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PREFACE.

THERE is no book, with the-exception of the Bible itself, to which
English Churchmen are so warmly attached as the Book of
Common Prayer, and yet it is to be feared that even among
educated Churchmen there is much ignorance of its history, its
teaching, its language, and the principles of its construction.
This is, surely, a matter for grave consideration. Bearing in
mind the large use we make of the Prayer-Book (a larger use
than is made of any corresponding book in any other Church),
it must be highly 1mportant that every member of the Church
should, as far as possible, be in possession of such knowledge as
would enable him to fairly comprehend its scope, meaning, and
authority.

The history of the Prayer-Book is in many cases ahsolutely
necessary to a thorough comprehension of its formularies. The
Nicene and Athanasian Creed, for instance, can never be properly
understood without reference to the heresies against which they
were directed and the controversies in which they originated.
‘Every proposition of them,” said Bishop Samuel Wilberforce, is
a record of some battlefield, on which the faith has been first
assailed, but finally maintained, ascertained, and cleared” A
similar remark might be made upon other important parts of
the Prayer-Book and even upon the rubrics. Confession, Absolu-
tion, Doxology, Litany, Collect, Occasional Office, heading, typo-
graphy, rubric—each has its separate story to tell. ‘The Prayer-
Book as it stands,’ says Dean Stanley, ‘is a long gallery of
ecclesiastical history, which, to be understood and enjoyed
thoroughly, absolutely compels a knowledge of the greatest events
and names of all periods of the Christian Church. To Ambrose
we owe the present form of our 7¢ Dewm ; Charlemagne* breaks
the silence of our Ordination Prayers by the Veni, Creator Spiritus.
The persecutions have given us one Creed, and the Empire another.

* Thishymn is undoubtedly older than the time of Charlemagne. See p. 529.
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The name of the first great patriarch of the Byzantine Church
closes our daily service; the Litany is the bequest of the first
great patriarch of the Latin Church, amidst the terrors of the
Roman pestilence. Our Collects are the joint productions of the
- Fathers, the Popes, and the Reformers. Our Communion Service
bears the traces of every fluctuation of the Reformation, through
the two extremes of the reign of Edward to the conciliating policy
of Elizabeth and the reactionary zeal of the Restoration’ (‘Fastern
Church,” p. liii.). ~ :

Looking back on the eventful history of the Prayer-Book, we
are stirred by much the same feelings as are evoked by the con-
templation of some venerable cathedral whose origin is hidden
in a remote antiquity, whose various parts are known to have
been designed and built in widely-separated ages, and whose very
stones, like those of St. Mark’s at Venice, show that they have
been brought from many distant quarters. Here we come upon
work done and undone, it may be, many times ; changes precipi-
tately undc-taken and, perhaps, as suddenly abandoned ; here we
find traces of some fierce outburst of iconoclastic zeal, reckless
and indiscriminating in its work of destruction; here again the
reparation made by some age of pious zeal and enlightened
devotion ; here some relic of the simplicity of primitive art, and
here, side by side with it, some specimen of the highest develop-
ment to which art ever attained ; yet, through all these indica-
tions of divergent and sometimes conflicting influences, one central
and dominant idea of a rioble temple reared for the worship and
service of God asserts itself : old and new, under the harmonizing
power of that idea, are happily blended together without incon-
gruity, and essential unity is preserved under much external
heterogeneousness. We could conceive a Prayer-Book constructed
on entirely different principles. ¢There have before now been,’
says Dr. Newman, in the preface to his edition of the ¢ Hymni
Ecclesiz,” ¢ divines who could write a Liturgy in thirty-six hours.’
He was probably thinking of Richard Baxter, who, looking upon

- allimprovement of the existing Prayer-Book as hopeless, composed
an entirely new book in little more than a fortnight, though it is
only fair to Baxter’s memory to bear in mind that he regretted
the rapidity with which his book was written, and his consequent
inabil.ty t6 consult ‘with men and authors. Impatient of the
labour and difficulty of separating the gold from the dross in the
old service-books, the Reformers might have composed wholly
new formularies and, with that reactionary spirit which so often
converts reformers into revolutionists, have receded as far as
possible, both in form and substance, from the services that had
been handed down to them. They might have sought to impress
upon the new Prayer-Book the stamp of their own individual
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minds, and have given an undue prominence in it to doctrines
which had received an exaggerated importance from contempo-
raneous controversies. ]
But, happily for the Church, they contented themselves with
removing from the old service-bocks the errors which had crept

“into them ; or, if they had occasion to compose new forms of devo-

tion, they carefully followed, for the most part, those primitive .
models which Time has failed to antiquate and modern endeavours
have failed to surpass. The liturgical compositions of English
Reformers will, for these reasons, bear comparison with those of
any age of the Church; nor can we doubt that the framers of
our Prayer-Book were aided for the great work entrusted to them
by a special outpouring of the Holy Spirit. Not without signifi-
cance was it that the First Prayer-Book of Edward VL, though
completed in December, and published in March, was directed to
be first used on the Feast of Pentecost. )

Even: where the history of the Prayer-Book does not assist the
understanding, the associations which it inseparably links with
our formularies awaken feelings of veneration and affection and
gratitude that are eminently helpful to devotion. It keeps
before us the catholicity and continuity of the Church to which
we belong; it extends our communion wit'h_ the saints into
bygone ages; and, by recalling the various vicissitudes through
which the Church has been safely conducted, tends to deepen our
faith in its divine Guide and Protector. That Churchman must
be curiously constituted who does not derive satisfaction from
reflecting that the forms of devotion which he uses in the services
of the Church have helped to sustain the spiritual life of countless
good men and good women in age after age; that they are the
result of the slow elaboration of some of the best and holiest
minds in Christendom during a period of nearly two thousand
years ; that in their substance, and, in many cases, in their very
language, they are dyawn from sacred sources that go back to
periods still more remote ; that they have stood through all these
years the loving scrutiny of the faithful and the fault-finding
criticism of the heterodox and of unbelievers; and that their
framers and revisers were men not only of vastlearning and un-
questionable piety, whose memory the world must ever hold in
honour, but men whose rubrics were, in many cases, to adopt the
language of Bishop Jeremy Taylor, written in their own blood,

Not one of the least uses of the study of the history of the
Prayer-Book is its unfailing tendency to discourage needless and
careless tampering with those precious heirlooms whose origin it
makes known to us. On the other hand, we can obtain no better
guidance for such reforms and additions as the Prayer-Book, in
order to meet the altered circumstances of the Church, may need,
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than a knowledge of the changes which it has already undergone,
and of the spirit in which those changes were conducted.

Of the importance of a careful study of the language of the
Prayer-Book there can be no question. A considerable portion
of it was written more than half a century before the first of
Shakespeare’s plays was published ; and, although the Prayer-
Book has largely contributed to fix the standard of English, yet,
in the course of nearly three centuries and a half, its language
has become, in not a few cases, obsolete or obscure. Many of its
words and phrases have passed out of common use; others have
insensibly changed their meaning. Our very familiarity with the
phraseology of the Prayer-Book contributes to conceal the extent
-of our ignorance of the true meaning of its language. Very
great familiarity with the words of any composition,” says Arch-
bishop Whately, ¢ will frequently cause men to overlook their own
imperfect apprehension or misapprehension of the sense. The
earlier anyone has been taught to repeat forms of words of which
he does not understand the meaning, the greater will be the
difficulty of subsequent explanation, and the less likely will he
be to seek for, or perceive that he needs, any explanation. . . .
For in all matters familiar acquaintance is apt to be mistaken for
aceurate knowledge.” In the case of the Prayer-Book, we become
acquainted with its phraseology long before we are capable of
thoroughly understanding it ; and the wrong or imperfect impres-
sions received in youth follow us in after-life, It is only as we
discover from time to time, in the well-worn words we have been
repeating all our lives, some new meaning which, in spite of its
obviousness, had never struck us before, that we fully realize the
truth of the Archbishop’s remark. The teacher has constant
expericnce of its truth. The young learn words with great
rapidity, and reproduce them with an imposing show of know-
ledge ; but when we come to question them closely, we often find
that these glibly-repeated words cover. in some cases, wrong
ideas, and, in others, no ideas at all.

The study of the method of the Prayer-Book—i.c., of the prin-
ciples on which its services have been constructed and linked
together—is only second in importance to the study of the lan-
guage. To a superficial reader it might seem that the various
parts of the offices of the Church might have their order varied,
or even inverted, without serious loss; but to the thoughtful
student there will appear abundant reasons for the order which
has been observed. He will see why the daily offices begin with
confession and absolution ; why Canticles and Creed follow the
reading of Holy Scripture and the prayers follow the Creed ; why
‘certain formularies, like the Gloria Pairi and the Lesser Litany,
the Lord's Prayer and the Kyrig said after the Command-
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ments, are repeated again and again, and with what modified
intentions ; he will trace the connection between Psalm, Lesson,
Collect, Epistle, and Gospel ; he will perceive the rational grounds
for what might seem trivial rubrical directions, and so on. As
in each of its parts, so as a whole, the Prayer-Book is constructed
upon definite principles, and with a constant view to the edifica
tion of those who use it.

But the Prayer-Book is not only a manual of public devotions ;

it contains the fullest statement of the teaching of the Church.

'In its lections from Holy Scripture, its creeds, its prayers, its
thanksgivings, its exhortations, its confessions, its absolutions,
its occasional offices, it brings before us all the great articles of
the Christian faith in what we may call their natural order and
proportion, in their organic relation to other truths, and with
constant practical reference to their subjective aspects. The
Thirty-nine Articles set forth these doctrines mainly as objective
truths ; the Prayer-Book connects them directly with our spiritual
needs and our daily conduet.

It might seem unnecessary to say that Churchmen ought to be
able to defend their Prayer-Book when it is assailed. And yet it
often happens that they are silenced by the superficial arguments
of opponents, Surely every educated Churchman, at least, ought
to be able to show that the Prayer-Book is in accord with the
word of God and with the teaching and practice of the Catholic
Church in the age of its greatest purity, and that it is, at the
same time, well devised to meet the objects for which it was
framed.

The present volume is an expansion of a series of papers which
originally appeared in Church Bells, and which were intended to
instruct_young Church-folk in the history and teaching of the
Prayer-Book. It will be found to differ from most other works
on the same subject, in the prominence which it assigns to the
explanation of the text and of the method of the Prayer-Book.
The author is well aware how delicate is the ground on which he
has ventured to tread ; but he has not shrunk from freely giving,
wherever they seemed needed, such explanations as he has been
accustomed to give in teaching his own pupils. He trusts that
his glosses and comments will be found consonant with the teach-
ing of the Church of England, and fres (though this may not be
considered a recommendation by some) from any tincture of
partisanship. The Prayer-Book is not the Book of a party, but
the Book of Common Prayer of the whole Church ; it is charac-
terized by the same noble comprehensiveness as the Church itself,
and in approaching its study we may well forget our petty
differences and the passing controversies of the day. In recasting
and enlarging his papers, the author has had in view the wants
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of the clergy in the instruction of their pupil-teachers and adult
classes, young theological students, Sunday-school teachers, and
students in training colleges. Many of his notes may seem
superfluous to readers who are already well acquainted with the
subject, and do not sufficiently bear in mind his intention ; but
" he has learnt, from his experience as a teacher, the danger of
crediting young minds with more knowledge than they really
possess, and with mental ability to which they have not yet
attained ; and he is not without confidence that teachers will
appreciate his efforts. At the same time, he is not without hope
that his book may be of service to the laity generally.

The glossarial notes on the Psalms are a new feature in a book
of this kind, and will, it is hoped, be found udeful to an intelligent
comprehension of the langnage of the Prayer-Book version of the
Psalter.

The Collects, Epistles, Gospels, Proper Psalms, and Proper
Lessons have been treated at considerable length, with special
regard to the needs of Sunday-school teachers.

The Catechism has also been very fully commented upon with
an eye to the religious instruction of the young. Wherever it
was possible the Prayer-Book has been made to interpret itself.

The Creeds have been approached mainly on their historical
side, their history being, as has been already stated, absolutely
essential to an intelligent comprehension of their doctrinal state-
ments. The English text of the so-called ¢Creed of Saint
Athanasius’ has been carefully compared with the Latin and
Greek texts, and it is hoped that some of the objections to the
Creed will disappear with an amended version of it.

The questions appended at the end of the book are intended to
suggest lines of inquiry and reflection which the reader may
profitably pursue for himself.

The author desires to express his obligations to the Rev. J. H.
Blunt’s ¢ Annotated Book of Common Prayer’ and ¢Dictionary
of Theology ; ‘The Prayer-Book Interleaved,” by the Rev. W. M.
Campion and the Rev. W. J. Beamont; Procter’s ¢ History of
the Book of Common Prayer; the Rev. Prebendary Humphry’s
¢ Historical and Explanatory Treatise on the Book of Common
Prayer 7 Canon Norris’s ¢ Manual of Religious Instruction on the
Prayer-Book’ and ¢ Rudiments of Theology ;' Kyle’s ¢ Lessons on
the Collects ;' Mrs. Jameson’s ‘Sacred and Legendary Art; ¢The
Bible Word-Book,” by the Rev. J. Eastwood and Mr. Aldis
Wright ; and ¢ Bible English,” by the Rev. T. L. O. Da,vi(%?. b

PREFACE xi

FOURTH EDITION.

The author takes advantage of the issue of a new edition of his
book to thank numerous correspondents for the correction of
typographical and other errors in previous editions, and for many
valuable suggestions, some of which he has already adopted, and
others of which he proposes to adopt as soon as leisure is afforded
him for the purpose. He will be most thankful for any further
suggestions that may help to render the work more useful.

E. D.

TWENTIETH EDITION, REVISED AND ENLARGED.

This book having now reached a twentieth edition, the author
has thought that he could best show his grateful appreciation of
the favourable reception it has met with by subjecting it to a
very careful revision. He has done his best to bring it up to the
most advanced knowledge of the day, and has at the request of
numerous friends added an appendix on the Thirty-nine Articles.
There is scarcely any part of the book in which additions have -
not been made, but he would call attention to the notes on the
Prefaces, a part which the older books on the subject have passed
over very lightly, on the Creeds, the Collects, the Offices for
Holy Communion, Baptism and Confirmation, and the Church
Catechism, all of which have been treated much more fully.
Latin originals have been everywhere translated for the benefit
of the general reader. The Canon of the Mass according to the
Use of Sarum has been printed for purposes of comparison in
parallel columns with the corresponding parts of the First Prayer-
Book of Edward VI. The reports of the Houses of Convocation
of Canterbury and York on Fasting Communion are printed as an
appendix to the section dealing with the Holy Communion, and
caten® of quotations have been supplied on the subject of Good
Friday Communion (see service for Good Friday) and the Mixed
Chalice. The Ordinal has been more fully treated in view of
recent controversies on Anglican Orders, All through the book
attention is directed to the various alterations and additions
that have been introduced into the revised American Prayer-
Book of 1892, changes that will assuredly have to be con-
sidered when our own Prayer-Book is again subjected to re-
vision,

The section on the Articles, in accordance with the general
scheme of the book, includes notes on the English and Latin text,



xii PREFACE

and on the history and scope of each Article, and a limited number
of carefully selected illustrations from Holy Secripture. In the
treatment of the Articles the author wishes to acknowledge the
great assistance he has had from the invaluable works on the sub-
ject by the Rev. E. Tyrrell Green, the Rev. Dr. Gibson, and Dr.
Maclear and the Rev. W. W. Williams. He has found Mr.
Tyrrell Green’s copious illustrations from contemporary docu-
ments of the greatest service.

The author records his deep indebtedness to Mr. W. Spencer
Jackson, who has read the proof-sheets, verified all quotations,
and made many valuable suggestions, and to the Rev. Principal
Hobson, of St. Katharine’s College, Tottenham, who has kindly
assisted him in the revision of various sections of the book.

It would be impossible for the author to mention individually
the numerous correspondents at home, in the United States, and
in the Colonies, to whom he is indebted for most valuable hints
and corrections, or the many admirable books which he has drawn
upon in the various alterations and additions that he has now made.
He can only express his grateful obligations in general terms. The
revision of the book, like the original writing of it, has been to
him a labour of love, and his great hope is that his efforts will
contribute, in however small a degree, to deepen the love which
English Churchmen entertain for the Prayer-Book, and to enable
them to use it more intelligently and profitably.

E. D.

August, 1901.
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THE PRAYER-BOOK:

ITS HISTORY, LANGUAGE, AND CONTENTS. -

THE REASONABLENESS OF A BOOK OF COMMON
PRAYER.

THE use of forms of prayer may be vindicated on many grounds.
They may be shown :

1. To have been used by the Jewish Church.

2. To have been sanctioned by our Lord, who not only attended
the services of the Temple and Synagogue, in which fixed forms
were used, but also gave a fixed form for the use of His disciples.

3. To have been employed by the Primitive Church.

An argument that will have still greater weight with some
may be drawn from their various practical advantages, Let us
examine these arguments :

1. The Usage of the Jewish Church.—The very first common
form of devotion which we find in the Bible is a hymn composed
by Moses to celebrate the deliverance of the Israelites out of
Egypt ; and it is worthy of note that this hymn was to be sung
responsively by the men and women. Precomposed forms of
prayer will be found in Deut. xxi. 7, 8; Num. vi. 22 ; x. 35, 36 ;
Deut. xxvi. 3-15. Many of the Psalms, as appears both from
their titles and their internal structure, were intended for the
common use of the Temple congregations. See Ps. iv., v,, vi,
xlii, xliv,, xcii. Great Hebrew scholars, like Hammond and
Lightfoot, tell us that the Jews had not only fixed forms, but also
a fixed order in their public worship, both in the Temple and in
their Synagogues, the Temple worship consisting of prayers,
psalms, lections from Holy Writ,. sacrifices and incense; the
Synagogue worship of prayers, psalms, lections, and exhortations

only (¢f. St. Luke iv. 16 ; Acts xiii. 15).
. 1
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2. The Example of our Lord.—We have abundant evidence
that our Lord took part in the services of the Jewish Church,
whether celebrated in the Temple or the Synagogue ; and these
services, as we have seen, were conducted according to precom-
posed forms. He even complied with traditions and ceremonies
not prescribed by the Law of Moses, but legalized by the Jewish
Church at various periods in its history. He was present, for
instance, at the Feast of the Dedication, for the celebration of
which there was no authority but that of the Church ; again, at
the celebration of His last Passover He complied with established
usage in various particulars, as the dipping of the sop and the
singing of a hymn, of which no mention is made in the Pentateuch.

With the exception of the clause ‘as we forgive them that
trespass against us,” every petition in the Lord’s Prayer has been
found somewhere in the ancient liturgies of the Jews. *“Our
Father whicheart in heaven” is in their Seder Tephilloth, or form
of prayers; “let Thy great Name be sanctified and Thy kingdom
reign,” in their form called Kaddish; ¢“let Thy memory be glorified
in heaven above and in earth beneath,” in the Seder Tephilloth ;
“forgive us our sins,” in the sixth of their eighteen daily prayers ;
“deliver us not into the hand of temptations,” and “deliver us
from the evil figment,” in that and the book Musar ; “ for Thine is
the power and the kingdom for ever and ever,” is, saith Drusius,
their usual doxology.” (Note on St. Matt. vi. 9, Patrick and
Lowth’s ‘Commentary.’)

It has been urged that our Lord does not enjoin the actual use
of this prayer, but only the imitation of it. But though
St. Matthew represents Him as saying, ¢ After this manner,’ or
‘thus’ (obrws), St. Luke’s account reads, ¢ #When (érav) ye pray,
say,” ete. (xi. 2). And the word used in St. Matthew is often
used in the Septuagint, in places where a fixed form is undoubtedly
preseribed (¢f. Num. vi. 23 ; xxiil. 5, 16). Moreover, the disciples
expressly asked our Lord to teach them to pray, ‘as John also
taught his disciples’ ; and there can be little doubt that in doin
so John had simply conformed to the common practice observe
by Jewish teachers of giving their disciples a form of prayer
from which they were not to depart. It is urged that we find no
mention in the Acts of the Apostles of the use of the Lord’s
Prayer. Even if this assertion were correct—and Aects xxi. 14
shows that it is very doubtful—a negative argument, howevir
valid in matters of doctrine, has little force in matters of practice.

The Acts of the Apostles is only a collection of memoirs, not an

exhaustive history ; and just as St. John was obliged to omit
mauy things which Jesus did (see St. John xx. 30), so we may
well believe St. Luke was obliged to omit many things which the
Apostles did. That the primitive Church understood our Lord’s
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words as enjoining a permanent, fixed form of prayer, is clear
from the testimony of Tertullian; for he speaks of it as ‘the
ordinary prayer which is to be said before our other prayers, and
upon which, as a foundation, our other prayers are to be built’;
and tells us that ‘the use of it was ordained by Christ.” S8,
Cyprian, Cyril, Chrysostom, Augustine, and many other Fathers,
bear similar testimony. It is highly probable that, during the
intercourse which our Lord had with His disciples in the forty
days between the Resurrection and the Ascension, He fully in-
structed them with regard to the services and constitution of the
Church which was about to be established. We are expressly
told that during these forty days He spoke to them of ‘the things
pertaining to the kingdom of God’ (Acts i. 3). s v

3. The Usage of the Primitive Church.—That the -Apostles
used precomposed forms of prayer is clear from the Acts of the
Apostles, where we read : ‘And they continued steadfastly in the
Apostles’ teaching and fellowship, in the breaking of bread and
the prayers (rais wpooevxais—Acts il. 42, R.V.). We also read
how on one occasion the Apostles lifted up their voice to God
‘with one accord,” and the very words used are recorded (Acts
iv. 24-30). The expression ‘with one accord’. (Spofuuadov)
proves conclusively that the prayer was common, and, of neces-
sity, either precomposed or communicated {0 all at the time by
the Holy Spirit. There is nothing in the prayer itself which
would unfit it for daily use, so long as the Church was exposed
to persecution from the world. S

That common forms of devotion were used in the Apostolic
Church appears also from St. Paul’s censure of the Corinthians
(1 Cor. xiv. 26) for departing from these common forms: ‘How
18 it then, brethren ¢ when ye come together, every one of you
hath a psalm, hath a doctrine, hath a tongue, hath a revelation;
hath an interpretation. Let all things be done unto edifying.’

In an injunction of St. Paul to Timothy, Bishop of Ephesus,
we find unmistakable traces of an orderly system of Divine
Service. ‘I exhort, therefore,” says the Apostle, ‘ that; first of
all, supplications, prayers, intercessions, and giving of thunks, be made
for all men’ (1 Tim. ii. 1). We seem to have here an expansion.
of what are called ‘ the prayers’ in Acts ii. 42. Similarly we find
an enumeration of the various forms of thanksgiving in Eph. v. 19
(“speaking to yourselves in psalms and hymas and spiritual songs’),
and again in Col. iii. 16 (‘teaching and admonishing one another:
in psalms and hymas and spiritual songs’). Corresponding to this
threefold division of forms of praise, we have in our own service
selections from the Psalter, liturgical hymns, like the Gloria in
Eicelsis, and metrical songs. B oo .
. It seems in the highest degree improbable that the Apostles

" 1—2
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left the Churches which they founded without any instructions
as to the conduct of public worship or the ministration of the
Sacraments. St. Paul expressly enjoing the Corinthians to ‘keep
the ordinances’ (Margin ‘traditions, wapadioes) as he had
delivered them to them (1 Cor. xi. 2). A prayer is found in the
First Epistle of St. Clement to the Corinthians (A.D. 95 or 96)
(chapters lix,, 1x., 1xi.) which has been thought, on good grounds,
to preserve a piece of the Roman Liturgy of the first century.
(See Warren'’s ‘Liturgy of the Ante-Nicene Church,” pp. 168-
170.) The Didacke or ‘Teaching of the Twelve Apostles’ (A.D.
80-100) contains various prayers for use at ‘the Eucharistic
thanksgiving.’

To quit Apostolic times, ana come to the age immediately
following. Justin Martyr speaks expressly of ‘ common prayers,’
Origen of “appointed prayers,” Cyprian of preces solennes, i.e.,
customary prayers. Liturgies are still extant which have been
used in various parts of Christendom from sub-Apostolic times.
That ascribed to St. James, which was the Liturgy of Jerusalem,
was certainly used in the third century, for St. Cyril wrote a
comment on it early in the fourth ; and he would not be likely
to comment on a book that was not of some standing. Besides
the Liturgy of St. James we have that of St. Mark, which was
uged in the Church of Alexandria; 8t. Chrysostom’s, used in the
Chureh of Constantinople ; St. Basil’s, used in the Churches of
Cappadocia ; the Clementine, the Ethiopian, the Malabar, the
Mozarabic, used in Spain, ete.

It will be observed that these liturgies belong to Churches
widely separated ; and this in itself is strong evidence that the
practice of having precomposed forms of prayer must have
originated in one common source. What could have been that
source if not the authority of the Apostles who founded the
Churches ?

If further evidence be sought for the antiquity of precomposed
prayers, what can be more decisive than the decree of the Council
of Laodicea, which provided ‘that the same Liturgy or form of
prayer should be always used, both at the ninth hour and in the
evening.” This canon was subsequently adopted by the Council
of Chalcedon (a.p. 451), and made obligatory on the whole
Church.

The Practical Advantages of having a Book of Common Prayer
are sufficient in themselves to recommend and justify its use. A
moment’s thought will show that fixed forms of prayer are an
indispensable condition of common prayer ; for how can we join
with one aecord in offering up our supplications before God, if
we have to wait on the lips of the minister and do not know
beforehand what we are going to ask ¢ What an advantage, too,
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it is for a congregation, in offering up their prayers, not to be
dependent on the memory, or fluency, or idiosyncrasies, or health,
or varying moods, of the minister who conducts the sorvice.
However devout and able he may be, he may neglect to mention
many things that ought never to be omitted in common prayer;
he may give an undue prominence to matters in which he himself
takes a special interest, or to matters of transient importar ce that
already occupy too large a share of the congregation’s thcughts ;
he may repeat himself to the point of wearisomeness; h> may
divorce prayer from those cardinal doctrines of religion upom
which prayer should always be made to rest, and from which all
its hopes are derived ; he may foist into his prayers matters that
do not belong to prayer at all, and that ought to appear, if any-
where, in a sermon ; he may hesitate, and falter, and grow con-
fused, and so distract his hearers in the midst of their devotions.
On the other hand, where a fixed form of prayer is used, as in
the Church of England, the congregation are quite independent
of the minister in offering up their prayers. They are always
sure of being able to pour out their souls to God in carefully
digested forms of prayer, the product of ages of piety, such as
no individual mind, however gifted and cultivated, could hope to
rival on the spur of the moment.

Let the Prayer-Book be compared with the very best Manuals
for houschold and private devotions, and the wide gulf that
separates it from even the carefully studied compositions of
private individuals will be at once obvious. How vastly superior,
then, must it be to any exfemporaneous effusions!

Dissenters urge that fixed forms cramp devotion, that they do
not meet particular emergencies, and that they are apt, through
constant repetition, to be used mechanically. To these objections,
it might be replied that, if the Prayer-Book were intended to
supersede all spontaneous utterance of the soul’s needs, then it
might be reasonably charged with cramping devotion ; for no book
can meet all our spiritual necessities. But it is not so intended.
It is a manual of pubdlic prayer, and, considered from that point
of view, its fixed order, and 1its fixed language, are helps, not
hindrances. In our closets, and by our family hearths, we may
if we like pour forth our hearts freely in the language which our
hearts suggest ; but even there our devotions will often be assisted
by the use of precomposed forms. Our minds will be kept from
wandering by the words before us, and our real needs will not be
lost sight of in the urgency of the need of the moment. Besides,
we can always read ‘between the lines’ of our Prayer-Book, and
make those petitions parficular which are expressed in general
terms.

It is an exaggeration to say that our Prayer-Book does not
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meet particular exigencies; for ncs only are all its prayers large
in expression, and wisely comprehensive in structure, but in the
Litany, the Collects, and ‘Prayers upon Several Occasions,” will
be found special petitions suitable for almost every conceivable
occagion calling for common prayer. Surely it is not necessary,
in addressing Him ¢who knoweth our necessities before we ask,’
to specify on every slight occasion our needs by name, ~ Common
prayer does not exclude simultaneous sndividual prayer; and
- évery thoughtful worshipper will mentally refer the general
petitions of the Liturgy to the particular needs, whether public
or private, which are uppermost in his mind. 'What is here said
is not intended to imply that the Prayer-Book might not be
advantageously enriched both by a wider variety of prayers from
ahcient sources, and by special services put forth under authority
to meet various exigencies of the Church that did not exist in
bygone days.

""That prayers often repeated are fiable to be mechanically
repeated is perfectly true; but the framers of the Prayer-Book
met this tendency with great wisdom, by making the service
responsive, by constantly blending prayer and praise, and by
frequently varying the attitude of the worshipper. People may,
indeed, listen more intently to the novelties of extemporaneous
prayer than to prayers with which they have been familiar from
mfancy ; but to listen is not necessarily to pray ; and they who
have no consciousness of spiritual needs will not necessarily
acquire that consciousness by listening to the prayers of another

erson. No expedient can wholly counteract the inattention of
the thoughtless; and surely it is better to trust to the power of
a" well-ordered variety of fixed forms to sustain attention than to
the capricious novelties of extemporized prayer. Attention is
dearly bought when it is purchased, as it often is in extempor-
aneous prayer, at the expense of order, proportion, coherency
and pertinence.

i'.I'.'EE HISTORY OF THE BOOK OF COMMON PRAYER.

" The Sacrament of the Holy Eucharist has always been the
central feature of Christian worship, and the earliest extant
liturgies consist exclusively of forms for its administration.

. "Pliny, Governor of Bithynia, writing to the Emperor Trajan,
AD. 107, gives an interesting account, which he had obtained
from certain Christians examined by him, of the worship of the
Christians in his province : :
. *They, declared that all the wrong they had. committed, wittingly or
“wnwittingly, was this, that they had been accustomed on a fixed day to mcet
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before dawn and sing antiphonally a hymn to Christ as a god, and bind
themselves by a solemn pledge (sacramento) not to commit any enormity, but
to abstain from theft, brigandage and adultery, to keep their word and not to
refuse to restore what had been entrusted to their charge if demanded. After
these ceremonies they used to disperse and assemble again to share a common
meal of innocent food, and even this they had given up after I had issued the

.edict by which, according to your instructions, I prohibited secret societies.’

The Holy Eucharist is referred to in the following passage in
the Didache (A.D. 80-100):

¢ And on the Lord’s own day gather yourselves together and break bread
and give thanks, first confessing your transgressions, that your sacrifice may
be pure. But let no man, having his dispute with his fellow, join your
assembly until they have been reconciled, that your sacrifice niay not be
defiled ; for this sacrifice it is which was spoken of by the Lord: ‘“In every
place and at every time offer Me a pure sacrifice ; for I am a great king, saith
the Lord, and My name is wonderful among the nations.””’

Of the mode in which the service was conducted in Palestine
in the early part of the second century we have an interesting
account in the Apology of Justin Martyr, which was written about
AD, 140. He says:

¢ We offer up prayers in common for ourselves, for the baptized person, and
for all men. After the prayers we kiss each other. Then there is brought to
the presiding brother a loaf of bread and a cup of water, and mixed wine ; he
takes it and offers praise and glory to the Father of all, through the name of
the Son and the Holy Spirit, and returns thanks to Him at great length for
having vouchsafed to give us these things. When he has made an end of the
prayers and the thanksgiving, the people answer ¢ Amen,” which in Hebrew
signifies ‘So be it.” Then those whom we call deacons give to each person
present a portion of the bread, wine, and water, over which the thanksgiving
has been said : and theyalso carry away to the absent. This food we call the
Eucharist, which no one may receive except those who believe in the truth
of our doctrines, and who have also been baptized for the remission of sins,
and who live according to the commandments of Christ.’

Further on he informs the Emperor, to whom his Apology is
addressed : ‘

‘On Sunday, as the day is called, the inhabitants of town and country
assemble together, and the memoirs of the Apostles and the writings of the
Prophets are read as long as time permits. When the reader has finished, the
presiding brother makes a discourse, exhorting us to the imitation of those
worthies. Then we stand up and pray, and when the prayers are done, bread
and wine are brought, as I have just described ; and he who presides sends up
thanksgivings and prayers as well as he is able,* and the people answer
¢ Amen.””’

The words “as well as he is able’ night seem to imply that
some portions of the service, at least, were extemporized, but,
even if such were the case, this liberty was unquestionably very
soon taken away. It is worthy of remark how closely Justin’s

* Qtherwise translated ¢ with all his might’ (8on 8{vams adrg).
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account agrees with the scattered references to Christian worship
found in Holy Writ. (See Acts ii. 42 ; xx. 7.; 1 Cor. xvi. 2.)

The Primitive Liturgies that have come down to us differ in
many respects, but all contain particular forms of words, v ™>ich
would seem to indicate a common source. Such forms are the
Ter Sanctus, (* Holy, Holy, Holy ’), the Anaphora (¢ Lift up your
hearts ’), and the words used by our Lord in the act of consecra-
tion. The Anaphora in the Liturgy of $t. James commences
thus:

¢ Priest. Lift we up our mind and hearts.

¢ People. It is meet and right.

¢ Priest. It is verily meet and right, fitting and due, to praise Thee, to hymn
Thee, to bless Thee, to worship Thee, to glorify Thee, to give thanks to Thee who
madest all creation, visible and invisible ; the treasure of eternal good things,
the fountain of life and immortality, the God and Master of all things, whom
heaven and the heaven of heavens hymn, and all their powers ; the sun and
moon and all the choir of the stars; the earth, the sea, and all that is in
them ; Jerusalem, the celestial assembly, the Church of the firstborn written
in heaven ; the spirits of just men and of prophets ; the souls of martyrs and
apostles ; angels, archangels, thrones, dominations, principalities, virtues,

and the tremendous powers ; the cherubim of many eyes, and the seraphim

that wear six wings, with twain whereof they cover their faces, and with twain
their feet, and with twain they do fly ; erying one to the other, with ceaseless
tongues and perpetual doxologies, the triumphal hymn to the majesty of Thy.
glory, singing with a loud voice, crying, praising, vociferating, and saying,

* Choir. Holy, Holy, Holy, Lord God of Sabaoth ; Heaven and earth are full
of Thy Glory. Hosanna in the highest, Blessed is he that cometh in the
name of the Lord. Hosanna in the highest.” (‘ Translations of the Primitive
Liturgies,” by Neale and Littledale, p. 48.)

The Anaphora of the Liturgy of St. Mark is as follows:

¢ Priest. The Lord be with you all.

¢ People. And with thy spirit.

¢ Priest. Lift we up our hearts.

¢ People. We lift them up unto the Lord.

¢ Priest. Let us give thanks unto the Lord.

¢ People. 1t is meet and right.

¢ Priest. It is verily meet and right, holy and becoming,’ ete.

The words of institution in the Liturgy of St. James are :

¢ Priest. This is My blood of the New Testament which is shed for you and
for many, for the remission of sins.
¢ People. Amen. :

¢ Priest. Do this in remembrance of Me ; for as oft as ye eat this bread and
drink this cup ye do show the death of the Son of man, and confess His resur-
rection till His coming again.

¢ People. O Lord, we show forth Thy death, and confess Thy resurrection.’

8t. Cyril, Patriarch of Jerusalem, writing in 325, gives a full
account of the Communion Service as it was celebrated in his
own time, with explanations of its various parts. He mentions:
1. The giving of water to the priest to wash his hands ;
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2. The kiss of peace ;
3. The Anaphora ;
4, The Ter Sanctus ;

5. A prayer that God would send His Holy Spirit upon the

gifts of bread and wine ;

6. A prayer for Christ's Church militant ;
7. A commemoration of the faithful who are departed ;

8. The Lord’s Prayer ;

9. A form of words found in almost 2ll ancient liturgies,
beginning, ‘Holy Things to holy ‘men,’ to which the peppl?
respond, ¢ One only is holy, One only is the Lord, Jesus Christ;

10. An invitation to partake of the Holy Mysteries ;

11. A concluding prayer and thanksgiving.

All the primitive liturgies were written in the language of the
people who were to use them, and contain no invocation of saints,
no mention of purgatory, no doctrine of transubstantiation.

THE CLEMENTINE LITURGY AS
INCORPORATED IN THE
APOSTOLIC CONSTITUTIONS
(A.D. 350—400).

THE LITURGY OF ST. CHRYSOS-
TOM (DIED A.D. 407).

I. MASS OF THE CATECHUMENS,

[This Liturgy is incorporated with
an office for the consecration of a
Bishop, and is probably not com-
plete. 1t contains none of the pre-
liminaty prayers commonly described
as ‘The Approach to the Altar.’]

Instruction.

Three Lections, viz., one from the
Old Testament, the Epistle, and
Gospel.

The Sermon,

4

Litany to be said by the deacon,
the people responding, ¢ Lord, have
mercy.’

Three antiphons, with a prayer
after each, the last prayer being that
which we call ‘A Prayer of St.
Chrysostom.’

‘The Little Entrance.” Then the
priest, taking the Holy Gospel, gives
it to the deacon, and thus, going
through the north portion of the
sanctuary, preceded by lamps, they
make the little entrance. Trisagion
(not to be confounded with the Ter
Sanctus).

Instruction.

The Epistle and Alleluia. ‘ While
the Alleluia is sung the deacon goes
to the priest, and after asking a
blessing from him, censes the Holy
Table in a circle and the whole
sanctuary and the priest.’

The Prayer before the Gospel.

The Gospel. ‘The priest, standing
before the Holy Table, and lookin
towards the west, saith with a lou
voice : ‘“ Wisdom, stand up: let us
hear the Holy Gospel. Peace to all.”



10 THE HISTORY OF THE BOOK OF COMMON PRAYER

Instruction.

Prayers for and Dismissal of the
Catechumens, Energumens, Candi-
dates for Baptism and Penitents.

Instruction.

Deacon : ‘“ The lection from the Holy
Gospel according to N.”’

Prayer for Christ’s Church, con-
taining the clause: ‘Further, we
pray for the blessed and ever memor-
able founders of this holy abode, and
for all our fathers and brethren that
have fallen asleep before us, and lie
here, and the orthodox that lie every-
where.’

Prayer for the Catechumens and
Dismissal. ‘Let all the Catechu-
mens depart ; Catechumens, depart ;
let not any of the Catechumens re-
main.’

II. MASS OF THE FAITHFUL,

Preparation.

Bidding Prayer and Prayer of the
Faithful,

The Kiss of Peace. ‘Then let the
clergy kiss the Bishop, and the lay-
men kiss the laymen, and the women
kiss the women.’

The Lavabo. ¢Then let a sub-
deacon bring water to wash the hands
of the Priests.’

. The Offertory. ‘When this is
done, let the deacons bring the gifts
to the Bishop at the Altar.

Preparation.

The First and Second Prayer of the
Faithful.

The Cherubic Hymn and Prayer.
The latter is said secretly by the
Priest. It is a prayer that he may
be cleansed and strengthened, and
that the gifts offered by him may be
accepted.

*The Great Entrance,” i.¢., the
solemn procession with the bread and
wine, which have been previously pre-
pared, and the laying of them on the
altar.

The Kiss of Peace.

The Creed.

III. THE ANAFPHORA.

Thanksgiving.
¢ The Grace of our Lord,’ ete.

¢Lift up your Mind’
The Preface.

Ter Sanctus,

The Consrcration.
The Commemoration ¢f the Work
of Redemption.
The Commemoration of the Insti-
tution,

Thanksqiving.

The Grace of our ILord Jesus
Christ, etc,

‘Lift we up our Hearts.' ¢We
lift them up,’ ete.

The Preface. ‘It is meet and
right,’ ete.

Ter Sanctus. ‘ Holy, Holy, Holy,
Lord God of Sabaoth; heaven and
earth are full of Thy Glory. Ho-
sanna in the highest ; blessed is He
that cometh in the name of the
Lord : Hosauna in the highest.’

The Consecration.

The Prayer of Ccmsecration, in
the course of which the choir say
Amen after the words ‘Take, eat,’
ete., and again after the words ¢ Drink
ye, ete.

i s
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. The Consecration.
The Great Oblation.

The Epiklesis, or Invocation ¢f the
Holy 8pirit.

The Great Intercession,

The Consceration.

The Oblation. ¢ We, ' therefore,
remembering this salutary precept,
and all that happened on our behalf,
the Cross, the Tomb,’ ete., ¢ we offer
Thee Thine own of Thine own.’

The Epiklesis, or Invocation of the
Holy Spirit. ‘Moreover we offer
unto Thee this reasonable and un-
bloody sacrifice ; and beseech Thee,
and pray and supplicate ; send down
Thy Holy Ghost upon us, and on these

roposed gifts . . . and make this
l];read the precious Body of Thy
Christ . . . and that which is in this
cup the precious Blood of Thy Christ
. . . changing them by Thy Holy
Ghost.’

The Great Intercession. ‘And
further, we offer to Thee this reason-
able service on behalf of those who
have departed in the faith, our an-
cestors, Fathers, Patriarchs, Pro-

hets,” etc., ‘especially the most
oly. undefiled, exsellently laudable,
glorious Lady. the Mother of God
and ever-virgin Mary.”
[The diptychs of the departed read.]
¢ And remember all those that are
departed in the hope of the resurrec-
tion to eternal life, and give them
rest where the light of Thy counte-
nance shines upon them. Further-
more we beseech Thee, remember, O
Lord, every orthodox bishopric of
those that rightly divide the word of
truth, the presbytery, the diaconate
in Christ, and for every hierarchical
order. Furthermore we offer to Thee
this reasonable service for the whole
world, for the Holy Catholic and
Apostolic Church, and for those
that live in chastity and holiness of
life. For our most faithful Kings,
beloved of Christ, all their court and
army,’ etc.

The Lord’s Prayer, with Preface

and emholismus or expansion of the

. last two clauses.

IV. THE COMMUNION.

The Prayer of Humblé Access.

"Prayer to ‘Jesus Christ, our God,’

" that He would come and sanctify the

intending communicants, and make
them worthy partakers of His ‘spot- .
less Bedy and precious Blood.’
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‘Holy Things to Holy Persons,’
and reply.

The Communion in the following
order: ‘The Bishop, then the pres-
byters, the deacons, the sub-deacons,
the readers, the singers, the ascetics,
and sundry the women, the deacon-
esses, the virgins, and the widows ;
then the children, and afterwards all
the people.” The words of delivery
were : ‘ The Body of Christ’ and ‘The
Blood of Christ, the cup of life,” the
people receiving saying after each
‘Amen,’ DPs. xxxiv. (see verse 8) was
said while all the rest were receiving.
Post Communion Thanksgiving.
Benediction.

Dismiesal. ° Depart in peace.’

Elevation, with the words, ‘ Holy
Things for holy persons.’

Fraction of tne Bread into four
parts.

Consignation of the Cup. ¢And
the priest taking the upper portion
(i.e., of the bread), maEes with it a
cross above the holy cup, saying :
““The fulness of the cup of faith is
the Holy Ghost,” and thus puts It
into the holy cup.’

The Mixture of Warm Water with
the Wine.

The Communion. ‘The Dblessed
and most holy Body of our Lord and
God and Saviour Jesus Christ is com-
municated to me, N., priest, for the
remisgion of my sins, and for ever-
lasting life.’

‘I, N., priest, partake of the pure
and holy Blood of our Lord and
God and Saviour Jesus Christ for,
ete.

‘N. the sarvant of God is made

.partaker of the Body and Blood,’

ete.

Benediction and Thanksgiving.

‘ Let us go in Peace’ and Prayer.

‘What remained of the consccrated
elements was carefully collected by
the deacon and apparently conveyed
to the sacristy. .

The earliest liturgy used in England is supposed to have been
the Gallican, which had been introduced into Gaul by mission-
aries from Asia Minor towards the beginning of the second
century, and was thence probably introduced into Britain. What
the ordinary daily service of the primitive British Church
embraced we can only conjecture ; but the order of the Gallican
Liturgy was as follows :

. A lesson from the Old Testament ;

. One from the Epistles ;

Benedicite ;

. The Gospel ;

Sermon ;

. Prayers for the people;

. Dismissal of catechumens ;

- Address to the people on the subject of the day ;
. Offertory, accompanied by an anthem ;

.110. The elements placed on the holy table and covered with a
veil ;

11. Recitation of the tablets called ‘diptychs,’ containing the
names of living and departed saints ;

O 00 =T D T B9 1O
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12. Salutation or kiss of peace ;

18. Collect < Ad pacem ;

14. ¢Lift up your hearts;

15. Preface or Thanksgiving, the poople joining, at the proper
place, in singing the Ter Sencius ;

16. Commemoration of our Lord’s words and manual acts at
the institution of the Sacrament;

17. Collect, often containing an oblation of the elements, and
a prayer for their sanctification by the Holy Spirit ;

18. Breaking of bread ;

19. Lord’s Prayer;

20. Benediction of the people ;

21. Communion, accompanied with the singing of a psalm or
anthem ;

22. Thanksgiving. (Palmer’s ¢Orig. Liturg.,’ i. 159-163.)

Let the reader compare this outline with our own Communion
Service, and he will at once see that in sll essential matters the
mode of celebrating the Holy Eucharist in the ancient Gallican
Church is identical with that of the Church of England of to-day.

Towards the close of the sixth century (596) Augustine came
to England for the purpose of evangelizing the pagan Saxons who
had settled in the island, and who had compelled the Britons
to withdraw into Wales, Somersetshire, Cornwall, and Cumbria.
He does not appear to have been aware when he first came over
to England that a Church already existed here, but he soon dis-
covered that the Britons had been already Christianized, and had
an episcopate of their own. The question at once presénted itself
to him: What liturgy should be used by his converts—the
Gallican, which he had heard used on his way through Gaul, and
probably again by the Gallican chaplain of Queen Bertha at
St. Martin’s, Canterbury ; the liturgy of the British Church, which
was probably closely identical with it ; or the Roman, to which he
was already accustomed? In his perplexity he wrote to Pope
Gregory the Great, asking the question: ¢ Whereas the faith is
one, why are the customs of the Churches diverse; and why is
there one custom of Holy Communion observed in the Hol
Roman Church, and another in the Church of Gaul? The
answer of Gregory is worthy of his great name: *Thou, my
brother, art acquainted with the customs of the Roman Church,
in which thou wast brought up. But it is my pleasure that, if
thou hast found anything which would better please Almighty
God, either in the Roman or in the Gallican, or in any other
Church, thou shouldst carefully select that; and that thou
shouldst teach in the Church of the Angles, which is as yet new °
in the faith, whatsoever thou hast been able to collect from the
many Churches, For things are not to be loved for the sake of
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each. A special Introit, Collect, Epistle, and Gospel were used
on Saint Mary Magdalene’s Day.*

- The service for the Holy Communion was entitled ¢ The Supper
of the Lord and the Holy Communion, commonly called Z%e
Mass,” and differed considerably in its order from our present
service. (See below.) It did not contain the Decalogue. The
Prayer for Christ’s Church formed part of the Consecration
Prayer, and contained the following Commemoration of the De-
parted and Prayer for the Dead: ¢ And here we do give unto
Thee most high praise, and hearty thanks for the wonderful grace
and virtue declared in all Thy Saints from the beginning of the
world ; and chiefly in the glorious and most blessed Virgin Mary,
Mother of Thy Son Jesu Christ our Lord and God; and in the
Holy Patriarchs, Prophets, Apostles, and Martyrs, whose examples
(O Lord) and steadfastness in Thy faith, and keeping Thy holy
commandments, grant us to follow. We commend unto Thy
mercy (O Lord) all other Thy servants which are departed hence
from us with the sign of faith, and now do rest in the sleep of
peace. Grant unto them, we beseech Thee, Thy mercy and ever-
lasting peace : and that at the day of the general Resurrection
we, and all they which be of the Mystical Body of Thy Son, may
altogether [4.. all together] be set on His right hand,’ etc.

The Second Exhortation, after inviting voluntary auricular
confession in special cases, concludes with the following charitable
words :  Requiring such as shall be satisfied with a general con-
fession not to be offended with them that do use to their further
satisfying the auricular and secret confession to the priest ; nor
those also which think needful or convenient, for the quietness of
their own consciences, particularly to open their sins to the priest,
to be offended with them that are satisfied with their humble
confession to God, and the general confession to the Church ; but
in all things to follow and keep the rule of charity ; and every
man to be satisfied with his own conscience, not judging other
men’s minds or consciences ; whereas he hath no warrant of God’s
Word to the same.’ .

The order of the Communion Service in the First Prayer-Book
of Edward VI. was as follows :

1. Lord’s Prayer.

8. Collect for Purity.

3. Introit and Lesser Litany.

* These were afterwards omitted, probably from a doubt as to whether the
Gospel really referred to Mary Magdalene. The Collect was very beautiful :
¢ Merciful Father, give us grace, that we never presume to sin through the

cxample of any creature ; but if it shall chance us at any time to offend Thy
Divine Majesty, that then we may truly repent, and lament the same, after

the example of Mary Magdalene ; and by lively faith obtain remission of all’

our sins ; through the only merits of Thy Son our Seviour Christ,’

St

THE PRAYER-BOOK OF 1549 35

4. Gloria in Eacelsis (the priest alone singing the opening
words : ‘Glory be to God on high,” and ‘the clerks’ joining with
him in the remainder).

5. Mutual Salutation of Priest and People.

6. Collect for the Day.

7. Collect for the King.

8. Epistle.

9. ‘Glory be to Thee, O Lord’ (sun ¢
peoplo) i Chosmm, (sung by ‘the clerks and
. 10. Nicene Creed (the priest alone singing the words ‘I believe
in one God,” and the clerks the rest).

11. Sermon or Homily, or portion of Homily,

12. Exhortation.

13. Offertory Sentences, ‘to be sung whiles the people do
offer, or else one of them to be said by the minister immediately
afore the offering.’ ’

14. Mutual Salutations.

15. Sursum Corda (* Lift up your hearts’). ,

16. Ter Samctus.  “This the clerks shall also sing,’ with proper
Preface as appointed. '

17. Prayer for Christ's Church, to be said or sung by the
priest, ‘turning him to the altar.’

18. Invocation of the Holy Spirit.

19. Consecration of the Holy Elements.

20. Oblatien.

21. Lord’s Prayer (the people repeating on] 3

22. Mutual Sal}liltat(ion. peoperep gonly the fast clanse)

23. Short Exhortation (¢Christ, our Paschal Lamb, is offered
up for us once for all, when He bare our sins on His Body upon
the Cross ; for He is the very Lamb of God thattaketh away the
sins of the world ; wherefore let us keep a joyful and holy feast
with the Lord’).

24. Exhortation, ‘You that do truly,” ete.

25. General Confession, to be made ‘in the name of all those
that are minded to receive the Holy Communion, either by oncof
them, or else by one of the ministers, or by the priest himself.’

26. Absolution. -

27. Comfortable Words,

28. Prayer of Humble Access (We do not presume,’ ete.)

29. Administration of the Communion in both kinds, the rubrics
and words being as follow : “ And when he delivereth the Sacra-
ment of the body of Christ, he shall say o every one these words :
“The Body of our Lord Jesus Christ, which was. given for thee,
preserve thy body and soul unto everlasting life.” And the
minister, delivering the Sacrament of the Blood, and giving every
one to drink once, and no more, shall say : “The Blood,of our

3—2
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Lord Jesus Christ, which was shed for thee, preserve thy body
and soul unto everlasting life.”’

30. Agnus Dei (‘In the Communion time the clerks shall sing,
“ 0O Lamb of God,” ete.’).

31. Sentences of Holy Scripture, ‘to be said or sung, every
day one.

32. Mutual Salutation.

33. Thanksgiving.

34. Benediction.

The mode of conducting the service was different in some
.respects from our present mode. As soon as the offertory
sentences were ended, persons desirous of communicating were
to ‘tarry still in the quire, or in some convenient place nigh the
quire, the men on the one side and the women on the other side.’
Then the minister was to ‘take so much Bread and Wine as
was necessary, ‘laying the Bread upon the corporas [i.e., the
linen cloth, called also the corporal, Lat. corpus, body], or
else in the paten, or in some other comely thing prepared for
that purpose ; and putting the Wine into the chalice, or else in
some fair or convenient cup prepared for that use (if the chalice
will not serve), puiting thereto a litfle pure and clean water, and
setting both the Bread and Wine upon the Altar’ There was
to be no elevation or showing of the Sacrament to the people
at the Consecration. The Bread prepared for the Communion
was to be ‘after one sort and fashion; that is to say, unleavened,
and round, as it was afore, but without all manner of print,
and something more larger and thicker than it was, so that
it may be aptly divided in divers pieces” The antiquity, and
compatibility with Scripture, of the practice of delivering the

Bread into the hands of the people was allowed ; ‘yet, forasmuch

as they many times conveyed the same secretly away, kept it with
them, and diversely abused it to superstition and wickedness ;
lest any such thing hereafter should be attempted,” the people
were to ‘ receive the Sacrament of Christ’s Body in their mouths
at the priest’s hand.’

If the priest administered Holy Communion to the sick on the
same day as it was administered publicly, then the priest was to
‘reserve (at the open Communion) so much of the Sacrament of
the Body and Blood’ as might be necessary.

Two prayers, one for rain and the other for fair weather (the
first two of our Occasional Prayers), are printed with the Collects
at the end of the Communion Service.

The Office for Holy Baptism presents some noteworthy differ
ences from the modern office. The sponsors and children were
to be ready ‘at the church door’ ‘afore the last canticle’ at
Matins or Evensong. Here the children to be baptized were
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signed with the sign of the cross, both upon the forehead and
breast. Here also the children were exorcised by the priest in
the following words: ‘I command thee, unclean spirit, in the
Name of the Father, of the Son, and of the Holy Ghost, that
thou come out and depart from these infants, whom our Lord
Jesus Christ hath vouchsafed to call to His holy Baptism, to be
made members of His body and of His holy congregation. There-
fore, thou cursed spirit, remember thy sentence, remember thy
judgment, remember the day to be at hand wherein thou shalt
burn in fire everlasting, prepared for thee and thy angels; and
presume not hereafter to exercise any tyranny toward these
infants, whom Christ hath bought with His precious blood, and
by this His holy Baptism calleth to be of His flock.” Ata later
point in the service the priest took one of the children, by the
right hand, the others following, and coming into the church
toward the font, said: ‘ The Lord vouchsafe to receive you into
His holy household, and to keep and govern you alway in the
same, that you may have everlasting life.” The child was dipped
in the water thrice, first on the right side, then on the left side,
and the third time with the face towards the font. This being
done, the sponsors laid their hands upon the child, and the
priest put upon it a ¢ white vesture, commonly called the chrisom,*
with these words: ‘Take this white vesture for a token of the
innocency which, by God’s grace in this holy Sacrament of
Baptism, is given unto thee, and for a sign whereby thou art
admonished, so long as thou livest, to give thyself to innocency
of living, that after this transitory life thou mayest be partaker
of the life everlasting.” Then the priest anointed the infant upon
the head, saying: ‘Almighty God, the Father of our Lord Jesus
Christ, who hath regenerate thee by water and the Holy Ghost,
and hath given unto thee remission of all thy sins, He vouchsafe
to anoint thee with the unction of His Holy Spirit, and bring
thee to the inheritance of everlasting life.” The chrisoms referred
to were to be delivered up to the priest at the churching of the
mothers.

In the Office for Private Baptism occurs the following Prayer
of Consecration, to be said when the water in the font was
changed : O most merciful God, our Saviour Jesu Christ, who
hast ordained the element of water for the regeneration of Thy

* The ‘chrisom’ would appear to have been” originally the eloth or
christening cap, that was put on the head of the child as soon as it had been
anointed, to keep the holy oil from being rubbed off. ({See Wedgwood, who
cites Cotgrave as his authority.) Blunt describes the ¢ chrisom” as the white
robe formerly put on children when they were baptized. The French word
chrémean is gcﬁned as ¢ petit bonnet sur la téte de I'enfant aprés l'onction du
saint chréme’ (Boiste’s ¢ Dictionnaire Universel’). See Brand’s ‘ Pop. Ant,,’
il 52.
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faithful people, upon whom, being baptized in the river of Jordan,
the Holy Ghost came down in the likeness of a dove ; send down,
we beseech Thee, the same Thy Holy Spirit to assist us and to
be present at this our invocation of Thy holy Name. Sanctify
v}« this fountain of Baptism, Thou that art the Sanctifier of all
things, that by the power of Thy word all those that shall be
baptized therein may be spiritually regenerated, and made the
children of everlasting adoption. Amen’

In the Office for Holy Matrimony we have somewhat diverged
from the Office in the First Prayer-Book. In the Prayer of
Blessing the following passage has been altered by the omission
of the reference to the Apocrypha: ‘And as Thou didst send
Thy angel Raphael to Thobie and Sara, the daughter of Raguel,
to their great comfort, so vouchsafe to send Thy blessing upon
these Thy servants.” Besides a ring, the man gave to the woman
‘other tokens of spousage, as gold or silver.” The changes made
in one of the rubrics of this office are not without their signi-
ficance. The old rubric ran thus: ‘The Psalm ended, and the
man and woman kneeling afore the A4lfar, the Priest standing at
the Altar, ete. The present rubric runs: ‘The Psalm ended,
and the man and woman kneeling before the Lord’s Table, the
priest standing at the Zable,” ete.

A rubric at the end of the Matrimonial Office prescribes that
‘the newly-married persons (the same day of their marriage)
must receive the Holy Communion.’

The Order for the Visitation of the Sick did not greatly vary
from the present Order. The rubric with regard to special con-
fession, however, contained a clause which was subsequently
omitted. It ran as follows : ‘Here shall the sick person make
a special confession if he feel his eonscience troubled with any
weighty matter. After which confession the priest shall absolve
him after this form : and the same form of absolution shall be used in
all private confessions.” A form was also provided to be used in
case the sick person desired to be anocinted. The priest was to
anoint him upon the forehead or breast only, making the sign
of the Cross, saying :

_s with this visible oil thy body outwardly is anointed, so our Heavenly
rather, Almighty God, grant of His infinite goodness that thy soul inwardly
may be anointed with the Holy Ghost, who is the Spirit of all strength,
comfort, relief, and gladn’ess. And vouchsafe for His great mercy (if it be
His blessed will) to restore unto thee thy bodily health and strength, to
serve Him; and send thee release of all thy pains, troubles, and diseases,
both in body and mind. And howsoever His goodness (by His Divine and
unsearchable Providence) shall dispose of thee, we, His unworthy ministers
and servants, humbly beseech the Eternal Majesty to do with thee according
to the multitude of His innumerable mercies, and to pardon thee all thy sins

and offences committed by all thy bodily senses, passions, and carnal affee-
tions ; who also vouchsafe mercifully to grant unto thee ghostly strength, by
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His Holy Spirit, to withstand and overcome all temptations and assaults
of thine adversary, that in no wise he prevail against thee ; but that thou
mayest have perfect victory and triump against the devil, sin, and death,
through Christ our Lord, Who by His death hath overcome the prince of
death, and with the Father and the Holy Ghost evermore liveth and reigneth
God, world without end. Amen.’

A service is provided for the celebration of the Holy Com-
munion at the Burial of the Dead. One of the collects for this
service, viz., that beginning, ‘O merciful God,” was subsequently
incorporated into the Burial Service. The Epistle was 1 Thess. iv.
13 to end ; the Gospel, St. John vi. 37-41. At the end of the
First Prayer-Book is an interesting page of directions entitled
< Certain Notes for the more plain explication and decent ministra-
tion of things contained in this book.” The first two prescribe the
vestments to be worn by the elergy ; the others are as follows :

§ ¢As touching kneeling, crossing, holding up of hands, knocking upon
the breast, and other gestures, they may be used or left, as every man's
devotion serveth, without blame.

§ “Also upon Christmas Day, Easter Day, the Ascension Day, Whit
Sunday, and the Feast of the Trinity, may be used any part of Holy
Seripture hereatu.r to be certainly limited and appointed, in the stead of the
Litany.

§ ‘%f there be a Sermon, or for other great cause, the curate, by his dis-
cretion, may leave out the Litany, (loria in Euxcelsis, the Creed, the Homily,
and the Exhortation to the Communion.’

The Ordinal of 1549 differs but very slightly from the present
one. Some of the rubrics are noticeable. One of the newly-
ordained deacons, after receiving the New Testament from the
Bishop, was to put on a tunicle,* and read the Gospel for the
Day. In the ordering of priests, the Bishop delivered not only
the Bible but also the chalice and the bread to each newly-made
priest. In the Consecration.of Bishops, the Bishop elect, ‘ having
upon him a surplice and a cope,’ was to ‘be presented by two
Bishops (being also in surplices and copes, and having their
pastoral staves in their hands) unto the Archbishop,” or his repre-
sentative. At the words, ‘Be to the flock of Christ a shepherd,’
etc., the Archbishop put into his hand a pastoral staff.

Before passing on to the subsequent history of the Prayer-Book
we may remark that, in the opinion of many learned divines who
have never been suspected of any Romanizing tendencies, the
First Prayer-Book of Edward VI has been in some respects
deviated from for the worse. Our present arrangement of the
Communion Office is decidedly inferior to the earlier one. On
this point we may quote the opinion of Bishop Wilson, who
entitles his introduction to that part of the Sacra Private which

* Tuniole, 4.e., the outer vestment worn by the Epistoler as the Dalmatic
was the outer vestment worn by the Gospeller.
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relates to the Lord’s Supper: ‘Private devotions at the altar
taken out of the most ancient offices of the Church, to render our
present Communion Service more agreeable to Apostolic usage,
and more acceptable (I hope) to God, and beneficialato all that
partake thereof. Until it shall please Him to put it into the
hearts and power of such as ought to do it, to restore to us the
First Service of Edward V1., or such as shall be more conformable
to the appointment of Christ and His Apostles, and their
suceessors.’

SECOND PRAYER-BOOK OF EDWARD VI

The First Prayer-Book was received with general favour both
by clergy and laity, and even the champions of the Romanizing
party readily conformed to it. Bishop Gardiner said of it: ‘He
had deliberately considered of all the offices contained in the
Common Prayer-Book, and all the several branches of it: that
though he could not have made it in that manner, had the matter
been referred unto him, yet that he found such thiugs therein as
did very well satisfy his conscience; and, therefore, that he
would not only execute it in his own person, but cause the same
to be officiated by all those of his diocese.” But though English-
men were satisfied with it, the Continental Reformers regarded
it with little favowr, as not going far enough in the way of
reformation. Calvin complained to the Protector of the back-
wardness of the English, and many of the Continental Reformers
who had sought refuge in England gave expression to similar
opinions. Of these foreigners, the most distinguished were John
4 Lasco, a Pole, Peter Martyr, an Italian, and Martin Bucer, an
Alsatian. Unfortunately, the young King gave too ready an ear
to their suggestions, and determined on having the new Prayer-
Book revised. By whom this revision was effected can now be
only conjectured, but it was probably entrusted to the Commis-
sion which had drawn up the Ordinal of 1550. The new Prayer-
Book (i.e., the Second Prayer-Book of Edward VI.) was published
in 1552, and immediately passed through numerous editions.* It
does not seem, however, to have come into general use, and its
framers, though they yielded to royal pressure, carefully avoided
any condemnation of the First Book. Indeed, the second Act
of Uniformity speaks of the First Book as ‘a very godly order

. agreeable to the Word of God and the primitive Church,
very comfortable to all good people desiring to live in Christian
conversation, and most profitable to the estate of this realm.’

* There are seven editions in existence, six printed in London and one a$
Worcester.
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Differences between the First and Second Prayer-Books of
Edward VI.—The most important’ changes introduced into the
Second Prayer-Book were the following : )

1. All priests and deacons were henceforth to say daily the
Morning and Evening Prayer. (See p. 63.) .

9. The Introductory Sentences, Exhortations, Confessmn, q,nd
Absolution, were added to the morning and evening service,
which previously began with the Lord’s Prayer. .

3. The Athanasian Creed was to be used on thirteen occasions
yearly, instead of on six only.

4. The Introits were struck out, as also were the second Com-
munion Services on Christmas Day and Easter Day. .

5. The Vestments allowed by the First Prayer-Book, viz., the
alb, the chasuble,* the tunicle, and cope, were prohibited.

6. The word ‘ Table’ was substituted for ¢ Altar’ in the rubrics.

7. The Altar was to be placed ‘table-wise,” and the words of
the rubrie in the book of 1549, ¢ the priest, standing humbly afore
the midst of the Altar,” were changed to ¢ the priest, standing at
the north side of the Table.’ ) .

8. The Decalogue was introduced into the Communion Service.

9, The Gloria in Eacelsis was removed to near the end of
the Communion Service. .

10. The thanksgiving for the grace and virtue declared in the
blessed Virgin Mary, the holy Patriarchs, Prophets, Apostles,
and Martyrs, was struck out of the prayer for Christ’s Chureh,
as also was the commendation to the mercy of God of all His
servants departed hence ‘with the sign of faith.” The words
¢ militant here in earth’ were added to the title of the prayer.

11. The invocation of the Holy Spirit in the prayer of Conse-
cration was omitted. . ,

12. The prayer of Oblation was ‘mangled and displaced,
‘half laid aside, and the rest of it thrown into an improper
place” (Wheatly.)

13. The Lord’s Prayer, which previously followed the prayer
of Oblation, was now placed after the Participation.

14. The Confession, Absolution, Comfortable Words, and
prayer of Humble Access, were placed before the prayer of Con-
secration instead of after it.

15. The old words used on the delivery of the elements, ‘ The
Body,’ etc., ‘The Blood,” etc., were superseded by ¢ Take and eat,’
etc., * Drink this, ete. (i.c., the latter part of our present form was
used instead of the former ; the two were combined in the reign
of Elizabeth).

* The Chasuble was shaped something like a short cloak, and was usually
made of silk. It was called ‘the vestment,” as being the characteristic
vestment of the Eucharistic service.
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16. The Agnus Dei, and the sentences appointed to be sung
in the Post-Communion were omitted. The black rubric was
inserted at the end of the Communion Service.

17. Exorcism, the Chrisom, the Anointing of the Sick, the
reservation of the consecrated elements for the Communion of
the Sick, the prayer for the Departed Soul at Burial,* and the
special Communion Service at funerals, were omitted.

18. The ‘notes’ to which reference has been made were struck
out. (See p. 39.) -

As Edward VI. died in 1553, it is doubtful whether the
Second Prayer-Book ever came into general use. It was certainly
never used in Ireland. On the accession of Queen Mary the
Prayer-Book was, of course, immediately suppressed, and the
services of the Church of England were restored to the form at
which they had arrived in the last year of the reign of Henry VIIL
A proclamation was also issued ordering that all the new service-
books should be delivered up to the ordinary within fifteen days,
and placed at his ‘will and disposition to be burnt’ All the
efforts of the English Reformers seemed now to have been thrown
away. The old errors were again taught, and the old supersti-
tious practices were revived ; but the good seed that had been
sown silently germinated, and the bitter persecution that was
carried on in this reign only served to increase the demand
for doctrinal and ritual reform. Mary died in 1558, and
some 800 Churchmen who had sought refuge on the Continent
during the late persecution now returned. Unfortunately, they
brought back with them religious opinions widely different from
those of the old Church of England, and thus introduced into
that Church, when it was restored by Elizabeth, an element of
discord which soon wrought much mischief. Elizabeth at once
appointed a committee, including several of the recently returned
refugees, for the purpose of revising the Prayer-Book. She her-
self was in favour of making the Prayer-Book of 1549 the basis

* This prayer was as follows: ‘O Lord, with whom do live the spirits of
them that be dead, and in whom the souls of them that be elected, after they
be delivered from the burden of the flesh, be in joy and felicity ; grant unto
this Thy servant, that the sins which he committed in this world be not
imputed unto him ; but that he, escaping the gates of hell, and pains of
eternal darkness, may ever dwell in the region of light, with Abraham, Isaac,
and Jacob, in the place where is no weeping, sorrow, nor heaviness; and
when that dreadful day of the general resurrection shall come, make him to
rise also with the just and righteous, and receive this body again to glory,
then made pure and incorruptible. Set him on the right hand of Thy Son
Jesus Christ, among Thy holy and elect, that then he may hear with them
these most sweet and comfortable words: ‘‘ Come to Me, ye blessed of My
Father, possess the kingdom which hath been prepared for you from the
beginning of the world.” Grant this, we beseech Thee, O merciful Father,
through Jesus Christ, our Mediator and Redeemer, Amen.’
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of this revision, but the committee, influenced apparently by its
Puritan element, decided on taking the Second Book.

Changes introduced in the Prayer-Book of Elizabeth.—The
chief changes introduced were the following :

1. A table of Proper Lessons for Sundays was introduced.

2. The rubric relating to the place where Morning and Evening
Prayer were to be read was altered. In the Second Book it ran

.thus: ‘The Morning and Evening Prayer shall be used in such

place of the Church, Chapel, or Chancel, and the minister shall so
turn him, as the people may best hear,” ete. The rubric was now
made to read, ‘in the accustomed place,” and the words ‘as the
people may best hear’ were struck out.

3. The ‘Ornaments of the Church and of the Ministers thereof,
which had been reduced to a rochette for the Bishop and a surplice
for priests and deacons, were to be restored as they were in the
second year of Edward VI

4. The suffrage, ‘From the tyranny of the Bishop of Rome and
all his detestable enormities,” was struck out of the Litany.

5. The two forms of words used at the delivery of the elements
according to the First and Second Prayer-Book respectively were
combined.

6. The rubric at the end of the Communion Service, declaring
that by kneeling at the time of Communion no adoration of the
elements was intended, was omitted.

These alterations were generally approved of, and out of 9,400
clergy, only 189 refused to use the new Prayer-Book. According
to Sir Edward Coke, the Pope, ¢ before the time of his excommuni-
cation against Queen Elizabeth denounced, sent his letter unto her
Majesty, in which he did allow the Bible and Book of Divine
Service, as it is now used among us, to be authentick, and not
repugnant to truth. But that therein was contained enough
necessary to salvation, though there was not in it so much as might
conveniently be, and that he would also allow it unto us without
changing any part; so as her Majesty would acknowledge to
receive 1t from the Pope and by his allowance: which her Majesty
denying to do, she was then presently by the same Pope excom-
municated.” Coke continues : ¢ And this is the truth concerning
Pope Pius Quartus, as I have faith to God and men. I have
oftentimes heard avowed by the late Queen her own words ; and
T have conferred with some lords that were of greatest reckoning
in the State, who had seen and read the letter which the Pope
sent to that effect ; as have been by me specified. And this upon
my credit, as I am an honest man, is most true” (Quoted in
Blunt’s ¢ Annotated P.-B.,” p. 24.)

A Revision of the Calendar was made in 1561. The names of
those saints who had been omitted in 1552 were reintroduced



