament are set the planets, and from the chambers above it the earth is
watered. The angels are the hosts of God’s heavenly court or ‘temple’ (cf.
Fzek. xli), and serve God as controllers of nature (i.e. the ‘powers’) and as
His ministers and messengers to men. Higher in rank than the angels, how-
ever, are the Cherubim and Seraphim. The Cherubim are winged creatures
(cf. Ezek. x) who uphold the throne of God. So in the earthly Temple
images of the Cherubim upheld the Ark, the symbolic seat of God’s presence
among His people (Ex. xxv.18-22). Sometimes the thought is expressed that
God rides upon the Cherubim as on the wings of the wind (cf. Psalm
xviii.11). The Seraphim are mentioned in the Old Testament only in Isaiah
vi.2ff. They also were considered winged creatures, but resembling fiery ser-
pents, who serve as purifying spirits. Again, the Cherubim and Seraphim
may represent personifications of the storm clouds of thunder and of light-
ning.
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4] Then shall be read, in like manner, the Second Lesson, taken out
of the New Testament, according to the Table or Calendar.

§ And after that shall be sung or said the Hymn following.

€ But NoOTE, That, save on the Sundays in Advent, the latter portion
thereof may be omitted.

Benedictus. St. Luke 1. 68.

BLES SED be the Lord God of Israel; * for he hath vis-
ited and redeemed his people;
And hath raised up a mighty salvation for us, * in the
house of his servant David;
As he spake by the mouth of his holy Prophets, * which
have been since the world began;
That we should be saved from our enemies, * and from
the hand of all that hate us.

To perform the mercy promised to our forefathers, *
and to remember his holy covenant;

To perform the oath which he sware to our forefather
Abraham, * that he would give us;

That we being delivered out of the hand of our ene-
mies * might serve him without fear;

In holiness and righteousness before him, * all the days
of our life.

And thou, child, shalt be called the prophet of the High-
est: * for thou shalt go before the face of the Lord to pre-
pare his ways;

To give knowledge of salvation unto his people * for the
remission of their sins,

Through the tender mercy of our God; * whereby the
day-spring from on high hath visited us;

To give light to them that sit in darkness, and in the
shadow of death, * and to guide our feet into the way of
peace.

14
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Benedictus. Logically the Bemedictus or Song of Zacharias, since
it is a ‘pre-Incarnation’ hymn with especial reference to our Lord’s
forerunner, St. John Baptist, should come before the second lesson
and serve as a link between the Old and the New Testaments, as the
Magnificat does at Evening Prayer (see p. 26). But its present position
in the Office is the result of its order in the sequence of medieval
Offices, which Cranmer followed closely—namely, Te Deurmn at
Matins, Benedicite at Sunday Lauds, and Benmedictus at daily Lauds
after the short Scripture lesson—and of its being the only canticle of
the Gospel in the Morning Office, and thus a natyral climax to the
psalmody of the Office. The American Book of 1789 included only
the first four verses, an unfortunate concession to Puritan prejudices
against the use of the Gospel canticles. For unless the canticle is sung
through at least the eighth verse, it leaves the impression that salvation
is solely a negative blessing—deliverance from our enemies—and does
not involve the positive demand of service. The 1892 Book restored
the full text of the Benedictus, but required that it be used in entirety
only on Sundays in Advent because of the mention of the ‘forerunner’
in verse 9.

A companion piece to the Magnificat, the Benedictus is a Jewish~
Christian Messianic psalm, redolent of Old Testament phrases. The
early Church in Palestine probably received it from disciples of St.
John Baptist and revised it in a few phrases to give it a Christian ref-
erence. The psalm begins with a characteristic Jewish benediction or
blessing of God, and then passes to a thanksgiving for the coming of
the Messiah in the lineage of David. St. John Baptist, the ‘child’ of
verse 9, who was of the priestly tribe of Levi, not of the royal house
of Judah, is pictured as the forerunner preparing the way for the
true Messiah by his preaching of repentance and the remission of sins.
The ‘covenant’ and ‘oath’ of God made with Abraham and the fathers
are conceived not in the narrow sense of Jewish Messianism, as the
establishment of God’s people in peace and prosperity in a specific
land, but in their universal, spiritual purpose for all the peoples of the
earth—namely, the service of God both in worship and in life, with-
out fear of any foes and in full obedience to His righteous will. The
description of the Messiah as a ‘day-spring’ recalls Malachi iv.2; it be-
came a common metaphor among the early Christians to compare
Him Who is the Light of the world with the sun, rising and mounting
on high to dispel the darkness and give light and guidance (cf. Eph.
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4§ Or this Psalm.

Jubilate Deo. Psalm c.

O BE joyful in the LoRrb, all ye lands: * serve the LORD
with gladness, and come before his presence with a
song.

Be ye sure that the LorD he is God; it is he that hath
made us, and not we ourselves; * we are his people, and the
sheep of his pasture.

O go your way into his gates with thanksgiving, and into
his courts with praise; * be thankful unto him, and speak
good of his Name. '

For the LORD is gracious, his mercy is everlasting; * and
his truth endureth from generation to generation.

€ Then shall be said the Apostles’ Creed by the Minister and the People,
standing. And any Churches may, instead of the words, He descended
into hell, use the words, He went into the place of departed spirits,
which are considered as words of the same meaning in the Creed.

I BELIEVE in God the Father Almighty, Maker of
heaven and earth:

And in Jesus Christ his only Son our Lord: Who was
conceived by the Holy Ghost, Born of the Virgin Mary:
Suffered under Pontius Pilate, Was crucified, dead, and
buried: He descended into hell; The third day he rose
again from the dead: He ascended into heaven, And sitteth
on the right hand of God the Father Almighty: From
thence he shall come to judge the quick and the dead.

I believe in the Holy Ghost: The holy Catholic Church;
The Communion of Saints: The Forgiveness of sins: The
Resurrection of the body: And the Life everlasting. Amen.

9 Or the Creed commonly called the Nicene.

I BELIEVE in one God the Father Almighty, Maker of
heaven and earth, And of all things visible and invisible:
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v.14, 2 Pet. i.19). Notice in the final verse the threefold blessing that
Christ’s salvation brings: truth in the darkness of error and sin, life
in the shadow of death, and peace in the tribulations of the world.

Jubilate Deo. The Jubilate was the second of the fixed Psalms ap-
pointed for Lauds on Sunday. It was introduced by Cranmer in the

. 1552 Book, not only as a concession to ‘Puritan’ prejudice against the

use of Gospel canticles (see p. 26), but also to avoid repetition of the
Benedictus when it was read in the second lesson or in the Gospel for
the Nativity of St. John Baptist. Two metrical versions of the Psalm
are still popular with our congregations: William Kethe’s ‘All people
that on earth do dwell’ and Isaac Watts’ ‘From all that dwell below
the skies,” both of them sung with Bishop Thomas Ken’s long meter
doxology to the tune ‘Old Hundredth.” The Psalm is really an in-
vitatory hymn like the Venite. In the Temple service of the Jews it
was associated with the thank-offering, and probably sung during the
procession of worshipers to the Temple gates before the sacrifice. In
verse 1 ‘serve’ means particularly ‘serve in worship.” In verse 2 the
Hebrew reads ‘we are his’ instead of ‘not we ourselves,’ for the refer-
ence is not to God’s act of creation, but to His choice of Israel as His
peculiar people. In verse 4 the word ‘truth’ would be better translated
‘faithfulness.” Thus the song is an invitation to thanksgiving for three
everlasting attributes of God’s nature: (1) His goodness and favor;
(2) His mercy and loving-kindness; and (3) His faithfulness and con-
stancy.

The Creed. (For an exposition of the Apostles’ Creed, see p. 284,
for the Nicene Creed, p. 71.) The use of the Apostles’ Creed in the
Daily Offices is not attested before the eighth century. It was said at
Prime and Compline after the Lord’s Prayer, but Cranmer reversed
this order in the 1549 Book (see p. 30). The Prayer Book position is an
improvement over the medieval, for the Creed coming after the New
Testament lesson (as it does also in Holy Communion) sums up the
Church’s formulated faith and belief in the Gospel revelation. Its per-
sonal form—notice the ‘I, not ‘we’—is a reminder of the individual
profession of faith in the Gospel made by each of us at our baptism.
In the Office we daily renew and ratify this basic commitment of our
lives.
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And in one Lord Jesus Christ, the only-begotten Son of
God; Begotten of his Father before all worlds, God of God,
Light of Light, Very God of very God; Begotten, not
made; Being of one substance with the Father; By whom
all things were made: Who for us men and for our salva-
tion came down from heaven, And was incarnate by the
Holy Ghost of the Virgin Mary, And was made man: And
was crucified also for us under Pontius Pilate; He suffered
and was buried: And the third day he rose again according
to the Scriptures: And ascended into heaven, And sitteth
on the right hand of the Father: And he shall come again
with glory, to judge both the quick and the dead; Whose
kingdom shall have no end.

And I believe in the Holy Ghost, The Lord, and Giver
of Life, Who proceedeth from the Father and the Son;
Who with the Father and the Son together is worshipped
and glorified; Who spake by the Prophets: And I believe
one Catholic and Apostolic Church: I acknowledge one
Baptism for the remission of sins: And I look for the Res-
urrection of the dead: And the Life of the world to come.
Amen.

9§ And after that, these Prayers following, the People devoutly kneeling;
the Minister first pronouncing,

The Lord be with you.
Answer. And with thy spirit.
Minister., Let us pray.

o] Here, if it hath not already been said, shall follow the Lord’s Prayer.

Minister. O Lord, show thy mercy upon us.
Answer.  And grant us thy salvation.

Minister. O God, make clean our hearts within us.
Answer. And take not thy Holy Spirit from us.
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In the Proposed Book of 1786 the phrase, ‘He descended into hell,
was omitted from the Creed, since, according to Bishop William
White, the clause was not an original part of the Creed and its mean-
ing was so commonly misunderstood. But the Proposed Book went
further than this. It dropped from the Prayer Book altogether the
Nicene Creed and the so-called Athanasian Creed, which the English
Prayer Book appoints on thirteen specified holy days. The English
bishops, to whom the Proposed Book was sent for review and criti-
cism when application was made to them for the episcopal succession
in America, took strong exception to this radical treatment of the
Creeds and demanded that they be restored in their ‘integrity.” The
New England clergy, led by Bishop Seabury, were also very much
disturbed by these proposals. A compromise was reached in the 1789
Book: the disputed clause in the Apostles’ Creed was restored, but
with permission to substitute in its place the paraphrase, ‘He went into
the place of departed spirits’; the Nicene Creed was put back into the
Communion service, and for good measure was allowed as an alter-
native at the Daily Offices; but the Athanasian Creed was rejected, with
the ‘great reluctance’ of Bishop Seabury and his New England dele-
gates. The House of Bishops was willing to allow its optional use, but
the Deputies would have none of it. It is noteworthy that the use of
the Nicene Creed at the Daily Offices, though a liturgical novelty of
the American Church, is particularly convenient in those parishes or
missions that do not have the regular ministration of a priest for the
Holy Communion but are in charge of a deacon or lay reader.

It is an ancient custom to recite the Creeds facing towards the East—or
the altar, which represents the East, from the traditional custom of orienta-
tion of churches. This usage probably derives from the ancient ceremonial
of Baptism, when the candidate made his renunciations of Satan, the world,
and the flesh facing West, and his profession of Christian faith facing East,
the direction of the ‘day-spring,’ which symbolizes for us the dawn upon
the world of the true Light, namely Christ. The Jews in their daily devotions
always faced in the direction of the Temple at Jerusalem. Another ancient
custom is to bow at the Name of Jesus in the Creed, a symbol of our recog-
nition of the Godhead and Lordship of Christ. The Canon Law of the
Church of England requires this reverence at every mention of the Name of
Jesus in divine service, and not merely at its recital in the Creeds.
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€ Then shall follow the Collect for the Day, except when the Com-
munion Service is read; and then the Collect for the Day shall be omitted

here.
A Collect for Peace.

GOD, who art the author of peace and lover of con-
cord, in knowledge of whom standeth our eternal life,
whose service is perfect freedom; Defend us thy humble
servants in all assaults of our enemies; that we, surely
trusting in thy defence, may not fear the power of any ad-
versaries, through the might of Jesus Christ our Lord, Amen.

_ A Collect for Grace.
LORD, our heavenly Father, Almighty and everlast-

ing God, who hast safely brought us to the beginning
of this day; Defend us in the same with thy mighty power;
and grant that this day we fall into no sin, neither run into
any kind of danger; but that all our doings, being ordered
by thy governance, may be righteous in thy sight; through
Jesus Christ our Lord. Amen.

€] The following Prayers shall be omitted here when the Litany is said,
and may be omitted when the Holy Communion is to follow.

€] And NOTE, That the Minister may here end the Morning Prayer with
such general intercessions taken out of this Book, as he shall think fit,
or with the Grace.

A Prayer for The President of the United States
and all in Civil Authority.

O LORD, our heavenly Father, the high and mighty
Ruler of the universe, who dost from thy throne be-
hold all the dwellers upon earth; Most heartily we beseech
thee, with thy favour to behold and bless thy servant THE
PRESIDENT OF THE UNITED STATES, and all others in author-
ity; and so replenish them with the grace of thy Holy Spirit,
that they may always incline to thy will, and walk in thy way.
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Salutation and Versicles. In the medieval services and in the 1549
Book the mutual greeting of minister and people introduced the Col-
lect after the versicles or suffrages. In 1552 it was moved to its present
position and thus made introductory to a new section of the service.
The English Book requires the Kyrie and the Lord’s Prayer to be said
after the Salutation. The American Book has always omitted the Kyrie;
but the 1928 revision recognized the necessity of including the Lord’s
Prayer here—the true climax of the service (see p. 7)—when the peni-
tential introduction of the Office is omitted. Another peculiarity of
the American Book since 1789 has been the reduction of the number
of versicles to two pairs in Morning Prayer, rather than the inclusion
of the full set of six employed in both Morning and Evening Prayer
in all other Anglican Prayer Books. These two, taken from Psalms
Ixxxv.7 and 1i.10-11, relate to the two invariable Collects, respectively,
which follow the Collect of the Day. (See the commentary on these
suffrages in Evening Prayer, p. 31.)

Collect for the Day. The recital of the Collect for the Day towards
the conclusion of the Office not only enriches its-association with the
current themes of the Church seasons, but also serves as a reminder
of the Church’s central act of corporate worship in the Eucharist,
The American Book, in line with its tendency to avoid duplication
and repetition when two or more services are said together, provides
for the omission of the Collect when the Holy Communion immedi-
ately follows Morning Prayer. (On the origin and form of the
‘Collect,’ see p. 70.)

A Collect for Peace. This Collect was said as a ‘Memorial’ at the
conclusion of Lauds in the Sarum Breviary. It is also found as the
Post-Communion Collect in the Mass ‘For Peace,’ among the Votive
Masses of the Missal. It first appears in the Gelasian Sacramentary. In
Morning Prayer, as in Evening Prayer (see p. 31), this Collect and
the one following it are complementary, the first being a petition for
the universal Church in its spiritual warfare in the world, and the
second for the specific congregation in its day-to-day tasks and diffi-
culties. Thus, when the service is shortened by concluding with the
Grace after these Collects, nothing essential to corporate worship is
lost; for these prayers summarize all our supplications for ‘those things
which are requisite and necessary, as well for the body as the soul’
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(p. 6). The Collect for Peace begins with an a}cknowledgment that
the highest purpose for our lives, towards which God’s grace and
love are continually extended to us, is peace and concord, whether in
the world, in the Church, or in our hearts. Such peace is possible only
among those who have found true spiritual life, both now and ever-
lastingly, through knowledge of Him as revealed in His Son (cf.
Jobn xvii.3), and who serve Him with complete self-giving because
they have been freed by His forgiveness and grace from the bondage
of selfishness and sin (cf. John viii.32-6, Rom. vi.22). In the original
Latin form of the Collect the thought is vividly and tersely put:
‘whom to know is to live, whom to serve is to reign.’ The petition of
the Collect proceeds with the request for God’s protection and he:1p
in our struggle to win this peace against all the adversaries of His will,
both material and spiritual. We do not ask to be removed from the
conflict, for as long as there is sin in the world and in our lives such
assaults of enemies are inevitable. We do pray that we may have such
sure trust in God’s invincible power, made manifest and available to us
in the ‘might’ by which our Lord conquered sin and Satan, that we
may neither fear the sufferings evil can inflict nor be anxious about
the ultimate victory. (Cf. Psalm xxvii.1-3, Phil. 1.28.)

A Collect for Grace. This Collect from the Gregorian Sacramentary
was used in the Sarum Office of Prime. The principal theme of the
Collect is similar to that of the preceding one, but it is more personal
and immediate in its direction. Its language and spirit recall many
of the Psalms, notably Psalm xci. In the central petition we ask to be

delivered not only from sin itself, but from the occasions that lead us’

to sin. (Cf. the Lord’s Prayer: ‘Lead us not into temptation, but de-
liver us from evil.’)

Rubrics. The Scotch Book of 1637 enjoined the use of the prayers
for the king, the clergy and people, the Prayer of St. Chrysostom, and
the Grace, at this place whenever the Litany was omitted. The 1662
Book, which removed these prayers from the end of the Litany to the
Office, allowed their omission if the Litany was said, and the 1892
Book extended this permission when the Holy Communion followed,
for the intercessions of the Litany and the Holy Communion cover
the same subject matter of prayer. The 1928 Book added the second
rubric with the intent of making the use of the Office more flexible.
(See p. 31.)

S ————————
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It is of interest to recall that the American Book from 1789 to 1928
placed the first rubric not in this place, but after the prayer for the
President. Bishop White told the Rev. Dr. Williamn Augustus Muhlen-
berg that this peculiarity was a concession to the desire of George
Washington to hear the prayer in his behalf, inasmuch as he seldom
attended Evening Prayer, and, in his time, the Litany contained no
specific petition for the President (see p. 55).

A Prayer for the President. Adapted by the 1789 Book from the
Prayer for the King in the English Book, this prayer first appeared
in two books of Private Prayers issued in 1547 and again in the Primer
of 1553. The 1559 Book of Queen Elizabeth placed it at the end of
the Litany, but the 1662 Book moved it to its present position. Bishop
William White in a letter to Bishop Thomas C. Brownell of Connecti-
cut, February 8, 1822, remarked: ‘It may be questioned, whether in a
government which gives no power commensurate with life, it be con-
gruous to pray for the long life and prosperity of the first Magistrate;
but it is contemptible to cavil at the title of “God’s servant,” as applied
to an unbelieving President, when everyone, who understands Greek,
knows that he is so called in Rom. xiii.4.” The custom of offering
prayers for civil rulers is one of the most ancient traditions of Chris-
tian corporate worship (cf. 1 Tim. ii.1-2). In the early centuries of
persecution of Christianity such intercessions were in essence prayers
for peace, and in particular peace for the Church. In England, since
the Reformation, the king has been the Head or supreme Governor
of the temporal Church; hence it is natural that the prayer in his behalf

‘should come first among the intercessions for the Church, before the

prayer for the clergy and people. The same order is followed in the
petitions of the Bidding Prayer, the Litany, and the intercession of
the Holy Communion.

The opening address of the prayer is based upon 2 Chr. xx.6,
Psalms cxiii.5—6, and xxxiii.13-14. For the contrast it suggests between
the universal rule of God and the limited sovereignty of earthly gov-
ernors, see the commentary in Evening Prayer, page 32. In the English
Book the word ‘health’ is coupled with ‘wealth,’ meaning ‘weal’ or
‘welfare,” 2 much richer conception than our substitute of ‘prosperity.’
The ‘heavenly gifts’ we ask for our rulers are more explicitly recited in
the alternative prayer following: ‘O Lord our Governor.’ The final
petition is taken from Psalm xxi.6.
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Endue them plenteously with heavenly gifts; grant them in
health and prosperity long to live; and finally, after this life,
to attain everlasting joy and felicity; through Jesus Christ
our Lord. Amen.
4§ Or this.

O LORD our Governor, whose glory is in all the world;

We commend this nation to thy merciful care, that
being guided by thy Providence, we may dwell secure in
thy peace. Grant to THE PRESIDENT OF THE UNITED
STATES, and to all in authority, wisdom and strength to
know and to do thy will. Fill them with the love of truth
and righteousness; and make them ever mindful of their
calling to serve this people in thy fear; through Jesus
Christ our Lord, who liveth and reigneth with thee and
the Holy Ghost, one God, world without end. Amen.

A Prayer for the Clergy and People.

ALMIGHTY and everlasting God, from whom cometh

every good and perfect gift; Send down upon our
Bishops, and other Clergy, and upon the Congregations
committed to their charge, the healthful Spirit of thy grace;
and, that they may truly please thee, pour upon them the
continual dew of thy blessing. Grant this, O Lord, for the
honour of our Advocate and Mediator, Jesus Christ. Amen.

A Prayer for all Conditions of Men.

GOD, the Creator and Preserver of all manl_d.nd, we

humbly beseech thee for all sorts and conditions of
men; that thou wouldest be pleased to make thy ways
known unto them, thy saving health unto all nations. More
especially we pray for thy holy Church universal; that it
may be so guided and governed by thy good Spirit, that all
who profess and call themselves Christians may be led into
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The alternative prayer was added in 1928. Although its thought was
suggested by the second Collect for the King in the English Book, it is
actually a new prayer, written by Mr. George Zabriskie of the Re-
vision Commission (cf. pp. 35-6). The Commission intended it to be
a substitute for the first prayer, not an alternative. But this section of
the Prayer Book was under consideration by General Convention just
at the time of President Wilson’s tragic breakdown of health, and the
Convention decided to retain the first prayer because of its more per-
sonal character. The brief preamble of this second prayer recalls
Psalm viii.1, though its phrases are commonly found in the Old Testa-
ment. The several petitions are based upon Isaiah xi.2, and implore for
our temporal rulers those gifts of the Spirit that the prophet enumer-
ated as endowments of the Messiah in the rule of His Kingdom: wis-

dom and understanding, counsel and might, knowledge and the fear
of the Lord.

A Prayer for the Clergy and People. This prayer, from the Gelasian
Sacramentary, was included in the Primers and at the end of the
Litany when it was first issued in 1544. The 1662 Book placed it in the
Daily Offices. The American Book of 1789 changed the quaint address
of the English form (‘who alone workest great marvels’) to the phrase
taken from James i.17 (‘from whom cometh every good and perfect
gift’). Bishop Cosin and later the 1689 Commissioners had proposed a
change in this preamble. The word ‘healthful’ means ‘saving,’—the
grace that makes us ‘whole’ from the sickness of sin (cf. our Lord’s
words, Mark ii.17). Without this blessing from God we cannot ‘please’
Him, for only by His help can we gratify and delight Him by ‘being
fruitful in every good work’ (cf. Col. 1.10). The beautiful comparison
of God’s grace to refreshing dew recalls several Old Testament pas-
sages: Deut. xxxiii.28, Psalm cxxxiii.3, and Hos. xiv.5 Notice how
this petition asks of God the same Spirit and the same grace for both
the clergy and the people, for the blessings and responsibilities of both
are essentially one and the same.
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the way of truth, and hold the faith in unity of spirit, in the
bond of peace, and in righteousness of life. Finally, we
commend to thy fatherly goodness all those =~

who are any ways afflicted, or distressed,in 5, 175 ™2
mind, body, or estate; [*especially those for any desire the
whom our prayers are desired;] that it may %’:i;seng;io‘ze
please thee to comfort and relieve them, ac- )
cording to their several necessities; giving them patience
under their sufferings, and a happy issue out of all their
afflictions. And this we beg for Jesus Christ’s sake. Amen.

A General Thanksgiving.

ALMIGHTY God, Father of all mercies, we, thine un-
worthy servants, do give thee most humble and hearty
thanks for all thy goodness and loving-kind- b* Ths may
ness to us, and to all men; [ * particularly to ai,ys‘ﬁes,-z -
those who desire now to offer up their praises return thanks
and thanksgivings for thy late mercies vouch- 1°7 hsafed 10
safed unto them.] We bless thee for our them.
creation, preservation, and all the blessings of this life; but
above all, for thine inestimable love in the redemption of
the world by our Lord Jesus Christ; for the means of grace,
and for the hope of glory. And, we beseech thee, give us
that due sense of all thy mercies, that our hearts may be
unfeignedly thankful; and that we show forth thy praise,
not only with our lips, but in our lives, by giving up our
selves to thy service, and by walking before thee in holiness
and righteousness all our days; through Jesus Christ our
Lord, to whom, with thee and the Holy Ghost, be all

honour and glory, world without end. Amen.

4 NOTE, That the General Thanksgiving may be said by the Congregation
with the Minister.
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A Prayer for all Conditions of Men. The prayer is attributed to the
Rev. Dr. Peter Gunning, Master of St. John’s College, Cambridge, and
later Bishop of Chichester (1670-74) and of Ely (1675-84). Dr. Gun-
ning was a staunch royalist and high churchman, and has been de-
scribed as a man ‘well read in fathers and councils’ and ‘the incom-
parable hammer of the schismatics.” He took an active part in the
Savoy Conference of 1661. There is no doubt that he intended the
phrase in this prayer, ‘all who profess and call themselves Christians,’
to be aimed at the Puritans. Originally the prayer was written for use
in the chapel of St. John’s as a substitute for the Litany in Evening
Prayer. The 1662 revisers eliminated the first part, with its interces-
sions for the king, the clergy, et cetera, as these were already pro-
vided for by the preceding prayers. This explains the somewhat sud-
den introduction of the word ‘finally’ towards the end of the prayer
in its present form. The American Prayer Book placed it among
the prayers of the Daily Offices, rather than among the occasional
Prayers; and the 1892 Book restored the optional clause, which had
been omitted in 1789. ‘

The prayer contains three specific petitions. The first is for the mis-
sionary spread of the Gospel—the knowledge of God’s ‘saving health
among all nations’ (Psalm Ixvii.2). This was the first note of concern
for missions that found a place in the Prayer Book, and it doubtless
reflects the development of English colonial expansion in the seven-
teenth century (see p. 38). The second petition, with its phrases from
John xvi.13, Psalm xxv.9, and Eph. iv.3, is concerned with the unity
of the Church. In Dr. Gunning’s time the English Church lost the
national unity it had maintained since the Reformation. But the dis-
unity of Christendom beyond the confines of England was already a
tragic fact. The final petition is for the afflicted and the suffering. The
word ‘estate’ refers to external circumstances in general, not merely
to property. Similarly, the now famous phrase of the opening supplica-
tion, “all sorts and conditions of men,’ is descriptive of outward condi-
tions rather than of inner character of men.
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A General Thanksgiving. The original suggestion for the phrasing
of this thanksgiving appears to have been a private prayer of Queen
Elizabeth issued in 1596. Bishop Edward Reynolds of Norwich (1661~
76), a man of Puritan sympathies, composed it in its present form for
the 1662 Book. The style is a striking contrast and the subject matter
a complementary balance to the preceding intercession of Bishop
Gunning, the militant foe of Puritanism. It is interesting that whereas
Gunning’s prayer leans heavily upon Scriptural citations, Reynolds’
thanksgiving is more theological in vocabulary, though not without
clear allusions to Biblical words and phrases. ‘Hope of glory’ is obvi-
ously taken from Col. 1.27; and the concluding petition looks back
upon the opening versicle of the Office from Psalm 1i.15 and a phrase
in the Bemedictus, Luke 1.75. Both prayers are built upon the doctrine
of God in His threefold activity as Creator, Preserver, and Redeemer;
and in both prayers the fruits of God’s redemption of us through
Christ are recounted. In the former, they are: way of truth, unity of
spirit, bond of peace, and righteousness of life; in the latter, they are
more succinctly stated: the means of grace and the hope of glory.

The New Testament teaches us that thanksgiving is an essential part
of Christian worship, and that the giving of thanks to God for His
mercies is both a natural and a necessary accompaniment of our re-
quests for His continued providence and grace (cf. Phil. iv.6; 1 Tim.
ii.1). Hence our American revisers of 1789 were well advised in mov-
ing the General Thanksgiving from the occasional Prayers and mak-
ing it a regular part of the corporate worship of the Daily Office. It
gives to the Ofhice a concluding ‘eucharistic’ note, especially appro-
priate when the Office is not followed immediately by the Eucharist
proper. And like the concluding thanksgiving of the Holy Communion
itself (p. 83), it serves to direct our worship in the sanctuary to the
tasks of service in the world and so relates our daily prayers to our
daily lives by linking the due service of our lips to the dutiful service
of our deeds.

The rubric that provides for the common recital of the thanksgiving
by minister and congregation is the recognition of a long-established
custom—and a very natural one, since the ‘general’ character of the
thanksgiving is comparable to the ‘general’ confession of sin the entire
congregation makes at the beginning of the Office. The Irish Book
of 1878 was the first to include such a rubric. The American Book
added it in 1928.
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A Prayer of St. Chrysostom. Archbishop Cranmer found this prayer
in the Greek Liturgy, ascribed to St. Chrysostom (d. 407) though
actually of the fifth century, when he was searching for suggestions
for the English Litany of 1544. The 1662 Book first joined it to the
Daily Office, in addition to the Litany; the American 1928 Book re-
moved it from the Litany (see p. 59). The prayer is based upon our
Lord’s sayings recorded in Matt. xviii.19-20, but in the English version
of Cranmer a curious conflation of two distinct sayings of Jesus oc-
curs, resulting in an unfortunate statement of His teaching concerning
prayer. In Matt. xviii.19 Jesus says that if two of His disciples agree in
whatsoever they ask, it shall be done by the Father; and in verse 20
He goes on to say that where two or three are gathered together in His
Name, He is in the midst of them. The original Greek of the prayer
conforms to verse 19 and so fits in with the ‘one accord’ of the opening
address. (Cf. also John xiv.14, 1 John v.14-15; and Acts 114, ii.l,
et cetera, where the early Christians are described as being together
‘with one accord.’) Such accord in prayer is a gift of grace. It is none
other than to pray ‘in Christ’s Name,’—to pray as He did, ‘Not my
will, but Thine be done.’ Indeed, the entire prayer is addressed to
Christ, although this is obscured by the opening address to ‘Almighty
God.” When our wills are, like our Lord’s, conformed to God’s wili,
then only do the inner ‘desires’ of our hearts agree with the outward
‘petitions’ of our lips and we are truly of ‘one accord’ with Him and
with one another. The word ‘expedient’ means ‘suitable’ or ‘advan-
tageous,’ not, as it commonly means today, ‘politic’ or ‘opportune’ (cf.
1 Cor. x.23), Notice also the coupling of ‘knowledge of thy truth’ and
‘life everlasting,’ as in the Collect for Peace (p. 17).

The Grace (2 Cor. xiii.14). This is a prayer, not a benediction. It
was inserted after the Litany in 1559 and added to the Offices in 1662.
It is frequently used in the Eastern liturgies as a salutation before the
Sursum corda of the Eucharist (p. 76). In the Offices it serves both
as a final doxology by its naming of the Holy Trinity, and as a prayer
for the chief gifts and graces of the Three Persons: the Son’s favor
towards us in His redeeming act; the Father’s love; and the Spirit’s
bond, uniting us in fellowship one with another and communicating
God’s love and Christ’s grace among us in His Body, the Church.
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A Prayer of St. Chrysostom.

ALMIGHTY God, who hast given us grace at this-time
with one accord to make our common supplications
unto thee; and dost promise that when two or three are
gathered together in thy Name thou wilt grant their re-
quests; Fulfil now, O Lord, the desires and petitions of
thy servants, as may be most expedient for them; granting
us in this world knowledge of thy truth, and in the world
to come life everlasting. Amen.

2 Cor. xiii. 14.

THE grace of our Lord Jesus Christ, and the love of
God, and the fellowship of the Holy Ghost, be with
us all evermore. Amen.

Here endeth the Order of Morning Prayer.
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The Order for
Daily Evening Prayer

€] The Minister shall begin the Evening Prayer by reading one or
more of the following Sentences of Scripture; and then he shall
say that which is written after them. But he may, at his discretion,
pass at once from the Sentences to the Lord’s Prayer.

4 And NOTE, That when the Confession and Absolution are omitted,
the Minister may, after the Sentences, pass to the Versicles, O
Lord, open thou our lips, ezc., in which case the Lord’s Prayer shall
be said with the other prayers, immediately after The Lord be with
you, etc., and before the Versicles and Responses which follow.

THE Lorp is in his holy temple: let all the earth
keep silence before him. Hab. i. 20.

Lorp, I have loved the habitation of thy house, and the
place where thine honour dwelleth. Psalm xxvz. 8.

Let my prayer be set forth in thy sight as the incense;
and let the lifting up of my hands be an evening sacrifice.
Psalm cxli. 2.

O worship the LORD in the beauty of holiness; let the
whole earth stand in awe of him. Psalm xcuvi. 9.

Let the words of my mouth, and the meditation of my
heart, be alway acceptable in thy sight, O Lorp, my
strength and my redeemer. Psalm. xix. 14.

Watch ye, for ye know not when the master of
* the house cometh, at even, or at midnight, or at
the cock-crowing, or in the morning: lest coming sud-
denly he find you sleeping. St. Mark xui. 35, 36.
Cheistmas Behold, the tabernacle of God is with men,
" and he will dwell with them, and they shall be
his people, and God himself shall be with them, and be
their God. Rev. xxi. 3.

Advent

2I
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Evivh The Gentiles shall come to thy light, and kings
PIPAanY. 4o the brightness of thy rising. Isaiah Ix. 3.

I acknowledge my transgressions, and my sin is ever
before me. Psalm li. 3.

To the Lord our God belong mercies and forgivenesses,
though we have rebelled against him; neither have we
obeyed the voice of the LorD our God, to walk in his laws
which he set before us. Dan. ix. 9, 10.

If we say that we have no sin, we deceive ourselves,
and the truth is not in us; but if we confess our sins, God
is faithful and just to forgive us our sins, and to cleanse us
from all unrighteousness. 1 St. John i. 8, 9.

Good Frid All we like sheep have gone astray; we have
006 FTt4¥. turned every one to his own way; and the
Lorp hath laid on him the iniquity of us all. Isaiah ki1, 6.
Thanks be to God, which giveth us the victory
through our Lord Jesus Christ. 1 Cor. xv. 57.

If ye then be risen with Christ, seek those things which
are above, where Christ sitteth on the right hand of God.
Col. 7. 1.

Ascension Christ is not entered into the holy places made
* with hands, which are the figures of the true;
but into heaven itself, now to appear in the presence of
God for us. Heb. ix. 24.
Whitsunday There is a rive1:, the streams whereof shall
" make glad the city of God, the holy place of
the tabernacles of the Most High. Psalm xlvi. 4.

The Spirit and the bride say, Come. And let him that
heareth say, Come. And let him that is athirst come. And
whosoever will, let him take the water of life freely.
Rev. xxii. 17.

Lent.

Easter.

.. Holy, holy, holy, is the LorD of hosts: the
Trinity Sunday. Wholc,: eartl,a is fuil of his glory. Isaiah vi. 3.
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EVENING PRAYER

The structure of Evening Prayer is exactly similar to that of Morning
Prayer. Only minor variations of detail exist between them, notably
the omission of the invitatory psalm, the Venite, at the Evening Office.
Further shortening of Evening Prayer is permissible by the omission
of one lesson and canticle (p. 25), and, even on days of fasting and
abstinence, of the penitential introduction (p. 23). But Evening Prayer
may be lengthened by using the Gloria in excelsis at the end of the
whole selection of Psalms (p. 25) and by the singing of an anthem
after the third Collect (p. 31).

* The opening sentences are arranged, as in Morning Prayer, accord-
ing to the Church seasons—a plan adopted in the 1892 Book. Two sen-
tences only are common to both services: Hab. 1i.20 and Psalm xix.14.
No sentences are provided for Thanksgiving Day, presumably since
the chief services proper to this day are customarily held only in the
morning.

The short bidding, alternative to the long Exhortation, was intro-
duced in the 1892 Book, to avoid the tediousness of overmuch repeti-
tion. Also the long Exhortation, like the Venite, might be considered
as sufficient, when read in the morning, for the entire day’s corporate
worship.

The permission to omit at any time the entire penitential introduc-
tion to Evening Prayer may not always be spiritually advantageous.
To confess one’s sins and seek God’s pardon at the close of the day’s
work is perhaps more natural than to do so when one has just arisen
from refreshing sleep. There is always in us the disposition to sin, but
at the end of the day we could more readily make up a lengthy list
of the times we have given in to this disposition during our waking
hours.



Evening Prayer
LET us humbly confess our sins unto Almighty God.
4] Or else he shall say as followeth.

EARLY beloved brethren, the Scripture moveth us,
in sundry places, to acknowledge and confess our
manifold sins and wickedness; and that we should not dis-
semble nor cloak them before the face of Almighty God
our heavenly Father; but confess them with an humble,
lowly, penitent, and obedient heart; to the end that we may
obtain forgiveness of the same, by his infinitegoodness and
mercy. And although we ought, at all times, humbly to
acknowledge our sins before God; yet ought we chiefly so
to do, when we assemble and meet together to render
thanks for the great benefits that we have received at his
hands, to set forth his most worthy praise, to hear his most
holy Word, and to ask those things which are requisite and
necessary, as well for the body as the soul. Wherefore I
pray and beseech you, as many as are here present, to
accompany me with a pure heart, and humble voice, unto
the throne of the heavenly grace, saying—

A General Confession.
€ To be said by the whole Congregation, after the Minister, all kneeling.

LMIGHTY and most merciful Father; We have erred,
and strayed from thy ways like lost sheep. We have
followed too much the devices and desires of our own
hearts. We have offended against thy holy laws. We have
left undone those things which we ought to have done;
And we have done those things which we ought not to
have done; And there is no health in us. But thou, O Lord,
have mercy upon us, miserable offenders. Spare thou those,
O God, who confess their faults. Restore thou those who
are penitent; According to thy promises declared unto
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Evening Prayer

mankind In Christ Jesus our Lord. And grant, O most
merciful Father, for his sake; That we may hereafter live a

godly, righteous, and sober life, To th f th
Name. Amen. ’ ’ © glory of thy holy

The Declaration of Absolution, or Remission of Sins.
9 To be made by the Priest alone, standing; the People still kneeling.

ALMIGH’I.‘Y God, the Father of our Lord Jesus Christ,

who desireth not the death of a sinner, but rather
that he may turn from his wickedness and live, hath given
power, and commandment, to his Ministers, to declare
and pronounce to his people, being penitent, the Absolu-
tion and Remission of their sins. He pardoneth and absolv-
eth all those who truly repent, and unfeignedly believe his
holy Gospel.

Wherefore let us beseech him to grant us true repent-
ance, and his Holy Spirit, that those things may please him
which we do at this present; and that the rest of our life
hereafter may be pure and holy; so that at the last we may
?me to his eternal joy; through Jesus Christ our Lord.

men.

€ Or this.

THE Almighty and merciful Lord grant you Absolu-
tion and Remission of all your sins, true repentance,

amendm;nt of life, and the grace and consolation of his

Holy Spirit. Amen.

Then the Mini g ;

s still krfeeeling,l%ﬁegﬁggnsﬁe%&nzbfy the Lord's Prayer; the Peole

OUR Fat'her, who art in heaven, Hallowed be thy Name.

" Thy kingdom come. Thy will be done, On earth as it

is in heaven. Give us this day our daily bread. And forgive

us our trespasses, As we forgive those who trespass against
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