THE SECOND BOOK OF THE PSALTER.

This book (Ps. xlii.—lxxii.) contains eight Psalms (xli.—
glix.) ascribed to the sons of Korah, one (Ps. 1.) ascribed to
Asaph, eighteen to David (Ps. li.—lxv., Ixviii., Ixix., I1xx.), one
(Ps. Ixxii.) to Solomon; three only (Ps. lxvi., lxvii., Ixxi.) are
anonymous. The whole section is ‘ Elohistic’’—using the
name Elohim instead of Jehovah—even in the Psalms ascribed
to David. This peculiarity is probably due to the compiler
(see Introduction, sect. I). The Book is closely connected in
style and character with Book III., and was probably formed at
a date considerably later than the first Book (see Introduction,

sect. 1).
Psarnu XLII. .

This Psalm is closely connected with Pgz. xliii., as is evident both by the
style and by the recurrence of the burden, ‘“ Why art thou,” &c¢. The
“gons of Korah,” to whom it is ascribed, were the company of Levites
descended from Kohath, the son of Levi, named—strangely as it seems to
us—from Korah, grandson of Kohath, the leader of the great rebellion
against Moses (see Num. xvi. 1; 1 Chr. vi. 22; 2 Chr. xx. 19). They were
the doorkeepers of the Temple (1 Chr. ix. 17; xxvi. 1; Neh. xi. 19), and
were also, under the direction of Heman (1 Chr. vi. 33), appointed for
¢ the service of song.”

The name will, of course, cover much variety of date and authorship.
Unlike, however, many of the Psalms bearing this inscription, Ps. xlii. is
one of strong individuality, as of singular beauty—the utteransce of a man
banished from the sanctuary of God which he loves, at once “ thirsting for
the living God,” and yet feeling, even in despondency, His support and
comfort. Xts divisions are clearly marked by the burden: (a), in vv.1—7,
we have simply the cry of longing and mournful remembrance of the glad
worship of days gone by; (b), in ve. 8—15, a more vivid picture of the storm
of trouble and enmity, under which faith in God is still unconquered.

v.1. Degireth. . . . longeth—properly
(as in A.V.), “panteth after.”” The
marginal reading ‘brayeth after,”’
though it will suit the passage, is
less likely and less beautiful. The
deepest longing of the soul for God
is silent ; for no “cry” can fully ex-
press it.

v.2. Athirst for God. The Hebrew
word for *living God*’ is rare, found
in the Psalter only here and in
1xxxiv. 2. But the thirst for a * Liv-
ing God”—a Divine Person, a true
Father—as distinct from the vague
consciousness of a Supreme Power,
is the secret of all vital religion.
It is of the satisfaction of this Jong-
ing that Our Lord declares that
they who come to Him shall “ never
thirst.”” In the Psalmist, as in all
true servants of God, the longing
implies evidently the immediate de-
sire of “ appearing before God” in
the worship of His visible sanctuary.
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80 lovingly remembered in v. 4: but
it is in essence the deeper desire
for that inner spiritual communion
with Him, which underlies all visible
worship and gives it meaning, and
which in turn is sustained and far-
ther deepened through such worship.
Yet perhaps in those who knew but
one place of the manifestation of
God’s presence, the immediate de-
sire must have occupied a larger
place than in us, who have known of
the worship everywhere “in spirit
apd in truth,” and who see God face
to face in the revelation of the Lord
Jé&sus Christ.

v. 8. In this verse (a8 in v. 13) the
Psalmist describes his exile as em-
bittered by the scorn of those who
are not only his enemies, but who (as
in xxii.8) delight in tauntsover God’s
apparent desertion of His servant.

v. 4. For I went, &c.—properly,
‘“how I went,” &c. The words are
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" great wait for me.

w Most Holy. The prayer of the
tiPs?a,lmist is for the reality, of which

. thanksgiving : among such askeep

to the special dwelling- °
hereafter (:a “God of his joy and -

Day 8. THE PSALMS, Day 8.

5 Mine enemies speak evil of
me : When shall he die, and his
name perish ?

6 And if he come to see me, he
speaketh vanity : and his heart
conceiveth falsehood within him-
self, and when he cometh forth
he telleth it.

7 All mine enemies whisper to-
gether against me : even against
me do they imagine this evil,

8 Let the sentence of guiltiness
proceed against him : and now
that he lieth, let him rise up no
more.

9 Yea, even mine own familiar
friend, whom I trusted : who did
also eat of my bread, bath laid

10 But be thou merciful unte
me, O Lord : raise thou me up
again, and I shall reward them.

11 By this I know thou favour-
est me : that mine enemy doth
not triumph against me.

12 And when I am in my health,
thou upholdest me : and shalt set
me before thy face for ever.

13 Blessed be the Lord God
of Israel : world without end.
Amen,

PSALM 42,
Quemadmodum.
IKE as the hart desireth the
water-brooks : so longeth my
soul after thee, O God.

2 My soul is athirst for God,
yea, even for the living God :
when shall T come to appear be-
fore the presence of God ?

3 My tears have been iy meat
dzy and night : while they daily
Eagd }?mto me, Where is now thy

4 Now when I think thercupon,
I pour out my heart by myself :
for I went with the multitude,
and brought them forth into the

house of God ;
5 In the voice of praise and

holy-day.

will yet give him thanks for the
help of his countenance,

8 My God, my soul is vexed
within me : therefore will I re-
member thee concerning the land
of Jordan, and the little hill of
Hermon.

9 One deep calleth another,
because of the noise of the water-
pipes : all thy waves and storms
are gone over me.

10 The Lord hath granted his
loving-kindness in the day-time :
and in the night-season did I sing
of him, and made my prayer unto
the God of my life.

11 I will say unto the God of
my strength, y hast thou for-
gotten me : why go I thus hea-
vily‘,) while the enemy oppresseth
me ?

12 My bones are smitten asun-
der as with a sword : while nine
enemies that trouble me cast me
in the teeth ;

13 Namely, while they say
(éa(.’i(liy‘;unto me : Where is now thy

.14 Why art thou so vexed, O
my soul : and why art thou so
disquieted within me ?

15 O put thy trust in God : for
I will yet thank him, which is
the help of my countenance, and
my God,

PSALM 43.
Judica me, Deus.

G_IVE sentence with me, O God,

and defend my cause against
the ungodly people : O deliver me
from the deceitful and wicked
man,
2 For thou art the God of my
strength, why hast thou put me
from thee : and why go I so hea-
vilyz) while the enemy oppresseth
me ?
3 O send out thy light and thy
truth, that they may lead me":
and bring me unto thy holy hill,
and to thy dwelling.
4 And that I may go unto the
aitar of God, even unto the God

( ng art thou so full of hea- | of my joy and gladness : and upon

viness,

thou so disquieted within me?
7 Put thy trust in God : for I '
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my soul : and why art | the harp will T give thanks unto
* thee, O God, my God.

5 Why art thou so heavy, O
16



~Psarm XLIV.

In regard to this Psalm—ascribed to * the sons of Korah ”—the occasion
and meaning are perfectly clear, but the date of its composition is very
difficult of determination. It is certainly writien at a time of great
disaster—defeat, captivity, and humiliation in the sight of the heathen—
yet & disaster under which the Psalmist can plead’ faithfulness in the
people, and call with humble earnestness for the help of the Lord. It is
difficult to refer this to any special period in the history of the monarchy,
although indeed the difficulty may well arise from our almost complete
ignorance of many portions of that history. By many critics the Psalm
is referred to the time of the great Maccabean struggle; but—to say
nothing of the ancient tradition that the Canon was closed long before
this—the position of the Pzalm in the Psalter, the reference to the sons
of Korah, the style of the Hebrew, and some even of the circumstances
described, are against this. The use of the call in v. 23, ‘ Awake, Lord,”
&c., in the days of John Hyrcanus (recorded in the Talmud), rather
points to the previous existence of the Psalm long enou%h to have become
familiar. It would suit better the time of return from Captivity; yet even
to this some of the same objections apply.” Probably it is of earlier date,
referring to some invasion and captivity and disgrace, unrecorded in the
fragmentary Scriptural record.

It opens (@), in ve. 1—9, with a remembrance of the old blessing and
victorious confidence of Israel, ending in a prayer that they mi% t be
renewed now to the afflicted .people of God; to this succeeds (d), in
vv. 10—17, a vivid picture of present ruin and humiliation; and the Psalm
closes (e), in vv. 18—26, with a protestation of faithfulness, and a cry to the
Lord to awaken and help His peaple. T

vv. 1-—4. The recital of the ancient vv. 10—17 describe a condition of
blessings of God tc His people is not | more than temporary defeat or dis-
only a natural sadmness- of remem- | aster. (Comp. lxxix. 1—4; Ixxx. 5,
brance, but an implied pleading with | 6.) The forebodings of Solomon’s
Him—much as in Solomen’s prayer | prayer (1 Kin. viii. 33, 34, 44—50) are
(1 Kin. viii. 53)—that these is | more than fulfilled ; as the supplica-
blessin'%s should not prove to be in | tion of that prayer is afterwards
vain, This idea is brought out ex- | taken up. The armies of Israel have
plicitly in Ps. lxxix. 9, and thence | been defeated; the people are de-
added to verse 1 of this Psalm when | voured, scattered in a ca.ptii'ity 80
used as an Antiphon in our Litany. | numerous that each is sold ‘ for

0. 2. And cast them out. 1t shauld | nought” ; the very name of Israel
be “and spread them®™ (the Iiragl- | is a scorn to the neighbouring na-
ites) “ abroad’ ; so corresponding | tions(the old enemies of the people
to the "antithesis of the previcus |in Philistia and Edom, Moab and
clause, and carrying out the meta- { Ammon), and a by-word in the more
phor of the ‘““planting.” Compare | distant lands of the heathen (E%ypt
the fuller description of Ps. 1xxx. | or Syria or Assyria) ; the trinmph of
8—11. } the slanderer and blasphemer of God

In vo. 5—9 the Psalmist calls to | is to His servants both a shame and
remembrance the thankful and con- | a perplexity. We oanpot point to
fident declarations of Israel in the | any period in the history of .the
old and happy times of victory. He | monarchy, in which woé know of any
would gladly take them up now, but | condition of things corresponding
is driven to the 'mournful contrast of | to this terrible description. * But in
the complaint of ¢o. 10—17. e the prophets, even before the Cap-

v. 5. Send help, ptoperly (as in | tivity, we have similar pictures of
AV.), “command deliverances.” | national disaster (see, for example,
It nbeds bus God’s Word of antho- | Joel iii. 2—6; Micah i. 6—18; Isa.
rity; under this Israel is ready to | Ixiii. 17, 18; Ixiv. 10—12).
fight. Their bow and sword are not vv. 18—21. The peculiarity of this
their ultimate trust; yet (as of old) | passage—in which it stands contrast-
they are to be used. ’ ed with the frequent confessions of
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THE PSALMS,

Day 9.

my s;blil :_;.nd why art thou so
disquieted within lxlge ?
6 O put thy trust in God : for

Dax 9.

PSALM 44,
Deus, auribus.
E have heard with our ears,
0 God, our fathers have told
us- { what thou hast done in their
time of old ; S

2 How thou hast driven out
the heathen with thy hand, and
planted them in : how thou hast
destroyed the nations, and cast
them out. '

3 For they gat not the land
in possession through their own
sword : neither was it their own
arm that helped them; - -

4 But thy right hand,andthine
arm, and the light of thy counte-
nance : because thou hadst a fa-
vour unto them. '

5 Tiaou art my King, O God :
send help unto Jacob,

6 Through thee will we over-
throw our enemies : and in thy
Name will we tread them under,
that rise up against us.

7 For I will not trust in my
bow: it is not my sword that shall
help me; - T

8 But it is thou that savest us
from our epemies : and puttest
them to confusion that hate us.

9 We make our boast of God
all day long : and will praise thy
Name for ever. ‘

~10 -But now thou art far off,
and puttest us to confusion : and
goest not forth with our armies.
11 Thou makest us to turn our
backs upon our enemies : so that
they which hate usspoil our goods.

12 Thou lettest us be eaten up
like sheep : and hast scattered us
among the heathen. ’ :

13 Thou sellest thy people for |

nought : and takest no money for
them.

14 Thou makest us to be re-
buked of our neighbours : to be
laughed to scorn, and had in de-
rision of them that are round

I will yet give him thanks, which
is the help of my countenance,
and my God. . '

{¥orning Praper.

15 Thou makest us to,‘ be a by-
word among the heathen : and
;ltmlfs the people skake their heads

16 My confusion is dally befor
me : and the shame of my racg
hath covered me ; '

17 For the voice of the slan-

enemy and avenpger.

18 And though all this be come
upon us, yet do we not forget

wardly in thy covenant. - - -
19 Our heart is riot turned back :
.nelther our steps gone out of thy

gons : and covéred us with
shadow of death. the

Name of our God, and holden
up our hands to any strange god :
- shall not -God search it out ¥ for
he knoweth the very secrets of the
e For thy s
or thy sake alsoare we kill-
-ed all the day long : and are coutit-
ed as sheep appointed to be slain.
23 Up, Lord, why sleepest thou :
awake, and. be not absent from us
for ever. ‘
" 24 Whgrgforethidest thou thy
ace : and fo test. our
and trouble ? B misery
25 For our soul is brought low,

cleaveth unto the ground. .
"26 Arise, and help us : and de-
liver us for thy mercy's sake,
~ PSALM 45.
_ Eructavit cor meum.
MY heart is inditing of a good
matter: I speak of the things
whﬂfoin1 I l;a(;)ve made tulxllt.o the King,
y tongue is the pen : o
ready writer. - - pen t‘a
3 Thou art fairer than the chil

about us.

dre_n ot men : full of grace are
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derer and blasphemer : for the

thee : nor behave ourselves fro--

way ; _ .
, g’o No, not when thou hast .
smitten us into the place of dra-

21 If we have forgotten the

even unto the dust : our belly .

2



PsaLm XLIV.—cont.

the prophetic books, especially in the
era of the Captivity (see Is. Ixiv. 5,
6, 7; Dan. ix. 6—14; Neh. 1.6, 7; ix.
83, 34)—is that, while they acknow-
ledge disaster as_a righteous judg-
ment on sin, the Psalmist here pro-
tests before the Searcher of hearts
that under all and through all God’s
people are faithful to. His covenant,
and that it is indeed as His people
that they suffer (see v. 22). This
would undoubtedly suit well the
Maccabean time, but it need not
belong to that time only.

v. 20. The place of dragons—really
“the place of juckals” (comp. Jer.
ix. 11; x. 22), the dreary desolation
of the wilderness. o

v. 23. Up, Lord (comp. vii. 7; XXXV.
93; lix. 4, 5), why sleepest thou ! It is
recorded that thé use of this fervent

call on God in the Maccabean times
was protested against, on the ground
that * He that keepeth Israel ghall
neither slumber nor sleep.” It is
but the transient utterance of natu-
ral complaint in the dark hour, when
it seemed for a moment that God
“made as though He heard not,”
like the Baal whom Elijah scorned
(1 Kings xviii. 27), or like the ime-
passive gods of heathen philosophy,
who cared not for human things.
Out of this the Psalmist emerges in
0. 26 into confidence in God’s salva-
tion; but we note that he no longer
claims reward for faithfulnesg as
above (vv. 18—20); he throws him-
self wholly on His “mercy.” (v. 22
is quoted in Rom. viii. 36, and ap-
plied to the persecutions, which can-
not ‘ separate us from the love of
Christ.”

Psatm XLV,

This Psalm—emphatically noted as at once Masckil, a “meditation,” and
“ga song of loves”’—is evidentlia song at the marriage of a king. That it

is Messianic, prefiguring the
jage with His Church, must

ingdom of the true Son of David and His
be concluded from the superhuman

marr

grandeur of its imagery, from some features of its details, and even from
its admission into the Psalter; and this conclusion is drawn accordingly
in ancient Jewish interpretation, and sanctioned by the authority of the

New Testament (see Heb. i. 8, 9).

To that kingdom alone can its utter-

ances apply in anything like perfection. Hence the Psalm is naturally used
as one of the Proper Psalms for CHRISTMAS DAY—t0 celebrate the manifes-
tation of the Divine King in human flesh. But it seems equally clear that,
as nsual in the Psalms, this Antitype is foreshadowed by an immediate and
visible type in the marriage of a prince of the house of David, inheriting

his promise (see v. 6), with some

foreign royal bride. The traditional

interpretation refers this to Solomon’s marriage with the daughter of
Pharaoh. In spite of much recent criticism, this is far the most probable.

Certainly the royalty of Solomon al

one could even approach to the great-

ness and majesty here described. The only objection worth notice is that
the king is painted as a warrior, while Solomon was a man of peace ; but yet
he had his great army, his wars, and even his conquests (2 Chr. viii. 3, 4),
and this especially at the beginning of his reign, when his marriage took
place (see 1 Kings xi. 14—25); and the war of the king in the Psalm is
simply one of easy triumph in the cause of righteousness and peace. Of the
other occasions conjectured, the assignment of it to the marriage of Ahab
with Jezebel is monstrous. Ahab was no son of David, and no. faithful
gervant of God would have celebrated his ill-omened marriage. The
marriage of Jehoram with Athaliah labours under the latter difficulty,
and the kingdom of his day could hardly have been described in imagery of
such grandeur. Clearly Solomon, the immediate son of David and heir of
the promise, would most naturally be the type of the true Son of David to
come. The heading describes it as on Shoshannim, ** the Lilies,” probably
the name of the tune to which it was to be sung. .

The Psalm (after the first two introductory. verses) consists of (a), in
vv. 3—10, an address of praise and welcome to the king, blessed of God

for ever, victorious in righteousness,

and glorious in beauty; () in vr. 11

—18, an address to the bride, calling her to forget her own people and
worship her royal spouse; {(¢), in vv, 14—18, a concluding picture of the
entrance of the bride into the palace, and a prediction of blessing on the

marriage.
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PsaLm XLV.—cont.

v. 18, perhaps, best rendered with
R.‘y. (marg.)—

My heart is overflowing with a
goodly matter;-

I speak—my work is for the
king.”

v.3. The firat glory ascribed to the
kuég is that of beauty and ‘“ grace
shed upon his lips ”’—both specially
appropriate to Solomon—both to be
perfected in the Messiah (comp. Isa.
xxxiii. 17; Luke iv. 22).

Because, &c., should be ““there-
fore” (asin A.V.and R.V.). .

.vv. 4—6. The second glory is of
victory over his enemies. The king
is to gird on the sword of his glory
and majesty (‘“‘worship and re-
nown”); he is to ride on in the
cause of “truth and meekness and
righteousness "’ ; the prowess of his
right hand is to * teach him terrible
deeds”; his enemies are to be
piexced and subdued by his arrows.
1t is to be noted that the description
is of an almost unresisted triumph
in the cause, not of fresh conquest
and warlike strength, but of “truth
and righteous gentleness.” This
favours the application to Solomon;

it paints still better the kingdom of.

the true “ Prince of Peace.”

v. 6.“Even in the midst, &c.—pro-
perly, “ They are in the hearts of the
king's enemies.” :

v. 7. Thy seat, O God. Of this
verse three renderings are possible,
(a) that of our version, (b) that which
translates ‘“God is thy Throne for
ever,” much as we read ‘‘ God is our
Rock” or ‘‘our Shield”; and ()
(as in R.V. margin), “Thy throne
is thethrone of God.” The Septua-
gint version (followed in Heb. i. 8)
might lend itself to either (a) or (b),
though better to the former, which
other ancient versions contain ex-
plicitly. (a) The startling applica-
tion of the name ‘“God’’ (Elohim) to
the human type is supported by Ex.
vii. 1; xxi. 6; xxii. 7; Ps. Ixxxii. 6;
and perhaps 1 Sam. xxviii, 13; the
application to the Antitype contains
the perfect truth, which this usage
imperfectly foreshadows (comp.John
x. 34—36). Against it, however, is
the emphatic use of “ God, thy God”’
in v.8. (b) The second rendering is
somewhat harsh and unexampled,
although, indeed, a magnificent em-
bodiment of the great promise to
David. It would express substan-
tially, though not explicitly, the
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superhuman character of the royalty
of the true Son of David. (c) The
third reading avoids all difficulty.
It embodies the promise to David;
it corresponds admirably with the
fulfilment. in the Antitype. But it
i8 far less striking and poetical than
either of the other renderings, and
has no support in the Ancient Ver-
sions.

vo. 6, 7. The third glory of the
Divine royalty is the eternity fore-
shadowed in the promise to David
(2 Sam. vii. 12—16), foretold again
and again in completeness of the
Messianic kingdom (see e.g. Dan.
vii. 14); and the perfect righteous-
ness, which is even more character-
istic of that kingdom.

vv. 8, 9. The oil of gladness (comp.
Ps. civ. 15). The anointing with oil
is the symbol of blessing, suggested,
like the myrrh, ‘aloes, and cassia, by
the actual custom of bridal ceremony
(comp. Esther ii. 12). We may note
the abundance of spices in the days
of Solomon (1 Kings x. 2, 10), and
the importation and use of ivory

(1 Kings x. 18, 22). If our transla-

tion 'stand, the *‘ivory pa.la.ces * must
mean “ivory caskets ' ; but the best
rendering is (as in R.V.), “Out of
the ivory palaces stringed instru.
ments have made thee.glad.”” :

v. 10. The verse implies (a8 in the
cagse of Solomon) many wives of
various races (see I Kings xi. 3),
but one supreme above 'all, like
‘“the daughter of Pharaoh.”

In a vesture of gold, wrought about,
&c. This is evidently taken from
the LXX. version. It should be
simply *in vesture of gold of Ophir”’
—again characteristic of the time of
Solomon (see 1 Kings ix. 28; xii. 21;
Job xxviii. 16).

v. 11, It is notable, as illustrating
this ,exh‘ortthon,‘ that, while Solo-
mon’s marriage with ‘“strange wo-
men’’ is branded as asin (see 1 Kings
xi. 1—4) and the cause of his idola-
try, no censure is pronounced on the
union with the daughter of Pharaoh,
as though she actually adopted the
worship and the faith of Israel.

W0 12. Thy Lord God. The word

'God ” is not in the original., Itis
simply ‘“thy Lord” (comp. Gen.
xviii. 12); and the “worship” is
that of mere reverence. Our ver-
sion (taken from the Vulgate) was
probably suggested by the essianic
interpretation.



PsarLu XLV.—cont.

* o, 13. The daughter of Tyre. We
note in Solomon’s days the half-
degende’nt gition of 1yre, the type
of ** the rich among the peoble !’ (see
1 Kings v. 1—12; ix. 1014, 27, 28;
% Chr. ii, 3—16). The words #hall be
Rere are not in the Hebrew, and
ne rendering of the passage is ‘‘ O
dsughter of Tyre, with a gift, the
rich, &c.”’—thus making the bride
herself a daughter of Tyre, bat this
breaks the parallelism, and is other-
wise improbable. o
v. 14. AUl glorious within. What-
ever niystic meanings of this phrase
naturally suggest themselves in the
a{)plicatmn to the Antitype, it seems
clear that in the literal sense the
meaning is ‘‘ in the inner chamber.”
The Psalmist draws a graphic pic-
ture of the bride, first, in the splen-
dour of her golden robe in the inner
chamber; then as brought in proces-
sion to the king in the embroidered

mantle, or on the embroidered ta-
pestry laid down for her to walk
on; lastly, as entering with music
and shout of gladness into the
king’s palace.

v. 17. The address seems to be
to the bride, carrying on the ex-
hortation to forget her father’s
house. She is to exchange the
glory of her royal ancestors for the
greater glory of her royal children,
who shall rule the world. Again the
application to the Church, as the
spouse of Christ, comes ouf irresisti-
Dbly; the “fathers’’ are but the in-
heritors of the old Covenant; the
children, literally rulin%in all lands,
are the trophies of the New.

v. 18, on the other hand, is evi-
dently addressed to the King—mark-
ing, as in all the promises to David,
the two characteristics of univer-
sality and eternity in His Kingdom.

C PsALM XLVI.

There can be little donbt that this Psalm, with Ps. xlvii., xlviii.—all
ascribed ta‘‘the sons of Korah *’~form a triplet of songs of triumph and
thanksgiving on some gignal triumph bﬁ the special favour of ‘‘the Lord
of Hosts,” over a gathering of enemies, which had threatened to overwhelm
the city of God. ‘I'we oceasions of such triumph suggest themselves—the
destruction of the host of Sennacherib, and the great victory of Jehoshaphat
(recorded in 2 Chr. xx.1—30) over the host of Moab, Ammon, and their
allties, In favour of the former have been noted several similarities between
this Psalm-and the prophecies of Isaiah—the ‘‘ Immanuel” of vii. 14,
viii. 8, 10; the inviolable strength of Zion in xxxvii. 22, &c. Butthe earlier
pcearion is supported by some curious coincidences. The victory was
promised by the Levite Jahaziel as the salvation of the Lord, with the word,

* The Lotrd iz with you” (2 Chr. xx. 15—17); the promise was hailed and
tepeated on the eve of battle in music by the Levites *‘ of the sons of Korah,”
and the victory hymned *“ with psalteries and harps and trumpets in the
house of the Lord’’ (vv. 19, 21, 28}; and the rather abrupt allusion to the
shattering of the ships of Tarshish in x1viii. 6 irresistibly suggests the time
when the memory of the disaster to the ships of Jehoshaphat recorded in
1 Kings xxii, 485 2 Chr. xx. 87 was fresh. On the whole, it seems more
probable that in these Psalms we have a magnificent thanksgiving over this
earlier victory. ‘

© This Psalm—the original of Luther’s famous hymn (Ein’ feste Burg ist
unser Gott)—is divided by the musical interlude (Selas) into three parts:
(@) the proclamation of * God our strength’’ through the earthguakes and
storms of trouble (ov.1—8); (b) a glorying in the indwelling Presence
of God, as thewource of gladness and peace (tv. 4—7); (¢) a picture of
the mighty work of God, shattering enmity and redvcing the enemies
tqaillence {vv. 8—11). Strerigth, peace, victory, are' the blessings of * God
with us.”” : o .

It is ordered to be sung on Alamoth, that ig, “ by women’s voices,” like

the triumph song of Miriam (i Exod. xv. 20, 21), or the songs over the
victorier of Saul and David (1. 8am. xviii. 6). - ) S
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thy lips, because God hath bless-

~ ed thee for ever.

4 Gird thee with thy sword
lﬁxm thy thigh, O thou most

ighty : according to thy wor-
ship and renown. '

5 Good Iuck have thou with
thine honour : ride on, because
of the word of truth, of meek-
ness, and righteousness; and th
right hand shall teach thee terri-
ble things.

6 Thy arrows are very sharp,

- and the people shall be subdued

unto thee : evep in the midst a-
mong the King’s enemies.

7 Thy seat, O God, endureth
for ever : the sceptre of thy king-
dom is a right sceptre.

8 Thou hast loved righteous-
ness, and hated iniquity : where-
fore God, even thy God, hath
anointed thee with the oil of glad-
ness above thy fellows.

9 All thy garments smell of
myrrh, aloes, and cassia : out of
the ivory palaces, whereby they
have made thee glad. v

10 Kings' daughters were among
thy honourable women : upon thy
right hand did stand the queen in
a vesture of gold, wrought about
with divers colours.

11 Hearken, Q daughter, and

consider, incline thine ear ; forget-

also thine own people, and thy
father’s Liouse. )

12 So shall the King have plea-
sure in thy beauty : for he is
;,ll.ly Lord God, and worship thou

im,

. 13 And the daughter of Tyre
shall be there with a gift : like as
the rich also among the people
shall make their supplication be-
fore thee,

14 The King’s daughter is all
glorious within : her clothing is
of wrought gold.

- 15 She shall be brought. unto
the King in raiment of needle-
work : the virgins that be her fel-
lows shall bear her company, and
shall be brought unto thee.

16 With joy and gladness shall -

they be brought : and shall enter .

into the King’s palace.
17 Instead of thy fathers thou
shalt have children : whom thou
mayest make princes in all lands.
18 I will remember thy Name
from one generation to another :
therefore shall the people give -
thanks unto thee, world without
end. v S
"PSALM 46,
Deus noster refugium,
OD is our hope and strength : -
N a very present help in trou-

e,

2 Therefore will we not fear,
though the earth be moved : and -
though the hills be carried into
the midst of the sea. I

3 Theugh the waters thereof
rage and swell : and though the
mountains shake at the tempest
of the same. -,

4 The rivers of the flood thereof
shall make glad the city of God :
the holy place of the tabernacle
of the most Highest, = .

5 God is in the midst of her,

therefore shall she not be remov-
ed : God shall help her, and that
right early.
.6 The heathen make much ado, -
and the kingdoms are moved :
but God hath shewed his. voice,
and theé earth shall melt away.

7 The Lord of hosts is with us :
the God of Jacob is our refuge.
8 O ‘come hither, and behold
the works of the Lord : what de-
struction he hath brought upon
the earth. : -

9 He maketh wars to cease in -
all the world : he breaketh the
bow, and knappeth the spear in
sunder, and burneth the chariots
in the fire. S : '

10 Be still then, and know that .
Iam God : T will be éxalted among - -
the heathen, and I wili be exalted -
in the earth. . :

11 The Lord of hosts is withus 3 -
the God of Jacob is our refuge.
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PsaLm XLVI.—cont.

v. 1. Hope and strength—properly, | which the earth melteth (comp. Mie,
{1”1 din A'i‘h.), “reftlllge an(:a 1gtrong- i. 4; Amos ix. 5; Isa. Ixiv, 1—8).
old.” e metaphor is en, as
usual, from a mountain stronghold, J "'% {he Lor quf "l‘”t"-: . .tg)e Go%hd
remaining unshaken on its deep | ¥%¢? (fzogxﬁp. t§£l XXXIV. 5). N the
foundations through the double con- | PTROROF 41688 BLE8 FERreseral s
vulsion of the earthquake, which at | fWo-fold character in which (x0C 18
once caats *‘ the hills into the midst Ei‘if”'l:g_i%r%liEfteﬁgaésqia’]‘;itjg ';:

2 : ovahn, (o) 8 —tha
:fldthgag:gs iggo%%t(ﬂg%h:xxggg% (see note on xxiv. 10), God of all the
“tidal wave’’—to engulf all thag is multitudes of earth and heaven—
not overthrown and in His special covenanted rela-
4. Of the S1 .d th f. Thi E%n ﬁo Hils people&!% o "‘ Glgd of

v. 4. e flood thereof. is ver- raham, Isaac, and Jacob.” From
sion obscures the meaning. It should | the one ect comes the sense of
be, *‘ There is a river, of which the | awe and adoration; from the other
:tte:.glesh,”&c.; t(;iﬁmvingjastriking ggﬁ)- of tl;llllst anéiﬁove.d ¢ l(}lgd_wi&lll us’”
ras ween thesurgingwaves of the | was the watchword, alike in the vic-
troubled world and the quiet fertiliz- | tory of Jehoshaphat (¢ Chr. xx. 17)
ing waters of the city of God—‘the | and in the deliverance in the days of
wIaterg. of Shiloah, which go softly’’ | Ahaz (Isa. vii. 14).
(1Isa.viii.6)—sowonderfully described ov. 8—10. In this section the Psalm-

in Ezek. xlvii. I--12 and Rev. xxii. 1, 2. ist, after the storm of trouble had

v. 5, In the midst of her. The | ceased, looks down_ upon the de-
Psz‘i.lmlsb passes from the thought | struction wrought by the Divine
of “God our strength’’ to trace that | Judgment. The weapons of war are
strength to His indwelling Pre- ! to be shattered, before the final
sence in the midst of the city of God, | utterance of victory, which bids the
and in ‘ His holy dwelling’’ “be- { nations be still before His majesty.
tween the cherubim.” Hence the | So even Our Lord declared of His
help granted “right early’—lite- | own Kingdom, “I came not to send
rally, * when the morning dawns’’— | peace, but a sword.” But in any
after the night of trouble; and the | experience the secret of faith is
voice of command uttered, before | * God with us.”

Psatm XLVII.

The position of this Psalm, between Ps. xlvi. and xlviii., suggests its
being referred to the same occasion. In itself it is only evident that it is a
Temple Psalm of triumph and thanksgiving to God, as having shewn forth
His glory by deliverance of His people before all the nations of the earth.
Nothing, however, could better suit the procession of thanksgiving ““ with
psalteries and harps and trumpets unto the House of the Lord* after the
victory of Jehoshaphat, when “ the fear of God was on all the kingdoms of
those countries’ (2 Chr. xx. 26, 27). From the words * God is gone up,”
it is naturally used as a Psalm for AscENsioN-DAy, hymning the triumph
of Him who ascended, when he had won his victory by “ descending first to
the lower parts of the earth.”

It is divided by the Selak into two parts: (a), in vv.1—4, the call to pfa.ise
and thanksgiving ; and (b), in vv. 5—9, the glad response to that call.

v. 1. Ye people should be, “ye | the opposite idea in Ps. exxx. 4,
peoples.” The idea throughout is | *There is mercy with Thee; there-
of d's manifestation of His glory | fore shalt Thou be feared”). Till
to all the nations. “perfect love casts out fear,” the

0.2, Forthe Lord is....to be feared. | same consciousness of God as aliving
By a striking paradox the awful | God, really guiding the world, must
greatnessof the Lord and His wrath | breathe fear through the sense of
on His enemies are made to furnish | our unlikeness, love through the con-
the ground for joy and trust (comp. ' sciousness of our likeness, to Him.
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PearLm XLVIT.—cont.

v. 8. Heskall, &c. The verbs should
be in the present tense, asin R.V.
(marg.). Itis in the present sense
of God’s subdual of his enemies, and
His choice of the inheritance for His
people—* the excellency” (see A.V.
and R.V.), that is, the pride, “of
Jacob, whom He loveth’’—that the
thanksgiving is uttered.

v. 5. God is gone up. From this
phrase some of the older interpre-
ters refer this Psalm (like xv. and
xxiv.) to the carrying up of the ark
in the days of David and Solomon.
It may perhaps have been suggested
by the triumphal procession after
the victory up to the Temple. But
in itself it simply conveys the meta-
phorical idea that God’s visible in-
terposition for His people, 8o often
called His ‘ coming down” (comp.
Gen. xi. 5; xviii. 21 ; Exod. iii. 8; Isa.
Ixiv. 1), is now over, and He is ‘“ gone
up”’ to the rest and glory of Heaven,
amidst the music of praise. Natu-
rally it is taken as foreshadowing the
actual ascension of God Incarnate
from earth to Heaven after His vic-

tory won (comp. Pa. Ixviii. 18, and St.
Paul’s commentin Eph.iv.8—10), and
sung accordingly on Ascension-Day
v. 7. With understanding. The
word is the technical word Maschil, a
“‘psalm of instruction,’ or a ‘““strain
of skill.”
v.9. This verse should be rendered
(asin R.V.}—
“The princes of the peoples gather
themselves together
(To be) a people of the God of
Abraham. .
For to God belong the shields of
the earth;
Very highly exalted is He.”
The ‘“shields of the earth” are its
princes, considered as warriors and
defenders of their ggople (see Hos.
iv. 18). They bow before the great
Conqueror, and count it honour to
be numbered with His people (comp.
Ps. Ixviii. 20—31). Probably it is not
g0 much the conversion of the na-
tions, which was to be the promise of
the hereafter, but rather the homage

of their fear in the present, which
i is here referred to.

Psatm XLVIIIL.

This Psalm, the last of the group, apparently follows Ps. xlvii. as the
Psalm sung after the procession has entered the Temple. The Psalmist

rejoices in the material strength and beauty of the city of God, telling her
bulwarks and marking her palaces, and delighting in the terrified confusion
of her enemies. But throughout he sees the type of her higher spiritual
glories in God as “ our God for ever and ever.”” The Psalm is appointed as
a é’sa}fn(l}ggr WaIT-SUNDAY—looking on the Church of Christ as the holy
city o .

he Psalm falls readily into four sections: (a), in ve. 1, 2, a burst of
exultation over the glory of the city of God; (b), in vv. 3—7, a picture of
the discomfiture of the enemy by the breath of the Lord; (e¢), in vv. 8—14,
an utterance of praise to Him for His judgments of mercy and righteous-
ness; (d), in vv. 11—18, a call to the people to mark and to glory in the
greatness of Zion.

v. 2 is more literally, ‘“Fair in | tion, as to Jeremiah in his sorrow

elevation, the joy of the earth is the
Mount Zion, the angle” (‘“sides’’)
‘“of the north, the cit‘y of the great
King.” The phrase ‘“the sides of
the north” (apparently topographi-
cal and not metaphorical) seems to
refer to the temple hill, the north-
eastern angle of the city. The tra-
ditional position of Zion is on the
south-west. Perhaps, therefore, the
simplest idea is to suppose the Psalm-
ist to include in one view Mount Zion
on the south, the temple hill on the
north, and the city of the great King,
the city of Jerusalem itself, lying
below both. To him in his exulta-
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(Lam. ii. 15), it is *“the perfection of
beauty, the joy of the whole earth.”’
But his delight is not in its material
strength or its historic glory; it is
because “ God in her palaces is a sure
refuge.”’

v. 4. To zee such things—properly,
“to see it’’ (Jerusalem). e very
sight of its gloryto the kings gather-
ed against it, and yet *passing it
by,” asimpregnable,was an astonish-
ment and an abject terror. :

vv. 5, 6. The latter verse should be
rendered, ¢ Thou breakest the ships
of Tarshish by the east wind.”” The

16—b5



Peird XLVIIl.—cont.

“ghip of Tarshish” (see 1 Kings x.
2% ; xxii. 48) was the name for a great
merchant ship (like our ‘ East In-
diaman "), the type (as in Isa. ii. 16)
of proud stateliness. The metaphor
is therefore twofold : the destruction
is sudden as the pangs of travail,
utter as the wreck of the proudest
ships before the storm wind. But
the abrupt introduction of the naval
metaphor is probably due to the
recent remembrance of the actual
wreck described in 1 Kings xxii. 48;
2 Chr. xx. 86, 37.

v.7. As we have heard, &e. In this
verse are united the past, of which
‘““we have heard,” from our fathers
(see Ps. xliv. 1), the present, which
‘“we have seen,” and the future,
which is to be ‘‘established for
ever.” .

v. 8. We wait, &c. Tt shounld be,
‘“we have thought of Thy loving-
kindness,” &c¢. The two chosen
manifestations of God, ‘‘according
to His Name’’ (comp. the revelation
to Mosesin Exod. xxxiv.5—7)are His
“lovingkindness” and His ‘“righ-
teousness.” Both are shewn in “ His

judgments’ ; both are remembered
in His Tempie with joy.

vo, 11, 12 dwell with patriotic
affection on the glories of Zion:
bidding Israel '‘count her towers,”
‘“mark the ‘bulwarks’ of her
strength, *‘consider” (‘““set up’)
‘“the palaces’ of her beauty. But,
as before, the Psalmist turns at once
from these to the indwelling PMre-
sence of God, her God for ever and
ever.

v. 13. Unto death. If these words
are part of the Psalm itself, the ren-
dering “over” or ‘“‘beyond death* is
grobably right. It introduces, in-

eed, a new idea, belonging rather
to the individual communion with
God than to the corporate exiatence
of the holy city. But it brings out
the parallelism with the preceding
clause, and is not alien from the
idea of the covenant with the God,
who iz not ‘“the God of the dead,
but of the living.” It is, however,
doubtful whether the original word
(4! muth) is not one of the frequent
notes of musical direction for this
Psalm or for Ps. xlix.

Psarm XLIX.

This noble Psalm, ascribed to “‘the sons of Korah,’’ is one of a singularly
thoughtful and didactic character—a Psalm of wisdom rather than of devo-
tion—Dbreathing the spirit of the more meditative parts of the Book of
Proverbs, and dealing, though in a different tone, with the same great
problem which occupies the Book of Job. It is notable that Ps. Ixxxviii.,
similarly reflective, though having a far deeper tinge of perplexity and even
despondency, is attributed to Heman, the head of the Korahite compuny.
Unlike that Psalm, however, this has a clear view of a future retribution
and redemption of the righteous, as vividly contrasted with the vain transi-

toriness of earthly wealth and power.

thought finds its rest.

In this the pensiveness of deeper

After the emphatic exordium (a) of vv. 1—4, calling on all to hear the
utterance of Wisdom, it (») states (in v. 5) the great question, *“ What
should the believer feel in the face of prosperous worldliness?’ then goes
on to dwell on the contrast between the transitoriness and vanity of worldly
self-confidence, and the certainty of future blessing to the righteous; and
finally (¢) gives the answer (in vv. 16—20) that the righteous should not
fear.or be perplexed before the pretentious glory which passeth away.

vv. 1—4. With this exordium com-
pare the similar opening of Ps.
Ixxviii. 1, 3, which there, however,
introduces a recital of Israel’s his-
tory. Like many found in the
“Books of Wisdom” (Proverbs,
Job, Ecclesiastes), it 1s the dignified
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utterance of one who feels that God
has given him the knowledge of the
secret of life, and that he is charged
to proclaim it to a listening world.
v. 4. Incline mine ear to the parable,
The word (Mashal) here rendered
‘“‘parable’’—having as its root the

Day 9. THE PSALMS, Day 9.
Dar 9. Chening IBraper.

PSAIM 47. have we seen in the city of the

Ommes gentes, plaudite, Lord of hosts, in the city of our

CLAP your hands together, all

J ye people : O sing unto God
with the voice of melody.

2 For the Lord is high, and to
be feared : he is the great King
upon all the earth.

38 He shall subdue the people
under us : and the nations under
our feet.

4 He shall choose out an heri-
tage for us : even the worship of
Jacob, whom he loved.

5 God is gone up with a merry
noise : and the Lord with the
sound of the trump.

6 O sing praises, sing praises
unto our God : O sing praises,
sing I‘praises unto our King.

7 ¥or God is the King of all the
earth : sing ye praises with under-
standing. )

8 God reigneth over the hea-
the;m : God sitteth upon his holy
seat.

9 The princes of the people are
joined unto the people of the God
of Abraham : for (God, which is
very high exalted, doth defend the
earth, as it were with a shield.

PSALM 48.
Magnus Dominus.

GREAT is the Lord, and highly
to be praised : in the city of

our God, even upon his holy hill.
2 The hill of Sion is a fair place,
and the joy of the whole earth :
upon the north-side lieth the city
of the great King; God is well
known in her palaces as a sure

~ refuge.

3 For lo, the kings of the earth :
are gathered, and gone by toge-
ther,

4 They marvelled to see such
things : they were astonished, and
suddenly cast down.

5 Fear came there upon them,
and sorrow : as upon a woman in
her travail.

6 Thou shalt break the ships of
the sea : through the east-wind.

7 Like as we have heard, so

God : God upholdeth the same
for ever.

8 We wait for thy loving-kind-
ness, O God : in the midst of thy
temple.

9 O God, according to thy
Name, so is thy praise unto the
world’s end : thy right hand is
full of righteousness.

10 Let the mount Sfon rejoice,
and the daughter of Judah be
glad : because of thy judgments.

11 Walk about Sion, and go
round about her : and tell the
towers thereof.

12 Mark well her bulwarks, set
up her houses : that ye may tell
them that come after.

13 For this God is our God for
ever and ever : he shall be our
guide unto death,

PSALM 49,
Awudite heec, omnes.
O HEAR ye this, all ye people :
ponder it with your ears, all
ye that dwell in the world ;

2 High and low, rich and poor :
one with another.

3 My mouth shall speak of wis-
dom : and my heart shall muse of
understanding.

4 I will incline mine ear to the
parable : and shew my dark speech
upon the harp.

5 Wherefore should I fear in
the days of wickedness : and when
the wickedness of my heels com-
passeth me round about ?

6 There be some that put thefr
trust in their goods : and boast .
themselves in the multitude of
their riches.

7 But no man may deliver his
brother : nor make agreement
unto God for him;

8 For it cost more to redeem
their souls : so that he must let
that alone for ever;

9 Yea, though he live long : and
see not the grave.

10 For he seeth that wise men
also die, and perish together : ag
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Psatm XLIX,~cont.

dea of comparison—is used in vari-
ous senses: (1) a parable, as we un-
derstand the word; (2) a_proverb;
(3) an abstruse saying orriddle; (4) a
ative antithetic poem, like those
of Balaam (Num. xxiii., xxiv.) and
Job (Job xxvii.—xxxi.). Itisinthe
third sense that it is here used, of
the declaration of the secret of life,
to others unknown, and is accord-
ingly paralleled with * dark speech’’
—the word used elsewhere for a rid-
dle or enigma (Judg. xiv.12; 1 Kings
x. 1). The phrase, “I will incline
mine ear,’’ seems to convey the idea
of first listening for the divinely-
taught strain, which is hereafter to
be * shewn forth upon the harp.”

v. 5. The iniquity of my heels must,
from the evident sense of the pas-
sage, clearly signify, not the iniquity
of the Psalmist himeself, but the in-
iquity (as in R.V.) “at his heels”
ready to trip up and overthrow him.
The great question is, ‘ How shall
he stand fearless in the face of pros-

erous evil?’’ XLike the author of

¢. Ixxiii. in similar experience, he
feels that ‘‘ his feet were almost gone,
his treadings had well nigh slipt”’;
but he finds the answer, which is
given in the following verses.

vv. 7—9 should be thus rendered
{much as in R.V,)—

‘ No man can redeem his brother,

Nor give to God a ransom for

him

(For too costly is the ransom of
their soul,

And he must give that up for
ever)

So that he may live on continu-

ally,
And see not the pit.”

It is difficult at first sight to under-
stand how thisidea of man’s inability
to redeem another from death, as he
might redeem him from slavery or
from the penalty of the law (Exod.
xxi. 30), fits in with the general drift of
the Psalm, which would be satisfied
simply by the sense of the inability
of earthly wealth and power to defy
decay and death. But consideration
will shew that the opposition is be-
tween God, who can and will save,
and the earthly might, which can
save others still less than it can save
itself. .

vv. 10—18. Here a new thought is
introduced, very similarto that which

runs through the mournful Book of’

Ecclesiastes. Not even wisdom can
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give permanence. The wise and the
fool die alike, and leave their wealth
to others (comp. Eccles. ii. 15, 16).
Nay, even the “inward thought”
(see A.V.) with which they console
themselves—that their houses shall
continue for ever, and their names
be made to live by calling the lands
after them—is vain. Man, whether
the individual or the family, has no
abiding in his prosperity. So far he is
like ‘‘ the beasts that perish’’ (comp.
Eccles. iii. 18—21). To this mournful
icture v. 13 adds a touch of irony.
olly as their thought is, it is handed
down for praise to & posterity as fool-
ish as themselves. What words could
paint better the insufficiency of the
‘“‘immortality of the race’’ or ‘“the
posthumous life of fame”? -
v. 14 should be rendered—
“ Tijke sheep they are gathered
into Hades;
Death shall be their shepherd,
And the righteous shall triumph
over them in the morning;
Their beauty (‘form’) shall
Hades consume,
So tha.tg’ it finds no dwelling-

place.

The idea is that so often dwelt upon
(see Ps. ix. 17), that the trusters in
earthly prosperity shall be swallow-
ed up in the dark nothingness of
Hades, as sheep fall into a pit—desti-
tute of the permanent dwellingplace
which they had seemed to hope for
on earth. The phrase ‘ in the morn-
ing ’ is strikingly significant; it
might, indeed, mean the morning
of deliverance here from the night of
trouble (see Ps. xxx. 5); but the
whole context obviously suggests the
reference to the morning after the
night of Hades, when the righteous
shall trinmph over those who de-
spised them. See the striking pas-
sages in Wisdom (iii. 1—8; v. 1—13).

v. 15 carries on the thought implied
in the previous verse, but explicitly,
and with that personal application
which makes it a living truth, * God
will deliver’’ (not ‘‘hath delivered ')
“my soul from the abode of Hades’’;
‘“ He shall receive me to Himself "’
(comp. Ps. xxxi. §; Luke xxiii. 46;
Acts vii. 59). As in Ps, xvi. 10, 11,
the hoge of immortality is certainly
implied, resting securely on a com-
munion with God. begun here, to be
perfected hereafter.

vv. 16—20 accordingly give the
final answer to the guestion of the
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Psalm, * Be just and fearnot.”” The -
prosperity of the wicked is hollow as |

well as transitory. He may *‘count
himself happy’’ or (a3 in the more
emphatic original) *“ bless hiz soul”
in life, and (as is added with the

ironical knowledge of human nature |

characteristic of this Psalm) men
will speak good of one who does well
to himself (‘‘faring sumptuously ”
and splendidly, like the rich man in
the parable). But he shall go down
to his fathers in the darkness of
Hades. ‘What shall it profit, if he

gain the whole world, and lose his
own soul ?”’

v. 20. The burden, repeated from
v. 12, brings out explicitly the con-
dition there implied, ‘‘ Man that is
in honour, and understandeth not,”
&c. The phrase is the characteristie
phrase of the Book of Proverbs. God-
lessness is viewed (as in Ps. xiv. 1)
as want of “wisdom” or ‘under-
standing ’—ignorance, wilful igno-
rance, of the great secret of life—and
80 looked upon, not with hatred, but
with a half-contemptuous pity. .

Psaim L.

This magnificent Psalm is the first ascribed to Asaph (see Imtroduction,
gect. 11.), the head of the Gershomite company of Levites (1 Chr. vi. 89),
gpecially described as ‘‘ Asaph the seer’ in 2 Chr. xxix. 30. The tone is,
indeed, solemnly prophetic, enforcing precisely the same lesson as to true
gpiritual sacrifice which is still more strikingly taught in Isa. i. 11—20;
Amos. v. 21—24; Micah vi. 6—8. To infer, however, from this that the
Psalm is of a later date than that of ‘‘ Asaph the seer,”” argues a strange
ignorance of the ever-recurring temptations of the times of strong religions
observance. Even Samuel had to teach that ‘“to obey is better than
pacrifice,”’ and in Ps. xl.—probably a Psalm of David—the same truth is
emphatically urged. The teaching would come with special weight from
one whose home was in the Temple, and who lived of the sacrifice; and
certainly it would not be unsuitable to the time of splendid Temple worship
in the days of David and Solomon. Grand as the Psalm is, its sequence of
idea is exceedingly simple; and in style it is less terse and incisive than

the Psalms of David.

It has (a) a grand exordium, in vv. 1—6, describing the manifestation of
God; followed (6) by His warning (in vv. 7—15) of the nullity of all sacrifice,
except the true sacrifice of devotion ; and (¢) rebuke to flagrant wickedness,
cloked under the pretence of obedience to the law (vv. 16—21); the whole
ending (d) (in vv. 22, 23) with a brief emphatic declaration of God’s judg-

ment on His false and true servants.

v. 1. The Lord, even the mosl mighty
God. The ori%inal expression is strik-
ing and nearly unique (found only in
Josh. xxii. 22)—E!l, Elokim, Jehovah,
accumulating the names of God—E!
denoting the unity of God, Elokimthe
majesty of Godheadin the fulness of
His attributes, Jekovak His eternal
self-existent being.

o. 2 should be, ““Out of Zion, the
perfection of beauty, God has shin-

ed.” The * perfection of beauty’’ is |

(asin Lam. ii. 15) an epithet of Zion,
naturally familiar to Asaph, specially
appointed (1 Chr. xvi. 5) to minister
in Zion kefore the ark of the Lord.

v. 8. The images are clearly sug-
gested by the vision of Sinai, and the
manifestation of God by the cloud
and fire in the Tabernacle (Exod. xl.
31,35; Lev.ix. 24). Soin Ps. xviii. 7—
15; xcvii. 2—5. Yetitis clear enough
that the Psalmist knew, as well as
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Elijah himself (1 Kings xix. 11, 12),
that ‘‘ the Lord was not in the whirl.
wind or the fire.”

. 0. 4..He shalil call, &c. All Nature
in heaven and earth is called to be
witness of God’s judgment of His
people. This call is made again and
again even by God’s servants. (See
Deut. iv. 26; xxxi. 28; Isa.i. 2, &c.)

v. 5 is the summons of the great
Judge. His angel messengers are
to gather the Israelites, who (like
the Church of the New Testament)
are “‘saints’’ in calling, and blessed
by a “‘ covenant ratified by sacrifice.”’
Jt i8 evident that this notice of the
true function of sacrifice, as sealing
the Covenant (see Exod. xxiv.6—8), is
emphatic, leading on to the succeed-
ing contrast of the pretence of sacri-
ii7cel ;t)'lth its reality (comp. li. vv. 16.



PsaLm L.—cont.

9. 7. For I am God, even thy God.
The very blessing of covenant with
God eonstitutes His people’s special
responsibility. They cannot (see
Ezek. xx. 32—388) be as the heathen
lare ; they must be infinitely more or
ess.

v.8. This verse should be rendered
(as in R.V.)— : ’

“I will not reprove thee for thy
sacrifices ;
And thy burnt offerings are con-
tinually before Me.”’

vv. 9—13. The superstition rebuked
is the common heathen superstition
that “ God is worshipped with men’s
hands, as though He needed some-
thing.” It is here put in its naked
grossness, as imagining the gods
actually to feed on the sacrifices : but
probably in Israel it was found in
some wmore covert form, as, for ex-
ample, in the supgosition that sacri-
fices were acceptable in proportion to
their costliness and their multitude
—such as may have lurked even under
the magnificence of Solomon’s offer-
ings at the consecration of the Tem-
ple (1 Kings viii. 63, 64). It recurs
always, whenever we forget that God
“geeks not ours, but us.”

v. 14. The true sacrifice is always
that of self-devotion ; but its phases
vary with the occasion. - Here it is
the devotion of tha,nksgivin§, the
vow of homage and prayer; in Ps.
x1. 8—11 (a8 here in v. 23) it is the
devotion of obedience and witness
for God ; in Ps. li. 16, 17 it is the self-
surrender of the penitent heart. All
must be harmonized in the true and
living sacrifice of soul and body to
God (Rom. xii. 1), which He accepts

and answers by blegsing in the day of
trouble.

vv. 16—20 turn from mere formal-
ism to a grosser evil, which may
underlie it —flagrant wickedness,
cloked under boasting of the Law
and the Covenant, such as that so
often rebuked by the Prophets and
by Our Lord Himself in His denuncia-
tion of the Pharisees. As usual in
Holy Scripture, sins against man—
theft, adultery, falsehaod, slander,
malice—are condemned at least as
severely assinsagainst God. ¥or “he
that loveth not his brother, whom he
hath seen, how can helove God,whom
he hathinotgeen ¢’ Throughout itis
not only the commission of sin, but
the encouragement of it in others,
which is characteristic of the utterly
hardened (comp. Rom. i. 82).

v. 21. The ungodly are represented
as ‘‘ despising the riches of God’s
goodness and forbearance and long-
suffering, not knowing that the good-
ness of God leadeth to repentance
(Rom. ii. 4). The mysterious per-
mission of evil in that long-suffering
often makes even His servants cry
out, * Lord, how long?” (Ps.vi.3;
xiii. 1, 2); and the sinner abuses it
in the cry, * Tush, how should God
perceive it?” “Thou, God, carest
not for it*’ (Ps. x.12, 14; Ixxiii. 11)—
thinking that God is a¢ careless of
righteousness as he himself. The one
key to it is the truth implied in Rom.
ix. 22, 23, that without it good cannot
be perfected.

ov. 22, 28 sum up the judgment of
God—destruction to the godless, ac-
ceptance of that true devotion of
thanksgiving and obedience, which
ghall not only have, but know that it
has, salvation.

Psaim LI.

. 'With this Psalm begins a second series of Psalms ascribed to David,
closxll;g the Second Book._ The heading calls it with marked particularity
A Psalm of David, when Nathan the prophet came unto him, after he had

one in to Bathsheba ' (2 Sam. xii. 1); and there seems no adequate reason

or setting aside this ancient tradition, which makes this Psalm—the
deepest and most fervent of the Penitential Psalms, which has guided for
centuries the expression of repentance—to be the utterance of that intense
gorrow and penitence of David after his great sin, so pathetically deseribed
in 2 Sam. xii. Every word seems to suit his case; and the notion that the
subtle consciousness of sin and the sense of the nullity of sacrifice could
not belong to the time and character of David, is purely arbitrary. Nor do
gertain similarities of expression in the Psalm to various passages of the
Prophetic books necessarily imply dependence of the one upon the other.
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- stirred up round about him.
4 He shall call the heaven from |

‘offerings : because they were not

Day 9. THE PSALMS,. Day 9.

well as the ignorant and foolish,
and leave their riches for other,

11 And yet they think that their
houses shall continue for ever :
and that their dwelling-places
shall endure from one generation
to another; and call the lands
after their own names.

12 Nevertheless, man will not
abide in honour : seeing he may
be compared unto the beasts that
perish ; this is the way of them. -

13 This is their foolishness : and
their posterity praise their saying.

14 They lie in the hell like
sheep, death gnaweth upon them,
and the righteous shall have do-
mination over them in the morn-
ing : their beauty shall consume
in the sepulchre out of their
dwelling.

Dax 10.

; PSALM 50.
Deus deorum.
THE Lord, even the most migh-
ty God, hath spoken : and
called the world, from the rising
up of the sun, unto the going
down thereof.

2 Out of Sion hath God ap-
peared : in perfect beauty.

3 Our God shall come, and
shall not keep silence : there shall
go before him a consuming fire,
and a mighty tempest shall be

above : and the earth, that he may
Jjudge his people. :

5 Gather my saints together
unto me : those that have made a
covenant with me with sacrifice.

6 And the heaven shall declare
his righteousness : for God is
Judge himself.

7 Hear, O my people, and I will
sgea.k : I myself will testify against
thee, O Israel ; for I am God, even
thy God.

8 I will not reprove thee because
of thy sacrifices, or for thy burnt-

alway before me.

15 But God hath delivered my
soul from the place of hell : for
he shall receive me,

16 Be not thou afraid, though
one be made rich : or if the glory
of his house be increased ;

17 For he shall carry nothing
away with him when he dieth :
neither shall his pomp follow
him,

18 For while he lived, he count-
ed himself an happy man : and so.
long as thou doest well unto thy-
self, men will g good of thee.

19 He shall follow the genera-
tion of his fathers : and shall never
see light.

20 Man being in honour hath
no understanding : but is com-

9 1 will take no bullock out of

Palmlred unto the beasts that per-
sh, ‘

forning Praper.

thinc house : nor he-goat out of
thy folds. ) b_ ut o :

10 For all the beasts of the
forest are mine : and so are the
cattle upon a thousand hills,

11 I know all the fowls upon
the mountains : and the wild
beasts of the fileld are in my
sight. )

12 If T be hungry, I will not tell
thee : for the whole world is mine,
and all that is therein.

13 Thinkest thou that I will eat
bulls’ flesh : and drink the blood
of goats ?

14 Offer unto God thanksgiving :
and pay thy vows unto the most
Highest. ' -

15 And call upon me in the time
of trouble : so will I hear thee,
and thou shalt praise me.

16 But unto the ungodly said
God : Why dost thou preach my
laws, and takest my covenant in
thy mouth ;

17 Whereas thou hatest to be
reformed : and hast cast my words
behind thee ? ’ -

18 When thou sawest a thief,
thou consentedst unto him : and .
bast been partaker with the adul-
terers.

19 Thou hast let thy mouth .
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PsaLym LI.—cont.

The only real difficulty lies in the words of vv. 18, 19, on which gee note.

It is deeply interesting to compare it
of a later period in his repentance.

with Ps. xxxii., the simpler utterance

The promise of pardon (*‘ The Lord

hath put away thy sin; thou shalt not die’), while it keeps repentance
from being remorse, deepens the sense of utter unworthiness in the
penitent. The Psalm is naturally used by the Church on Asn-WEDNESDAY,

in the Commination Service.

By whomsoever written, the Psalm sets forth with infinite pathos and
completeness the gradations of the spiritual experience of the true
penitent; (a), in vv. 1—4, the simple cry for pardon and purification, in
the utter humiliation of conscions sin before God ; next (b),in vv, 5—8, the
deeper sense of a contrast within, between the power of inborn sinfulness,
and the promise and earnest of the higher life; thence (¢), in vv. 9—12, in
natural sequence, the prayer for renewal of soul in the gift of the free
Spirit; lastly (@), in vo. 13—19, the vow of praise, of witness of God’s
goodness, and of the acceptable sacrifice of a contrite heart, and (e) the
acknowledgment that through it alone the altar of God can be approached
for burnt offering and oblation of thankfulness.

vv. 1, 2. The prayer, trusting only | ness of actual gin should produce on

in the * multitude of God’s mercies,
is twofold—for the pardon which
“does away> (‘“blots out’’) the
guilt of transgressions (comp. Exod.
xxxii. 32 ; Isa. xliv. 22; Col. il. 13, 14),

»

and the renewal, which washes and |

cleanses the soul from the pollution
of sin (comp. Isa. i. 16¢ Jer. iv. 14;
Heb. ix. 18, 1¢; Rev. 1. 5; vii. 14).
The two gifts, though distinct, are
inseparable parts of the Divine for-
giveness,

v. 4. Against Thee only, &c. It
argues strange ignorance of true
repentance toraise difficulty, because
David’s crime was gross against man.
In the view of evil, as sin—sin against
God’s righteousness and love—all
other thoughts must be absorbed, as
the finite, however great, in the infi-
nite (comp. 2 Sam. xii. 13). In the
deepest spiritual experience * we are
conscious of but two existences—God
and our own soul.”

That thou mightest, &c. (comp. St.
Paul's use of this versein Rom. iii. 4).
The Psalmist expresses the profound
conviction so frequent in the pro-
phetic utterances, that even sin is
overruled to the revelation of the
Divine Righteousness. It is not, of
course, the commission of sin, but
the inward conviction and the out.
ward punishment of sin, which make
clear the righteousness of God, when
He judges (not ‘“when He is judg-
ed,” as in our version). It is only
when sin is known and branded as
ginful that it brings out by contrast
the righteousness of God.

vv. 5—8. It is profoundly true to
nature, that the penitent conscious-
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the one hand the painful sense of an
inborn sinfulness, and yet, on the
other, the certainty of a higher hu-
manity, delighting in the law of God
after the inner man (see Rom. vii. 14
—25). Out of this necessarily arises
the confidence that, in some way,
God will purge sin, and by the very
purification kindle joy and gladness.
‘What that way is David might guess,
but we know.

v. 7. Purge me with hyssop. The
allusion is clearly to such ordinances
as Exod. xxiv. 5—8; Lev. xiv. 4—7;
Num. xix. 6, 18 (on which see the
comment in Heb.ix.18—23). David
sees in them the symbols, not the
substitutes, of true purification of
heart (comp. Isa. i. 18).

v. 8. The bones which Thou hast
broken, &c. The bones, as usual
(see Ps. vi. 2, &c.), are looked upon
as the seat of pain, racking and
crushing both body and soul. The
Psalmist feels by anticipation, not
only the relief, but the actual joy, of
accepted penitence.

vv. 9—12 describe the renewal, thus
hopefully prayed for, with singular
vividness, in phases rising to a glo-
rious climax—from *cleanness of
heart > to “‘rightness” (properly
“ constancy ’) of the renewed soul;
then to consciousness of a Divine
“ gpirit of holiness”’ still within us.
and through it & royal * freedom of
spirit’’ (* the princely heart of inno-
cence’’), defying the bondage both
of sin and of fear (compare the con-

trast of Rom. vii. 21—24 with viii. 1,
2, 14—17, 33—39).

e

Day 10.

THE PSALMS.

D ay 10,

speak wickedness : and with thy
tongue thou hast set forth deceit.

20 Thou satest, and spakest
against thy brother : yea, and
hast slandered thine own mo-
ther’s son.

21 These things hast thou done,
and I held my tongue, and thou
thoughtest wickedly, that I am
even such a one as thyself : but I
will reprove thee, and set before
thee the things that thou hast
done.

22 O consider this, ye that for-
get God : lest I pluck you away,
and there be none to deliver you.

23 Whoso offereth me thanks
and praise, he honoureth me :
and to him that ordereth his con-
versation right will I shew the
salvation of God.

PSALM 51.
Miserere mei, Deus.
HAVE mercy upon me, O God,
after thy great goodness :
according to the multitude of thy
mercies do away mine offences.

2 Wash me throughly from my
wickedness : and cleanse me from
my sin.

3 For I acknowledge my faults :
and my sin is ever before me.

4 Against thee only have I
sinned, and done this evil in thy
sight : that thou mightest be jus-
tiled in thy saying, and clear
when thou art judged.

5 Behold, I was shapen in wick-
edness : and in sin hath my mo-
ther conceived me.

6 But lo, thou requirest truth
in the inward parts : and shalt
make me to understand wisdom
secretly.

7 Thou shalt purge me with
hyssop, and I shall be clean : thou
shalt wash me, and I.shall be
whiter than snow.

. 8 Thou shalt make me hear of
joy and gladness : that the bones
which thou hast broken may re-

joice.

9 Turn thy face from my sins :
and put out all my misdeeds.

10 Make me a clean heart, O
God : and renew a right spirit

11 Cast me not away from thy
presence : and take not thy holy
Spirit from me.

12 O give me the comfort of
thy help again : and stablish me
with thy free Spirit.

13 Then shall I teach thy ways
unto the wicked : and sinners
shall be converted unto thee,

14 Deliver me from blood-
guiltiness, O God, thou that art
the God of my health : and my
tongue shall sing of thy righteous-
ness, .

15 Thou shalt open my lips, O
Lord : and my mouth shall shew
thy praise.

16 For thou desirest no sacri-
fice, eise would I give it thee:
but thou delightest not in burnt-
offerings.

17 The sacrifice of God is a
troubled spirit : a broken and
contrite heart, O God, shalt thou
not despise.

18 O be favourable and gracious
unto Sion : build thou the walls
of Jerusalem.

19 Then shalt thou be pleased
with the sacrifice of righteous-
ness, with the burnt-offerings and
oblations : then shall they ofter
%’oung bullocks upon thine al-
ar.

PSALM 52.
Quad gloriaris ?
“IHY boastest thou thyself;
thou tyrant : that thou canst
do mischief ;

2 Whereas the goodnessof God :
endureth yet daily ?

3 Thy tongue imagineth wick-
edness : and with lies thou cuttest
like a sharp razor.

4 Thou hast loved unrighteous-
ness more than goodness : and
to talk of lies more than righte-
ousness,

5 Thou hast loved to speak all
words that may do hurt : O thou
false tongue,

6 Therefore shall God destroy
thee for ever : he shall take thee,
and pluck thee out of thy dwell-
ing, and root thee out of the land

within me.

of the living.
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