AN INTRODUC?ION .

TO THE

"OFFICES FOR" HOLY BAPTISM.

THE ecclesiastical word Bdwrwoua, from which our familiar
English word is derived, always associates itself with the
idea of purification, although such an association of ideas was
not necessarily connected with the classical Banrifw, BdrTw,
from which it is formed. On the other hand, although the
original classical word has the primary sense of dipping (that
is, of more or less immersion in some fluid), this sense is not
necessarily connected with the ecclesiastical word. It is
used in the New Testament with several applications : as, for
example, to the baptism of the Jews by St. John the Baptist
[John i. 26]; to ceremonial washings of the person and of
vessels used for eating and drinking [Mark vii 4; Heb. ix.
10]; to the ministry of our Lord [Matt. iii. 11]; to the
Passion of our Lord [Luke xii. 50; Mark x. 38]; to the
operation of the Holy Ghost upon the Apostles [Actsi. 5];
and, lastly, in its most customary sense, to the rite of Holy
Baptism, instituted by Christ. [Matt. xxviii. 19; Acts viii
86; Eph. iv. 5; 1 Pet. iii. 21.] In all these applications of
the word the idea of purification is plainly latent, even when
it is so metaphorically used as in the case of our Lord’s words,
“I have a baptism to be baptized with;” for although He
had no sin from which He could be purified, yet was He
““made sin for us,” and also ‘“made perfect through suffer-
ings.” [Heb. ii. 10.] It is moreover observable, that after the
institution of the rite of Christian Baptism by our Lord, the
word is not any longer used in other senses in Holy Scripture
(except historically), but is restricted to the one which it has
commonly held in all subsequent ages.
§ History of Holy Baptism.

It appears from the Holy Gospels that the c:dinance of
Christian Baptism was a sacramental climax which had been
arrived at, and developed out of, other and inferior ordinances.
St. John the Baptist prepared the way for our Lord’s ministra-
tions among the Jews by leading them to confess their sins ;
and this confession of their sins was followed up by a Baptism
of which no further particulars are given to us than that
those who received it went down into the water [Matt. iii.
16]; and we are not told whether any words were used at the
time of the immersion.! Of this rite our Lord Himself was
pleased to partake, and by doing so consecrated the element
of water to its future and higher use. A Baptismal rite was
also used in the ministrations of our Lord, but not by Him-
self [John iii. 26; iv. 2]; and from the manner in which
this was spoken of by the disciples of St. John the Baptist, it
would appear that there was no outward distinction between
this rite and that which he had used. In both cases an
ancient custom of the Jews? appears to have been adopted,
signifying by a ceremony of ablution the cleansing away of
an old life for the ({)urpose of beginning a new one, as a prose-
lyte to a new and a stricter faith. In the case of Jewish
baptisms the change signiﬁed was from heathenism to Judaism
in that by St. John and our Lord from a sinful life as Jews to
a good life as the disciples of the Baptist or of Christ. This
significant use of water as the outward sign of admission to
‘a new spiritual condition ouﬁht ‘doubtless to be regarded as
a preparation, by the Providence of Almighty God, for the
Sacrament which was to be instituted by our Lord.

There were also certain verbal and typical preparations
made for that institution by our Blessed Lorg Himself. Atthe
outset of His ministry occurred His interview with Nicodemus

1 “John,” says the Venerable Bede, ‘ baptized with the baptism of
* repent: -to con fession of sins and amendment of life; and he preached
the coming baptism of repentance in Christ for the remission of sins; in
which latter baptism alone is remission of sins given to us, as the Apostle
testifies.”” [Homil. xlviii.)
3 See Lightfoot on Matt, iii,

2¢

[John ijii. 1-15], in wh.ch He spoke of a result of Baptism
which had evidently never been supposed to accompany it
hitherto. Men were to be born of water and the Spirit that
they might enter into the kingdom of Heaven : and although
Nicodemus must have been familiar with the Baptism of prose-
lytes, the idea of new birth by the use of Baptism was
evidently novel to him.? At the close of His ministry, our
Lord washed the feet of His disciples, teaching them that the
act, as performed by Him, was not only a sign of humility,
but also a means of spiritual purification ; a truth the full
meaning of which was not then revealed to them, but would
be at a later period, when its revelation was to be a part of
the instructions given for their appointed work. [John xiii.
4-10.] And in the midst of His ministry Jesus had taken
little children in His arms and blessed them, that by His
touch and word they might be admitted (even without other
Sacrament) to the kingdom of God, and that the Church
might learn for ever to suffer little children to come to Him,
and forbid them not. Lastly, when blood and water flowed
from the side of the Lord, the connection between His Death
and the two Sacraments was unmistakeably symbolized.

Thus, by the course of His Providence, our Lord had pre-
pared the Jews, and the Apostles especially, for the institu-
tion of Christian Baptism. [1] They had become familiar
with the use of water as an external sign of a spiritual change ;
[2] they had been instructed (by words-the meaning of which
was to be developed to them by the Holy Ghost) that the usc
of water was to be not a sign only, but also the means of spiritual
cleansing and new birth into the kingdom of God ; and [3] it
had been shewn them that even little children were capable
of entering that kingdom. And, thus prepared by our Lord’s
words and acts, the Apostles received His last command and
commission, ““Go ye therefore, and disciple [pafnredaare, see
margin of English Bible] all nations, baptizing them in the
Name of the Father, and of the Son, and of the Holy Ghost.”
Their work was, as it had been hitherto, to ¢‘ make disciples; ™
as they had long been doing, they were to admit to disciple-
ship by baptizing, i.e. by immersing their converts in water :
but the rite was now to be distinguished from all previous
baptisms by being administered with the most solemn words
that man can use, an invocation of the One God, in three
Persons.¢ [Matt. xxviii. 19.]

The subsequent parts of the New Testament shew that the
Apostles carried out this command of our Lord in its most
literal sense. When a multitude had been converted on the
Day of Pentecost, and asked, ‘“Men and brethren, what
shall we do?” St. Peter’s immediate answer was, * Repent,
and be baptized every one of you” [Acts ii. 38]; and the
same day there were added to the little flock which then
made up Christ’s mystical Body about three thousand souls.
When the people at Samaria “believed Philip preaching the
things concerning the kingdom of God, and the Name of
Jesus Christ, they were baptized, both men and women.”
[Acts viii, 12.] So it is recorded of the eunuch, Saul, the
household of Cornelius, the household of Lydia, the Philippian

3 This seems beyond doubt, notwithstanding the alleged Jewish use of
the expression * new birth” in connection with the baptism of proselytes.

4 The Institution of the Sacrament of Baptism is not to be looked for in
an exemplary action of our Lord, as in the case of the other Sacrament;
for we are expressly told that our Lord did not baptize. [Johniv.2.] The
view taken above is substantially that of the ancient handbook of the
Clergy, the Pupilla Oculi, in which is the following passage : ‘‘ Baptismus
Christi fuit institutus materialiter et inchoative; quando Christus tactu
suge mundissimae carnis vim regenerativam aquis contulit. Preseceptive;
quando dixit Nichodemo, nisi quis renatus, etc. Effective; quando
Christus passus est in eruce. Usus fuit inchoatus; quando misit dis-
cipulos suos ad predicandum et baptizandum. Promulgatus ad omnes;
post passionem, Mattheei ult.” (Pupil. Oculi, iii. 24.] - -
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gaoler “and all his,” the hotisehold of Stephanas, and many
others, that they were baptized according to our Lord’s com-

mands as soon as they had been converted to belief in Him: .

and the cases recorded furnish evidence sufficient to give us
" a moral certainty that the Apostles universally baptized, or
caused to be baptized all, in every place, who desired to be
added to the Church. o .

§ Administration of Baptism in the Primitive Church.

Of the manner in which the Sacrament of Baptism was
administered in the Apostolic age we have no detailed’ record
beyond the fact that it was ordinarily by immersion, and
that the invocation of the Blessed Trinity accompanied the
immersion. St. Paul twice speaks of being ‘ buried in bap-
tism ”’ [Rom. vi. 4 ; Col. ii. 12], and St. Chrysostom uses the
expression ‘‘a certain burial in water ” [Hom. in Jokan. xxv.]
with an evident reference of the Apostle’s words to the act of
immersion in baptism. Shortly a})ter the time of the Apos-
tles, Tertullian describes the rites of Baptism in general terms
a8 follows: “To begin with Baptism . . . we do in the
Church testify, under the hand of a chief minister, that we
renounce the Devil, his pomps, and his angels. Then are we
thrice dipped,” or, as in another place, ‘‘ we dip not once but
thrice, at the naming of each Person of the Blessed Trinity
.« + pledging ourselves to something more than the Lord
hath prescribed in the Gospel. . . . After this, having come
out from the bath, we are anointed thoroughly with a %lessed

- unction . . . next to this the hand is laid upon us, calling
upon and inviting the Holy Spirit through the blessing . . .
some undertaking the charge of us, we first taste a mixture
of honey and milk, and from that day we abstain a whole
week from our daily washing.” [TERTULL. de Coron. v. 3, adv.
Prax. xxvi. de Bapt. vii. and viii.] From St. Cyprian, in
the following century, we learn that the water was ‘‘first
cleansed and sanctified by the Priest” (or Bishop), ‘‘that it
may be able, by Baptism therein, to wash away the sins of
the baptized :”” and that interrogatories were used, *‘Dost
thou believe in eternal life, and remission of sins through the
holy Church?” [Cyer. Bp. xlix. 6, Ixx. 1, 2.] In the latter
halg of the fourth century St. Cyril of Jerusalem gave his
lectures on the Mysteries to the recently baptized ; and the
first three being on the rites before and after Baptism, we
may gather in some detail what was the custom of the Church
in that day. ‘‘First ye entered into the outer hall of the
Baptistery, and there facing towards the West ye heard the
command to stretch forth your hand ; and as in the presence
of Satan ye renounced him . . . with arm outstretched to
say to him as though actnally present, ‘I renounce thee,
Satan, and all thy works, and all thy pomp, and all thy
service.” Then thou wert told to say, ‘I believe in the
Father, and in the Son, and in the Holy Ghost, and in one
Baptism of repentance.” And these things were done in the
outer chamber. As soon as ye entered into the inner chamber,
ye put off your garment, and this was an image of putting off
the old man with his deeds. Then when ye were unclothed,
ye were anointed with exorcised oil from the very hairs of
your head to your feet, and were made partakers of the good
olive-tree, Jesus Christ. After these things ye were led to
the holy pool of Divine Baptism, as Christ was carried from
the Cross to the Sepulchre, which is before our eyes.! And
each of you was asked whether ye believed in the Name of the
Father, and of the Son, and of the Holy Ghost, and ye made

" that saving confession, and descended three times into the
water, and ascended again ; here also covertly pointing by
a figure to the three days’ burial of Christ. . . . And at the
gelfsame moment ye died and were born; and that water of
‘salvation was at once your grave and your mother. After
you had come up from the pool of the sacred streams the
unction was given, the emblem of that wherewith Christ was
anointed. This holy ointment . . . is symbolically applied
to thy forehead and thy other senses ; and while thy body is
anointed with visible ointment, thy soul is sanctified by the
Holy and Life-giving Spirit. And ye were first anointed on
your forehead . . . then on your ears . . . then on your
nostrils . . . then on your breast. When ye are counted
worthy of this holy Chrism ye are called Christians, verifying
also the name by your new birth.” [Cyr. Catech. Lect.

- xix—xxi.] To these early customs of the Church it may be
added that white garments wére worn by the newly baptized
- for eight days or more after their Baptism 2 [7id. iii. 16, xxii.
8], and that'a new name was given, as Peter and Paul received

in Jerusalem.
e First Sunday after Easter, p, 293,

1 This was sai
2 See Notes to

new names on their conversion, whose names, with that of St. -
g;hn, were ‘‘ used by many among the faithful.” [Euseb. vii,

.1 )

‘The earliest Baptismal Office that has been handed down -
to modern times is that contained in the Sacramentaries of
Gelasins and St. Gregory ; of which the following summary
(taken from the Easter-Eve Service of the latter) will give a
sufficient view.3 :

§ Administration of Baptism in the Sixth Century.

[1] The clergy and people being assembled in the church
at the eighth hour {2 P.M ], the clergy went within the
satrarium, having on the customary vestments; and two
tapers being lighted, and held at each corner of the altar by
two notaries or readers, another reader went up to the ambon,
and read eight Lessons concerning the creation of man, the
temptation of Abraham, and other appropriate subjects from
Exodus, Isaiah, and Jonah,—after each of which was said a
Collect founded on the preceding lesson ; and before the last
Collect was sung, ‘‘Like as the hart desireth the water-
brooks,” ete. 7 *

[2] A procession was formed from the Altar ‘‘ad fontes,”
the ““school” or quire singing the ‘‘Litania septena,”* the
taper-bearers, and a minister carrying the ampulla of conse-
crated oil, going before the Bishop, who was supported by a
Deacon on either side.

[3] The prayers for the Benediction of the font were said
by the Bishop, who, at a particular part of them, divided the
water with his hand in the form of a Cross ; at a second, held
the taper in the water ; and, at a third, breathed on the water
thrice, afterwards pouring in the chrism in the form of a Cross,
and spreading it with his hands.®

[4] When the benediction of the water was ended, the
“infants ” were baptized, first the boys and then the girls ;
the Interrogatories being first made of those who brought
them in the following form : ‘“ Quis vocaris? Resp. Ill. Item
interrogat Sacerdos: Credis in Deum Patrem Omnipotentem,
Creatorem cceli et terre? Resp. Credo. Interrogat: Et in
Jesum Christum Filium ejus unicum Dominum nostrum, -
natum et passum? [Resp. Credo. Inferrogat: Credis et in
Spiritum Sanctum, Sanctam Ecclesiam Catholicam, Sanctorum
Communionem, remissionem peccatorum, carnis resurrec-
tionem, vitam mternam? Resp. Credo. Inmterrogat: Vis
baptizari? Resp. Volo: Et dicit. Et ego baptizo te in
nomine Patris, et Filii, et Spiritus Sancti.” Then when the
newly baptized was taken from the font he was given to one
of the priests, who made the sign of the Cross upon the crown
of his head with the chrism, saying, ‘‘ Almighty God, the
Father of our Lord Jesus Christ, Who hath regenerated thee
by water and the Holy Ghost, and hath also given to thee
remission of all thy sins, anoint thee with the chrism of
salvation unto eternal life. Amen.”$ After this the baptized
infants and adults were confirmed by the Bishop, the names
being given by him during the act of Confirmation ; and the
Service was ended with the Holy Communion.

The medizeval Offices for Baptism were founded on this
ancient and perhaps primitive one; but several ceremonies
were added, and the offices were much increased in length.
They were divided into three distinct parts, the first of which
was entitled ““Ordo ad faciendum Catechumenum ;” the
second, ‘‘Benedictio Fontis;” and the third, ‘ Ritus Bap-
tizandi.” Those of the Salisbury Use are partly represented
in the right-hand column and in the footnotes of the following
pages, but it may be useful to give a summary, shewing the
exact order of their several parts, and the ceremonies with
which the Sacrament was administered.

§ The Administration of Baptism in the Medi
of England.

! Church

a] Admission of a Catechumen.
[1] The child being held without the doors of the church,

3 The admission as Catechumens of those who were afterwards to be bap-
tized took place as a separate ceremony somg time previously. It has not
been thought necessary to give any account of this. service above, as,
although incorporated with that for Baptism in later times and in our
own office, it was really a separate rite. T

4 See some notice of the Litania Septena, and the analogous Litania
Septiformis, at p. 222. Menard [Notes 94] seems to consider that these were
identical, but the Litania Septena was probably sung by those-only who
were in Holy or in Minor Orders. :

5 8t. Augustine notices the custom of signing the water with the Cross
in his 118th Homily on 8t. John, and in his 181st Bermon de Tempore.”

6 This prayer is found at an earlier date, in the fourth century. [See
8T, AMBROSE de Myst. iii. 7.]
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the priest made the sign of the Cross upon its forehead and
breast, saying, I put the sign of our Lord and Saviour Jesus
Christ on thy forehead . . . and on thy breast.” Then he
. placed his hand upon the head of the child, while he offered
a prayer, beseeching God to open to it the door of His mercy,
and grant it the grace of Baptism. :
2] Salt, over which an exorcism had been said, was placed
in the mouth of the child with the words, ‘‘N. Receive the
salt of wisdom, that God may be gracious to thee unto life
everlasting. Amen.” This was followed by a. gayer that
God would send His holy angel to take care of His servant
N., and bring him to the grace of Baptism. : .

{3] An exorcism and adjuration of Satan to forsake the
child was then said j followed by another signing with the
Cross, and a prayer that the child might be turned from dark-
ness to light, and made fit to receive Baptism.

" [4] The Gospel was then read.
** [5] The ears and nostrils of the child were touched with
saliva.

[6] The Lord’s Prayer, Hail Mary, and Creed, were said by
the priest, sponsors, and congregation.

[7] The child was again signed with the Cross, the words
“Trado tibi signaculum,” etc., being said ; and afterwards
the priest, taking him by the right hand, led him within the
church, saying, ‘‘Enter thou into the house of God: that
thou mayest have eternal life, and live for ever and ever.
Amen.” - :

8] Benediction of the Font.

[1] A Litany was said, similar to that in ordinary use, as
far as the end of the Invocations.

[2] The Benediction followed, with similar prayers and
ceremonies to those of the Gregorian Sacramentary.

. 4] The Baptism.

[1] The child being brought to the font, the priest placed
his right hand upon him, asked his name, and made the
interrogatories of abrenunciation. : )

[2] The priest anointed the child with chrism, in the form
of a Cross, on the breast and between the shoulders.

[3] Then followed the profession of faith, and the ¢ Quid

etis ?”” and ‘¢ Vis baptizari?”

[4] The act of Baptism followed, with trine immersion, as
shewn further on in the Service itself.

[5] This was followed by the signing with the Cross, as in
the Gregorian Office.

[6] The chrisom, or white vestment, was put upon the
child with the words, ‘“ N. Receive a white, holy, and spot-
less vesture, which thou shalt bear before the judgement-seat
of our Lord Jesus Christ, that thou mayest have eternal life,
and live for ever and ever., Amen.”

[7] A lighted taper was placed in the hand of the child,
with the words, “N. Receive a burning light that cannot be
taken out of thy hand : guard thy baptism, keep the com-
mandments, that when the Lord shall come to the wedding,
thou mayest be able to meet Him in company with His saints
in the heavenly bridechamber ; that thou mayest have eternal
life, and live for ever and ever. Amen.”!

The changes made in the above Office in 1549 were not very
great, but considerable alterations were made in 1552, and all
the ancient ceremonies have now disappeared from the English
Service except the signing with the Cross. It is scarcely
necessary to add that these ceremonies are no part of the
essentials of Holy Baptism, and that so much popular super-
stition had grown up around them as to make their abolition
appear desirable to those who reconstructed the Offices of the

hurch of England.? The successive alterations which were

1 At the end of the Office & Gospel was inserted [Mark ix. 17-29], which
was to be used, if desired, for the prevention of the falling sickness,—
« quia secundum doctores maxime valet pro morbo caduco.” ’

There is, however, a touching anecdote on record which seems to indi-
cate that, like some other changes, these were forced upon the Convocation
b{ considerations of expediency rather than principle. During the reign
of Queen Mary, & Mrs. Hickman, whose husband had fled out of the
country, “was sent down to a gentleman’s house in Oxfordshire for her
approaciﬂnchonﬂnement, as she was not able to bear the voyage to
Germany. But when her child was born she was in a dilemma about the
baptism, not liking to have it baptized by a ‘ Romish priest’ according to
the ritual then of late restored. So she contrived jo send a message to
the Bishops then in prison at Oxford to know what she should do, and
their answer was, that she might safely employ the priest, for that the
Service for Holy Baptism was of all the Services that in which the Church
of Rome had least departed from the truth of the Gospel and the primitive
P dote is given in MassINGBERD'S Lectures on the
Prayer Book, p.'123, from the leaves of a copy of Beza's New Testament,
‘belonging to a descendant of the family. The testimony is valuable, as
two of the imprisoned Bishops, Cranmer and Ridley, were connected with
every step taken in the Reformation of the ancient Offices.

4iap * 9 is

made will be found in the notes to the various parts of the

_ Services for the Public and Private Baptism of Infants. - The -

Office for the Baptism of Adults was an addition of 1661.
§ The Essentials of Holy Baptism. i

The words of our Lord to the Apostles seem g0 clear as to
%l:ce beyond a doubt what is essential to a true Christian

ptism: ‘“Go yeé therefore, and teach all nations, baptizing
them in the Name of the Father, and of the Son, and of the
Holy Ghost.” [Matt. xxviii. 19.] Yet questions have arisen,
from very early ages, as to the maifer and jform with which
the Sacrament is to be administered, and also as to the person
by whom it is to be administered. Tertullian, in the opening
of his treatise on Baptism, speaks of a sect which denied the-
necessity of water in Baptism [TERTULL. de Bapt. i.}; and
St. Augustine refers to the rejection of water because created
by the evil one, and therefore in itself evil, as one of the
heresies of the Manicheans, [Ave. de Hares. xlvi.] In the
twelfth century, the Cathari, or Puritans, denied the neces-
sity of the Sacrament altogether, but adopted a ceremony
which they called baptism with fire, as a substitute for that
with water. The Waldenses also regarded water as unneces-
sary to a spiritual baptism ; and the Flagellants of Germany,
Poland, Hungary, and France, held that the only true bap-
tism was one in blood, effected by scourging the body. With
respect to the form of words in which the person is to be
baptized, it is sufficiently evident that all who bave rejected
the doctrine of the Blessed Trinity must necessarily have
modified and adapted to their own principles the words used
by the Church, if they continued to administer a rite in
imitation of Christian Baptism. The Arian form is given by
St. Jerome [cont. Lucif.], and the Eunomian by Epiphanius
[Heres. 1xxvi.]; but both are too irreverent towards the
;econd and third Persons of the Holy Trinity to be set down

ere.

Such practices gave rise to strict definitions on the part of
the Church, which are represented by the questions in our
Office for Private Baptism of Children: *‘Because some
things essential to this }S)acrament may happen to be omitted
through fear or haste, in such times of extremity; therefore
I demand further of you,

“With what matter was this child baptized 2”

«With what words was this child baptized ?”

In the first Rubric of the Office for Public Baptism, also,
the font is directed to be filled with ¢ pure water;” and in
the Catechism * the outward visible sign or form of Baptism”
is clearly stated to be ¢ water; wherein the person is bap-
tized In the Name of the Father, and of the Son, and of tge
Holy Ghost.” Such distinct language being used by the
Church of England, it may also be well to add that which
was used by the Council of Trent: ‘“If any one shall say,
that true and natural water is not of necessity for Baptism,
and, on that account, shall wrest to some sort of metaphor
those words of our Lord Jesus Christ,  Except a man be born
of water and of the Holy Ghost,” let him be anathema.”
[Sess. vii. Can. ii. de Bapt.] It may also be added that cases
of necessity have occasionally arisen, in which pure water
was not at hand for the purpose of Baptism, when wine, or
even sand, has been used as the element or material of Bap-
tism: but sound theologians have always ruled that this
ceremony could not be a true and valid administration of the
Sacrament. Such cases of emergency may arise, even in the
present day, among missionaries; and 1t is therefore well
to point out this general consent of the Church to take our
Lord’s words in t}gleir literal sense, ‘ baptizing them with
water,” and to follow literally the practice of %—Iis Apostles
as recorded several times in the New Testament. [Acts viii.
36, x. 46; 1 Pet. iii. 20. Comp. also Ezek. xxxvi. 25.]

The form of words used by the Church of England is that
which is used by the whole Western Church, and that which
has been so used from time immemorial. In the Eastern
Church a similar form is used, but in the third person, and
with a passive verb: *The servant of God, V., is baptized
in the Name of the Father, and of the Son, and of the Holy
Ghost.” The essential part of the form is the distinct men-
tion of each Person of the Blessed Trinity with reference to
the act of Baptism ; and both East and ‘West therefore agree
in naming [1] the person, [2] the act of Baptism, and [3] the
three several Persons of the Holy Trinity. The most ancient
records of the Church point to the Western form, as shewn
in the citation made above from the Sacramentary of St.
Gregory, and this form differs from the Fastern in also
naming the lFerson baptizing, ‘I baptize thee:” but it may
be considered that this is included in the Eastern form, since



404.

dn S{ntrcuutﬁon to the Dffices for DHoly Baptism.

tho statement that the person *‘is baptized” comprehends

elliptically the words *‘by me, who am now performing the
act, and speaking the words.” Such an explanation of the
Eastern form cannot, however, justify ulg, the slightest,
departure from the other in the Church of England.?

e original mode of administering Holy Baptism was un-
doubtedly by the descent of the person to be baptized into a
stream or pool of water. It is probable that the person bap-
tizing also stood in the water [Acts viii. 38), and poured some
of it with his hand upon the head of the other, as the latter

bowed himself three times (at the naming of each Person of
the Trinity by the baptizer) into the stream. St. Paul gave
a beautifu symbolicaf)‘ meaning to this practice of immersion
when he said, “We are buried with Him by baptism into
death : that like as Christ was raised up from the dead by
the glory of the Father, even 8o we also should walk in new-
nessof life.” [Rom.vi.4.] When fonts were made in churches,
they were made with a descent of seven steps, symbolizing
the sevenfold gift bestowed by the Holy Ghost [IsIDoRE de
Bec. Of. ii. 26]; and this implies a considerable depth of
water, reaching to about the waist of an ordinary-sized man.
The practice of ¢rine immersion also appears to be of primitive
origin. It is mentioned by Tertullian, and other early Fathers,
in passages already quoted ; and also by St. Ambrose, in his
Treatise on the Sacraments; St. Basil, in his work on the
Holy Spirit ; and St. Leo, in his fourth Epistle : and all give
substantially the same account of the practice with that given
by St. Ambrose: ‘“Thou wast asked, Dost thou believe in
God the Father Almighty? Thou didst answer, I believe,
and didst dip into the water, that is, thou wast buried.
Again wast thou asked, Dost thou believe in Jesus Christ our
Lord, and in His Cross? Thou didst answer, I believe, and
didst dip into the water : therefore also thou wast buried with
Christ : for whosoever is buried with Christ, shall rise again
with Christ, A third time wast thou asked, Dost thou be-
lieve in the Holy Ghost? Thou didst reply, I believe; and
a third time didst thou dip into the water.” The Apostolical
Constitutions of the fifth century even forbade the practice
of single immersion, decreeing in their fiftieth Canon: * If
any bishop or priest does not perform the one initiation with
three immersions, but with giving one immersion only into
the death of our Lord, let him be deposed. For the Lord
said not, Baptize into My death ; but, Go—baptizing them
in the Name of the Father, and of the Son, and of the Holy
Ghost.” Yet there seems to have been an early necessity for
unarding against error in the use of this trine immersion, and
t. Gregory of Nyssa writes : ‘“We immerse to the Father,
that we may be sanctified : we immerse to the Son also to
this same end : we immerse also to the Holy Ghost, that we
may be that which He is and is called. There is no difference
in the sanctification.” The practice of immersion, whether
trine or single, was not, however, regarded as an essential
feature of Baptism. The Philippian gaoler ‘‘was baptized,
he and all his, straightway,” in prison, and in the middle of
the night; and immersion in such a case seems extremely
improbable. It seems almost equally unlikely in the case of
Cornelius and his household. In days of persecution, when
Christian rites could only be administered in secret, immer-
gion could not have been universal : and there is abundant
evidence that *‘ clinic baptism "—that is, the baptism of those
who were on their deathbeds—was very common in those
rimitive days. Respecting the usage in the latter case, St.
yprian wrote to Magnus [A.D. 255] in the following words :
6 'fou have inquired also, dearest son, what I think of those
who in sickness and debility obtain the grace of God, whether
they are to be accounted legitimate Christians, in that they
are sprinkled, not washed, with the saving water. . . . I,
as far as my poor ability conceiveth, account that the Divine
blessings can in no respect be mutilated and weakened, nor
any less gift be imparted, where what is drawn from the
Divine bounty is accepted with the full and entire faith both
of the giver and the receiver. . . . Nor should it disturb
any one that the sick seem only to be sprinkled or affused
with water, when they attain the grace of the Lord, since
Holy Scripture speaks by the Prophet Ezekiel, and says,
* Then wilf I sprinkle clean water upon you, and ye shall be
cleansed from all your filthiness, and from all your idols will
I cleanse you ; a new heart will I give you, and a new spirit
will I put within you.’” He then goes on to refer also to

1 It is supposed that the Eastern form was adopted as a standing refuta-
tion of the error that the virtue of Baptism was derived from the person
ministering it : an error apparently referred to in the words of the Apustle,
«Every one of you saith, I am of Paul; and I of Apollos; and Iof Cephas;
and I of Christ.” [1 Cor. i, 12.] .

Numbers' xix. 7, 19, 20, viii. 5-7, xix. 9; and adds,
“ Whence it is apparent that the sprinkling also of water has .
like force with the saving washing, and that when this is done
in the Church,” not, i.e. by heretics, “ where the faith both
of the giver and receiver ig entire, all holds good, and is con-
summated and perfected by the power of the Lord and the -
trath of faith.” " [Cye. Ep. Ixix. 11, 12.] The principle thus
so plainly set forth: by St. Cyprian has ever since been gene-
rally accepted by the Church, and ablution, or the actual
touch of water during the invocation of the Blessed T'rinity, has
always been accounted the essential feature in the adminis-
tration of Holy Baptism. - Whether that ablution is effected
by the more complete method of immersion, or by the less
perfect one of affusion, the result is the same: care being
always taken that the actual contact of the water with the
person is really effected. And thus the Rubric of the English
Office leaves if discretionary whether the infants or adults to
be baptized shall be dipped in the water, or have water poured
upon them ; security being provided for the actual contact of
the water by the exclusion of mere sprinkling, which is not
recognised at all in the Church of England, and can never be
considered a safe method of applying the water, or a reverent
way of obeying the command of our Blessed Lord, however
much it may, as a minimum of obedience, fulfil the required
conditions.

§ The Minister of Baptism.

Having said so much about the matter and form of Holy
Baptism, it remains to be considered who is the proper minister
of the Sacrament.

There can be no doubt that in the first instance our Blessed
Lord gave to His Apostles a commission to ‘‘baptize_ all
nations,” and that such a commission was to be handed on
to those who were to take up their work after their deaths,
those whom they ordained for that purpose according to the
words of their Master, ‘“ As My Father hath sent Me, so send
I youw” Very early in the history of the Apostolic Church
also, we find a deacon, Philip, baptizing at Samaria, and the
Apostles, St. Peter and St. John, ratifying his act by con-
firming those whom he had baptized. From this it may be
concluded that as the Bishops are the one principal channel
through which ministerial authority is conveyed from our
Lord, the Fountain of all such authority, to others, so they
undoubtedly commissioned inferior ministers to baptize in the
very beginning of the Christian Church. :

But the question soon arose whether the nature of Holy
Baptism was not such as to make a Bishop, Priest, or Deacon,
absolutely essential to its right administration ; and upon this
subject three theories have been held. [1] The first and
strictest of these was that maintained by St. Cyprian, who
esteemed that Baptism only to be true and effective which is
administered by those who have been ordained by orthodox
Bishops, and are in. communion with the Church. [2] The
second theory was much more generally held in the early
Church, viz, that even schismatics and heretics could give
true Baptism, provided they were in holy orders. [3] A third,
and this was that held by St. Augustine, made the essence of
the Sacrament to consist in the application of the water with
the proper words of Invocation, by whomsoever this was done.
The Council of Arles [A.D. 314] decided by their eighth Canon -
against the first theory, and in favour of the second ; a decision
practically confirmed by the nineteenth Canon of the Council
of Nicwa, which directed the re-baptism of those only who
had been baptized by the followers of Paul of Samosata, and
80 not in the Name of the Blessed Trinity, No further
decision on the subject was ever given by a General Council,
and thus the question still remained open whether those who
were not in Holy Orders could, by the proper use of water
and the proper Invocation, administer a true Baptism. In
ancient times this question was not one of very extensive
bearing, as none but the Clergy ever baptized, except in cases
where there was danger of death, and no clergyman could be
found. ~But in modern times it has become a matter of
primary importance, as a_considerable portion of the people
of England, and the majority of those born in Protestant
countries, are baptized by persons who have never been
ordained by Bishops, and who are not therefore either Priests
or Deacons in the sense of the Church of England, of Churches
of the Roman communion, or of the Eastern Church.

The validity of such Lay Baptism was maintained ‘by Ter-
tullian [de Bapt. xvii.], who however adds that a woman is‘as’
mauch forbidden to baptize as to teach in the Church. It.was
allowed by the Patriarch of Alexandria in' the case of some
boys baptized by Athanasius when he himself was a boy.

%
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[Ruyfin. i. 14.] St. Augnstine maintained it to be valid, not
only in cases of necessity, but under other circumstances also.
{Ave. de Bapt, vii. 102, cont. Parmen. ii, 13.]
also allowed 1t in case of necessity ; and the Council of Illiberis
or Elvira [o.p. 300] decided in its thirty-eighth Canon that
no re-baptism was necessary for those who had been baptized
in an emergency by laymen, but only that the persons so
baptized should be brought to the Bishop for Confirmation, if
they should survive. ithout citing any further authorities,
it may be sufficient to give the emphatic words of Hooker,
“Yea, ‘Baptism by any man in case of necessity,’ was the
voice of the whole world heretofore.” [Eecc. Polit. V. Ixi. 3.}
He also affirms in his subsequent argument that even Baptism
by women in case of extreme necessity was valid, and not to
be reiterated.

The principle thus laid down has been definitely stated from
time to time by English synods from a very early age ; and
the Pupille Oculi, which was a standard book of instruc-
tions for the Clergy in the medieval period, has some ex-
haustive statements on the subject [ii. 2§,awhich plainly shew
that it was the practice to recognize Baptism as valid, by
whomsoever administered, if given with the proper matter
and form of words; which practice undoubtedly continued
up to the time of the Reformation. This is, at the same time,
shewn most clearly and authoritatively by the Rubric placed
at the end of the Ritus Baptizandi in the Salisbury Manual,
which is as follows: ‘T Notandum est quod quilibet sacerdos
parochialis debet parochianis suis formam baptizandi in aqua
pura, naturali, et recenti, et non in alio liquore, frequenter in
diebus dominicis exponere, wt si necessitas emergat sciant parvulos
in forma ecclesie baptizare, proferendo formam verborum
baptismi in lingua materna, distincte et aperte et solum unica
voce, nullo modo iterando verba illa rite semel prolata, vel
similia super eundem : sed sine aliqua additione, subtractione,
interruptione, verbi pro verbo positione, mutatione, corruptione,
seu transpositione sic dicendo : 1 christene the . in the name
of the Fadir, and of the Sone, and of the Holy Gost. Amen.
Vel in lingua latina, sic : Ego baptizo te, N. in nomine Patris,
et Filii, et Spiritus Sancti. Amen. Agquam super parvulum
spargendo, vel in aquam mergendo ter vel saltem semel.” !

The substantial part of the above Rubric was retained in
the Book of Common Prayer in the following words :—

“q The Pastors und Curates shall oft admonish the people
that they defer not. . . . And also they shall warn them that
without great cause and necessity they baptize not children at
home in their houses. And when great need shall compel them
80 to do, that then they minister it on this fashion. 9 First, let
them that be present call upon God for His grace, and say the
Lord’s Prayer, if the time will suffer. And then one of them
shall name the child, and dip him in the water, or pour water
uf)on him, saying these words : 9 N. I baptize thee in the Name
of the Father, and of the Son, and of the Holy Ghost. Amen.
And let them not doubt, but that the child so baptized is lawfully
and sufficiently baptized. . . .”  After the Hampton Court
Conference, in 1603, the above Rubric was altered to meet the
prejudices of the Puritans, the words * law/ul minister ” takin,
the place of ““one of them.” In 1661 this was further altere
to ““the Minister of the Parish,” and at Bishop Cosin’s sugges-
tion was added ‘“(or in his absence, any other lawful Minister
that can be procured?):” and these successive alterations have
been supposed to narrow the theory of the Church of England
res%ectin%’ Baptism, and to restrict its valid administration to
Bishops, Priests, and Deacons. But, although these additions
and alterations were probably made with the object of check-

1 Another Rubric added this caution: “9 Non licet laico vel mulieri
aliquemn baptizare, nisi in articulo necessitatis. 8i vero vir et mulier ad-
essent ubi immineret necessitatis articulus baptizandi puerum, et non esset
alius minister ad hoc magis idoneus presens, vir baptizet et non mulier,
nisi forte mulier bene sciret verba sacramentalia et non vir, vel aliud im-
%edimentum subesset.” But midwives were constantly licensed by the

ishops to baptize in case of necessity [BURN's Fce. Law, Art. Midwives]
down to quite recent times. It may also be added that surgeons frequently
‘baptize children in danger of death at the presentday. [BLuNT’s Directorium
Pastorale, p. 156.] In 1584 the Puritans presented a memorial to Archbishop
Whitgift, praying, amongst other things, ‘‘that all baptizing by midwives
and women may from henceforth be inhibited and declared void.” The
Archbishop repiied that the Baptism of even women is lawful and good,
¢ g0 that the institution of Christ touching the word and element is duly
used ;” and he adds that no learned man ever doubted that such was the

. case, though some of late by their singularity in some points of religion
had given the adversary greater advantage than anything else could do."

2 It must not be forgotten that ‘‘minister” in the Book of Common
Prayer means ** exzecutor officii” [see p. 181}, and that if it was used here in
that sense, the addition of ‘‘lawful” does not by any means of necess'it‘wé

idoneus” o

St. Jerome’

ing Lay Baptisms, it canriot be said that they contain an
decision against their validity ; nor, indeed, can it be supposed,
for a moment, that the prudent men who superintended the
various revisions of the Prayer Book would have reversed,
merely by a Rubric, the long-established tenet of the Church
of England that Lay Baptisms are in some cases necessary,
and are not to be repeated. Moreover, in the ‘questions to
be asked by the Cler; n of thése who bring a privately-
baptized child to the Church to be received, it is expressly
stated that the ¢‘ things essential to this Sacrament” are the
““matter ” and the ‘“ words,” no notice being given that the
person who performed the ceremony was one of these ¢ things
essential ” more than those who were present. Lastly, al-
though there were supposed to be about 300,000 persons in
England who had been baptized by laymen, at the time when
the Clergy were restored to their duties in 1661, no public
provision was made by the Church for rebaptizing them, nor
does it appear that any doubt whatever was throw:bgon the
validity o? their baptism by those who revised our ces.?

Lay Baptism being thus allowed to be valid in case of
necessity, it is yet clear that its validity depends upon the
manner of its administration, not upon the reality of the
necessity ; and hence even if there is mo such necessity, it
must still be accounted valid, provided the proper matter and
form are used. And Baptism by those who have not received
Holy Orders (however they may lay claim to ministerial
authority) being of this latter class, it must be granted that
the question of its validity resolves itself into a question of
the actual administration by water and the proper words of
the Sacrament. No doubt there is much uncertainty respect-
ing this; for many Dissenters attaching little importance to
Baptism, it is reasonably to be supposed that they would
be sometimes indifferent about exactness in administering it.
For cases of doubt the hypothetical form, ‘‘If thou art not
already baptized,” etc., is provided ; and by its use an uncon-
scious iteration of Baptism is avoided, while at the same
time the certainty of its administration is secured.

It is hardly necessary to add that Lay Baptism should be
resorted to only in great extremity; and that when the
Sacrament is administered by one who is not ordained with-
out such necessity, the person baptizing is guilty of a great
sin, even though his act may bring a blessing to the person
baptized. His act cannot be ungone, but it ought not to
have been done.

§ The Effect of Holy Baptism.

Tt remains now to speak of the spiritual benefits which
result from Holy Baptism to those who duly receive it accord-
ing to the ordinance of our Lord and Saviour Jesus Christ. |
They are spoken of in the Offices as ‘‘a washing and sanctify-
ing with the Holy Ghost, a deliverance from the wrath of
God, a receiving into the ark of Christ's Church, a remission of
sins by spiritual regeneration, an embracing with the arms of
God’s mercy, a gift of the blessing of eternal life, a participa-
tion of God’s everlasting kingdom, a bestowal of the Holy
Spirit, a being born again and made heir of everlasting salva-
tion, a release from sins, a gift of the Kingdom of Heaven
and everlasting life, a burial of the old Adam, and raising up
of the new man, an enduing with heavenly virtues, a mysti-
cal washing away of sin, a regeneration and grafting into the
body of Christ’s Church, a death unto sin and a living unto
righteousness, a putting on of Christ.” In the Catechism
the effect of Baptism is first stated in the familiar words in
which every child rep]ies, that ¢“therein I was made a mem-
ber of Christ, the child of God, and an inheritor of the king-
dom of heaven:” and, secondly, in the definition of the
inward and spiritual grace of the Sacrament, where it is
described as ““a death unto sin, and a new birth unto
righteousness : for being by nature born in sin, and the
childre’n of wrath, we are hereby made the children of

race.’
£ These blessings and benefits of Holy Baptism, thus set
forth with such an overflowing fulness of language, are all
comprehensively included in the Scriptural term ‘ Regenera-
tion'; ” the first use of which recorded in the New Testament
is by our Blessed Lord when He said to Nicodemus, ‘ Except
a man be born again, Except a man be born of water and of
the Spirit, he cannot see, he cannot enter into, the kingdom
of God.” [John iii. 3, 5.] This language of our Lord is also
that of His Apostles, as of St. Paul: ‘According to His
mercy He saved us by the washing of regeneration, and

restrict it to a clergyman. The ¢ alius minister ad hoc magis id;

the Rubric given in the preceding note, shews that the word ‘‘minister”
was used even of & lay person in the case of the miniStration of Baptism
long before the Reformation, . .

3 The judgement of Lord Brougham in Escott v. Mastin goes very fully
into t'hf question of Lay Baptism, and decides in favour of the Catholi¢
principle.
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rénewing of the Holy Ghost ; which He shed on us abundantly
through Jesus Christ our Saviour; that being justified by
His grace, we should be made heirs according to the hope of
eternal life ” [Titus iii, 5-7]: and of St. Peter, * Being born
again, not of corruptible seed, but of incorruptible, by the
Word of God, which liveth and abideth for.ever.” [1 Pet. i.
23.] The mode by which God effects this regeneration is a
mystery. * We know it,” says Dr. Pusey, ““in its author,
God; In its instrument, Baptism; in its end, salvation,
union with Christ, sonship to God, fresurrection from the
dead, and the life of the world to come.” We only know it
not where it does not concern us to know it, in the mode of
its operation.”? But though we do not know the manner
in which God effects regeneration by the rite of Baptism, we
are able to follow up the language in which the Church has
ever been accustomed to speai of Holy Baptism, and to trace
out its efficacious operation under the two heads indicated by
St. Cyril's words, ‘At the selfsame moment, ye died and
were born” [Catech. Lect. xx. 4]; and by our English Cate-
chism in the expression, - A death unto sin, and a new birth
unto righteousness.”

I. That which is comprehended under the first of these
heads, *a death unto sin,” is the breaking off from that
chain of spiritual relationship between the baptized and
Adam, by which they are, first, inheritors of a nature prone
to evil rather than good; and, secondly, inheritors of the
penalty due to sin.

[1] The inheritance of a fallen nature is not merely an his-
torical circumstance, but a practical power exercising its
influence upon those whose nature it is.” The moral habitat
of this fallen nature is among the lowest regions of moral
intuition, or conscience, and of moral power. Good is natur-
ally alien to it ; evil is naturally its choice. Itis, normally,
incapable of spiritual perception; for ‘the matural man
receiveth not the things of the Spirit of God : for they are
foolishness unto him : neither can he know them, because
they. aré spiritually discerned ” [1 Cor. ii. 14]; and hence
belief in miracles or sacraments is scarcely possible for those
who are wilfully rejecting Baptism, and must always be
difficult to the unbaptized, even when their condition arises
from no fault of their own. But these characteristics of a
fallen nature are removed by Holy Baptism. The nature is
new-born ; and with new birth come new faculties, such as a
higher kind of conscience, faith, and moral strength. It has
broken off its bondage to the Fall, has become dead to the
strongest and primary influences of it ; and receives a ten-
dency to rise towards good and the Author of good rather
than to sink towards evil and the Evil One.

[2] There is also conveyed in Baptism a *‘ death unto sin”
in respect to the penalty which is its due,—the wrath of God,
and the punishment which is an inevitable consequence of
that wratg. This is the ¢ remission of sins” which is con-
nected with the *“One Baptism ” in the Nicene Creed. It is
solemnly named to God in the ancient prayer before Confir-
mation, which was said immediately after Baptism in the
Primitive Church, and which is still retained in our English
Confirmation Service: * Almighty and ever-living God,
Who hast vouchsafed to regenerate these Thy servants by
water and the Holy Ghost, and hast given unto them for-
giveness of all their sins. . . .” This remission extends to all
actual sin in adults who come with penitence to Holy Bap-
tism, as well as to original sin in all, and is so complete that,
although an ““infection of original sin” remains even in the
regenerate, yet an entirely new life is begun in the favour of
God, Who no longer regards the sin of the unregenerate con-
dition in which the baptized person previously was, nor visits
him with the punishment which must otherwise bave fallen
u;;lon him. Hooker speaks of this as ““that act of grace
which is dispensed to persons at their baptism, or at their
entrance into the Church, when they openly professing their
faith, and undertaking their Christian duty, God most
solemnly and formally doth absolve them from all guilt, and

1 Pusey’s Scriptural Views of Holy Baptism, p. 23.

accepteth them to a state of favour with Him.” ([Serm. on
Justification.] In the same manner Bishop Jewell declares
in his Defence of the Apology of the Church of England :
“We confess, and have evermore taught, that in the Sacra-
ment of Baptism, by the death and blood of Christ, is given
remission of all manner of sin, and that not in half, in part,
or by way of imagination, or by fancy, but whole, full, and
perfect, of all together; so that now, as St. Paul saith,
¢ there is no condemnation to them that be in Christ Jesus.””
[Def. of Apol. II. xi. 3.] As when Naaman washed in Jor- -
dan ““his flesh came again like unto the flesh of a little
child,” so the waters of Baptism effect that cleansing of our
fallen nature from the leprosy of sin of which our Lord spoke
when He said, ‘ Except ye be converted, and become as little
children, ye shall not enter into the kingdom of Heaven.”
[Matt. xviii. 3.]

II. A new birth unto righteousness includes, first, Adop-
gﬁn by God, and, secondly, Union with our Lord Jesus

rist. .

(1] In adoptinig-[ as His children those who were previously
alienated from Him, our merciful Father establishes a new
relation between Himself and those whom He adopts, giving
them a claim to paternal love and the privileges of- sonship.
This adoption is often called Justification in the New Testa-
ment, as where St. Paul says, ‘‘ According to His mercy He
saved us, by the washing of regeneration, and renewing of the
Holy Ghost ; which He shed on us abundantly through Jesus
Christ our Saviour; that being justified by His grace, we
should be made heirs according to the hope of eternal
life.” [Tit. iii. 5-7.] God is the eficient cause of this justifi-
cation; our Lord Jesus Christ is the meritorious cause of
it; and Holy Baptism is the instrumental cause of if.
And when God, for the sake of Christ’s merits, and by the
instrument of Baptism, has thus made them ¢ heirs of eternal
life,” His children are entitled (through His free gift, and
not by their deservings) to assisting grace by which they
may be enabled to do His will while they are in a state of
probation, and to that everlasting life which He has pro-
mised to those who are faithful and stedfast, when their state
of probation is ended. :

[2] A mystical union is effected in Baptism, by some unin-
telligible and supernatural operation, between the baptized
and our Lord Jesus Christ. They are united to the Body
and Soul of His human nature, and since that is inseparable
from the Godhead, they are also through it united to His
Divine Nature. By means of the union thus effected with
the Person of their Mediator, they receive through Him the

Divine gift of grace to which the Father’s mercy entitles

them. That grace is an active principle working in them to
mould them to the pattern of Him of Whom they have
become members. By it they are enabled both to know and
to do the will of God; and a’ moral perfection of which the
natural life is not capable becomes easy in the Christian life
through this co-operating power of Christ. Through the
same grace is derived an illumination of the mind by which it
is ena%aled to grasp the knowledge of Divine truth, and in
faith to receive those mysteries which are at present beyond
the power of even an illuminated Christian understanding ;
they who wgsh at the Divine command, *come again seeing.”
And, lastly, this union with Christ through Baptism plants
the germ of eternal life in the nature of the baptized person,
restoring an immortality that was lost by the Fall; and
reopening the Vision of God to the eyes of men born blind.

Thus, then, the effect of Holy Baptism may be once more
summed up in the words of the Apostle, ¢ Know ye not, that
so many of us as were baptized into Jesus Christ were
baptized into His death ? Therefore we are buried with Him
by baptism into death : that like as Christ was raised up
from the dead by the glory of the Father, even so we also
should walk in newness of life. For if we have been planted
together in the likeness of His death, we shall be also in the
likeness of His resurrection. . . . Likewise reckon ye also
yourselves to be dead indeed unto sin, but alive unto God
through Jesus Christ our Lord.” [Rom. vi. 3-1L]
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"THE MINISTRATION OF

PUBLICK BAPTISM OF INFANTS,'

TO BE USED IN THE CHURCH.

« Baptismus Puerorum. [Ordo ad faciendum Catechumenum. Benedictio Fontis. Ritus Baptizandi.]

T The peoplé are to be admonished, that it is most | a5, 3.

& Daye's transl, of
Hermani's  Con-
Sult,, AD, 1547

convenient that Baptism should not be adminis-
tered but upon Sundays, and other Holydays,
when the most number of people come together ;

. . . %the Pastors shall warn the people that . . . they
bring their children to be baptized at those hours
when, after the custom, the people resort together to
hear the Lord’s Word.

THE TITLE AND INTRODUCTORY RUBRICS.

Publick Baptism . . . to be used in the Church] The adminis-
tration of Holy Baptism has always been, from the very be-
inning, a public ceremony, except in cases of urgency: not
cause publicity is in any way essential to the efficacy of the
Sacrament, but that it might be given in the face of the
Church. One of the Rubrics at the end of the ancient Office
for Baptism in the Church of England is as follows: T Non
licet aliquem baptizare in aula, camera, vel aliquo loco privato,
sed duntaxat in ecclesiis in quibus sunt fontes ad hoc specialiter
ordinati, nisi fuerit filius regis vel principis, aut talis necessitas
emerserit propter quam ad ecclesiam accessus absque periculo
haberi non potest.” In 1552 the word ‘‘Publick ” was ex-
punged from the title of this Office, but it was restored in
1661. .

Infants] Baptism has been given to Infants from the time
of its first institution, No direct record of the custom of the
Apostles is contained in Holy Scripture, but the fact that they
baptized whole households is indirect evidence that the Sacra-
ment was not denied to children. Our Lord’s act and words
in blessing little children, and requiring the disciples to suffer
them to come to Him and not to forbid them, is the strongest
testimony that could be given, short of the connection of this
command with the actual rite of Baptism, of His will on the
subject. About A.D. 148, Justin Martyr writes, that there
were in his time ‘‘ many of both sexes, some sixty and some
seventy years old, who had been made disciples to Christ
from their infancy ;” and Irenzus, not loni after, speaks
distinctly of ¢“infants and little children, and boys and young
men and old men,” all being alike new born to God by Holy
Baptism. [Adv. Heres. ii. 22, al. 38.] St. Cyprian, writin,
to Fidus [Ep. Ixiv.], says, ‘‘ We all judge that the mercy an:

race of God is to be denied to none born of man ;” and the
%]pistle, is written to contradict the opinion of Fidus, that
infants ought not to be baptized until they are eight days old,
8t. Cyprian declaring that no infant can be too young to be
baptized.] St. Augustine speaks of ‘‘infants baptized in
Christ,” and says, “gIn babes born and not yet baptized, let
Adam be acknowledged ; in babes born and baptized, and
thereby born again, let Christ be acknowledged.” ~*‘Infants,
t00,” he writes in another place, ‘‘are carried to the Church ;
for if they cannot run thither on their feet, they run with the
feet of others, that they may be healed. . . . If when infants
are carried, they are said to have no birth-sin at all, and they
come to Christ ; why is it not said in the Church to those who
bring them ?—¢ Away with these innocents hence ; they that
are whole need not a physician, but they that are sick ; Christ
came not to call the righteous, but sinners.” It was never so
said ; nay, nor ever will it be so said.” [Ava. Serm. 174 and
176, Ben., 124 and 126, Oxf. transl.] In the primitive Office
for Baptism, which is noticed in the previous Introduction,
“infants ” are distinctly mentioned; and the twenty-seventh
Article of Religion testifies to the ancient practice of our own

1 The only one of the Fathers who expresses a different opinion is
Tertullian, olding strong views as to the unpardonable nature of sins
committed after Baptism, he advocated the postponement of its adminis-
tration until a person was in some degree assured of remaining stedfast in
the Faith. [TERTULL. Bapt. xviii.] -

Church, when it says, ‘“The Baptism of young children is in
any wise to be retained in the Church, as most agreeable with
the institution of Christ.”

The necessity of Holy Baptism to salvation is so urgent,
and the blessings conferred by it so great, that Infants should
be brought to the font as early as possible. Baptism is often
delayed until the mother is able to be present with her child ;
but however pleasing this may be to her feelings, such a
delay is very undesirable, for the spirit in which children are
brought to Baptism should be that in which our Lord vouch.-
safed to come to Circumcision,—*I madc haste, and delayed
not, to keep Thy commandments.” The Rubric at the com-
mencement of the Office for Private Baptism plainly shews
the mind of the Church on this subject: ‘‘The Curates of
every Parish shall often admonish the people, that they defer
not the Baptism of their children longer than the first or
second Sunday next after their birth, or other holyday fall-
ing between, unless upon a great and reasonable cause, to be
approved by the Curate.”

THE INTRODUCTORY RUBRICS.

Sundays, and other Holydays] In the Primitive Church the
geasons of Epiphany, Easter, and Pentecost were those at
which Baptism was administered, except urgent necessity
required its administration at other times ; and the two latter
were the times principally used in the Western Church. The
third Canon of the Council of Magon {A.D. 585] forbids Baptism
at any other time than Easter, meaning probably the whole
season between Easter Eve and Whitsuntide, and many
medi®val councils repeat the injunction. One of the Rubrics
of the Salisbury Manual is as follows : ¢ T Solemnis baptismus
celebrari solet in Sabbato sancto Pasche et in vigilia Pente-
costes, et ideo puert nati infra octo dies ante Pascha, vel infra
octo dies ante Pentecosten, debent reservari ad baptizandum in
Sabbato sancto Pasche vel in vigilia Pentecostes, st commode et
sine periculo valeant reservari”” From 1549 to 1661 the fol-
lowing Rubrical Introduction, taken from Hermann’s Con-
sultation, stood before the Offices for Baptism, but the present
Rubric was substituted in the latter year : ‘“It appeareth by
ancient writers, that the Sacrament of Baptism in the old
time was not commonly ministered but at two times in the
year, at Easter and Whitsuntide; at which times it was
openly ministered in the presence of all the congregation :
which custom (now being grown out of use), although it can-
not for many considerations be well restored again, yet it is
thought good to follow the same as near as conveniently may
be.2  Wherefore the people are to be admonished, that it is
most convenient that Baptism should not be ministered, but
u?on Sundays and other holydays, when the most number
of people may come together : as well for that the congrega-
tion there present may testify the receiving of them that be
newly baptized into the number of Christ’s Church ; as also

2 In Cranmer's answer to the Devonshire rebels, he speaks of the conse-
cration of the font at Easter and Whitsuntide as having become an unmean«
ing ceremony, for *‘except it were by chance, none were baptized, but all
were baptized before.” [STRYPE’'S Memorials of Cranmer, ii. 633, Eccl. Hist,
Soc.] The custom of blessing the fonts on Easter Eve spmng out of the.
primitive usage, which also restricted this benediction to the Bishop. :
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as well for that the Congregation there present
may testify the receiving of them that be newly
baptized into the number of CHRrIsT’S Church ; as
also because in the Baptism of Infants every Man
- present may be put in remembrance of his own
profession made to Gob in his Baptism. For which
cause also it is expedient that ;'gaptism be minis-

tered in the «vulgar tong;ne. Nevertheless (if | 2 originally written
necessity so require), Children may be baptized | yEnelish’ in the
upon any other day. “vulgar.”

9 And note, that there shall be for every male child
to be baptized two Godfathers and one Godmother; .
and for every female, one Godfather and two
Godmothers.

9 When there are Children to be baptized, the Parents
shall give knowledge thereof over night, or in the
morning before the beginning of Morning Prayer,
to the Curate. And then the Godfathers and

* Godmothers, and the people with the Children,
must be ready at the Font, either immediately
after the last Lesson at Morning Prayer, or else
immediately after the last Lesson at Evening

& Bax. Ad faciend.
Catechum.

4 In primodeferaturinfans ad valvas Ecclesie, et inquirat
Sacerdos ab obstetrice, utrum sit infans masculus
an femina, Deinde, si infans fuerit baptizatus
domi : et quo nomine vocari debeat..-. . Masculus
autem statuetur a dextris Sacerdotis ;- mulier vero
a sinistris,

because in the baptism of infants every man present may be
gut in remembrance of his own profession made to God in his

aptism. For which cause also it is expedient that baptism
be ministered in the English tongue. Nevertheless (if
necessity 8o require), children ought at all times to be
baptized either at the Church or else at home.” But the
tendency of the Rubrics, in later times, has been that
indicated in the last note: and additional facilities were
offered to the people for the Public Baptism of their children
in Church, with the intention, probably, of discouraging lay-
baptisms at their own houses.

t should be clearly understood also that the facilities offered
for Public Baptism are extended to every Sunday and Holy-
day by an express Canon of the Church, and do not depend
only on the construction to be put upon the Rubric. Itis as
follows :—

““Canon 68.

¢ Ministers not to refuse to Christen or Bury.

“No Minister shall refuse or delay to christen any child
according to the form of the Book of Common Prayer that is
brought to the Church to him upon Sundays or Holydays, to
be christened, or to bury any corpse that is brought to the
Church or Churchyard, convenient warning being given him
thereof before, in such manner and form as is prescribed in
the said Book of Common Prayer. And if he shall refuse to
christen the one, or bury the other (except the party deceased
were denounced excommunicated majori cxcommunicatione,
for some grievous and notorious crime, and no man able to
testify of his repentance), he shall be suspended by the Bishop
of the diocese from his ministry by the space of three months.”

In interpreting this Canon, due regard must be paid to the
expression, ‘‘according to the form of the Book of Common
Prayer,” since this “form” limits the time of Baptism to
“after the last Lesson’ at Morning or Evening Prayer, and
the clergyman would not be bound to baptize & child brought
to the Church at a later time of the Service, or when there is
neither Mattins nor Evensong. ‘Convenient warning” has
- also been defined as being ‘‘ warning of the intention to bring,”
and reasonably means at least the evening before, as in the
Rubric,

And note . . . two Godfathers and one Godmother] The
Rubric on this subject, at the end of our ancient Baptismal
Office, is as follows: ““Non plures quam unus vir et una
mulier debent accedere ad suscipiendum parvulum de sacro
fonte : unde Elures ad hoc simul accedentes peccant faciendo
contra prohibitionem canonis, nisi alia fuerit consuetudo
approbata : tamen ultra tres amplius ad hoc nullatenus
recipiantur.” Yet in a Legatine Council, held at York by
Hubert, Archbishop of Canterbury, in 1195, and in a Con-
stitution of Edmund, Archbishop of Canterbury in 1236,
there is a provision exactly similar to that in our present
‘Rubric: “ Ad levandum vero puerum de fonte, tres ad plus
recipiantur ; videlicet in baptismo maris duo mares et una
foemina ; in baptismo feemine, dus feeminz, et unus masculus ;
%uod enim amplius est a malo est.” [GiBson’s Codex, 439.]

he primitive practice of the Church appears to. have been
identical with that of the Eastern and the Latin Church at

present, in-which only one spongor is required, although two
are permitted. ' [Duty of Parish Priests, i1l. 10 ; Conc. Trident.
xxiv, 2.] In the ancient English exhortation, printed at the
end of this Office, it will be seen that one Godfather and one
Godmother are named : and it may be doubted whether three
sponsors were ever actually required until 1661, when the pre-
sent Rubric was inserted by Bishop Cosin. The twenty-ninth
Canon forbids parents to be sponsors for their own children,
and in this follows the old Rubric: N Similiter pater vel
mater non debet proprium filium de sacro fonte levare . . . ;"

but this Canon was altered by the Convocation of Canterbury

in 1865 ; and although that Canon has never been received

by the Northern Convocation, nor ratified by the Crown, yet

its acceptance by the Bishops and Clergy of the Southern

Province offers some ground for relaxing the prohibition in

practice. The change would practically reduce the number

of sponsors to one again, since the father and mother are

already responsible, in the highest degree, as Christian

parents : but it would be well for the spirit of the ancient

rule to be carried out by some one who is not the parent

taking the baptized child from the hands of the priest who

has baptized it.2

immediately after the last Lesson] In the Primitive Church -
it was the custom to confirm Infants as soon as they were
baptized, and then to administer to them a small particle of
the consecrated bread moistened with the consecrated wine.
Hence Baptism was administered (as may be seen by the
ancient Sacramentary of St. Gregory) immediately before the
celebration of the Holy Eucharist. This was probably the
custom also in the medizval Church: and in Daye’s transla-
tion of Archbishop Hermann’s book [A.D. 1547] are the words,
¢“Our mind is that the handling of the Sacrament of Christ’s
body and blood, called Eucharistia, may be joined with
Baptism, and that they which bring the Infants to Baptism
may use the body and blood of our Lord Jesus Christ after
the manner and institution of the Primitive Church.”? In
the Prayer Book of 1549 the times appointed for Baptism
were ‘‘ either immediately afore the last Canticle at Mattins,
or else immediately afore the last Canticle at Evensong,” as
by the present Rubric.

And the Priest coming to the Font] In the Prayer Book of
1549 the sponsors were directed to be ready at the church
door, where the priest came to them, and said the first
part of the Service as far as the Exhortation before the
Interrogatories. - This Rubric and benediction followed :
“ 9 Then let the Priest take one of the children by the right hand,
the other being brought after him. And coming into the
Church toward the font, say, The Lord vouchsafe to receive
you into His holy household, and to keep and govern you

. .

1 The above Rubric ends: “nec baptizare, nisi in extremee mnecessitatis
articulo, tunc enim bene possunt sine prejudicio copule conjugalis ipsum.
baptizare, nisi fuerit aliquis alius prosens qui hoc facere sciret et wvellet.
As parents are the means of transmitting .original sin to their offspring
[2 Pet. i, 4], the reason of this rule is sufficiently evident. Innocent and
holy as the married state is [and irfueie does not imply sin ; comp. Gal. v.
17], yet this should not be overlooked as a reverent reason inst any
baptism' of a child by its father withott extreme necessity, and a fortiors
against the unseemliness of such a Baptism in the face of the Church.

2 This parily ac ts for the strictness of the 29th Canon in requiring
that sponsors shall be oommun}'omu. :
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Prayer, as the Curate by his discretion shall
appoint, And the Priest coming to the Font
(which is then to be filled with pure Water), and
standing there shall say, Hath this Child been
already baptized, or no? If the{' answer, INo:
Then shall the Priest proceed as followeth.

EARLY beloved, forasmuch as all men are
conceived and born in sin; and that our
Saviour CHRIST saith, None can enter into the
kingdom of Gob, except he be regenerate and
born anew of Water and of the Hory GHOST;
I beseech you to call upon Gop the FATHER,
through our Lorp Jesus CHrist, that of His
bounteous mercy He will grant to ths Child that
thing which by nature ke cannot have; that Ze
may be baptized with Water and the HoLy
GHosT, and received into Curist’s holy Church,
and be made & lvely member of the same.

9 Then shall the Priest say,

sult., A.D.

a 3at. Bened.Font.

& Daye's transl. of
Heymann's Con-

@ Quando fuerit fons mandandus et de pura aqu'a. reno-"
vandus, quod sazpe debet fieri propter aqua cor-
ruptionem . . .

*TIELOVED in Curist JEsu, we hear daily
out of the Word of Gop and learn by pur

own experience; that all we, from the fall of;

Adam, are conceived and born in sins. . . .

1547.

alway in the same, that you may have everlasting life.
Amen.”  This usage was dropped in 1552. In 1661 the
Presbyterians wished the font to *“ be so placed as all the con-
%regation may best see and hear the whole administration ;”

ut the Bishops replied, *The font usually stands, as it did
in primitive times, at or near the Church door, to signify that
Baptism was the entrance into the Church mystical : ‘ we are
all baptized into one body’ [1 Cor. xii. 12], and the people
may hear well enough.” A large stone font, actually filled
with pure water, and having a drain by which the blessed
water may be let off after the Baptism, is plainly contem-

lated by the Rubric, and is directly enjoine({) by the eighty-

rast Canon. Some decorous vessel should be provided for
bringing the water to the font, so as to avoid the use of an
ordinary domestic pail or can. The ancient Salisbury
Rubric is instructive: ““ Presbyter autem si poterit semper
habeat fontem lapideum, integrum, et honestum, ad baptizan-
dum : 8 autem nequiverit, habeat vas conveniens ad baptismum
quod aliis usib lat deputetur, nec extra ecclesiam
deportetur,” 1

L

THE INTRODUCTORY SERVICE.

The ancient division of the Baptismal Office into three parts
is still to be clearly traced, as will be seen from the subse-

uent notes and marginal references in the central column.

he Introductory portion answers to the Admission of a
Catechumen, and extends as far as the end of the Collect
which precedes the exhortation to the Godfathers and God-
mothers.

Hath this Child been already baptized, or no?] The actual
words of this question were substituted for the rubrical
direction, *The Priest shall ask whether the children be
baptized or no,” in 1661. In Bishop Cosin’s Durham Book
the MS. Rubric as amended by him stands, *‘dnd the Priest,
coming to the Font, which is then to be replenished with pure
water, and standing there, shall say, Hath this child been
already baptized or no? Or if there be more, Hath any one
of these children? varying the Form only in those words which
are requisite to express a difference of the sex or number of the
children.” The question is one of importance, as, in the words
of Hooker, *‘iteration of Baptism once given hath been always
thought a manifest contempfof that ancientapostolic aphorism,
¢One Lord, one Faith, one Baptism,” Baptism not only one
inasmuch as it hath everywhere the same substance, and
offereth unto all men the same grace, but one also for that it
ought not to be received by any one man above once.” [ZHec.
Polit. V. lxii. 4.] This is the unvarying doctrine of the
Church, the, only diversity of opi

%x;ion on the subject being in
respect to what constitutes true Baptism. Care should thete-

1 The Puritans destroyed the fonts or removed them wherever they could
do so, both in the reign of Queen Elizabeth and at a later date. On
October 10, 1561, an Order of Council was issued enjoining ¢ that the fonts
De not removed from the accustomed place : and that in Parish.Churches
the Curates take not upon them to confer Baptism in basins, but in the
font ‘customably used.” In 1643 the House of Commons ordered that all
““holy-water fonts” should Le removed from the Churches, but so many
acient fonts have survived to modern times that the order could not have
Leen very generally obeyed.

fore be used on both sides to secure a distinct answer to this

question with respect to every child brought to the font : so

as to avoid mistakes and accident through deafness or want
of understanding.

If they answer, No :] For the course to be followed in case
the contrary answer * Yes” is given, see the notes at the
beginning of the Office for Private Baptism.

early beloved, forasmuch as all men] The address which
follows, although partly suggested by that in Archbishop
HEerMANN’S Consuliation, seems to have been adopted with a
knowledge of that in the ancient Baptismal Office of the
French Church, which is not unlikely to have been handed
down from the time of Polycarp and St. John. The follow-
ing is a translation: ¢ Very dear Brethren, let us, in the
venerable Office of the present mystery, humbly pray our
Almighty Creator and Restorer, Who deigned to repair,
through grace, the glories of our nature, lost through sin,
that He will transfuse efficacy into these waters, and by the
presence of the Majesty of the Trinity, give power to effect
the most holy regeneration; that He will break in pieces the
head of the dragon upon these waters; and that the debtors
being buried with Christ by Baptism, the likeness of death
may 8o take place here, that the perishing may be saved, and
death may only be felt in the destruction here on earth
through Jesus Christ.”

Then shall the Priest say, Let us pray] There is no Rubric
here directing the position of the Priest or the People. In
the MSS., however, there stood originally a Rubric after *“ Let
us pray,” which directed, ‘T (dnd here all the congregation
shall ¥neel.)” This Rubric was erased, but it was retained
in the Service for * Baptism of such as are of riper years,”
and it is found in Cosin’s Durham.  Book. It does not
appear in the black-letter Prayer Book of 1536, having
evidently been overlooked by Sancroft when copying in the
«Alterations” and ‘‘Additions” for the use of the King and
Privy Council. Although not now in the text of the Prayer
Book in this place, its appearance in the later Service gives
it authority, and defines the position of the people. That of
the clergyman has already been defined by the Rubric, ‘¢ The
Priest coming to the Font . . . and standing there.” Both are
confirmed by the Rubric following these two prayers, ‘ Then
shall the people stand up, and the Priest shall say.” The
clergyman should not kneel at all during the administration
of the Sacrament of Baptism, unless at the Lord’s Prayer,
when the Rubric, ¢ 7%hen shall be said, all kneeling,” may
possibly include him as well as the people. His standing
during the former parts of the Office is in token that he is
the minister of God, commissioned authoritatively to give the
outward sign by which inward grace is conveyed. The “all-
kneeling 7 Rubric was added by Bishop Cosin in 1661; and
if it includes the Priest, must be taken as intended to shew
that the authoritative act is over, and that the Minister of
God is now the mouthpiece of the people in offering u}ly{ a
humble thanksgiving. It may be added that this thanks-
giving does not, as in the case of the Holy Communion, form
an essential part of the rite. In that case the Priest
stands as still continuing the act of Sacrifice, but here
the sacramental act is completed before the child leaves his
arms. -
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Let us pray.

-A[:MIGHTY and everlasting Gop, Who of Thy

great mercy didst save Noah and his
family in the ark from perishing, by water ; and
also didst safely lead the children of Israel Thy
people through the Red Sea, figuring thereby
Thy holy Baptism ; and by the Baptism of Thy
well-beloved SonN Jesus CHrist, in the river
Jordan, didst sanctify Water to the mystical
washing away of sin; We beseech Thee, for
Thine infinite mercies, that Thou wilt mercifully
look upon this Child,; wash kim and sanctify
him with the HoLy Gumosr; that Ze, being
delivered from Thy wrath, may be received into
the ark of CHRIST’S Church ; and being stedfast
in faith, joyful through hope, and rooted in
®charity, may so pass the waves of this trouble-
some world, that finally %e may come to the
land of everlasting life, there to reign with Thee
world without end ; through JEsus CHRIST our
Logp.

tate.

A men, tury.}

LMIGHTY and immortal Gop, the Aid of all |« £3. ddfuciont.
Catechum. Greg.
Mur. ii. 155

that need, the Helper of all that flee to
Thee for succour, the Life of them that believe,

and the Resurrection of the dead ; We call upon |« pomine, .

Thee for this Infant, that he, coming to Thy
holy Baptism, may receive remission of %is sins
by spiritual regeneration. Receive Aim, O LoRD,
as Thou hast promised by Thy well-beloved Sox,

saying, Ask, and ye shall have; seek, and ye|-citaque, B.

shall find ; knock, and it shall be opened unto
you: So give now unto us that ask ; let us that

seek find ; open the gate unto us that knock ;| Per Christum Do- | regna percipiat.

minum, 3.

that this Infant may enjoy the everlasting bene-
diction of Thy heavenly washing, and may come
to the eternal kingdom which Thou hast promised
by CHRIsT our LoRD. Amen.

@ Daye’s transl. of
Hermann's Con-
sult,, AD, 1547,

& Invenit eos fortes
in fide, longanimes
in spe, fundatos in
dilectione, patien-
tissimus in pauper-

[Rit. Bapt.

in_ Chron, Foun-

tains, twelfth cen-

“Let us pray.

FURTHER, Almighty Gop, Which in old time -

didst destroy the wicked world with the
flood, according to Thy terrible judgement, and
didst preserve only the family of godly Noah,
eight souls, of Thy unspeakablé mercy: and
Which also didst drown in the Red Sea obstinate
Pharaoh the king of the Egyptians, with all his
army and warlike power, and causedst Thy people
of Israel to pass over with dry feet, and wouldest
shadow in them holy Baptism the laver of regene-
ration. Furthermore, Which didst consecrate
Jordan with the Baptism of Thy Sox CHRIST
Jesu, and other waters to holy dipping, and
washing of sins; we pray Thee for Thy exceeding
mercy look favourably upon this infant, give
him true faith and Thy Hory SpIrIT, that what-
soever filth he hath taken of Adam, it may be
drowned, and be put away by this holy flood,
that being separated from the number of the
ungodly, he may be kept safe in the holy ark of
the Church, and may confess and sanctify Thy
Name with a lusty and fervent spirit, and serve
Thy Kingdom with constant trust, and sure hope,
that at length he may attain to the promises of
eternal life with all the godly. Amen.

‘DEUS, immortale presidium omnium postu-
lantium, liberatio supplicum, pax rogan-
tium, vita credentium, resurrectio mortuorum :
Te invoco” super hunc famulum Tuum N. qui
Baptismi Tui donum petens, ®ternam consequi
gratiam spirituali regeneratione desiderat. Accipe
eum, DOMINE : et quia dignatus es dicere, petite ac
accipietis, quarite et invenietis, pulsate et aperie-
tur vobis, petenti® preemium porrige et januam
pande pulsanti: ut eeternam ccelestis lavacri
benedictionem consecutus, promissa Tui muneris
7Qui vivis et regnas cum DEo
PATRE in unitate SPIRITUs SaNcTi DEUS, per
omnia secula seculorum. Amen,

Almighty and everlasting God, Who] This prayer is not
derived from the old Office of the English Church, but is pro-
bably of great antiquity. Luther translated it into German
from the ancient Latin in 1523, and it appears again in his
revised *“Baptismal Book” of 1524. From thence it was
transferred to the Nuremberg Office, and appears in the
Consultation of Archbishop Hermann in 1545. The latter
was translated into English in 1547, and the prayer as it
stands in the Prayer Book of 1549 is almost identical with
this translation, as given above.

didst save Noak . . . by water] The type of the deluge was
used in two senses in the original, as will be seen above:
first, indicating water as a means of destroying evil; and,
secondly, as a means of salvation. The first sense was
eliminated from the prayer in 1552, as also was the similar
passage which spoke of the destruction of Pharaoh : and in
its present form the idea of ‘‘saving by water” is more
strongly expressed than it was previously by ¢‘whom. . . Thou
didst save in the ark.” Yet the original twofold sense is to
be found in the Gelasian Office for Baptism: * Who, wash-
ing away the sins of the world by water, didst in the very out-
pourin%s of the deluge stamp a figure of regeneration ; so that
through the mystery of one and the same element, there was
both an end put to sins, and a source of excellence.” The
Baptism of the world by the deluge to the cleansing away
of its iniquity, and the regenerating it for a new life, is a
‘favourite idea with the ancient fathers.

1 PuseY's Scriptural Views of Baptism, 302, n.

didst sanctify Water] Every ancient Baptismal Office con-
tains this reference to the effect of our Lord’s Baptism in
sanctifying the element of water, and yet it is remarkable
that no such doctrine is to be found in Holy Scripture. It is
one of those venerable religious impressions which pervade
the whole Church of Christ, and which, at the same time,
cannot be traced up to their origin? The words were
objected to by the Presbyterians at the Savoy Conference,
but happily the Bishops retained them, with the explanation
that the Baptism of Christ was “‘ dedicatio baptismi.” Com-
pare this Prayer with that in the Baptism of Adults.

The signing with the Cross which now follows the act of
Baptism, took place here in the Prayer Book of 1549, the
words used being, “ N.” (the child having been named by the
sponsors), ‘‘ Receive the sign of the holy cross, both in thy
forehead and in thy breast, in token that thou shalt not be
ashamed . . .” ete.

Almighty and immortal God, the Aid] This is from the
ancient Offices, where, and in the Prayer Book of 1549, it was
associated with the Exorcism. In the Salisbury Manual the
prayer is addressed to God the Son; in that of York, as in the
English Service, to God the Father. .

t was followed in the first Prayer Book by the Exorcism,
which stood in this form :—

91 Then let the Priest, looking upon the children, say,
I command thee, unclean spirit, in the Name of the Father,

2 The Benediction of the Waters of the Neva in the Russian Church is
connected with this tradition. .




