Thou that makest the outgoings of the morning and evening to praise Thee.”—PsaLy Ixv. 8,
“That all things must be fulfilled which were written in . . . the Psalms concerning Me.”"—Luxe xxiv, 41
“These things saith He . . . that hath the Key of David.”—REVELATION iii. 7.

My soul shall be satisfied, even as it were with marrow and fatness : when my mouth praiseth Thee with
joyful lips.”—PsaLy lxiii. 6.
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AN INTRODUCTION TO THE PSALTER.

§ 1. The Manner of using the Psalms in Divine Service.

WHETHER or not the Psalms were all primarily composed for
use in Divine Service, it is certain that many of them were
80 ; that all were collected together for that purpose by those
who had charge of the services offered up to God in the
Temple ; and that they were taken into public devotional
use by the early Christian Church after the example of the
Jewish,

Psalms were composed and sung by Moses, Miriam,
Deborah, and Hannah ; but it may be reasonably supposed
that the constant use of them in Divine Service originated
with David, the ‘“‘sweet singer of Israel,” whose pre-eminence
as an inspired Psalmist has caused the whole collection to be
called after his name, ‘‘ the Psalms of David.” To him was
assigned the work and honour of preparing the materials out
of which the Temple was to be built; and to him also the
bonour of preparing the materials of that Divine Psalmody
which was henceforth ever to mingle with the worship of

Sacrifice, and form the substance of the praises offered to

God throughout the world. It seems even as if the very
earliest Liturgical use of Psalms was recorded in the state-
ment, ¢ Then on that day David delivered first ¢his psalm to
thank the Lord into the hand of Asaph and his brethren,”
on occasion of the Ark of God being brought to its home of
ages on Mount Zion, [1 Chron. xvi. 7.] Itis true that the
words ‘“this psalm” are not in the original, and that the
psalm afterwards given is a cento of the 105th, the 96th, and
other Psalms, which are considered by modern critics to
belong to a much later date than that indicated ; but there
can be no doubt that David had been inspired to compose
some of his psalms long before, and that when ‘“he appointed
certain of the Levites to . .. thank and praise the Lord God
of Israel . . . to give thanks to the Lord, because His mercy
endureth for ever ”’ [1 Chron. xvi. 4, 41], he was initiating on
Mount Zion that system of liturgical Psalmody, which (even if
it had existed in any form previously) was now to continue there
until it was taken up by the Christian Church. The estab-
lishment of this system in the Temple is recorded with
similar exactness in 2 Chron, vii, 6, ‘“ And the priests waited
on their offices : the Levites also with instruments of musick
of the Lord, which David the king had made to praise the
Lord, because His mercy endureth for ever, when David
praised by their ministry.” And in a previous chapter the
advent of the Divine Presence is connected in a remarkable
manner with the first offering of such praises in the Temple :
‘It came even to pass, as the trumpeters and singers were
as one, to make one sound to be heard in praising and thank-
ing the Lord ; and when they lifted up their voice with the
trumpets and cymbals and instruments of musick, and praised
the I.l,)ord, saying, For He is good; for His mercy endureth
for ever: that then the house was filled with a cloud, even
the house of the Lord : so that the priests could not stand
to minister by reason of the cloud : for the glory of the Lord
had filled the house of God.”” [2 Chron. v, 13, 14.] Thus in
the dedication of the Temple we see the final settlement of
the system of praise originated (as it seems) by David at the
triumphal entry of the Ark of God to Mount Zion ; and in
“ the Levites which were the singers, all of them of Asaph,
of Heman, of Jeduthun, with their sons and their brethren,
arrayed in white linen,” we see the Jewish original of those
surpliced choirs by which the same Psalms of David have been
sung in every age of the Christian Church.

Tie hundred and fifty Psalms of the Christian Psalter
were, however, the growth of perhaps six centuries, extend-
ing from David to Ezra and Nehemiah ; and hence only a

rtion of those we now sing were used in the Temple of

olomon, although all were so used in the four centuries
which preceded the Advent of our Lord, and the supersession
of the Jewish by the Christian Church. This gradual growth
of the Psalter led to that division into five parts which is so
evident in its structure, and which is also noticed by some

.

of the Fathers who lived near to the time of its use in the
Temple. Doxologies are found at the end of the 41st, 72nd,
89th, and 106th Psalms, and these are considered to point
out the division of the Psalter into five books, partly accord-
ing to the date of their composition, and partly with reference
to some system of Liturgical use. But notwithstanding
these divisions, there is an equally evident union of all the
books into one by means of the first Psalm, which forms a -
general introduction or Antiphon, and the last, which forms
a general Doxology, to the whole number.,? )

he mode in which the Psalter was used in the Services of
the Primitive Church is not known, but it seems clear that
the division into books was disregarded, and the whole
Psalter treated as a collection of one hundred and fifty separate
Psalms distinguished by titles and numbers ; and it is hardly
probable that any definite separation of these into diurnal or
weekly portions was adopted in the earliest age of the Church.
There has, in fact, always been a great variety in the mode
of appropriating the Psalms to hours and days in all those
times of which any such methed is recorded, and this would
not have been the case if any definite system had been origi-
nated in early times. We must, therefore, suppose that the
Church was left quite at liberty in this respect, and that
each Diocese or Province adopted or originated such a division
of the Psalter for use in Divine Offices as was considered
most expedient for the time in which it was to be used, and
for the persons who were to use it,

The most ancient systems of the Psalter known to us are
the Oriental, the Ambrosian, and the Mozarabic ; all three of
which are of so extremely complicated a character that it is
hardly possible to give any clear notion of them without
occupying many pages. Some account of them will be found
in NEALE’s Introduction to the History of the Holy Eastern
Church, and in his Commentary on the Psalms; and Arch-
deacon Freeman has traced out some analogies between the
Eastern and Western systems in his Principles of Divine
Service; to which works the reader is referred for further
information. In the Latin Church generally the Psalter was
used according to the plan laid down by St. Gregory in the
sixth century, and this was almost identical with t%e ordinary
use of the English Church up to the time of the Reformation.
The characteristics of this system will be seen in the annexed
Table, which shews the manner in which the whole of the
hundred and fifty Psalms were appointed to be sung in the
course of every seven days. A general principle underlies the
whole arrangement, viz. that of appropriating the first half of
the Psalms to the earlier, and the'second half to the latter pars

1 Modern critics have analyzed the Book of Psalms with great minute-
ness. The general result of the conclusions arrived at by Hengstenberg.
Mr. Thrupp, and others, may be shortly stated thus :—

§ Table of the Authorship and Compilation of the Psalter, according to
modern critics.

‘When, or by whom
Books. Psalms. Authorship. collected for-use in
the Temple.
I i—xli. David. David.
xlii—xlix. The Levites.
I 1. Azariah. In the time of
. li—Ixxi. | David. Hezekiah,
1lxxii. ) %::vifl‘e ortSolomon.
xxiii—Ixxxv, e Levites. :
111.{ Ty, Hezekiah. In the time of
Ixxxvii—Ixxxix. gh:,i Le\ritest.e inolud .
v, xe—evi arious wri “’, neluding Hzra or
V. | eviicl { s e Frophets, | £ Nehemigh.

But the prophetic aspect of David's office as the chief of Psalm’i/szs seems
to be too little regarded in tht%;atter part of this classifieation ; And pro-
bably many Psalms were written by him—such as the * Songs of Degrees”
—which are here assigned to later authors, .
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are set aside for particular hours, as the 51st for Ferial Lauds,

of the day ; but this general ﬁrin:i{)le {for which there is no
ground in the character of the P:

ms themselves) is associ-

the Compline Psalms, and the three last, which were :{pointed

ated with a principle of selection, by which certain Psalms | for constant use at Lauds, whether Ferial or Festiv.

§ Table of the Ordinary Course in which the Psalms were appointed to be sung in the ancient Church of England.

Hours. The Lord's Day. Monday. Tuesday. Wednesday. ~ Thursday. Friday. The Sabbath.
1st Nocturn | i—iii. vi—xv. " . Sl . : : .
< - xxvii- xxxix—xlii. xliv, liii, lv—Ixii. . Ixxxi—Ixxxix, |1 -
M“m“’{g;‘ggg:fm‘ wi—avill. 0 xxavill —1 1il. Mivonon, |} tei—too { |, | xeviii—eix.
“xeiil. e.? Ixiii, 1. v. Ixiii. 1i. xliii. Ixiii, 1i. Ixv. Ixiii. 1i, xe. Ixiii. 1i. extiii. Ixiii. 1i. xcii. Ixiif.
1xvii. Song of the] Song of Isaiah [Song of Hezekiah| Song of Hannah | Song of Moses | Song of Habak- | fong of Moses,
|Leuds. . .- .4 hree Children. [Isa. xii.]. [Isa. xxxviil], | [l Sam. ii]. [Exod. xv.]. | kuk [Hab. jii.]. | [Deut. xxxii.]
exlviii. exlix. cl.2] exlviii. exlix, el, | exlviii. exlix. cl. | exlviii. cxlix. cl. | exlviii. exlix. el | exlviii, exlix. el. | exlviii. exlix cl.
Pri ' xxii—xxvi. liv. | xxii—=xxvi. liv.
me. . . -{|cxviil cxix. 1-32.|  oxix. 1-82.
Tierce 83-80, As on Monday. | Ason Monday. | As on Monday. | As on Monday. | As on Monday,
Sexts } . . . exix, { 81-128, As on Sunday.
Nones 129-176. . 3 - .
Vespers . . . ex—exv. exvL ggii. CXX. }cxxii-—-cxxvi. exxvii—exxxi. { Prasaienl oy }cxxxviii—cxlii. exliv—exlvi.
Compline . . { i;cixxcxxlxxliz }As on Sunday. | Ason Sunday. | Ason Sunday. | Ason Sunday. | AsonSunday. | Ason Sunday.

| Vespers, and no notice is taken of Compline; the proportion

This system was little more, however, than a paper system,
as it was broken in upon by the frequent occurrence of
Festivals, when the ordinary or Ferial Psalms were set
aside ; and Festivals were so numerous that, in practice, less
than one-half of the Psalms, instead of the whole number,
were sung through weekly, as is the case in the Latin Church
at the present day.? This deviation from the appointed
order is referred to in the Preface to the Prayer Book of 1549 :
¢, .. Notwithstanding that the ancient Fathers have divided
the Psalms into seven portions, whereof every one was called
a Nocturn : now of late time, a few of them have been daily
said, and the rest utterly omitted.” The weekly recitation
of the Psalter, however beautiful in theory, was not, there-
fore, the real practice of the Church ; although it was doubt-
less adopted by many devout persons in their private
devotions.

There is reason to think that the ancient system was being
set aside also in another way, before any attempt had been
made to construct an English Prayer Booﬁ out of the ancient
Offices. Psalters exist which bear on their title-page ‘‘ad
usum insignis ecclesiz Sarum et Eboracensis,” in which a
much more simple arrangementis adopted, and one out of
which our modern use evidently took its rise. Fifteen such
Psalters have been examined by the writer in the Bodleian
Library, and in the British Museum, in all of which the
Psalms are arranged in a numerical order, according to the
following dpl:m, instead of on the elaborate system shewn in
the preceding Table :—

§ Table of the Ordinary Course appointed for the Psalms
in Psalters of 1480—1516.

w | G181 8] 8]
Mattms.l £ § I % g Vespers,
Al B =2 | &
e
Sunday . i—xxvi, CX—CXV,
S,
|/ On_ Ferial days\ !
Monday. xXxvii—xxxViii, Mlgledivlilgettlil al;slzlnm | exvi—oxviii,
Tuesday xxxix—lil. | [ CVIREC SRS | exxii—cxxvi.
Wednesday liii—Ixviii. {and atur Nones, exxvii—exxxi.
Thursday . Ixix—Ixxx. 120th and 32151’; CxXxXXii—CcXxXxXVii.
Friday . . . Ixxxi—xevil, are added to the exxxvili—exliii.
Saturday . . xeviii—eix. portion appointed cxliv—cl.
\for that hour.  /J !‘

In this plan all the Psalms except the 119th and the two
short ones following it are divided between Mattins and

.1 In Lent Psalms li. and cxviii. were used instead of xciii. and e¢.

2 These eight Psalms were also those of Lauds on all Feasts of Saints.

8 The-abuse has even increased in modern times, and Mr. Neale says that
‘““according to the practice of the modern Roman Church, a Priest is in the
habit of reciting about fifty Psalms, and no more ; these fifty being, on the
whole, the shortest of the Psalter.” [Comm. on Psalms, p. 20.]

4 In King Edward VI.’s Injunctions of 1547 there is one to this effect :
“Item, when any Sermon or Homily-shall be had, the Prime and houres
shall be omitted.” This omission seems to have represented a much earlier
{rwctice, as there are no Psalms provided for the little hours of Sunday in
tihe a.b(;ve all-nngamen2 t of the Psalter. Se¢ also the fourth of the Injunc-

ons at p. 12, .

assigned to Mattins being more than four times that assigned
to Vespers, and more than ten times that given to the four
intermediate hours.®

How far this new plan of reciting the Psalter was intro-
duced into the Church of England it 18 impossible to say ; but
it is plainly a link of transition between the ancient system,
adapted for the Clergy and religious bodies, and the modern
one adapted for parochial use. It is far from improbable that
it was introduced with a view to parochial use; and that for
the private recitation of the Clergy and the use of monastic
bodies the old system was still retained. The arrangement
of the Psalter made by Cardinal Quignonez in his Reformed
Breviary had no influence whatever on that adopted in the
Prayer Book. The latter was settled in 1549, and has never
since been altered. If we could read the experience of
previous ages, as well as we can those of the times that have
elapsed since this monthly system of recitation was intro-
duced, we should probably come to the conclusion that it is
the best one that could be adopted for general use, accordin
to the ordinary measure of devotional attention of whic
ordinary persons are capable.

Three principal ways of singing or saying the Psalms have
been generally recognized in the Christian Church. [1] The
Cantus Directus, in which the whole Psalm is sung straight
through by the whole choir. [2] The Cantus Antiphonalis,
in which the Choir is divided into two sides, the Cantoris
and Decani, each singing alternate verses. [3] The Cantus
Responsarius, in which the Precentor sings the verses with
uneven numbers, and the Choir or Congregation those with
even numbers. All three methods have always been in use
in the Church of England, but the second and third most
commonly so; and all three have the sanction of ancient
custom. The second is the method which the Christian
Church inherited directly from the Jewish, the one which
is most in accordance with the heavenly pattern of praise
revealed to us through Isaiah and St. John; and the third
may be looked upon rather as a modification of it than as a
separate system. There was always also some variation in
the posture adopted during the singing of the Psalms. ‘‘In
Psalmody,” says the author of Our Lady’s Mirror, *‘some-
times ye stand, for ye ought to be ready and strong to do

5 The Psalters examined are as follows : Bodleian Library, Douce, 9 (1480),
70 (1504); A. 2, 18, Linc. (1506), Douce, 26, 141; C. 4, 10, Linc. (all 1516),
Douce, 8 (1530); Rawl. 990 (n. d.); C. 42, Linc. (1555). British Museum
Library, Harl. MSS, 2856, 2888, C. 85, g. (1516) ; C. 85, b. (1524); C. 35, a.
(1529). It is quite evident that some of these Psalters were intended for
use in the choir; and this is expressly stated in the title of the sixth (Douce,
8), dated 1530, which is as follows : * Psalterium ad decantanda in choro
officia ecclesiastica accommodatissimum cum sexpertita litania, hymnis
quoque, ac vigiliis defunctorum, una cum kalendario et tabulis ex diversis
orthodoxorum practicis patrum collectis : ad simplicium sacerdotum cleri-
corumque instructionem nunc guidem impressum: et a quodam erudito
castigatum et auctum. 1530. Venundantur Londonii in cimiterio divi
Pauli apud Johannem renis sub intersignio S8ancti Georgil.”

The same amngement of the Psalter is also found in an Augsburg
Psalter in the Bodleian [Douce, 268), and in a Psalter in the British
Museum, which is marked “in usum ecclé Augustén” in the Catalogue,
The Bodleian copy begins, *“In nomine Dni nostri Jhesu xri amen. In-

cipit psalterium cum suis ptinentibus quemadmodum ecclesiee Augustén
?rd.itnatum Dominicis diebus. Invitatorium. Adoremus dominum qui
‘ecit nos.”

21
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good deeds. And sometimes ye sit, for ye ought toseethatall -

your deeds be done restfully, with peace of other as far as is in
you.” [Mirror of Our Lady, p. 96, Blunt’s ed., E. E. T. Soc. ]

8 2. Versions of the Psalter used in Divine Service.

It is not probable that the Psalms were ever sung in
Hebrew in the Christian Church, although they were doubt-
less 8o used in the Temple to the last. Our Lord and His
Apostles sanctioned their use in the vernacular by frequently
quoting them from the Septuagint version ; and it 1s from
that version they are principally quoted even in the Epistle
to'the Hebrews.I Theinstinct of the Church which has always
made it cling to the Septuagint Psalms for use in Divine
Service may, therefore, ge regarded as growing out of its
most primitive usages; and, in some degree, out of our
Blessed Lord’s own example.

But although a Greek Psalter was thus ready to hand for
the Church to use in its services at their first institution, a
Latin version was almost equally necessary for that large
portion of the Western world, in which the Septuagint Psalms
would have been almost as unintelligible as the Hebrew.
How soon, or by whom, this Latin translation of the Psalter
was made, is not on record. Probably it was made at the
game time that other portions of Holy Scripture were trans-
lated; although it seems almost impossible but that it should
have preceded the writing down of the Gospels in Greek,
since otherwise the Psalmody of Divine Worship would have
been unintelligible to large numbers of Latin Christians.

Portions of such a primitive Latin version of the Holy
Scriptures, and more especially the Psalms, are still extant
in the works of the Latin fathers who preceded St. Jerome,
and in ancient Psalters. The Psalms were so generally used
in private as well as for Divine Worship, that St. Augustine
says every one who knew a little of Greek as well as Latin
was accustomed to dabble in the work of translation. But
there appears to have been one principal and recognized
Latin version of the whole Bible, of very early date, which
was called the Italic version by St. Augustine [De Doct.
Christ. ii. 15]; and to which St. Jerome gave the name of
the Vulgate, a name afterwards applied to his own translation.
Of this ancient Vulgate, or ‘“old Italic,” the Psalter is still
extant (although, perhaps, with some corrections of a later
.date), and it was used in Divine Service long after the rest
of the translation had been superseded by the labours of St.
Jerome. .

St. Jerome left three versions of the Psalter, which have
acquired the names of the Roman, the Gallican, and the
He%rew. The latter was so called because it was translated
directly from the original; but it has never been used in
Divine Service, and has rarely appeared in volumes of the
Holy Scriptures, and need not, therefore, be further men-
tioned here. The Roman Psalter of St. Jerome is simply the
old Italic sparingly corrected by him, at the request of St.
Damasus, during his residence at Rome about A.». 383.
This version was used in the churches of the city of Rome
down to the sixteenth century, and is even still used in the
Church of the Vatican and in St. Mark’s at Venice ; bub it
was never extensively used in Divine Service, and where it
is found in Psalters meant for use in Divine Service, the

older version is mostly written in a parallel column or inter- |

lineated, shewing the hold which it retained upon the affec-
tions of the Church.2 The Gallican version of St. Jerome
has, on the other hand, been the Psalter of the whole Western
Church for many centuries, although it was a long time
before it entirely superseded the ancient Italic, or Vetus
Vulgata. It was translated from Origen’s edition of the
Septuagint by St. Jerome while he was living at Bethlehem,
A.D, 389, and was introduced into Germany and Gaul either
by St. Gregory of Tours in the end of the sixth century, or
by the En%ﬁsh Apostle of Germany, St. Boniface, in the
early part of the eighth century. From France it was brought
over to England, and eventually superseded the older Italic
version in Divine Service throughout the Church of England
‘on the revision of its offices by St. Osmund in the twelfth
century.- The same version (slightly altered at the last re-
vision of the Vulgate) is in use throughout the Latin Church,
both in Divine Service and in complete volumes of the Holy
Bible.3
1 Tertullian, in his Apology [c. xviil.], seems to say that the Jews of
E%ypt used the LXX in their synagogues. . o
The same thing is found in some Bibles of Queen Elizabeth’s reign, in
which the old version.is placed side by side with that of 1568. In some,

the old version supersedes the authorized one altogether.-
3 See Epp. Damas, Hieron. et Hieron, Damaso De Psalmorum emdnda-

tione. [HIZRON. Opp. xi, 275, Bened, ed. 1734-42] The three versions are’

Our English Psalter grew out of this long-used. ¢ Psalterium
Davidicum ad usum Ecclesize Sarisburiensis,” that is, out of
the Gallican version of St. Jerome. It was frequently trans-
lated into Anglo-Saxon and mediseval English ; and tZe fifty-
two Psalms of the Prymer were of course so translated and
revised at the various periods at which the Prymer was re-
edited, The translations made from the Vulgate by William
de Schorham and Richard Rolle, the hermit of Hampole,
early in the fourteenth century, as also that of the Wickliffe
Bible of A.p. 1388, are well krown : and these versions (in
common with other books of Scripture) formed the basis of
subsequent translations. Thus, when it was found necessary
to restrain the growth of private English versions of the
Bible, and to issue one standard and authorized edition,
which was in 1540, the edition so issued was a gradual growth,
springing originally from the Latin Vulgate of St. Jerome,
and corrected (after his example) by comparison with the
Septuagint version and the Hebrew original.

From this first authorized edition of thé English Bible our
Prayer Book Psalms are taken, as is stated in @ note which
follows the Preface to the Prayer Book, réspecting the Order
in which the Psalter is appointed to be read.* The paragraph
referred to is as follows: ‘“ Note, That the Psalter followeth
the Division of the Hebrews, and the Translation of the
Great English Bible, set forth and used in the time of King
Henry the Eighth and Bdward the Sixth.” But until recent
times the printers were allowed to do much as they, and
uncritical delegates of the press, pleased with the text of
the Bible and the Prayer Book, and this ‘‘note” has been,
and is still, so entirely disregarded by them that the-italics
of ¢“the Great English Bible 7 are never represented. In the
manuscript of the Prayer Book the italics are represented by
““large script ” letters. In the following pages they are care-
fully reproduced from the manuscript collated with editions
of the ““Great Bible ” in the British Museum. [See pp. v, vi.]
The only change made since 1540 has been the numbering of
the verses, which was first done in the Latin Prayer Book of
1572, and then in the English of 1620,

Thus the English Psalter, which we now use in Divine
Service, may be said to speak the continuous and enduring
language of the Church, after the example of our Lord and
His Apostles when they spoke truths out of Holy Scripture
not in the original Hebrew language, but in the venerable
Greek version of the Septuagint. And the peculiar manner
in which the English Psalter has grown out of the Psalters
of ancient days, may entitle us to say, without extravagance
or irreverence, that it represents, by a sort of Catholic con-
densation into one modern tongue, the three ecclesiastical
languages in which the Psalter has chiefly been used, the
“Hebrew, Greek, and Latin” of the Cross; and that i$
thus represents also the original and the continuous Inspira-
til?rtl; b{hwhich God the Holy Spirit guides the Church into
all truth,

§ 3. The Meaning of the Psalms as used in Divine Service.

No part of Holy Scripture possesses greater capacity than
the Psalter for that many-sided application which is a chief
characteristic of inspired writings. We may regard it as a
book of history, for it contains a large store of materials for
filling up the details of the personal life of David and of the
national life of Israel. It is a book of spiritual experiences ;
for in it the man after God’s own heart, and other godly
souls, have recorded the love, the joy, the penitence, the
sorrow with which they opened out their innermost selves to
their God. If we look for moral teaching there, we may hear
God Himself speaking to us precepts of Divine wisdom
through His servants, shewing what are His ways towards
men, and what the relation in which they stand .to Him. If
we ask for words of prayer, in the Psalter we find the very
Prayer Book which was used by Christ and His saints ; and
may use the privilege of sending up to the Throne of Grace
the very aspirations that have been consecrated a second
time by passing thither from the lips of the Son of Man.
From one end to the other it is full of the praises of the Lord,

all found in the great Canterbury Psalter of the eleventh century, which is
preserved in the Library of Trinity College, Cambridge : the Gallican being
in large letters for use, the others in parallel columns of smaller hand for
reference. )

4 The * Bible version” of the Psalms has gone through two subsequent
revisions, the first that of Archbishop Parker in 1568, and the last that of
the translators (principally the Cambridge Committee) of 1611. But she
Commissioners of 1611 were specially enjoined to deviate from Arch-
bishop Parker's version of 1568 omly when the sense of the original
positively required them to do so, and “revision” would more truly
describe their work than “ translation.”

.
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guch as the soul need never tire of uttering, and the Lord will
never tire of receiving. It is a book of prophecy, speaking of
things that were to be in distant ages witﬁ words that shew
how deeply they were inspired by Him to Whom all things
are a continual present. And it is, above all, a book in which
Christ and His Church are prefigured, so that David speaks
in the Person of his Lord, and Israel personifies that New
Jerusalem which is the Mother of us-all.

"Of these manifold tones in which the Psalter speaks, some

are adapted for the pulpit, some for private meditation, some
for the confession of the penitent when he is upon his knees
in self-abasement. But when it is used in Divine Service
there is one tone with which the Psalter ever rings ; and that
is the one which speaks to the praise and glory of God con-
cerning the relations which exist getween the Divine Nature,
the Son of Man, and the Mystical Body of Christ. All other
aspects in which the Psalter can be viewed ought to come
within the range of Christian study and practice; and we
cannot afford to undervalue any one of them. But as a
Psalter for use in Divine Service all other views and meanings
ought to be subordinated to this, which sees chiefly God, and
Christ, and the Church in the Psalms. Thus the Christian
finds the Psalter a living word for every generation ; and if
he sings concerning the City of God, the voice of his under-
standing and love dwells liftle on the historical Jerusalem of
the past, but soars upward either to the allegory under which
lies hidden the Church Militant of the present, to the figura-
tive representation of the soul in which Christ dwells, or to
the exalted Image which reveals to his faith that Celestial
City, wherein will be the eternal home of the saints.!

This spiritual mode of viewing the Psalms was the principal
if ‘not the only one adopted by the early Church. ‘¢ All the
Psalms,” says St. Jerome, ‘¢ appertain to the Person of Christ.”
«David more than all the rest of the prophets,” says St.
Ambrose, ““spake of the marriage between the Divine and
Human nature.” Tertullian had declared that nearly all the
Psalms represent the Son speaking to the Father; and St.
Hilary leaves his opinion on record, that all which is in the
Psalms refers to the knowledge of the coming of our Lord
Jesus Christ, His Incarnation, Passion, and Resurrection, and
to the glory also and power of our own life in Him. Such
habits of thought were partly inherited from the Jews, who
could see the Messiah in their ancient prophecies, though the

eneration in which He came failed to recognise His actual

erson. But without going back to the Jews, we may trace
this clear vision of Christ in the Psalms to the Apostles them-
gelves, and from them to the teaching of His own lips and
example. In the earliest dawn of the Church after the
Ascension, the Apostles began to find in the Psalms an
explanation of the events which were occurring around them.
They recognized in the fall of an Apostle a fulfilment of that
«s which the Holy Ghost by the mouth of David spake before
concerning Judas, which was guide to them that took Jesus.
. . . For it is written in the book of Psalms, Let his habita-
tion be desolate, and let no man dwell therein: and his
bishoprick let another take.” [Acts i. 16, 20.} And in the
Resurrection of their Lord they found the one full interpreta-
tion of what the * patriarch David . . . being a prophet,”
and ““seeing before” of that which was to be, ‘‘spake of
the Resurrection of Christ, that His soul was not left in
hell, neither His flesh did see corruption.” [Acts ii. 29-31.]
Such a use of the Psalms was not by way of adaptation or
mere illustration, but as clear, unimpeachable evidence;
infallible truth, coming from the Fountain of Truth.

Nor is it to be wondered at that the Apostles should thus
immediately, and as a matter of course, go to the Psalms for
light about Christ and the Church ; for their Divine Master
had often shewn them the way during the time of His
ministrations among them; while the last hours which He
and they had spent together seem to have been wonderfully
connected by Him with *the things that were spoken in the
Psalms concerning Him.” It seems, indeed, as if our Blessed
Lord took every opportunity at that time of shewing how the
meaning of the Psalter was to be seen clearly only when
viewed in the light of the Gospel. When the Pharisees
remonstrated with Him for permitting the children to sing

1 These four meanings of Holy Scripture are thus expressed in an

ancient couplet :— :
“ Litera scripta docet : quod credas Allegoria:
Quid speres, Anagoge : quid agas, Tropologia.” .

The LITERAL sense is thus said to teach the historical meaning; the
ALLEGORICAL sense that which is to be believed, and so concerns the
Christian life on earth; the MorAL or TROPOLOGICAL sense that which is
to be done in the Church Militant; and the ANaGoGICAL sense that which
i3 to be hoped for in the Church Triumphant,

Hosanna to Him as the Son of David coming in the Name of
the Lord, it is out of David that He answers them, reminding
them of the 8th Psalm, and saying, ‘‘Yea; have ye never
read, Out of the mouth of babes and sucklings Thou hast
perfected praise?” [Matt. xxi. 16.] In the same manner,
shortly after, He foretold them of His own glory (notwith-
standing their rejection of Him) by quoting words that
seemed from a human point of view to have had no such
application, “‘ The stone which the builders rejected, the same
is become the head of the corner.” [Matt. xxi. 42.] And from
their own confession that Christ was the Son of David spoken
of in the Psalms, He convicted them of folly in not
acknowledging Him, the Son of David, for their Lord.
[Matt. xxi1. 45.]

After these final hours of Christ’s public ministrations
came those which ended the time of His humiliation. When,
during that sad and solemn period, He would reveal to the
Apostles that the traitor was to come from among themselves,
He shews them how this had been.already predicted in the
Psalms, and that what is to happen will be in fulfilment of
the Scripture, ¢ He that eateth bread with Me hath lifted up
his heel against Me.” [John xiii. 18.] When He speaks of
the feelings which the Jews entertained towards Him, again
He goes to the Psalms, ‘“But this cometh to pass, that the
word might be fulfilled that is written in their law, They
hated Me without a cause.” [John xv. 25.] His last act of
common worship with them was when He and they sung the
latter half of the great Hallelujah Hymn of the Passover
[Psalms cxvi—oxviii. ] as they went forth to Gethsemane. And
when He was on the Cross the words of the Psalmist form such
an atmosphere of fulfilled prophecy around the Throne of His
suffering, as to make a thoughtful Christian receive with
respect the old tradition, that He recited the 22nd and
following Psalms as far as the sixth verse of the 3lst, before
commending His soul into the hands of His Father, not in
new words, but in those with which His Spirit had inspired
David many ages before. [Luke xxiii. 46.]

When the Apostles, then, began immediately to look for
the Gospel in the Psalter, they followed with loving faith in
the path which their Master had opened out to them by His
words and example. And that this pathway was not opened
out for a temporary object, only as one by which the Jews
might be led through their own Scriptures to conviction, may
be seen by the frequency with which St. Paul (who received
his Gospel by direct revelation from his ascended Lord, and
chiefly for ministrations among those who were not Jews)
deals with the Psalms in the same manner. He writes to the
Romans concerning the privileges which Christ brought home
to Gentiles as well as Jews, and finds God’s olden declaration
of this truth in the words of the 18th Psalm, ‘‘For this cause
I will confess to Thee among the Gentiles, and sing unto Thy
Name ;” and again in the 117th Psalm, *‘ Praise the Lord, all
ye Gentiles ; and laud Him, all ye people.” [Rom. xv. 9, 11.]
Where we should otherwise least expect it he finds an
allegorical allusion to the first spread of the Gospel; and
fixes the 19th as one of our Easter Psalms by shewing that
¢ their sound went into all the earth, and their words unto
the ends of the world,” refers to the Apostles of the Sun of
Righteousness, Who Himself, and Himself in them, was run-
ning His course to extend the Light of salvation through all
nations. How remarkably the Apostle draws out the depth
of meaning contained in the Psalms to throw light on the
argument of his Epistle to the Hebrews, is familiar to every
thoughtful reader of the New Testament; and some notes
will be found under several Psalms in the following pages,
connected with the meaning which he has given to them
in that Epistle.

This principle of interpretation has been adopted by the
Church in the selection of Proper Psalms for days which com-
memorate special epochs of our Lord’s life and work ; and a
careful consideration of these Proper Psalms will shew that
the principle is recognized as one whose application is by no
means intended to be limited to the most self-evident alle-
gories and spiritual interpretations. In the choice of such -
Psalms as the 19th, 89th, and 132nd for Christmas Day,
of the 40th and 88th for Good Friday, of those appointed
for Ascension Day, and of the 68th, 104th, and 145th
for Whitsunday, we see the Church penetrating far below
the surface into the mystical depths of the Psalter; and
finding there reasons why these rather than other Psalms
ghould be taken on the lips of Christians to celebrate the
Incarnation, Death, and Ascension of our Lord, and. the
marvellous operations of the Holy Spirit in carrying on the
work of God’s glory in man’s redemption,
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an Jntroduction td the Psalter. .

There can be no doubt, therefore, that in thus using the
Psalter as a treasury of truths respecting Christ and His
Church, which God the Holy Ghost Himself has filled from
the treasury of Divine wisdom, we are strictly following the
course ‘which our Lord and His Apostles first pointed out.
And when, offering up to God of that which He has given us,
we take these truths out of this treasury, and cause them to
ascend to the Throne of His grace as the chief meaning of
our words of praise, we make such a use of them as is most
accordant.with the habits of the saints, and with the teaching
of our infallible Guide. Thus we praise Christ as God Whose
Throne is from everlasting ; Christ Who comes in the Incar-

nation, saying, “ A Body hast Thou prepared Me;” Christ,
! use of the Psalter will give to those who sing it day by day,

the Stone set at nought by the builders, but becoming the
Head of the corner; Christ bearing the sins of the world, and
saying, as the Representative of sinners, “‘ Lord, rebuke Me
not in Thine indignation ;” Christ, under the eclipse of sin
borne for others, crying, *“ My God, My God, why hast Thou

forsaken Me?” Christ, reigning from His Cross, lifted up

that He may draw all men unto Him ; Christ, awaking right
ea.rlé' on the morning of the Resurrection ; Christ, the King
of Glory, carrying our nature within the everlasting gates;
Christ, sitting on the right hand of God until all His enemies

be made His footstool ; Christ, the true Vine of Unity and
Sacramental life, brought out of Eprt that it might take
root, and fill the land with a people wondrously made one
with Christ Himself.

Nor need we fear, even beyond those many. applications of
the Psalms in this manner which are given us in the New
Testament, to seek for others also in uninspired wisdom and
Christian common-sense : especially if we take for our guides
the many holy and learned writers who have striven humbly,
reverently, and with deep faith to follow the line so: clearly
marked out for them, and to search the Psalms for Him that
hath the Key of David that they might make an acceptable
offering of praise in their worship before the Ark. Such a

some experience of the devout and happy feelings which
David himself had when he sang, ‘“My soul shall fe satis.
fied, even as it were with marrow and fatness: when my
mouth praiseth Thee with joyful lips.” ’

In the Annotations which are given with each Psalm in the
following pages the principal object of the writer has been to
draw out the spiritual meaning which has here been indicated.
For historical and explanatory notes the reader is referred to
the Annotated Bible. .

CLASSIFIED PSALMS.

The SEVEN PENITENTIAL PsartmMs .
The Stx PAssioN PsALMs .

The Five MESSIANIC PsALMS . . .
The F1rTEEN SONGS OF DEGREES . . .
The GrREAT HALLELUJAH . . . .

Pss, vi. xxxii. xxxviii. li. cii. exxx. exliil
Pss. ii. xxii. xxxviii. lix. Ixix. Ixxxviii,

. Pss. ii. xvi. xxii. xlv, ex.

. Pss. cxx—cxxxiv.

. Pss. cxiii——cxviii.



THE PSALMS OF DAVID.

Psalterium Davidicum ad usum Ecclesi
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Sarisb_ur'

MORNING PRAYER. ‘
THE I PSALM. '
Beatus vir, qui non abiit, ’
LESSED is the man that hath not walked

in the counsel of the ungodly, nor stood |
in the way of sinners : and hath not sat in the:

. Dar 1

.
.

Historical :—
David;
mises made to
respectin

PSALMUS I

‘BEATUS vir qui non abiit in consilio impi-
pre orum, et in via peccatorum non stetit : et
gsehe in cathedra pestilentias non sedit :

the

seat of the scornful. e
2 But his delight is in the law of the LoD : 'S8 ®.'sway | Sed in lege DoMiNI voluntas ejus : et in lege

and in His law will he exercise himself day and
night.

3 And he shall be like a tree planted by the
water-side : that will bring forth his fruit in due
season.

4 His leaf also shall not wither : and look,
whatsoever he doeth, it shall prosper.

b As for the ungodly, it is not so with them :
but they are like the chaff, which the wind
scattereth away from the face of the earth.

6 Therefore the ungodly shall not be able to
stand in the judgement : neither the sinners in
the congregation of the righteous.

7 But the Lorp knoweth the way of the
righteous : and the way of the ungodly shall
perish.

Easter

THE II. PSALM.
Quare fremuerunt gentes ?
“7 HY do the heathen so furiously rage to-

gether : and why do the people imagine
a vain thing?

7.1
Litirg.

tins,

Mattins, 1st Noct,

8ve Mattins. Corp.
Christ.,

Hist. David; the
gromises made to
im respectin;
Messiah.

Mattins. .
. Sunday Mat- |

Christm. Mattins,
1st Noct. d
Friday,

Passion Ps. 2.

Messianic Ps. 1.

Day_and | Ejus meditabitur die ac nocte.

st Noct.

Et erit tanquam lignum, quod plantatum est
secus decursus aquarum : quod fructum suum
dabit in tempore suo :

Et folium ejus non defluet : et omnia qua-
cunque faciet prosperabuntur.

Non sic impii, non sic : sed tanquam pulvis
quem projicit ventus a facie terrz.

Ideo non resurgent impii in judicio : meque
peccatores in concilio justorum. .

Quoniam novit DoMINUS viam justorum : et

1 iter impiorum peribit.
the
{2 Sam.

Easter Day

& B PSALMUS 1L

| UARE fremuerunt gentes : et populi meditati
sunt inania ¢

st Noct.

Goo
1st Noct.

PSALM 1.

Beyond the obvious moral meaning of this Psalm, it contains
a pro;’)hetic laudation of the holiness of Christ. He is “the
Man” to Whom we sing, ‘¢ Blessing, and glory, and wisdom,
and thanksgiving, and honour, and power, and might,” as
the Lamb o%God, Who is God, throughout the Psalms. In
this particular Psalm He is praised as the one only wearer of
our nature in Whom pure and perfect holiness has been found
during the time of earthly sojourn and probation. In His
temptation, He walked not in the counsel of the Wicked
One, stood not in the way of sinners by yielding thereto, and
refused the temporal cathedra which was offered Him (though
it seemed to bring Him in a moment that sovereignty which
could otherwise only be won through suffering), because it
was the throne of the Evil One, the %rince of this world, and
not the throne of the Cross. His delight was to do the will of
Him that sent Him, in the day while there was glad sun-
shine and time to work, and in the night too, when all was
eclipse, and darkness, and sorrow. eing made perfect
through suffering, He became the origin of perfection in
others; the Corn of Wheat cast into the ground to die and
to spring up again with a power of life-giving in its own

1 N.B.—Onl{ the text of the Psalms themselves is here printed, not-
withstanding the above title: and they are placed in the order of the
modern, not of the ancient Psalter : the ancient order being indicated in the
central notes. The York'and Hereford Breviaries had the same arrange-
nient of the Psalter as the 8alisbury.

resurrection; the Corn and Wine of the Tree of Life, planted
by that River the streams whereof make glad the City of
God ; a fruit of sacramental life for the regeneration, edifica-
tion, and resurrection of souls. Nor can any of His work
fail through any deficiency of its own; for whatsoever He
doeth, whether of grace towards men, or of Intercession
towards God, it shall prosper, because it is His.

As for The Ungodly who sets up his kingdom against that
of Christ, opposing Him first by the Jews, then by the
Heathen, and at all times by sin, the end will prove how
great the contrast! The Wind of Pentecost will at last
scatter altogether all the opponents of the Kingdom of God,
as it has been doing in part ever since its first sound was
heard. For them there will be no defence in the dreadful
Day of Judgement, nor any place in the Communion of glorified
saints. Only the path which He has marked out, Who said,
“I am the way,” can lead to the Presence of God; and they
who go in the path of the adversary must take their lot with
him.

Blessed is the follower of the Man Christ Jesus, who walks
in His way, and endureth temptation with stedfastness ; for
after ‘his trial and victory he also shall receive a crown of
life, which the Lord Jesus, the righteous Judge, hath pre-
pared for them that love Him, that they may reign with
Him in His glory.

PSALM IIL
This is a Hymn, at once, of our Lord’s suffering and of
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- ¢he Psalms.

Ist Day. [Ps. 3]

2 The kings of the earth stand up, and the
rulers take counsel together : against the LoRrb,
and against “His Anointed.

3 Let us break their bonds asunder ; and cast
away their cords from us.

4 He that dwelleth in heaven, shall laugh
them to scorn : the Lorp shall have them in
derision. _

5 Then shall He speak unto them in His wrath :
and vex them in His sore displeasure.

6 Yet have I set My King : upon My holy hill
of Sion.

7 I will preach the law, whereof the LorD hath
said unto Me : Thou art My Sox, this day have
I begotten Thee.

8 Desire of Me, and I shall give Thee the
heathen for Thine inheritance : and the utmost
parts of the earth for Thy possession.

9 Thou shalt bruise them with a rod of iron :
and break them in pieces like a potter’s vessel.

10 Be wise now therefore, O ye kings :
learned, ye that are judges of the earth.

11 Serve the LorD in fear : and rejoice wnto
Him with reverence.

12 “Kiss the Son, lest He be angry, and so
ye perish from the right way : if His wrath be
kindled (yea, but a little) blessed are all they
that put their trust in Him,

be

THE III. PSALM.
Domine, quid multiplicati ?

ORD, how are they increased that trouble
me : many are they that rise against me.
2 Many one there be that say of my soul :

a_iz.e. His Messiah
[Heb.], His Christ
[Greek].

& Tloipeaveis abrods.,
[LXX.]

¢ .e. Offer Him hom-
age as a Sovereign. |

Hist. David; re-
specting Absalom’s
rebellion. [2 Sam.
15. 30; 16, 14; 17.
2,

‘ Astiterunt reges terra, et principes convenerunt
in unum : adversus DoMINUM, et adversus CHRIs-
TUM Ejus.

Dirumpamus vincula eorum : et projiciamus a
nobis jugum ipsorum. ‘

Qui habitat in ccelis irridebit eos : et DoMINTS
subsannabit eos. -

Tunc loquetur ad eos in ira Sua : et in furore
Suo conturbabit eos.

Ego autem constitutus Sum Rex ab eo super
Sion'montem sanctum Ejus : preedicans preeceptum
Ejus. :

Dominus dixit ad Me, Filius Meus es Tu :
Ego hodie genui Te.

Postula a Me, et dabo Tibi gentes heaereditatem
Tuam : et possessionem Tuam terminos terrz.

*Reges eos in virga ferrea : et tanquam vas
figuli confringes eos. '

Et nunc reges intelligite : erudimini qui judi-
catis terram.

Servite DomMiNo in timore : et exultate Ei cum
tremore.

Apprehendite disciplinam, nequando irascatur
DoMmiINUS : et pereatis de via justa.

Cum exarserit in brevi ira Ejus : beati omnes
qui confidunt in Eo.

PSALMUS IIL
DOMINE, quid multiplicati sunt qui fribulant

me ? multi insurgunt adversum me.
Multi dicunt animee mez : Non est salus ipsi

There is no help for him in his Gon. Linrg. $.3. 8. |in DEO ejus.
3 But Thou, O Lorp, art my defender : Thou | sel. M| Tu autem, DoMINE, susceptor meus es : gloria
Eastern, A daily

art my worship, and the lifter up of my head.

4 T did call upon the Lorp with my voice ;
and He heard me out of His holy hill.

5 I laid me down and slept, and rose up again :
for the Lorp sustained me. :

6 I will not be afraid for ten thousands of the

Morning Psalm,

mea, et exaltans caput meum.

Voce mea ad DoMINUM clamavi :
me de monte sancto Suo.

Ego dormivi, et soporatus sum :
quia DoMINUS suscepit me.

Non timebo millia populi circumdantis me :

et exaudivit

et exsurrexi,

His victory, and therefore a Psalm for Easter Day. Its true
meaning is shewn by the quotations from it in Acts iv. 25,
26, by SS. Peter and John, and by those in Acts xiii. 33,
Heb. i. 5, and v. 5, by St. Paul. The manner in which it is
quoted by the former may lead to the conclusion, however,
that the Psalm is spoken of the mystical Body of Christ, as well
as of the Messiah Himself ; and of the Church also it may,

. indeed, be sung that she gained her victory over the world

by suffering.

To this day the question may be asked, Why did the
‘* heathen,” and *‘ the people ” of the Jews, persecute Christ
and His Church as they did? ¢ We will not have this Man
to reign over us,” was their cry for ages, as it is of the Jews
still; and yet God’s irresistible law had gone forth that His
eternally-begotten Son should establish a supreme spiritual
Empire upon earth, which should gather within its embrace
all nations, to make them ¢ the Kingdoms of the Lord and
of His Christ.” And now the Good Shepherd has broken
asunder all other universal empire, that He might guide and
gather men with His staff into the unity of His fold, While
the world cries to break away the bands and to cast away
the ii)kes, He is ever crying, ‘‘Take My yoke upon you . . .
for My yoke is easy, and My burden is light :”” and the ven-

geance of the Lord has been displayed in that loving compul- -

sion by which He has led His enemies to true wisdom and
learning, by leading them to do reverent service and homage
to the Son of Man. : .

Thus the Cross of the Passion has become the triumphant

Banner of the Resurrection ; and the sign of the Son of Man,
which was once the badge of shame, surmounts the proudest
tokens of earthly glory, to signify that He against Whom the
world exalted itself in vain has become ¢ King of kings and
Lord of lords.”

PSALM IIL

In David, persecuted by his son Absalom, the light of
Gospel analogy shews us a type of Christ coming to His own
and His own receiving Him not. On Palm Sunday the
multitude led Him in triumph to Jerusalem, but on Good
Friday they led Him before Herod and Pilate ; so that they
were ‘‘increased ” that troubled Him by rejecting Him, and
become ‘‘many” that rose against Him, ‘‘saying, Crucify
Him, crucify Him.” Litera%ly, the mockers said, ‘““He
trusted in God ; let Him deliver Him now, if He will have:
Him : ” figuratively, the whole world looked on His Passion
and said, “ We did esteem Him stricken, smitten of God,
and afflicted.”

But, as in the preceding Psalm, the voice of sorrow is turned
into a song of joy; and in the depths of His Passion the
suffering Man of Sorrows could say, ‘‘ Father, into Thy
hands I commend My spirit,” knowing that He would be the
Lifter up of His head in the Resurrection and in the coming
Kingdom. )

So may the Church-take up the words of Christ, and set
aside all fear when the world opposes the work of God, know-.
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The Psalms.

1st Day. [Ps. 6.]

3 My voice shalt Thou hear betimes, O LorD : |
early in the morning will I direct my prayer unto
Thee, and will look up. '

4 For Thou art the Gop that hast no pleasure
in wickedness : neither shall any evil dwell with
‘Thee. .

5 Such as be foolish shall not stand in Thy
gight : for Thou hatest all them that work vanity.

6 Thou shalt destroy them that speak leasing "
the Lorp will abhor both the bloodthirsty and
deceitful man,

7 But as for me, I will come into Thine house,
even upon the multitude of Thy mercy : and in
Thy fear will I worship toward Thy holy temple.”

8 Lead me, O Lorp, in Thy righteousness,
because of mine enemies : make Thy way plain
before my face.

9 For there is no faithfulness in his mouth :
their inward parts are very wickedness,

10 Their throat is an open sepulchre : they
flatter with their tongue.

11 Destroy Thou them, O Gob, let them
perish through their own imaginations : cast
them out in the multitude of their ungodliness ;
for they have rebelled against Thee.

_ 12 And let all them that put their trust in

Thee rejoice : they shall ever be giving of thanks,
because Thou defendest them ; they that love
Thy Name, shall be joyful in Thee ;

13 For Thou, Lorp, wilt give Thy blessing
unto the righteous : and with Thy favourable
kindness wilt Thou defend him as with a shield.

EVENING PRAYER.
THE VI. PSALM.
Domine, ne in furore.

LORD, rebuke me not in Thine indignation :
neither chasten me in Thy displeasure.

Dax 1.

@ Comp. 1 Sam. L. §.

VI,
Hist. David; re-
specting Absalom’s

Quoniam ad. Te orabo, DOMINE : mane exaudies
vocem meam., - )

Mane astabo Tibi et videbo : quoniam non
DEus volens iniquitatem Tu es. :

Neque habitabit juxta Te malignus : nequ
permanebunt injusti ante oculos Tuos.

Odisti omnes qui operantur iniquitatem : per-
des omnes qui loquuntur mendacium. '

Virum sanguinum et dolosum abominabitur
DoMINUS : ego autem in multitudine misericordiee
Tuz.

Introibo in domum Tuam : adorabo ad tem-
.| plum sanctum Tuum in timore Tuo.

inimicos meos : dirige in conspectu Tuo viam
meam.

Quoniam non est in ore eorum veritas :
eorum vanum est.

Sepulchrum patens est guttur eorum; linguis
suis dolose agebant : judica illos DEus.

Decidant a cogitationibus suis; secundum
multitudinem impietatum eorum expelle eos :
quoniam irritaverunt Te, DOMINE.

cor

. Et lmetentur omnes qui sperant in Te : in
seternum exsultabunt, et habitabis in eis.

Et gloriabuntur in Te omnes qui diligunt
Nomen Tuum : quoniam Tu benedices justo.

DomiNE, ut scuto bone voluntatis Tuz
coronasti nos.

PSALMUS VL

in ira Tua corripias me.

2 Have mercy upon me, O Lorp, for I am |[fes "aswea | Miserere mei, DoMINE, quoniam infirmus sum :
weak : O Lorp, heal me, for my bones are vexed. | Mattins. 288 | oon5 me DoMINE, quoniam conturbata sunt ossa
] ] Sunday  Mattins, y

3 My soul also is sore troubled : but, Lorp,
how long wilt Thou punish me ?

4 Turn Thee, O Lorp, and deliver my soul :
O save me for Thy mercy’s sake. :

5 Tor in death no man remembereth Thee :
and who will give Thee thanks in the pit?

6 I am weary of my groaning, every night
wash I my bed : and water my couch with my
tears.

1st Noct.
of the departed.
Penitential Ps. 2.

Mattins mea.

Et anima mea turbata est valde
DoMINE, usquequo ?

salvum me fac propter misericordiam Tuam.
Quoniam non est in morte qui memor sit Tui :
in inferno autem quis confitebitur Tibi?
Laboravi in gemitu meo, lavabo per singulas
noctes lectum meum : lacrymis meis stratum
meum rigabo.

destruction of enemies is spoken of, to remember that they
are God’s enemies, and the enemies of His Church and law,
against whom the words are uttered, and that the destruc-
tion of evil for the salvation of the repentant evil-doer is the
highest exercise of Divine mercy. Nor must it be forgotten
that as wickedness is essentially hateful to the All-Good, so
there is a “‘wrath ” even ‘‘of the Lamb,” Whose meekness
and love are infinite.

PSALM VI

In this first of the seven Penitential Psalms we begin to
hear the voice of our Redeemer speaking as One upon Whom
the Lord hath laid the iniquity of us all, and Whose visa.ie
was marred more than any man’s in the awful hours of dark-
ness which He suffered upon the Cross. No one was ever so
humbled by sin as the Son of God, Who condescended to a
ghainefn] death for sinners : no one ever so felt the wrath of

(God poured out upon him as He Whose loving heart was
broken by the rebuke of the Lord, so that He cried, ¢ My
God, My God, why hast Thou forsaken Me?” Yet, as God
has said, ‘‘ As many as I love I rebuke and chasten,” so His
love for sinners was shewn in the chastisement which was
laid upon the Redeemer of sinners, and in the rebuke
which shed forth that Redeemer’s Blood for their salva-
tion.

Since our Lord and Saviour thus condescended to be so
entirely one of ourselves that He was ‘‘made sin for us,” and
could utter the words of one bowed down by the burden, so
has He thus set us an example of words wherein each sinner
may turn to God with words of penitence in deprecation: of

is indignation and displeasure. And as the darkness passed
away with the returning Light of the Father’s Presence, so
can all sinners hope that a penitential confession of sin will
end in words of joy throu,
absolution, ¢ Thy sins are forgiven thee.” -

DomiNg, deduc me in justitia Tua propter:

DOMIN E, ne in furore Tuo arguas me : neque

: sed Tu,.

Convertere, DOMINE, et eripe animam meam :.

S

the application of the healing -
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7 My beauty is gone for very trouble + and
worn away because of all mine enemies.

8 Away from me, all ye that work vanity : for
the LorD hath heard the voice of my weeping.

9 The Lorp hath heard my petition ; the
Lorp will receive my prayer. , \
" 10 "All mine enemies shall be confounded, and
gore vexed : they shall be turned back, and put

to shame suddenly. S Sk

THE VII PSALM.
Domine, Deus meus.

LORD my Gop, in Thee have I put my
trust : save me from all them that perse-
cute me, and deliver me ; '

2 Lest he devour my soul like a lion, and tear
it in pieces : while there is none to help.

3 O Lorp my Gop, if T have done any such
-thing : or if there be any wickedness in my
hands ;

4 If I have rewarded evil unto him that dealt
friendly with me : yea, I have delivered him that
without any cause is mine enemy ;

5 *Then let mine enemy persecute my soul, and « coms.
take me : yea, let him tread my life down upon "
the earth, and lay mine honour in the dust.

6 Stand up, O Lorp, in Thy wrath, and lift
up Thyself, because of the indignation of mine
enemies : arise up for me in the judgement that
Thou hast commanded.

7 And so shall the congregation of the people
come about Thee : for their sakes therefore lift
up Thyself again.

8 The Lorp shall judge the people; give
gentence with me, O Lorp : according to my
righteousness, -and according to the innocency
that is in me.

9 O let the wickedness of the ungodly come
to an end : but guide Thou the just.

10 For the righteous Gop ; trieth the very
hearts and reins.

11 My help cometh of Gop :
them that are true of heart.

12 Gopis a righteous Judge, strong, and patient :
and Gob is provoked every day.

13 °If a man will not turn, He will whet His:
sword : He hath bent His bow, and made it
ready. '

14 He hath prepared for him the instruments
of death : He ordaineth His arrows against the
persecutors.

rebellion.

Sunday
1st Noct.

Who preserveth

VII,
Hist, David; re-
specting Absalom’s

Liturg, %. 3. 8

of the departed.

& Comp. Deut. 32.
41.

Turbatus est a furore oculus meus : inveteravi .
inter omnes inimicos meos.

Discedite a me omnes qui operamini iniqui-
tatem : quoniam exaudivit DoMINUS vocem fletus
mei., , :

Exaudivit Dominus deprecationem meam :
DoMINUS orationem meam suscepit.

Erubescant et conturbentur vehementer omnes
inimici mei : convertantur et erubescant valde
velociter.

PSALMUS VIL

OMINE, DEvs meus, in Te speravi : salvum
me fac ex omnibus persequentibus me, et
. | libera me. ]
Nauins | Nequando rapiat ut leo animam meam : dum
non est qui redimat, neque qui salvum faciat.
DomiNg, DEUs meus, si feci istud : si est
iniquitas in manibus meis.

i reddidi retribuentibus mihi mala : decidam
merito ab inimicis meis inanis.

Persequatur inimicus animam meam et compre-
hendat, et conculcet in terra vitam meam : et
gloriam meam in pulverem deducat.

Exsurge, DoMINE, in ira Tua : et exaltare in
finibus inimicorum meorum.

Et exsurge, DoMINE, DEUS meus, in precepto
guod mandasti : et synagoga populorum circun-
dabit Te.

Et propter hanc in altum regredere : DoMINUS
judicat populos. '

Judica me, DoMINE, secundum justitiamn meam :
et secundum innocentiam meam super me.

Job 3.

Consumetur nequitia peccatorum, et diriges
justum : scrutans corda et renes DEUS.

Justum adjutorium meum a DomiNo : (ri
salvos facit rectos corde.

DEus Judex justus, fortis, et patiens : numquic
irascitur per singulos dies?

Nisi conversi fueritis, gladium Suum vibrav:t :
arcum Suum tetendit, et paravit illum,

Et in eo paravit vasa mortis : sagittas Suas
ardentibus effecit.

PSALM VIIL

The second verse of this Psalm points out the adversary
spoken of as that one of whom St. Peter speaks as a roaring
lion walking about seeking whom he may devour; and of
whom David had already found an evil type when he was
guarding the flock intrusted to him by his father. [1 Sam.
xvii, 34.] And since the adversary is Satan, so the Person
speaking must be Christ, the seed of the woman persecuted
by the Evil One, the seed of the serpent whose head He was
to bruise. Many a lamb had the lion seized out of the flock,
and at last he strove to tear in pieces the Lamb of God Him-
self. All through the Psalm it is this personal adversary
who is spoken of ; and even when the enemies of Christ are
represented as many, the one power and influence by which
they are moved is recalled to our minds by the interchange
of the plural and the singular number. -

The plea of innocence which ¢ made in the third, fourth,
and fifth verses is mingled with a prophetic foreshadowing
of that which is now history, that ‘“He Who did no sin,
neither was guile found in His mouth,” was yet ‘‘made sin ”
for us, had His holy body torn in pieces, His soul persecuted,
His life trodden down upon the earth, and His honour laid in
the dust. Thus David in his affliction prophetically personi-
fied Him Whose bitter Passion wrought out the Atone-
me{}t, and Who, ‘““while we were enemies, yet died for
us.

Then, as in previous Psalms, a sudden transition takes

lace from the ‘‘dust” of death to the ‘‘lifting up ” of the
esurrection. In one sense it is the voice of Christ calling
upon His Father to glorify His Name now that the purpose
of His humiliation and suffering is accomplished : in another
it is the voice of the Church calling upon Christ to lift up
Himself again in the Resurrection for the sake of those wl.om





