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a Form of Prayer and Thanksgiving to Almighty God ‘for the
Fruits of the Earth, and all the other blessings of His Merciful
Providence ; to be used yearly on the first Thursday in Novem-
ber, or on such other day as shall be appointed by the civil
authority ’; ‘Forms of Prayer to be used in Families’ (morning
and evening) ; the Form of Consecration of a Chureh or Chapel ;
and an Office of Institution of Ministers into Parishes or Churches.

The CGeneral Thanksgiving is so called to distinguish it from
the special thanksgivings which follow. There is no authority
for repeating it by the whole congregation, It was composed in
1661 by Bishop Reynolds, and appears to have been adapted
from a thanksgiving composed by Queen Elizabeth after one of
her progresses, which commenced as follows: ‘I render unto
Thee, O merciful and heavenly Father, most humble and hearty
thanks for Thy manifold mercies so abundantly bestowed upon
me, as well for my creation, preservation, regeneration, and all
other Thy benefits and great mercies exhibited in Christ Jesus.’

For Peace and Deliverance from our Enemies.

¢ Apparent, i.e., evident. In modern English ¢apparent’
implies some doubt as to whether semblance i1s borne out by
facts, some contradiction between what seems and what 5. In
Old English it implies something that is too evident to be dis-
guted. Cf. It is apparent foul play’ (‘King John,” Act IV,

cene 2). So ‘apparently’ does not mean ‘to all appearance,’
with an implication that the appearance is misleading, but
evidently, manifestly. Thus in Num. xii. 8 we read that God
promised to speak with Moses ¢ mouth to mouth, even apparently.’

For restoring Public Peace at Home.—This thanksgiving was
added in 1662, and was probably composed by Bishop Cosin.

¢ Honesty’ has here the force of the Latin honestas, integrity,
virtue, the characteristics of an honourable citizen. (Y. ¢ Provide
things Aonest in the sight of all men.’

THE COLLECTS, EPISTLES, AND GOSPELS.

The Collects.—The derivation of the word ‘collect’ is un-
certain. Some suppose that the Collects are so called because in
them the priest collects and offers up alone the various suffrages
previously said in a versicular form by the priest and people.
Archbishop Trench was of opinion that they are so called because
they collect, as in a focus, the teaching of the Epistle and Gospel,
gathering them into a single petition. Both these opinions are
purely conjectural and unsupported by historical evidence. In
early times the only prayer that was called a Collect was that
which was used when the people were assembled (collectus) in
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one church, with the whole body of the clergy, for the purpose
of going in procession to another church. In the Sacramentary
of Gregory (590) we find a prayer used at the Feast of the
Purification entitled Ad Collectam ad S. Adrianum (‘ At the

thering at St. Adrian’s’), whence the procession was to go to

Sta. Maria Maggiore: The word would, therefore, seem to have

been applied (1) to the assembly (tollecta) where the prayer was
to be used, and (2) to the prayer itself. It was applied in
rituals to (1) the prayer which immediately preceded -the
Epistle and Gospel in the Mass, and (2) to certain prayers used
in the Hour Offices (see ¢ Dictionary of Christian Antiquities,’
sub voce). Colleets are peculiar to the Western Church. Their
assential features are :

1. The invocation of God, with some mention of His glorious
attributes, e.g.,  Almighty and Everlasting God’

2. The ground upon which we are encouraged to offer up the
special pesition of the Collect, e.g., * Who hatest nothing that
Thou hast made, and dost forgive the sins of all them that are
truly rEenitent.’

3. The petition, e.g., ¢ Create and make in us new and contrite
hearts.’ '

4. The object with which the petition is preferred, e.g., ¢ That
we, worthily lamenting our sins, and acknowledging our wretched-
ness, may obtain of Thee, the God of all merey, perfect remission
and forgiveness.’

5, A pleading of Christ’s merits, or ascription of praise, often
accompanied by an acknowledgment of the Holy Trinity, eg,
‘Through Jesus Christ our Lord’ (Collect for Ash Wednesday).

The invariable pleading of Christ’s merits in the Collects
differentiates them from the prayers of the Eastern Church.
Most of the Collects are addressed to the Father, but those for
the Third Sunday in Advent, St. Stephen’s Day, and the First
Sanday in Lent are addressed to our Blessed Lord. No Collect
is directly addressed to the Holy Spirit.¥* The reason why the
Colleets are nearly all addressed to the First Person of the Holy
Trinity is that they were originally composed for use at Holy
Communion, in which office we plead before the Father the merits
and Passion of His Son, and naturally, therefore, address all our
prayers directly to Him. Cf. < Through Him we both have access

* The hymn Veni Creator in the Ordination Service is really a prayer to
the Holy Spirit. The third suffrage in the Litany is also addressed to the
Holy Spirit. It has been suggested to me that the Collect for the Second
Sunday in Advent is addressed to the Holy Spirit, but I ean find no support
for such a view. The words : Who hast cause({' etc., might, indeed, be ga.sed
or 2 8t. Peter i. 21. On the other hand, the words, "%hou hast given us,’
ete., seem to be absolutely conclusive that it is the Father who is addressed.
Gf. St. Jehn iii, 16.
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by one Spirit unto the Father’ (Eph. ii. 18). At the Synod of
Hippo in 393, at which St. Augustine was present, it was decreed
that ¢in prayer no one shall address the Son instead of the
Father, or the Father instead of the Son, except af the altar, when
prayer shall always be addressed to the Father The canons of
Hippo were adopted by the Third Council of Carthage, A.D. 397
(see Goulburn’s “Collects,” i., pp. 90 and 134, note). In the Sarum
Missal the Collects for the Iirst, Third, and Fourth Sundays in
Advent are all addressed to our Lord, the Medieval Church
identifying itself in imagination with the saints of old who were
waiting for the consolation of Israel.

In early times the Office of Holy Communion was contained in
four separate volumes, viz, the Epistolarium, containing the
Epistles; the Evangelistarium, containing the Gospels; the
Gradual, containing the Anthems ; and the Sacramentarium, con-
taining the fixed part of the service and the Collects. These
were subsequently comhbined into one volume, called the Missal.
The Collects are mainly derived from the Sacramentary of
Gelasius, A.D. 494, and the Sacramentary of Gregory, A.D. 590,
but are probably of much earlier date. The only new Collects
framed by the Reformers were those for the first three Sundays
in Advent, Christmas Day, the Sixth Sunday after Epiphany,
Quinquagesima, Ash Wednesday, the First Sunday in Lent, Kaster
Even, First and Second Sundays after Easter, and the Feasts
of SS. Stephen, Philip and James, Luke, Andrew, Thomas,
Matthias, Mark, Barnabas, John Baptist, Peter, Matthew, Simon
and Jude, and All Saints. The American Church provides Col-
lects for a second celebration on Christmas Day and Easter Day,
and also a Collect for the Feast of the Transfiguration.

Most of the Collects are founded on the Epistle or Gospel, or
both. The principles upon which they are constructed and repeated
have been already pointed out. It will be observed that the
conclusions of the Collects follow definite rules. If the Collect
be addressed to the Father, it ends, ‘Through Jesus Christ our
Lord, who liveth and reigneth with Thee and the Holy Ghost,
one God, world without end ; if to the Son, it ends, ¢ who livest

and reignest with the Father and the Holy Ghost, one God, world .

without end ; if to the Trinity in Unity it ends, ‘ who livest and
reignest, one God, world without end.” These formule are occa-
sionally slightly modified to connect them more closely with the
foregoing part of the Collect. Thus in prayers to the Father, if
our Lord’s name has been mentioned, the Collect ends : ¢ Through
the same Jesus Christ, our Lord,” etc. Similarly, if the Holy
Ghost has been referred to, we say, ¢who liveth and reigneth
with Thee and the same Holy Ghost,’ ete. In the First Prayer-
Book of King Edward VI, Introits, as they were called, were
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prefixed to the Collects. These were appropriate psalms, which

were sung as the priest entered (infroeo) within the rails of the

altar. As illustrations of their character, we may mention that

the Introit for Christmas Day at first Communion was Ps. xeviii. ;

at second Communion, Ps. viii. ; for Good Friday, Ps. xxii. ; for

]}gast.g.r Day (first Communion), Ps. xvi. ; (second Communion),
8. iii.

Wheatly says: ‘It is very certain that the use of Introits to
begin the Communion Office was not only unexceptionable, but
of great antiquity in the Church, Durand proving that they were
taken into Divine service before the time of St. Jerome. And it
is plain that they would still have been very useful, since the want
of them is forced to be supplied by the singing of anthems in
cathedrals, and part of a psalm in metre in parish churches.
And, therefore, I cannot but think it would have been much more
decent for us to have been guided by the Church what psalms to
have used in that intermediate time, than to stand to the direction
of every illiterate parish clerk, who too often has neither judg-
ment to choose a psalm proper to the occasion, nor skill to
sing it so as to assist devotion.’ Happily we are no longer
dependent upon the parish clerk for either the selection of the
hymn or the singing of it

THE EPISTLES AND GOSPELS.

The most ancient collection of Epistles and Gospels is that
known as the Lectionary, or ‘Comes,” of St. Jerome, which,
whether compiled by that saint or not, is of great antiquity. It
contains Epistles and Gospels for all the Sundays of the year and
most of the festivals and other Holy-days. Where it differs from
the Roman Lectionary it closely accords with our own. Thus,
the Epistles and Gospels in the ‘Comes’ for the twenty-five
Sundays after Trinity are identical with those in the Sarum Use
and our own Prayer-Book, but differ from those in the Roman
rite. This would seem to indicate that our arrangement of the
Bucharistic Scriptures is based upon the ¢ Comes.” From Advent
to Trinity we commemorate the leading events in our Lord’s life,
His incarnation, His circumeision, His various manifestations, His
fagting and temptations, His crucifixion, His resurrection and
ascension, and the descent of the Holy Spirit on the Day of
Pentecost. ¢The object of the Epistles and Gospels during this
time is to remind us of the benefit which we receive from God
the Father, through the mediation and atonement of God the
Son, and through the ministration of God the Holy Ghost.
Hence this part of the Church’s course of teaching is fitly ended

15
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with the commemoration of the Blessed Trinity ’ (Procter, p. 270).
From Trinity to Advent the Eucharistic Scriptures set forth our
practical duties as Christians. Procter distinguishes these two
‘series a8 the docirinal and the practical. In the arrangement of
the Epistles traces will be found of a consecutive order, but the
Gospels appear to be chosen either to illustrate the season or as
bearing on the subject set forth in the Epistle.

The reading of the Gospel has always been attended with
marks of special reverence.* ¢In the Eastern Churches the
wooden bells were rung and the wax-candles lighted at this part
of the service as a token of rejoicing’ (Humphry). The Gospel
was: anciently read from the pulpit, and when the deacon ap-
pointed to read it had taken his place, the people rose up and
said: ‘Glory be to Thee, O Lord’ They remained standing
-while the Gospel was read, and at its conclusion sang ‘ Thanks be
to Thee, O Lord, for Thy holy Gospel’ In accordance with this
ancient usage the following rubrics were inserted in the Scottish
Prayer-Book of 1637 respectively before and after the Gospel:
“When the Presbyter or minister readeth the Gospel the people
'shall stand up. And the Presbyter, before he beginneth to read
the Gospel, shall say thus : The Gospel of our Lord and Saviour
Jesus Christ, written in such a chapter of such an evangelist,
beginning at such a verse.  And the people shall answer : ** Glory
be to God.” When the Gospel is ended the Presbyter or
minister shall say : “ Here endeth the Gospel.” . And the pecple
shall answer: “Thanks be to Thee, O Lord.” And thus at the
beginning and ending of the Gospel every Sunday and Holy-day
in the year, or when else soever the Gospel is read.” The use of
‘theése short anthems of praise should be compared with that of
the canticles after the reading of the daily Lessons.

The American Prayer-Book expressly directs that the words
¢GHlory be to Thee, O Lord’ shall be said or sung when the place of
Scripture from which the Gospel is taken is announced. It has
been inferred from the ahsence of any concluding words at the end

of the Gospel corresponding to the ¢ Here endeth the Epistle’ that .

the framers of our Prayer-Book intended the old practice of say-
ing or singing ‘Thanks be,’ etc., to be kept up.

* 8t. Chrysostom says: ‘While the Holy Gospel is reading we do not
attend in a careless posture, but standing up with much gravity, we so
receive the message of Christ: yea, the greatest potentate on earth stands
up also with awful reverence, takes not the liberty to cover his head with his
impetial diadem, but in all submissive manner behaves himself in ‘i
‘presence of God, who speaks in these sacred Gospels.’ ‘
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ADVENT.

Tach of the great festivals of the Church is the centre of
a sacred season, which begins with a period of solemn prepara-
tion and ends with one of holy joy. Thus, Christmas is pre-
ceded by the season of Advent, which was formerly observed
in much the same way as Lent, though with less strictness, and
it is followed by the twelve days of festal joy which terminate
with Epiphany.* The services for Advent are intended to pre-
pare us for a devout and profitable celebration of Christmas and
for Christ’s second coming.

The Collects refer—

1. To His first and final coming ih person.

" 2. To His coming in His Word, and to the hope of everlasting
life given us by His coming.

3. To the work of His ministers in preparing for His coming.

4. To His coming with “*grace’ to help us and ‘mercy ’ to
deliver us in our struggle with sin.

No trace is found of the observance of Advent before the time
of St. Jerome. In the Sacramentaries (A.D. 492-590) and in the
‘ Comes ’ special Collects, Epistles and Gospels are found for the
five Sundays preceding Christmas and for the Wednesdays and
Fridays in the period included. Special Collects, Epistles and
Gospels for the Wednesdays and Fridays in Advent were used by
the Church of England right up to the Reformation. Advent
originally commenced from the Feast of St. Martin (November 11),
and was hence called Quadragesima Sancti Martini. The Greek
Church still commences Advent on this day. The present rule
is that Advent Sunday is the nearest Sunday, whether before or
after, to St. Andrew’s Day (November 30). ~The name ¢ Advent’
does not appear to have come into general use until long after
the setting apart of the season which it designates, and the Greek
Church to this day has no corresponding name for it.

The First Sunday in Advent.—Subject : The Two Comings.
Note the title. We speak of the Sundays in Advent and Lent—
i.e., in the seasons of Advent and Lent.

The Collect, composed in 1549, is based upon the Epistle, and
reminds us, that we cannot celebrate aright the first Advent
unless we are preparing for the second. It consists of—

1. A prayer for grace to make a right use of this mortal life,
in which Christ came to us in great humility, in order—

2. That, at His second coming, we may share in His glory in
the life immortal. '

The conclusion closely follows a Post-communion Prayer in the

* Blunt, ‘ A. P, B.,’ p. 225,
156—2
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Sacramentary of Gelasius: ¢Ut, qui de adventu Unigeniti Tui
secundum carnem lmtantur, in secundo, cum venerit in majestate
Sua, preemium sternse vite percipiant’ (‘That they who rejoice
at the advent of Thy only-begotten Son according to the flesh
may at His second advent, when He shall come in His majesty,
receive the reward of eternal life’). The phrase ¢His glorious
majesty * is an echo of an expression, ‘The glory of His majesty,’
which occurs twice in the First Lesson for the evening. The
rubrie directs that this Collect shall be repeated ‘every day,
with the other Collects in Advent, until Christmas Eve.” As it
is directed that the Collect for the Nativity shall follow the
Collect for St. Stephen’s Day, and that the Collect for Ash
Wednesday shall be read every day in Lent, ‘affer the Collect
appointed for the day,’ it has been inferred that the Collect for
Advent Sunday should follow the Collects for the other Sundays
in Advent (see Blunt’s ‘Parish Priest,” p. 320).

‘ Visit’ here denotes the whole range of our Lord’s intercourse
with men during His incarnate life. Cf. ‘ Because thou knewest
not the time of thy wisifation’ (St. Luke xix. 44).

The Epistle (Rom. xiii. 8 to end) consists of an exhortation to love
and purity of life, based on the nearness of the Second Advent :
‘For now is our salvation nearer than when we believed. The
night is far spent, the day is at hand ; let us therefore cast off
the works of darkness, and let us put on the armour of light.’

The Gospel (St. Matt. xxi. 1-14) describes our Lord’s triumphal
entry into Jerusalem and cleansing of the Temple, which may
be instructively connected with His second coming to purify His
Church and gather out of it all things that offend. It also con-
tains the remarkable prophecy of Zechariah : ¢ Behold, thy King
cometh unto thee, meek, and sitting upon an ass, and a colt, the
foal of an ass’ Blunt thus connects the various portions of the
services of this day : ¢ Lifting up our eyes to the Holy Child, we
behold Him from afar, and ‘“knowing the time, that now it is
high time to awake out of sleep,” we hear the cry, ‘‘Behold, the
Bridegroom cometh!” to His Church in a first Advent of Humilia-
tion and Grace, and a second Advent of Glory and Judgment.
For each Advent the Church has one song of welcome, *‘Hosanna
to the Son of David ! blessed is He that cometh in the Name of
the Lord ! Hosanna in the highest ! Even so come, Lerd Jesus.”’
The Sarum Epistle ended with the words, ‘But put ye on the
Lord Jesus Christ’; the Sarum Gospel with, ¢ Blessed is He that
cometh in the Name of the Lord.’

WSe(ci:ond Sunday in Advent.-—Subject : Christ’s Coming in His
ord.

The Collect was composed in 1549, and is founded upon the
Epistle. It consists of—
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1. A statement of the intention of God’s Word. )

9. A prayer that we may (o) make a right use of it, and (b)
thereby be enabled to lay hold of the hope of everlasting life
which ‘is given us in the Saviour whom it reveals. This Collect
has a peculiar interest in the light of the fact that, when it was

_written, the Holy Scriptures had only recently been translated

into English and made accessible to the people.

< Blessed” (ebAoynrds), used only of God, who is blessed by all
creation as the source of all good. A different word from
‘blessed * (paxdptos) used in the phrase ‘blessed hope.” This dis-
tinction is observed in Bright and Medd’s Latin version of the
Collect, where we read *Benedicte Domine,’ but ‘ beatam spem.’

¢ Learning,’ i.e., instruction (é&s iy yperépav Su8aokaliav). So
learn is often used in the sense of feach. 1t is strange that the
Revised Version allowed this archaism to stand.

¢ In, such wise, i.e., in such a manner.

« Patience’ A comma should be placed after this word. The
reference is to the patient waiting for the coming of Christ.

“ The blessed hope.” Cf. ¢ Looking for that blessed hope, and the
glorious appearing of the great God and our Saviour Jesus
Christ’ (Titus ii. 13). .

¢ In. our Saviour. Not ¢ through,” but ‘in our Saviour,” all our
hope being centred in Him. )

The Epistle (Rom. xv. 4-14) shows, by quotations from the
Law, the Prophets and the Psalms, that the whole of the Old
Testament Scriptures announce that the Messiah was to be the
Saviour, not of the Jews only, but of the Gentiles also, upon
which prophecies the Apostle bases the exhortation, ‘Now the
God of hope fill you with all joy and peace in believing, that ye
may abound in hope, through the power of the Holy Ghost.’

The Gospel (St. Luke xxi. 25-34) contains our Lord’s announce-
ment of the signs of the coming of the Son of Man with power
and great glory—an announcement in which prophecies of the
destruction of Jerusalem and the deliverance of the Christians
interpenetrate prophecies of the destruction of the world and
the final deliverance of God’s faithful people. The concluding
portion of the chapter dwells on the importance of being prepared
for the approaching Day of Judgment : “ Take heed to yourselves
lest at any time your hearts be overcharged with surfeiting, and
drunkenness, and cares of this life, and so fhat day come upon you
unawares.’

Third Sunday in Advent.—Subject: The Forerunners of the
Second Advent. The Collect for the Second Sunday in Advent
directs our thoughts to the Word of God, that for the Third to
the ministry of the Word, this week being one of the Ember
Weeks.
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The Collect was composed by Bishop Cosin in 1661 in the
-place of the following one: ¢Lord, we beseech Thee give ear to
our prayers, and by Thy gracious visitation lighten the darkness
of our hearts, by our Lord Jesus Christ.” It 1s addressed to our
Blessed Lord, and consists of :

1. A reference to the sending of the Baptist to prepare for
Christ’s first coming.

2. A prayer that the ministers of Christ may so prepare us for
His second coming.

¢ Thy messenger.” Cf. Mal. iii. 1: ‘Behold, I will send My
messenger, and he shall prepare the way before Me,” with St.
Matt. xi. 10: ‘For this is He of whom it is written, Behold, I
sehd My messenger before Thy face, which shall prepare Thy
way before Thee.’

¢ Ministers and stewards of Thy mysteries” This phrase is taken
from the Epistle, which opens: ‘Let a man so account of us as
of the ministers of Christ, and stewards of the mysteries of God.’
The ¢mysteries’ referred to are the truths of the Gospel which,
though once hidden, are now revealed.

* By turning the hearts of the disobedient fo the wisdom of the just.
These words, which were used by the Angel Gabriel in addressing
Zacharias, would seem to be an equivalent of the words of
Malachi, ‘He shall turn the heart of the children to their
fathers,” i.e., He shall lead the unbelieving Jews to see the
wisdom of their pious forefathers, who, as in the case of
Abraham, exulted in anticipation of the coming of the Messiah
(see St. John viii. 56).

The Epistle (1 Cor. iv. 1-6) sets forth the duties and responsi-
‘bilities of Christian ministers. They are only stewards of the
sacred mysteries, and must dispense them as men who will have
hereafter to give an account of their stewardship. The Epistle
concludes with an exhortation as applicable to the laity as to the
ministry : ¢ Therefore judge nothing before the time, until the Lord
come, who both will bring to light the hidden things of darkness,
and will make manifest the counsels of the hearts: and then shall
every man have praise of God.’

¢ 1 know nothing by myself,’ i.e., against myself. The Apostle does
not mean that he knows nothing of the Divine mysteries beyond
what had been revealed to him (though this would have been
perfectly true), but that he lnew nothing with which to reproach
himself. This is clear from the words that follow: ¢ Yet am I
not hereby justified.” His unconsciousness of offence was nos
sufficient to justify him in the sight of that all-seeing Judge whc
knew the secrets of his heart better than he knew them himself.
For this sense of ‘by’¢f. ¢Sometimes I say more by him than I
am able to prove’ (Latimer, i., 518).

R
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¢ For all the wealth that ever I did see, ,
1 would not have him know so much by me.
. Love's Labour’s Lost, Act IV., Scene 3.

- The Gospel (St. Matt. xi. 2-11) gives an account of the con-
versation between our Lord and the two disciples of John who
were sent to inquire of Him whether He was really the Messiah.

Fourth Sunday in Advent.—Subject : The Advent of Christ to
the individual believer.* (See the Antiphons on p. 93.)

The Collect is an expansion of one in the Sarum Missal, but
.originally derived from the Sacramentary of Gelasius: ¢ Excita,
quesumus, Domine, potentiam Tuam et veni, et magna nobis
virtute succurre ; ut per auxilium gratise Tuz quod nostra peccata
prapediunt, indulgentia Tuz propitiationis acceleret. Qui vivis
et regnas cum Deo Patre’ (¢Stir up, we beseech Thee, O Lord,
Thy power and come, and with great might succour us, so that
by the help of Thy grace, what our sins hinder, Thy propitiation
may mercifully hasten, who livest and reignest with God the
Father, ete.). It will be observed that the Sarum Collect was
addressed to God the Son, and had special reference to the con-
stant coming of Christ, with the help of His grace, to the succour
of His people. The original Geélasian Collect was addressed, as
ours is, to the Father, and is justified by the words of our Lord:
“If a man love Me, he will keep My words ; and My Father will
love him, and We will come unto him and make Our abode with
him’ (St. John xiv. 23). It consists of : : o

1. A prayer that God may come and help us with His power,
so that—

- 9. In spite of the hindrances of our sins, we may run the race
set before us, through the grace of the Atonement. ‘
¢ Raise up Thy power,’ i.c., stir up (see Ps. Ixxx. 2, where the
words ¢ Stir up Thy strength’ are the equivalent of the Vulgate
version, ¢ Excita potentiam Tuam’). - : ) N
¢ Sore let,’ i.e., grievously prevented. *Let’ occurs five times in
the Canonical Scriptures (Exod. v. 4.; Numb. xxii. 16, margin :
Isa. xliii. 13; Rom. i 13; 2 Thess. ii. 7), and once in the
Apocrypha (Wisdom vii, 22), in this sense. Once it occurs as &
substantive in the sense of hindrance, viz., in Deut. xv., contents ;
‘It must be no let of lending.’ ) o

¢ In runming the race that is set before us.” Added in 1662.

“Thy bounliful grace and mercy may speedily help and delwer

* In St. Jobn xiv. 18 our Lord says, ‘I will not leave you comfartless
(orphans); I will come to you.’ So, in St. Matt. xxviil. 20, He says,
‘Lo, I am with you alway, even unto the end of the wor!d. The object of
the coming of the Comforter was that these promises might be more com-
pletely fulfilled. It is the Holy Spirit who enables us to fe=l the. presence
and nearness of Christ. :
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us,’ i.e., that'Thy grace may help and that Thy mercy may deliver
us. Note the construction.

"¢ Satisfaction.” This word, which was originally a Roman legal
term, was first employed in a theological sense by St. Anselm to
designate the effect of our Lord’s atonement in satisfying that
eternal law which is set forth in the words, ¢ The soul that sinneth
it shall die.” It occurs again in the Prayer of Consecration in
the Communion Service: ¢ A full, perfect, and sufficient sacrifice,
oblation, and safisfaction” We should be careful not to under-
stand it as referring to the satisfaction of any desire on the part
of God for vengeance.

The Epistle is taken from Phil. iv. 4-8, and consists of an
exhortation to Christian joy, and moderation, and confidence,
based on the announcement that ‘the Lord is at hand.’

The Gospel (St. John i. 19-29) gives an account of the conversa-
tion that passed between the Baptist and the deputation of priests
and Levites who were sent to him from Jerusalem by the Pharisees,
to ascertain who he was. His reply to their inquiries was: ‘I
am the voice of one erying in the wilderness, Make straight the
way of the Lord.

CHRISTMAS DAY.—Subject - Christ’s Birth and Man’s New
Birth. The festival of our Lord’s Nativity would appear to have
been celebrated from the earliest times in the Christian Church,
though not everywhere on the same day. Clement of Alexandria
says that some kept it on May 20, while others kept it a whole
month earlier. The larger. part of the Eastern Church kept it
concurrently with the Feast of the Epiphany, on January 6, there
being a tradition that our Lord was baptized on that day. On
this double festival were commemorated our Lord’s manifestation
in the flesh (the Theophania, as it was called) and His manifesta-
tion as the Son of God at His baptism (see Epiphany). The
Church of Constantinople altered the day on which the festival
was celebrated to December 25, and was soon after followed by
other Churches, though to this day the Armenian Church con-
tinues to eelebrate Christmas and Epiphany on January 6. The
Apostohieal Constitutions probably followed some ancient tradition
in saying, ‘Let the Festival of the Nativity be observed by you
on the 25th day of the ninth month’ (i.e., reckoning from the
vernal equinox).

The Latin name of Christmas is Festum Nativitalis ; the French
is Noél, a corruption of Natalis (Nafalis dies) ; the German name
is Weihnacht, the festival being considered to commence with the
night of Christmas Eve, on which our Lord was born (see
St. Luke ii. 8).

In the Pre-Reformation Church of England there was a special
service on the Eve, Mass soon after midnight, and another at
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cock-crow, and a third at the usual hour. In the First Prayer-
Book of Edward VL the first two of these services were omitted.

.The third was omitted in the Second Prayer-Book. The introit

for this early Communion was Ps. xcviii. The Collect, which
was that for Christmas Eve in the Salisbury Use, was as follows :
‘God, which makest us glad with the yearly remembrance of the
birth of Thy only Son Jesus Christ; grant that as we joyfully
receive Him for our Redeemer, so we may with sure confidence
behold Him, when He shall come to be our Judge, who liveth
and reigneth,” etc. The Epistle was Tit. ii. 11 to end; the
Gospel St. Luke ii. 1-15. In the American Prayer-Book this
Collect, with the Epistle and Gospel, may be used at the first
Communion in any church where there are two celebrations of
Holy Communion on Christmas Day.

The Proper Psalms for Matins are the 19th, 45th, and 85th ;
for Evensong the 89th, 110th, and 132nd.

Ps. wiz. celebrates the glory of the Creator as seen in the
heavens and in His law, and so, by contrast, suggests the great-
ness of Christ’s humiliation. The opening words, ‘ The heavens
declare the glory of God,’ ete., were perhaps considered applicable
to the appearance of the star in the East at our Lord’s birth.
The concluding words are, ‘O Lord, my strength and my
Redeemer.’ '

Ps. zly. was primarily a song celebrating some royal nuptials,
but it also predicted the union of Christ with His Church. It
is quoted as referring to the Messiah by the author of the
Epistle to the Hebrews (Heb. i. 8, 9): ‘But unto the Son He
saith, Thy throne, O God, is for ever and ever,” etc. The royal
bridegroom is typical of the King of kings, the Bridegroom of
the Church. Cf.St. John iii. 29. ~ “In this psalm, therefore, the
Church ever offers a hymn of thanksgiving to Christ for that
betrothal of Himself to His Mystical Body, which will be per-
fected by the final assumption of the Bride to His right hand
in Heaven. Girt with the sword of His human nature, and clad
with transfigured garments, which are still perfumed with the
myrrh, aloes, and cassia of His atoning work, the King of Glory
stands prepared to receive to His side the Church which He has
espoused ; that as a queen she may enter into His palace, as a
‘queen be crowned with a never-fading beauty, and as a queen
reign with Him’ (Blunt’s ¢ A. C. P.,” 545).

Ps. laxzv. is supposed to have been written after the return
of the Jews from Babylon. The opening words, ‘Lord, Thou
art become gracious unto Thy land ; Thou hast turned away the
captivity of Jacob,” lead our minds to think of Christ’s mission,
“to preach deliverance fo the captives’ (St. Luke iv. 18). The con-
cluding verses (10-13), ‘Mercy and truth are met together,
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.righteousness and peace have kissed each other,” etc., have ever
been interpreted as describing the work of redemption, in which
‘the meeting of the Divine attributes of mercy and justice was go
conspicuously illustrated. ‘ ‘

s, lzzziz. dwells on the covenant made with David and his
family, a covenant which only found its complete and highest
fulfilment in the Son of David. Cf. St. Luke i. 32, 33.

Ps. cx. consists of two parts, each addressed to the King
of Zion. In the former, David says of Him, ‘The Lord sai
.unto my Lord, Sit thou on My right hand until I make Thine
enemies Thy footstool.” In the latter He is declared to be ‘a
priest for ever after the order of Melchisedech.” This psalm is
ascribed by our Lord to David in St. Matt. xxii. 43, and is again
and again quoted in the New Testament as referring to the
Messiah. o

Ps. cxwxii. is one of the songs of degrees, and was probably
composed for the dedication of Solomon’s temple. It dilates on
the promise of Divine favour to David and to Zion. Its language
would - seem* extravagant if it did not refer' prophetically to
the Messiah, the Son of David, and to the Church of which
Zion was the type (see Heb. xii. 22). This Psalm is referred
to- in )St;. Peter’s speech on the Day of Pentecost (Acts ii
29, 30).

The First Lessons were selected on account of the remarkable
prophecies which they’ contain of the Messiah. That for the
morning (Isa. ix. to verse 8) is quoted by St. Matthew, iv. 15, 16.
In it occurs the striking announcement, ¢ For unto us a Child
is born, unto us a Son is given,’ ete. That for the evening
(Isa. vii. 10-17) relates to the sign given to Ahaz: ¢Behold, a
virgin shall conceive and bear a son, and shall call his name
Immanuel ’ (quoted St. Matt. i. 23). :

The Second Lesson for the morning (St. Luke ii. to verse 15)
gives an .account of the way in which the prophecies of the
Messiah’s birth were fulfilled. The Second Lesson for the
evening (Tit. ili. 4-9) sets forth the kindness and love of God
as displayed in the Gospel scheme of salvation. Verse 5 would
appear to have suggested the language of the Collect.

The Collect for Christmas Day is that which was prescribed
in the Prayer-Book of 1549 for the second Communion. It
consists of :

1. A commemoration of the greatest of all God's gifts to us,
in the person of His incarnate Son. :

2. A commemoration of our own regeneration and adoption as
His children. ’

3. A prayer for the daily renewal of the Holy Spirit.

Thus, as in several other Collects, the event which we. are
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celebrating in the Church’s year is connected with some corre-
sponding event in our own spiritual life.

¢ Being regenerate,” viz., in and by Baptism. By ‘regeneration’
is to be understood that new relation between God and the
baptized which is established in Baptism. It involves, in the lan-
guage of the Catechism, ‘a death unto sin and a new birth unto
righteousness ; for, being by nature born in sin and the children
of wrath, we are hereby made the children of grace” With these
words compare the answer : ‘ My godfathers and godmothers in
my Baptism ; wheresn I was made a member of Christ,’ ete.
Regeneration is distinctly connected with Baptism in Tit. iii. 5:
¢ According to His mercy He saved us by the washing of re-
generation and renewing of the Holy Ghost,” and with scarcely
less distinctness in our Lord’s conversation with Nicodemus.
Cf. St. John iii. 3 and 5: ‘Except a man be born again (margin,
from above) he cannot see the kingdom of God. . . . Except a
man be born of water and of the Spirit, he cannot enter into the
kingdom of God.” In both these verses the words rendered ‘be
born’ would be better rendered ‘be begotten.’ There is no
seriptural authority for using the word ¢ regeneration,” or any of
the cognate expressions, ‘new birth,” ¢ born again,” ‘born anew,’
etc., in the sense of conversion. 'The change of heart involved in
¢ conversion ’ is quite distinct from the change of relation’ involved
in regeneration. Figuratively, conversion may be spoken of as
a new birth, but it is not the new birth, and it would obviate
much confusion and misunderstanding if the words were kept

- quite apart.

¢ By adoption.” In a general sense we received ‘the adoption
of sons’ when our Lord took upon Himself our human nature
(Gal. iv. 4, 5); but the formal act by which we are individually
adopted is the act of Baptism. Cf. Gal. iii. 26, 27.

“And grace,’ i.e., not from any merit of our own, but of His
own free grace. By nature’ we are ‘the children of wrath.” By
Baptism we are ‘made the children of grace’ (see Catechism).

¢ Renewed.” Renovation is the daily continuance of that gracious
work which is commenced in regeneration. Cf. Col. iii. 9, 10:
¢Seeing that ye have put off the old man with his deeds, and have
put on the new man, which is renewed in knowledge after the
image of Him that created him.” It is axpressly connected with
the operation of the Holy Spirit in Tit. jii. &

Dissenters often suppose that we include renovation under
regeneration. This is a great mistake, Regeneration is a single
act that takes place once and for all ; renovation is a continuous
work. ¢The inward man is renewed day by day’ (2 Cor. iv. 16).

The Epistle (Heb. i. 1-13) sets forth the supreme excellency
of the Saviour. God spoke in times past by His prophets ; now



236 ST, STEPHEN’S DAY

He speaks by His Son, who is at once Creator, Preserver, and
Redeemer, and, as the Old Testament Scriptures clearly show,
infinitely superior to the angels.

The Gospel (St. John i. 1-15) sets forth the eternal existence,
and the manifestation in time of the Divine Word. He is desig-
nated the Word, as being the medium through whom God gave us
the fullest revelation of Himself. His share in the creation of
the world is referred to as showing that from the beginning He
was the Source of ‘life and light.’

The three Saints’ Days which immediately follow Christmas
Day are mentioned by St. Bernard (twelfth century) as forming
one connected festival. Various reasons have been assigned for
the place they occupy in the ecclesiastical year. L’Estrange sup-
poses that St. Stephen was commemorated first, as being the
first Christian martyr ; that St. John holds the second place, as
being the disciple whom Jesus loved, and that the Innocents are
commemorated next, because their massacre followed immediately
upon our Lord’s nativity. The same author remarks °that
martyrdom, love, and innocence are first to be magnified, as
wherein Christ is most honoured.” Wheatly, following Durandus,
observes, ‘As there are three kinds of martyrdom; the first
both in will and in deed, which is the highest; the second in
will, but not in deed; the third in deed, but not in will, so
the Church commemorates these martyrs in the same order: St.
Stephen first, who suffered death both in will and in deed ;
St. John the Evangelist next, who suffered martyrdom in will,
but not in deed, being miraculously delivered out of a cauldron
of burning oil, into which he was put before Port Latin in
Rome ; the Holy Innocents last, who suffered in deed, but not
in will’ This explanation, however beautiful, is, we fear, some-
what fanciful. May there not have been an intention on the
part of the early Church to set forth the trials by which the
blessings of the Gospel are accompanied? ¢ Prosperity,” says
Lord Bacon, ‘is the blessing of the Old Testament ; adversity is
the blessing of the New.” In the midst of our Christmas joy we
are reminded that the life of suffering into which the Saviour was
introduced must be shared by His people (see the Gospel for St.
Stephen’s Day).

St. Stephen’s Day.— Subject : Looking unto Jesus.

The Collect for this festival formerly ran thus: ‘Grant us, O
Lord, to learn to love our enemies by the example of Thy martyr,
St. Stephen, who prayed for his persecutors to Thee, which
livest and reignest,” etc. It was recast at the Restoration. It
will be observed that in both forms, appropriately following the
examp.e of St. Stephen himself, we address the Second Person
of the Holy Trinity.
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This Collect consists of : )

1. A prayer that we may, in all our sufferings for the truth,
fix our eyes on the glory that shall be revealed ; and on Christ
who stands at the right hand of God ready to succour those who
suffer for Him.

2. A prayer that, like St. Stephen, we may love and bless our

ersecutors. . .

P Dean Goulburn thought it possible that the words with which
the Collect opens were intended to be addressed to the Father,
and that ‘only in the concluding clause the Lord Jesusis invoked,
the eye of the worshipper seeming to catch His form as He
stands, ¢ in fashion as a man,” on the right hand of the throne
of grace’ (‘Collects,’ i. 155). But this interpretation seems some-
what fanciful.

< The glory that shall be revealed’ (see Rom. viii. 18).

¢ Standest, The only occasion on which Christ is represented
as standing at the right hand of God is the martyrdom of St.
Stephen. St. Gregory the Great gives the reason : “To sit is the
attitude of a judge; but to stand is the attitude of one fighting
or helping. Stephen saw Him standing whom he had for his
helper.’ Note the expression in the Collect: *Who standest
. . . to succour. Cf.:

En a dextris Dei stantem
Jesum, pro te dimzicantem
Stephane, considera.

Adam of St. Victor.

See Trench’s ¢Sacred Latin Poetry,” p. 215 and note.

The Epistle (Acts vii. 55 to end) gives an account of St.
Stephen’s martyrdom. The Gospel (St. Matt. xxiii. 34 to end)
contains our Lord’s prediction of the persecutions which His
people should undergo. ) )

§t. John the Evangelist’s Day.—Subject : Light.

The Collect is an expansion of one in the Sacramentary of
Gregory. It was altered in 1661 by the insertion, after ¢ Evange-
list Saint John,’ of the words: ‘may so walk in the light of Thy
Truth. The Collect of 1549 mentions only two lights—the light

of the Holy Spirit and the light of the Apostle’s teaching ; the
present Collect introduces a third light, viz, the light of ever-
lasting life. The allusion to ‘light’ is eminently appropriate n the
Collect for this day, for it is St. John who tells us that *God is
light,” and that we must ‘ walk in the light’ (see 1 John i. 5-7).
it consists of : ) )

1. A prayer that the Church may be enlightened by the light
of God. ..

" 2. That it may so profit by the light of St. John's teaching as
to attain to the fuller light of everlasting life
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¢ Doctrine,’ i.e., teaching.

The Epistle and Gospel are taken from St. John’s own
writings. The former (1 John i. 1 to end) contains the Apostie's
testimony to ‘that eternal Life which was with the Father, and
was manifested unto us.’ The latter (St. John xxi. 19 to end)
eontains our Lord’s prophetic announcement that John should live
to see His coming—words that have been interpreved o refer to
the overthrow of the Jewish State, which John survived to see.
It also reminds us that to John we owe one of the four records of
our Lord’s lifc and words : “This is the disciple which testifieth
of these things . . . and we know that his testimony is true.’

The Innocents’ Day. —Subject : Strength in Weakness.

The Collect is based vn one in the Sacramentary -of Gregory.
Up to 1662 it ran thus :  Almighty God, whose praise this day
the young Innoceats Thy witnesses have confessed and showed
forth, not in speaking but in dying ; mortify and kill all vices in
as, that in our conversation [z.e., our conduct] our life may ex-
press Thy faith, which with our tongues we do confess, through
Jesus Christ our Lord.” It consists ofs

(1) An invocation to God, who has shown His strength even in
helpless infants, and made them the instruments of setting forth
His glory.

(2) A prayer that He may destroy al! vice in us, and so0 enable
us to glorify Him also.

¢ Hast ordained’ (see Ps. viil.-2). Cf. St. Matt. xxi. 16, wnere
we read, ‘hast petfected praise.’” This clause was introdnced in
1662. It had been used in the Sarum Missal as an Introit for
Innocents’ Day.

- “Strength.) ‘A stronghold for Thyself’ (Golden Treasury
‘Psalter). Our Lord applies the words to the Hosannas of the
children in the temple.

¢ Mortify and kill” These two verbs stand in' the relation of
cause and effect. ¢ Mortify ’ denotes the gradual extinction of
our vices ; ‘kill,” the final and complete extermination of them.
The conclusion of the Collect is entirely recast. ¢The point of
the original Collect,’ says Dean Goulburn, ‘was that as the
Innocents “confessed God not by speaking but by dying,” so we,
by the mortification of our vices, might confess Him not only
‘with our lips but in our lives (observe the antithesis, they by
dying, ‘we by living; and, again, they not with their tongues,
{for they could not speak articulately, we with our tongues indeed,
but with cur lives as well). The point of the present Collect is
‘that, as the Innocents glorified God by death, so we may glorify
Him by the innocency of our lives, to which is very properly
added, the constancy of our faith.’

The Epistle (Rev. xiv. 1-6) consists of the apecalyptic vision
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of the state of the blessed: And in their mouth was found no

guile : for they are without fault before the throne of God.
The highest excellence to which we can attain is to become like
little children.

The Gospel (St. Matt. ii. 13-19) gives the history of the
massacre of the Innocents and of the flight of the Holy Family
into Egypt.

The Innocents’ Day was formerly called Childermas Day

(Cilda Messe Dag). Processions of children on this day were

forbidden by a proclamation of Henry VIIL in 1540. ¢The

amournful character of this day was anciently kept up in England

by the use of black vestments and muffled peals’ (Blunt,
A. C. P, 256), .

The Sunday after Christmas Day.—Subject : The Adoption
of Sons.

- The Collect is the same as that for Christmas Day.

The Epistle (Gal. iv. 1-8) sets forth the object of the Incarna-

‘tion, viz., that we might receive through Christ the adoption of

sons and the accompanying inheritance that belorigs to us as
heirs of God.

The Gospel (St. Matt. i. 18 to end) gives the account of our
Lord’s nativity.

The Feast of the Circumcision occurs on January 1,% the
Oetave of the Nativity. It is first referred tounder its present
name by a writer of the eleventh century. In earlier times the

-day was known as Octava: Domini (the Octave of the Lord). The

Epistle was inserted in 1549 in place of Titus ii. 11-15.

Subject : In covenant with God.

The Collect is based upon one in the Sacrameéntary of Gregory.
‘We pray in it that, as Christ sabmitted to circumcision in order
that He might obey the law, so we may undergo that true
circumeision of the Spirit which will enable us also to obey in all
things God’s blessed will.

*Spirit.” A question hag been raised as to whether the Holy
Spirit is here referred to, the word being spelt in the Sealed
Books with a small letter. In the Prayer-Book of 1549 the
words are, ‘ Grant us the true circumecision of Thy Spirit.” In
1552 Thy’ was altered to ‘the” The old benediction in the
Sacramentary of Gregory, which contains the germ of the
Collect, runs: Almighty God, whose only-begotten Son received
on this day bodily circumeision, lest He should break the law

* ‘New Year's Day is always the Festival of the Circumecision. Thus we
enter oh the new year with the thought of being in covenant with God.
Circumecision was the sign of the old covenant. Christ was obedient to this
old covenant in order that by His perfect obedience He might establish the
hew’ (Norris). - :
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which He came to fulfil, purify your minds by spéritual circum-
cision from all incentives of vice,” ete. The meaning would not
be greatly changed whichever view we take, spiritual circum-
cision, the mortification of our hearts, being the work of the
Holy Spirit. (See Rom. ii. 28, 29.)

“We may in all things obey” The word ‘we’ was inserted
by the printers in 1662, apparently without authority, for it
does not occur in the Black Letter Prayer-Book of 1636, in
which the corrections made at the Savoy Conference were
inserted.

The Epistle (Rom. iv. 8-15) shows that the blessing pronounced
upon those to whom the Lord imputeth no sin does not exclu-
sively belong to the lineal descendants of Abraham, who have
received the sign of circumcision, but to-all, whether Jews or
Gentiles, who reproduce the faith of Abraham.

The Gospel (St. Luke ii. 15-22) gives an account of the cir-
cumcision of our Lord.

The rubric at the end was inserted in 1661. The rubric of
1552 ran thus: ‘If there be a Sunday between the Epiphany
and the Circumeision, then shall be used the same Collect, Epistle,
and Gospel at the Communion which was used upon the day of
Circumcision.” The modern rubric seems to contemplate daily
Communion.

The Proper Lessons for Matins are Gen. xvil. 9 to end, which
records the institution of the rite of circumecision, and Rom. ii. 17
to end, which shows the emptiness of outward circumcision un-
less accompanied by the circumcision of the heart, in the spirit
and not in the letter. The Proper Lessons for Evensong are
Deut. x. 12 to end, which shows that under the old covenant
the Jews were not to be content with the outward rite (see
verse 16), and Col. ii. 818, which teaches us that we were
circumcised in Christ ‘with the circumeision made without
hands, in putting off the body of the sins of the flesh by the
cireumecision of Christ.” On this passage Bishop Thorold writes :
¢ Circumcision, besides other sufficient reasons for it, had (1) a
- typical value in setting forth the necessity of putting away
fleshly sin, even at the cost of bodily pain; and (2) a prophetic
value as a shadow of that complete separation from sin which
Christ’s obedience, commenced at His circumecision and com-
pleted by His death, was to effect for His Church’ (S.P.C.K.
Commentary).

THE EPIPHANY, or the Manifestation of Christ to the
Gentiles.—Subject - Faith and Fruition.

This festival was formerly closely associated with. Christmas,
and celebrated in the Eastern Church on the same day. Its most
ancient name was Theophania, the name by which it is still
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known in the Greek Church. It was also called Epiphania and
Bethphania. St. Jerome calls it dies Epiphaniorum (the day of
the Epiphanies). It commemorated—

1. The Nativity itself.

2. The appearance of the star to the Magi.

3. The manifestation of Christ’s Divinity at His baptism.

4, The manifestation of His power oz the occasion of His first
miracle.

In the Greek Church this feast is also called the Day of Lights,
from the array of lights with which the Benediction of the
Waters, as it is called, is performed on this day. These lights
commemorate the manifestation of Christ as the Light of the
world. They were also, doubtless, connected with the old belief
that our Lord was baptized upon this day, for baptism was often
called illumination.” Thus Justin Martyr writes : ¢ This washing
we call dllumination, because the understanding of those who
learn these things is enlightened.’ Cf. Heb. vi 4; x. 32. In
the Greek Church, Epiphany is still one of the three great times
of baptism. The following hymn, used in that Church, at once
illustrates the use of the name Epiphany, and the connection
between the manifestation of Christ and the illumination of men:
‘Thou who didst make the world, wast manifested (émepdvns) in
the world, to enlighten those who sat in darkness. Glory to Thee,
O lover of men.’ Another Greek hymn runs thus: ¢O Christ,
the true light, which lighteth every man that cometh into the
world, let the light of Thy countenance be shown upon us, that
thereby we may behold the light that is unapproachable, and
guide our steps to fulfil Thy commandments’ (quoted in ¢ Prayer-
Book Interleaved *).

The Collects for the Sundays after Epiphany are respectively
Prayers for (1) Knowledge and Power, (2) Peace, (3) Strength in
our Infirmities, (4) Help in Temptation, (5) Protection, (6)
Preparation for Christ’s second coming.

The First Morning Lesson is Isa. lx., in which occur the
appropriate words, ¢ Arise, shine ; for thy light is come, and the
glory of the Lord is risen upon thee; and the prophecy, which
began to be fulfilled in the adorati~n ci the Magi, ¢ And the
Gentiles shall come to thy light, and kings to the brightness of
thy rising” The Second Morning Lesson (St. Luke iii. 15-23)
gives an account of the manifestaticn of our Lord’s Divinity at
His baptism, when ¢the Holy Ghost descended in a bodily shape
like a dove upon Him, and a voice came from heaven which
said, Thou art My beloved Son; in Thee I am well pleased.’
The First Evening Lesson is Isa. xlix, 13-24, which contains
numerous prophecies of the conversion of the Gentiles. Cf.
verse 6: ‘I will also give thee for a light to the Gentiles, that

C 16
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thou mayest be My salvation unto the end of the earth; also
verses 22, 23 : ¢Behold, I will lift up Mine hand to the Gentiles,
and set up My standard to the people; and they shall bring thy
sons in their arms, and thy daughters shall be carried upon their
shoulders. And Fings shall be - thy nursing fathers, and their
queens thy nursing mothers,” ete. There was an ancient belief
that the wise men were kings. The Second Evening Lesson (St.
John ii. to verse 12) gives an account of the Bethphany, i.e., the
manifestation in the house, viz., at the marriage of Cana of
Galilee.

The Collect is taken from the Sacramentary of Gregory.

1t consists of :

1. A commemoration of the manifestation of Christ to the
Crentiles.

9. A prayer that we, seeing Him now by faith, may hereafter
see Him in glory as He is.

¢ Fruition, i.e., full enjoyment, the beatific vision. Knowledge
by sight is here contrasted with knowledge by faith, the fruit
with the blossom (2 Cor. vi. 7).

The original closes thus: ¢Concede propitius, ut qui jam Te
ex fide cognovimus, usque ad contemplandum speciem Tuwz
celsitudinis perducamur.” (¢ Mercifully grant that we, who know
"Thee now by faith, may be led onwards, until we come to gaze upon
the beauty of Thy Majesty by sight.”’) This happy reference to the
Divine leading of the Magi is lost in our version. ¢ The thoughst
of the wise men, their occupation, their pilgrimage, and the
blessed end of their pilgrimage is carried right through the
original Collect’ (Goulburn, i. 18%, 188). The word confemplor in
the Latin was used to denote the marking out of a space for
observation. Hence to gaze upon the heavens as augurs and
astrologers did.

The Epistle (Eph. iii. 1-13) gives St. Paul’s account of the
revelation of the ‘mystery’ that the Gentiles should be fellow-
heirs with the Jews, and of the same body, and partakers of the
promise in Christ by the Gospel.

The Gospel (St. Matt. ii. 1-13) gives an account of the adora-
tion of the Magi.

An interesting custom, commemorating the offerings of the
Magi, has long been observed at the Chapel Royal in the Palace
of St. James on this festival. The Sovereign, or a representative
of the Sovereign, proceeds to the altar at the time of the offertory,
and, kneeling down, makes an offering of gold, frankincense, and
myrrh, which is then laid upon the altar.

It should be noted that from Christmas to Epiphany the
intention of the services is to bring before us the manifestation
of our Lord’s humanity, as seen in His birth, infancy, and circum-
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cision ; from Epiphany to Septuagesima the intention is to set
before us the manifestation of His divinily, as seen in His miracles.
The Gospels set before us His manifestation (1) as a child to the
doctors in the temple ; (2) in His first miracle; (3) in the heal-
ing of the Jewish leper and the Centuricn’s servant; (4) in the
control of the laws of Nature as seen in the calming of the sea,
and in the calming of the minds of the demoniacs; (5) at the
final separation of the wheat from the tares; (6) at His second
coming with power and great glory. The Epistles inculcate those
Christian virtues in the cultivation of which our discipleship is
most clearly manifested. Those for the first four Sundays are
taken continuously from Rom. xii. 1 to xiii. 8.

b First Sunday after the Epiphany.—OSubjecf: Knowing and

oing.

The Collect is taken from the Sacramentary of Gregory, and
consists of a prayer :

1. That we may perceive and know what we ought to do.

2. That we may have grace and power fo fulfil the same.

¢ Mercifully.” Lat., ‘celesti piefate,} with the compassion of a
heavenly Father (Goulburn).

¢ Prayers.” Lat., vofa, vows or desires.

‘And know.” Added by the translators. The original has
only ¢ may see.’

The Epistle (Rom. xii. 1-6) exhorts us to present our bodies a
living sacrifice, holy and acceptable unto God.

The Gospel (St. Luke ii. 41 to end) sets before us the manifesta-
tion of Christ in the temple, where, at the age of twelve, He was
found by His parents in the midst of the doctors, ¢ both hearing
them and asking them questions,’ already anxious to be about
His Father’s business (R. V., ‘in My Father’s house’), and showing
that, young as Iie was, He already knew what He ought to do,
and had grace to .act upon His knowledge. The Epistle illustrates
the first part of the Collect, the Gospel the second.

Second Sunday after the Epiphany.—Subject: Christ the
Creator.

The Collect is taken from the Sacramentary of Gregory, and
is evidently based on the Gospel. It consists of :

1. An invocation to the Lord of Creation, who ¢ governs all
things in heaven and earth.’ .

2. A prayer that He will hear our supplications, and give us

eace.

The Epistle (Rom. xii. 6-16) exhorts to the practice of the
Christian virtues, and, in calling upon us to rejoice with them
that do rejoice,” reminds us of Him who was as ready to join
in the festivity of the marriage board at Cana as in the mourning
of the bereaved sisters at Bethany.

. 16—2
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The Gospel (St. John ii. 1-12) sets before us Christ as mani-
festing His power as the Lord of creation, by turning the water into
wine. Note the words ‘He manifested forth His glory’ (xal
épavépwoe Ty dofav adrov). Archdeacon Norris says: ‘The same
Divine power which, by a slow process of secretion in the vine,
turns the raindrops into the juices of the grape, had wrought that
self-same change instantaneously.” The same writer remarks else-
where : ‘To identify Himself with His Father, by showing that
He could do visibly what His Father was ever doing invisibly,
was doubtless the first great purpose of Christ’s miracles.’

Third Sunday after the Epiphany.—Subject: Christ the Healer.

The Collect, with the exception of the phrase, ‘in all our
dangers and necessities,’ is from the Sacramentary of Gregory.
It consists of a single petition, based upon the Gospel, that, as
the Saviour extended His hand to convey health to the leper, so
#Yod will “in all our dangers and necessities stretch forth His
right hand to help and defend us’” The ancient offertory sen-
tences for this day kept up the thought: ¢The right hand of the
i.ord hath the pre-eminence; the right hand of the Lord bringeth
unighty things to pass. I shall not die, but live, and declare the
works of the Lord’ By ¢the right hand of the Lord’ we are,
of course, to understand the Holy Spirit, who ‘helpeth our
infirmities.” Cf. “ Tu septiformis munere, Dextre Dei Tu digitus’
{Veni Creator). ,

" “ AUl our dangers’ Whether of body or mind. ‘In all our
dangers and necessitie:.’ was added by the translators.

“Thy right hand. Lat., dexteram Tue Mojestatis (°the right
hand of Thy Majesty’). Cf. Collect for Third Sunday in Lent,
where the same words are so translated.

¢ Help and defend,’ viz., help in our necessities and defend in our
dangers.

The Epistle (Rom. xii. 16 to end) carries on the exhortations
10 manifest our membership in Christ by leading His life.

The Gospel (St. Matt. viii. 1-14) mamfests Christ as the Healer
of our infirmities, as shown:

1. In healing the leper.

2. In healing the servant of the Gentile centurion.

The words ‘many shall come from the east and the west’
revive the thought of the Feast of the Epiphany.

Fourth Sunday after the Epiphany.—Subject ;. In danger.

The Collect is an expansion of one in the Sacramentary of
Gregory. The latter half was rewritten at the last review of the
Prayer-Book. It previously ran: ‘Grant to us the health of
body and soul, that all those things which we suffer for sin, by
Thy help we may well pass and overcome ; through,’ etc. The
whole Collect is founded on the teaching of the Gospel for the

|
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day. The words ‘pass and overcome’ in the old version wouls
seem to refer to the safe arrival of the apostles after the storre
at the haven where they would be. It consists of :

1. An introduction referring to our spiritual dangers and
natural frailty. :

2. A prayer for Divine strength and protection.

The Epistle (Rom. xiii. 1-8). See note on Epistle for Third
Sunday after the Epiphany. Up to 1549 the Epistle for this day
was Rom. xiii. 8-10. The change was probably made because
the latter partly coincided with the Epistle for Advent Sunday.

The Gospel (St. Matt. viii. 23 to end) illustrates the frailty of
man as seen :

" 1. In the helplessness and want of faith exhibited by the dis
ciples in the tempest.

2. In the subjection of the demoniacs to the devils by whon:
they were possessed.

It also manifests Christ as the Saviour of men in times of danger.
His stilling the tempest shows His power over the world of
matter ; His casting the devils out of the demoniacs His power
over the world of spirits. The old Collect seems to refer to the
latter miracle: ¢ Deus qui nos in tantis periculis constitutos, pro
humana scis fragilitate non posse subsistere, da nobis salutem mentis
et corporis (give us health of mind and body), ut ea, qus pro pec
catis nostris patimur, Te adjuvante vincamus.’

Fifth Sunday after the Epiphany.—Subject: Christ the Pro
tector of the Church.

The Collect is taken from the Sacramentary of Gregory. The
opening is identical in the original Latin with that of the Collect
for the Twenty-second Sunday after Trinity. It consists of :

1. A recognition that the purity of the Church depends on
Divine grace.

2. A prayer that we may evermore be defended by the Divins
power.

¢ Thy Church and household.” Lat. ‘familiam.” Simply household

“In Thy true religion.” Lat., continua pietate (‘with continual
loving-kindness’). The Collect for the Fourth Sunday after the
Epiphany recognizes the dangers of Christians as individuals ;
the Collect for this Sunday recognizes the dangers of the Church
as a family. The original seems to refer to the piecfas, the
Fatherly love, of God towards His Church, not to the filial love
of God’s children towards their heavenly Father. In the Collect
for the Twenty-second Sunday after Trinity the same phrase is
translated ‘in continual godliness.’

“Only,’ i.e., exclusively. Lat., in sola spe.

*The hope of Thy heavenly grace,’ i.e., the grace from heaven
which Thou hast taught us to hope for and to depend upon.
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The Epistle (Col. iii. 12-18) seems intended as a continuation
of that for the Twenty-fourth Sunday after Trinity (Col. i. 3-13)
which, whenever there are /wmiy-seven Sundays after Trinity,
precedes it. It relates to our duties one towards another as
members of the Church, and shows wherein the ‘frue religion’ of
the Collect consists.

The Gospel (St. Matt. xiii. 24-31) manifests Christ as the Governor
and Preserver of His Church against the secret malignity to which
it is exposed. Omne great danger of the Church is lest the
Tempter should sow tares among the wheat. We are here
taught that though in this life good and evil are intermixed in
the Church, yet at the time of harvest the Church shall be finally
purified, the tares shall be separated from the wheat, to be
burnt, and the wheat shall be gathered into the heavenly garner.
The Gospel has an Advent character, and carries our minds
forward to the time when Christ will be manifested as the rightecus
Judge.

The Sarum Missal reckoned only five Sundays after Epiphany,
the counting being made from the Octave of Epiphany. In
1549 the counting was made from the Epiphany itself, and pro-
vision had to be made for the occurrence of a sixth Sunday.
This was effected by the following rubric: ‘The Sixth Sunday
(if there be so many) shall have the same Psalm [4.e, Iniroit),
Collect, Epistle, and Gospel, that was upon the Fifth Sunday.’
The present Collect, Epistle, and Gospel for the Sixth Sunday
were added in 1661, the Collect proceeding probably from the
pen of Bishop Cosin. A rubric at the end of the Gospel for the
Twenty-fifth Sunday after Trinity provides that if there be any
more Sundays before Advent Sunday, the service of some of those
Sundays.that were omitted after the Epiphany shall be taken in
to supply so many as are here wanting.’ The services for the
Sixth Sunday are very appropriate as an introduction to Advent.

Sixth Sunday after the Epiphany.—Subject : The Object of all
the Epiphanies.

The Collect consists of :

1. A recognition of the true object of all Ckrist’s manifesta-
tions, viz. :

(@) That He might destroy the works of the devil ;
(b) That He might make us the heirs of eternal life.
2. A prayer that we may—
(a) Purify ourselves, as He is pure. See Epistle.
(%) Enter, at His final epiphany and second advent, upor
our heavenly inheritance. See Gospel. '

It will be observed that the services for this day have a two-
fold aspect, like those for the Fifth Sunday, viz. :

1. As the last of the Sundays after the Epiphany, and

e
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2. As introductory to Advent.

The Collect isf based on the Hpistle and Gospel. o )

It was a happy thought to close the series of Christ’s Epiphanies
by His final manifestation in glory. o

The Epistle (1 John iii. 1-9) sets forth the love of God in will-
ing that we should be called *the sons of God,” directs our minds
to Christ’s second coming, when we shall be like Him and see
Him as He is, and reminds us of our consequent obligation to
purify ourselves as He is pure, and renounce the devil, whose
works the Son of God was manifested to destroy. Note the con-
cluding verse : ¢For this purpose the Son of God was manifested
(Eis Tovro épavepdfy), that He might destroy the works of the
devil’

The Gospel (St. Matt. xxiv. 23-32) announces the final epiphany
and advent of Christ, when He shall manifest His glory at His
coming to judge.

Sep%uaggsifa Sunday.—Subject : Man’s Guilt and God’s Good-
ness. )

The Sundays immediately following the season of Epiphany
are reckoned with reference to the coming Easter. The first
Sunday in the quadragesimal, or forty-day fast of Lent, was desig-
nated Quadragesima. The Sunday before Ash Wednesday, being
exactly fifty days before Easter, was called Quinquagesima.
Septuagesima and Sexagesima Sundays, which are respectively
sixty-four and fiftyseven days before Easter, are supposed to
have been called, by analogy, from the next decades. ~According
to Durandus, monastics Were wont to begin the observance of the
Lenten fast at Septuagesima, the Greeks at Sexagesima, and the
secular clergy at Quinquagesima. The time of observing Lent
varied very considerably in the early Church, according to the
rule laid down for fast-days. In some parts fasting was not
allowed on Sundays, Thursdays, or Saturdays, and in order to
make the Lent include forty fast-days, it would be necessary to
commence it at Septuagesima Sunday. Possibly Sexagesima
and Quinquagesima marked the beginning of Lent when different
rules obtained.

The intention of the services for the three Sundays before
Lent is to prepare us for the observance of Lent, and to supply
a connecting-link between Lent and Christmas. They direct our
minds to the original cause of our Lord’s coming into the world,
and to the necessity imposed upon Christians for emancipating
themselves, through His power, from the sins on account of
which He died. The First Lessons set forth the .fall and rapid
degeneracy of man; the Epistles and Gospels inculcate self-
discipline and the cultivation of charity, as the necessary comple-
ment of all other virtues.
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The Collect for Septuagesima is found in the Sacramentary of
Gregory, and consists of :

1. A confession that we are justly punished for our offences.

2. A prayer that we may be mercifully delivered by God’s
goodness.

“Justly punished. Lat., juste affligimur, justly cast down,

¢ By Thy goodness.” Added by translators.

The services of this day direct our minds to the Eden we have
justly lost, and the Eden to which, by God’s mercy and good-
ness, we may yet look forward.

The First Morning Lesson is Gen. i, il to verse 4, which gives
an account of the creation of the world. The Second Morning
Lesson (Rev. xxi. to verse 9) opens with the Apocalyptic vision
of the new heavens and the new earth, The First Evening
Lesson (Gen. ii, 4 to end) gives an account of Paradise, which is
paralleled in the Second Lesson (Rev. xxi. 9, to xxii. 6) by the
vision of the Paradise of the blessed, in which St. John saw the
river of life and the tree of life, and the curse of the Fall undone:
¢And there shall be no more curse: but the throne of God and
of the Lamb shall be in it; and His servants shall serve Him;
and they shall see His face’ (verses 3, 4). The alternative First
Bvening Lesson is Job xxxviii, a sublime psalm, setting forth
the groatness and wisdom of the Creator as contrasted with the
finite powers and knowledge of man.

The Epistle (1 Cor. ix. 24 to end) sets before us the temperance
and self-mastery we must practise if we would win the incor-
ruptible crown which is held out to the successful Christian
athlete.

The Gospel (St. Matt. xx. 1-17) is the Parable of the Labourers
who were hired for a penny a day, a parable setting forth on its
human side the virtue of justice, on its divine side the truth that
God’s gifts are bestowed out of His sovereign grace.

Sexagesima Sunday.—Subject : Trust in God.

_The Collect, with the exception of the elause ¢ by Thy power,’
which was substituted for ‘by the protection of the teacher of
the Gentiles,” is found in the Sacramentary of Gregory. It
consists of :

1. A declaration that we do not put our trust in anything
we do.

2. A prayer that we may be defended by God.

It seems to look forward to the discipline of Lent, and warns
us not to trust to the merits of any good works in which we may
engage during that season,

The First Morning Lesson (Gen. iii.) gives an account of the
fall of man and his expulsion from Eden. The alternative First
Evening Lessons (Gen. vi. and viil.) set forth respectively the
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corruption of mankind, which led to the Deluge, and the deliver-
ance of Noah,

The Epistle (2 Cor. xi. 19-32) recounts the trials and sufferings
through which the Apostle of the Gentiles passed. In the
original form of the Collect he was distinctly referred to, the
conclusion of it being, ‘Concede propitius, ut contra omnia
adversa Doctoris gentium protectione muniamur’ (* Mercifully grant
that we may be defended against all adversities by the protection
of the teacher of the Gentiles’). Quignon allowed this allusion to
St. Paul to stand, but the Parisian Missal has Grotie Tue pro-
tectione (‘ by the protection of Thy grace’).

The Gospel (St. Luke viil. 4-16) consists of the Parable of
the Sower, which teaches the reasons why the preaching of
flhe Word of God produces such divers results on those who

ear it.

Quinguagesima Sunday.—Subject : Charity.

The Collect was composed in 1549, and was entirely new. It
is based on the Epistle, and consists of :

1. A declaration of the worthlessness of all our doings in the
absence of charity.*

2. A prayer for charity.

The old Collect contained a reference to the practice of Con-
fession as a preparation for the proper observance of Lent, and
ran as follows: ‘Preces nostras, quesumus, Domine, clementer
exaudi; alque a peccatorum vinculis absolutos ab omni nos adversi-
tate custodi’ (‘O Lord, we beseech Thee favourably hear our
prayers, and having loosed us from the bonds of our sins, keep
us from all adversity ’). The allusion to the bond of peace and of
all virtues, viz., charity, was perhaps intended to contrast with
the bonds of our sins mentioned in the old Collect. It is based on
Col. iii. 14 : ¢ And above (éni). all these things, put on charity,
which is the bond of perfectness’” On this passage Alford
remarks: ‘The idea of an upper garment, or perhaps of a girdle,
seems to have been before the Apostle’s mind. This completes
and keeps together all the rest, which, without it, are but the
scattered elements of completeness.’

The First Morning Lesson (Gen. ix. to verse 20) relates to
God’s covenant with Noah. The alternative Evening Lessons
(Gen. xii., xiil.) record respectively the call of Abram and the
ill choice of Lot. The Epistle (1 Cor. xiii. 1 to end) is St. Paul’s
glorious psalm of Christian love, in which he declares that
though he should bestow all his goods to feed the poor, and give
his body to be burned, and yet had not charity, his sacrifices
would profit him nothing. The Gospel (St. Luke xviii. 31 to end)

* Charity, i.e., Christian love in its widest sense, including love to God as
well as love to man.
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the other hand, it is strange that no proper preface should be
provided for this day, though it should not be forgotten that
there was no proper preface for Good Friday in the old service
for this day.

Post-Reformation usage seems to indicate that, in certain churches at
any rate, there was a Communion on Good Friday. Bishop Andrewes says
in a Good Friday sermon (1597), speaking of Christ upon the cross, ‘Now, inas-
much as His heart is pierced and His side opened, the opening of the one and
the piercing of the other is to the end somewhat may flow forth. . . . Mark
it running out, and suffer it not to run waste, but receive it. Of the former,
the water, the Prophet speaketh in the first words of the next chapter (the 13th
of Zechariah), that out of His pierced side God ‘‘ opened a fountain of water
to the house of Israel for sin and for uncleanness,” of the fulness whereof we
all have received in the Sacrament of our Baptism. Of the latter, the blood,
which the Prophet in the ninth chapter before calleth *‘ the blood of the New
Testament” we may recetve this day, for it will run in the high and holy
mysteries of the Body and Blood of Christ. There may we be partakers of
the flesh of the Morning Hart, as upon this day killed. There may we be par-
takers of ‘‘ the cup of salvation,” ‘“the precious Blood,” ‘‘ which was shed for
the remission of our sins.””’ In the ‘ Diary’ of John Evelyn weread : ¢ 17 April
(1685), Good Friday. Dr. Tenison preached at the new church at St, James's
on 1 Cor. xvi. 22, upon the infinite love of God to us, which he illustrated
in many instances. The Holy Sacrament followed, at which I participated.’
The custom has been kept up at St. James’s Church, Piccadilly, down to the
present time. The churchwardens’ accounts at Wantage show that Com-
munion on Good Friday was an old tradition there. (The foregoing quota-
tions and statements are derived from an interesting little monograph on the
subject by the late Prebendary Wilson, Vicar of Tottenham, entitled ¢ Celebra-
tion of Holy Communion on Good Friday, the Rule of the Church of England.”)

There are three Collects for Good Friday. The first is from the
Sacramentary of Gregory ; the second is from that of Gelasius ;
the third is based upon three Collects found in both Sacra-
mentaries. The first is a prayer for the family of Christ as a
whole, the second for all estates of men in the Church, the third for
all who are outside the Church, ‘ Jews, Turks, infidels, and heretics.”
They may be thus analyzed :

I (a) A commemoration of our Lord’s betrayal and crueci-

fixion.
(3) A prayer that God may graciously behold the ‘family’
for which Christ suffered and died.
IL (a) A commemoration of the work of the Holy Spirit in
governing and sanctifying the Church ;
(6) A prayer that all estates of men in the Church may
serve God faithfully.
I (2) A declaration of God’s® common Fatherhood of the
human race and universal love.
(5) A prayer for the conversion of all who have left their
‘home’ in the ‘family ’* of God.
In the mediswval Church there were eighteen Collects used.
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The Collects for the Jews were not to be said kneeling, so com-
pletely did prejudice triumph over the teaching of the day.

“ Was contented.” Lat., non dubitavit, did not hesitate.

“To suffer death wpon the cross.” lat., crucis subire formentum,
to undergo the torment of the cross.

¢ A1l estates of men,’ i.e., ‘all sorts and conditions of men.’

¢ Vocation and ministry,’ i.e., calling and service. Cf., ‘Dom
duty in that state of life unto which it shall please God to call
me’ (Catechism). The Prayer-Book teaches us to look on every
position in life (which is not sinful) as one to which God has
called us, and in which we have a service to render as unto Him.

¢ And hatest nothing that Thow hast made’ (Wisdom xi. 24). - See
Collect for Ash Wednesday and the second of the three final
prayers in the Commination Office.

¢ But rather, ete. (See Ezek. xxxiii. 11, 18, 19.)

¢ Converted,’ 1.e., turned back. Note the expressions used in the
foregoing quotations.

¢ Turks,” 1.e., Mohammedans, the Turks being the chief Moham-
medan power with which Western Europe in the sixteenth
century was brought into contact. )

¢ Infidels,” i.e., unbelievers of all kinds. The Jews believe in
God but reject Christ; the Mohammedans believe in God and
honour Christ, but do not pay Him Divine honour ; infidels are
all who do not believe the fundamental doctrines of Christianity ;
heretics are all who, while professing to be Christians, do not
hold the Articles of the Catholic faith.

The Epistle (Heb. x. 1-26) sets forth the superiority of Christ’s
one sacrifice over the often-repeated sacrifices of the Law, and
the effect of the blood of Jesus in opening ‘a new and living
way’ to enter into the holiest, a way thrown open to all who
choose to approach it in the full assurance of faith.

The Gospel (St. John xix. 1-38) gives St. John's account of the
Crucifixion. In the time of St. Augustine the history of the
Passion was read from St. Matthew’s Gospel. St. John's was,
perhaps, substituted for the reason that he was a witness of the
Crucifixion.

The Proper Psalms for Good Friday are the 22nd, 40th, 54th,
at Matins, and the 69th and 88th at Evensong. With the
exception of the 6¢th, they were all preseribed in the old offices
for Matins. The present selection and distribution date from the
last revision. The 22nd is full of Messianic allusions, and pre-
dicts the details of the Crucifixion even to minute particulars.
The 40th sets forth the real nature of the Sacrifice of Christ and
the secret of its inestimable efficacy. It was a voluntary Sacrifice
of perfect obedience. The 54th was composed by David when
persecuted by Saul and his partisans. e third verse, ‘For



