HISTORICAL INTRODUCTION

PRAYER BOOK.

THE Book of Common Prayer remained altogether unaltered for more than two centuries, the new
Tables of Lessons of 1871 being the first change made since it was revised, after the great
persecution of the Church by the Puritans, in 1661. But the various stages of its developement from
- the ancient formularies of the Church of England extended through a period of one hundred and fifty
years; and the history of that developement is of the highest importance to those who-wish to under-
stand and use the Prayer Book, as well as of considerable interest to all from the fact of its being an
integral part of our national history. ,

The Church of England has had distinctive formulanes of 1ts own as far back as the details of its
customs in respect to Divine Worship can be traced. The earliest history of these formularies is
obscure, but there is good reason to believe that they were derived, through Lyons, from the great
patriarchate of Ephesus, in which St. John spent the latter half of his life. There was an intimaté
connection between the Churches of France and England in the early ages of Christianity, of which we
still have a memorial in the ancient French saints of our Calendar; and when St. Augustine came to
England, he found the same rites used as he had observed in. France remarking upon them that they
differed in many particulars from those of Rome. It is now a well-established opinion that this ancient
Gallican Liturgy came from Ephesus.! But there can be no doubt that several waves of Christianity,
perhaps of Apostolic Christianity, passed across our island ; and the Ephesine or Johannine element in
the ancient Prayer Books of the Church of England probably represents but the strongest of those
waves, and the predominating influence which mingled with itself others of a less powerful character.

It was in the sixth century [A.D. 596] that the great and good St. Augustine undertook his
missionary work among the West Saxons. The mission seems to have been sent from g, Augustine and
Rome by Gregory the Great under the impression that the inhabitants of England the ola Englisn
were altogether heathen; and if he or Augustine were not unacquainted with what M“*™<&v:

*St. Chrysostom, St. Jerome, and others had said respecting the early evangelization of Britain, they
had evidently concluded that the Church founded in Apostolic times was extinct. When Augustine
arrived in England, he found that, although the West Saxons were heathen, and had driven the
Church into the highlands of Wales by their persecution, yet seven bishops remained alive, and a large
number of clergy, who had very strong views about the independence of the Church of England, and
were unprepared to receive the Roman missionary except on terms of equality. The chief difficulty
felt by St. Augustine arose from the difference just referred to between the religious system of Italy, the
Church of which was the only one the missionary priests were at that time acquainted with, and the
systems of France and England This difficulty, a great one to a man so conscientious and simple-minded,
he submitted to Gregory in the form of questions, and among them was the following one on the
subject of Divine Worship: “Whereas the Faith is one, why are the customs of Churches various ?
~and why is one manner of celebrating the Holy Commumon used in the holy Roman Church, and

1 See PALMER’S Origines Liturg. i. 153. NEALEand ForBEs’ Qallican thurgzes. FREEMAN’S Principles of Divine Service, ii. 399.
A
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another in that of the Gauls?” This diversity becomes even more prominent in the words which
Augustine addressed to the seven Bishops of the ancient Church of England, when they met in
conference at the place afterwards called St. Augustine’s Oak. “You act,” said he, “in many
particulars contrary to our customs, or rather, to the customs of the universal Church, and yet, if you
will comply with me in these three points, viz. to keep Easter at the due time; to perform the
administration of baptism, by which we are born again to God, according to the custom of the holy
Roman and Apostolic Church ; and jointly with us to-preach the Word of God to the English nation,
we will readily tolerate all your other customs, though contrary to our own.” The answer of St. ’
Gregory contained wise and Catholic advice; and to it we owe, under Providence, the continued use
of an independent form of Divine Worship in the Church of England from that day to the present.
“You, my brother,” said Gregory, “are acquainted with the customs of the Roman Church in which
you were brought up. But it is my pleasure that if you have found anything either in the Roman
or the Gallican or any other Church which may be more acceptable to Almighty God, you carefully
make choice of the same ; and sedulously teach the Church of the English, which is at present new in
* the Faith, whatsoever you can gather from the several Churches. For things are not to be loved for
the sake of places, but places for the sake of good things. Select, therefore, from each Church those
things that are pious, religious, and correct; and when you have made these up into one body, instil
this into the minds of the English for their Use.” [GREG. Opera, ii. 1151, Bened. ed. ; BEDE’S Eccl.
Hist. i. 27.] The Liturgy of the Roman Church spoken of in this reply is represented by the ancient
Sacramentary of St. Gregory, to which such frequent references are given in the following pages: that
of the Gallican Church is also partly extant,! and has been shewn (as was mentioned before) to be
derived from the Liturgy of the Church of Ephesus. The words “any other Church” might be
supposed to refer to an independent English Liturgy, but there is no reference to any in the question
to which Gregory is replying, and he evidently knew nothing of England except through Augustine.
From other writers it seems that the Liturgy of England or Britain before this time had been the
same with that of France; but the native Clergy always alleged that their distinctive customs were
derived from St. John. '

Being thus advised by St. Gregory, the holy missionary endeavoured to deal as gently as possible
with those whose customs of Divine Worship differed from his own; but his prepossessions in favour
of the Roman system were very strong, and he used all his influence to get it universally adopted
throughout the country. o

Uniformity in all details was not, however, attainable. The national feeling of the ancient Church
steadily adhered to the ancient rite for many years; while the feeling of the Church founded by St.
Augustine was in favour of a rite more closely in agreement with that of Rome. As collision was the
first natural consequence of this state of things, so some degree of amalgamation as naturally followed
. in course of time; that which was local, or national, mingling with that which was foreign in the
English devotional system, as it did in the English race itself. Some attempts were made, as in the
Council of Cloveshoo [A.D..747], to enforce the Roman Liturgy upon all the dioceses of the country,
but it is certain that the previous devotional customs of the land had an exceedingly tenacious hold
upon the Clergy and the people, and that no efforts could ever wholly extirpate them.?

" At the time of the Conquest another vigorous attempt was made to secure uniformity of Divine
Service throughout the country, and with the most pious intentions. St. Osmund, Bishop of Salisbury,
The “Use” of salts- and Chancellor of England? collecting together a large body of skilled clergy,
bury. remodelled the Offices of the Church, and left behind him the famous Portiforium
or Breviary of Sarum, containing the Daily Services; together with the Sarum Missal, containing
the Communion Service; and, probably, the Sarum Manual, containing the Baptismal and other
« occasional” Offices. These, and some other Service-books, constituted the “Sarum Use,” that
is, the Prayer Book of the diocese of Salisbury. It was first adopted for that diocese in A.p. 1085, and

Bishop of Salisbury [A.D. 1078-1099] after the foundation of
that diocese by the consolidation of the Sees of Ramsbury
and Sherborne in A.p. 1058 and 1075. St. Osmund was the
principal builder of the Cathedral of Old Sarum, a small

1 See the names Menard, Muratori, and Mabillon, in the
List of Authorities. The Gr%orian and Gallican Liturgies
are also printed in HAMMOND's Liturgies, Kastern and Western,
Oxford, 1878.

2 See MASKELL'S Ancient Liturgy of the Church of England,
Preface, p. liv.
3 St Bsmund, who was canonized in A.D. 1456, was a
nephew of William the Conqueror, being the son of the king’s
sister Isabella and Henry, Count of Séez. He was the second

fortified hill a few miles distant from the present city. This
catl_xedral was taken down, and that of New Sarum, or
Salisbury, the existing cathedral, built in the place of it, in
:l;l')i;h 1225: the remains of St. Osmund being removed
vhicher, : )
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was introduced into other parts of England so generally that it became the principal devotional Rule
of the Church of England, and continued so for more than four centuries and a half: «the Church of
Salisbury,” says a writer of the year 1256, “ being conspicuous above all other Churches like the sun
in the heavens, diffusing its light everywhere, and supplying their defects.”! Other Uses continued to
hold their place in the dioceses of Lincoln, Hereford, and Bangor, and through the greater part of the
Province of York ; though in the diocese of Durham the Salisbury system was followed. At St. Paul’s
Cathedral, and perhaps throughout the diocese of London, there was an independent Use until A.D.
1414. - For about a hundred and fifty years before the Prayer Book era there was some displacement
of the Sarum Use by Roman customs in Monasteries, Monastic Churches (though not at Durham), and
Ssrhaps in Parish Churches served by Monastic cletgy: but the “ Use” itself was not superseded to

y great extent even in these. The Salisbury Use, that of York, and that of Hereford, are well
known to modern ritualists.® They appear to be traceable to a common origin; but they differ in so
many respects from the Roman Breviary, and even from the Missal (with which a closer agreement
might have been expected), that they clearly derive their common origin from a source independent of
the Roman Church. And, whatever quarter they may have been derived from in the first instance, it
is equally clear that the forms of Divine Service now known to us under these names represent a
system which was naturalized so many ages ago, that it had been entitled to the name of an indepen-
dent English rite for at least a thousand years. = .

During all this time the public Services of the Church were said in Latin, for Latin had been -
auring some ages the most generally understood language §n the world, and was spoken vernacularly
in France, Spain, Portugal, and Italy (the modern languages of all which countries were formed from
it) down to a comparatively late time, as it is now spoken in Hungary. In England the Latin
language was almost as familiar to educated persons as it was upon the Continent; but the poor and
uneducated knew no other tongue than their native English, and for these the Church did the best that
could be done to provide some means by which they might make an intelligent use of Divine Service.

From the earliest periods we find injunctions imposed upon the Clergy that they should be
careful to teach the people the Creed, the Lord’s Prayer, and the Ten Commandments in their own
tongue. Thus, in A.D. 740 there was a canon of Egbert, Archbishop of York, to the effect, “ that every
priest do with great exactness instil the Lord’s Prayer and Creed into the people committed to him,
and shew them to endeavour after the knowledge of the whole of religion, and the practice of
Christianity.”® About the same time, in the Southern Province, it is ordered “ that they instil the
Creed into them, that they may know what to believe, and what to hope for.”¢ Two centuries later
there is a canon of Zlfric, Archbishop of Canterbury, enjoining the clergy to “ speak the sense of the
Gospel to the people in English, and of the Pater moster, and the Creed, as often as he can, for the
inciting of the people to know their belief, and retaining their Christianity.”® Similar injunctions are
to be found in the laws of Canute in the eleventh century, the constitutions of Archbishop Peckham
in the thirteenth, and in the canons of many diocesan synods, of various dates in the medizval period.
Many expositions of the Creed, Lord’s Prayer, Ten Commandments, and other principal formule, are
also to be found in English, and these give testimony to the same anxious desire of the Church to
make the most use possible of the language spoken by the poor of the day.® Interlinear translations
of some, at least, of the Offices were also provided, especially of the Litany, just as the English and
Welsh Prayer Book, or the Latin and English Missal of the Roman Catholics, are printed in parallel
columns in modern times.

But in days when books were scarce, and when few could read, little could be done towards giving
to the people at large this intelligent acquaintance with the Services except by oral instruction of the
kind indicated. Yet the writing-rooms of the Monasteries did what they could towards multiplying
books for the purpose; and some provision was made, even for the poorest, by means of horn-books,
on which the Lord’s Prayer, the Creed, and thq Angelic Salutation were written. The following is an

1 Ataneven earlier date [A.D. 1200] the chronicler Brompton

- says that the Custom-book of Salisbury was used almost all over

- Sarum Breviary alone having been

2

England, Wales, and Ireland. [Brompron’s Chron. 977.]

2 These three English Uses alone were of sufficient import-
ance to ensure the dignity of appearing in print while they
were living rités.- Hereford barely secured that honour, while
Salisbury is represented by at least a hundred editions ; the

printed some forty or fifty
times between 1483 and 15657, } ,

3 JoHNSON’S Bng, Canons, i, 186,

4 Ibid. 248.

5 Ibid. 398. -

¢ It must be remembered that English was not spoken
universally by the upper classes for some centuries after the
Conquest. In 1362 an Act of Parliament was passed enjoin-

.ing all schoolmasters to teach their scholars to translate into .

English instead of French,
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engraving made from one of two which were found by the present writer under the floor of Over
Church, near Cambridge, in 1857. It is of a late date, and has had “ In the Name of the Father, and
of the Son, and of the Holy Ghost,” in the place of the Angelic Salutation; but it is given as an
illustration of the traditional practice, and because it is of special interest from being found in a
church. '

While these horn-books were thus provided for the poor, the Scriptorium of the Monastery also
- provided Prymers in English and Latin for those who could afford the expensive luxury of a book.
The Latin Prymers are well known under the name of “ Books of Hours.” Vernacular Prymers exist
which were written as early as the fourteenth century, and many relics of old English devotion of that
date still remain! These English Prymers contained about one-third of the Psalms, the Canticles, the
Apostles’ Creed, with a large number of the prayers, anthems, and perhaps hymns. They continued
to be published up to the end of Henry VIIL’s reign? and, in & modified form, even at a later date:
and they must have familiarized those who used them with a large portion of the Services, even when
they did not understand the Latin in which those Services were said by the clergy and choirs. = . ,

The style of the language in which these early English Prayer Books were written varies with
the age, and the following specimens will shew how much change our native tongue has undergone in
the course of the thirteen hundred years during which we can trace it.

printer, at whose press many of the Breviaries and Missals

1 A still earlier Prymer in Latin and ¢ Anglo-Saxon” is
rinted at the end of Hickes’ Letters, ete. It probably dates
?rom the tenth or eleventh centuries. :
2 Coverdale and Grafton the printer wrote to Cromwell on
September 12, 1538, in favour of Regnault, the Parisian

used in England were printed. They say that, among other
boofks, he}l haddpr‘i:_nted ﬁ]é‘mglish Prymers for forty years, that
is, from the end of the fifteenth century. [State Pa, Dom,
Hen, VIII. i. 589.] : : pere
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THE LORD’S PRAYER IN ENGLISH OF THE SEVENTH ~
CENTURY, -

Fader user thu arth in Heofnas sic gehalgad noma
thin to cymeth ric thin, sie willo thin sue is in Heofne
and in Eortho, Hlaf userne oferwistlic sel us to deg,
and forgef us scyltha usra sus use forgefon scylgum
usum. And ne inlead usith in costnunge. Ah gefrig
usich from yfle. o

THE CREED IN ENGLISH OF THE NINTH CENTURY.

QI gelyfe on God Fader lmihtigne, Scyppend heo-
fonan and eorthan; And on Heland Crist, Sunu his
anlican, Drihten urne; Se the wes geacnod of tham
Halgan Gaste, Acenned of Marian tham madene;
Gethrowad under tham Pontiscan Pilate, Gerod festnad,
Dead and-bebyrged ; He nither astah to hel warum ;
Tham thriddan dege he aras fram deadum ; He astah
to heofonum; He sit to swythran hand God Faeder
wees wlmihtigan ; Thonan toweard deman tha cucan
and tha deadan. Ic gelyfe Tha halgan gelathunge riht
gelyfdan; Halgana gemenysse; And forgyfnysse synna;
Flesces ®riste; And thaet ece life.  Si hit swa.

THE LORD’S PRAYER IN ENGLISH OF THE THIRTEENTH
CENTURY.

Fader oure that art in heve, i-halgeed bee thi nome,
i-cume thi kinereiche, y-worthe thi wylle also is in
hevene so be on erthe, oure iche-dayes bred 3if us to day,
and forjif us oure gultes, also we forsifet oure gultare,
and ne led ows nowth into fondingge, auth ales ows of
harme. So be it.

THE CREED IN ENGLISH OF THE THIRTEENTH CENTURY.

Hi true in God, Fader Hal-michttende, That makede
heven and herdeth; And in Jhesu Krist, is ane lepi
Sone, Hure Laverd; That was bigotin of the Hali Gast,
And born of the mainden Marie; Pinid under Punce
Pilate, festened to the rode, Ded, and dulvun; Licht
in til helle; The thride dai up ras fra dede to live;
Steg intil hevenne; Sitis on his Fadir richt hand, Fadir
alwaldand ; He then sal cume to deme the quike and
the dede. Hy troue hy theli Gast; And hely * *

- kirke ; The samninge of halges; Forgifnes of sinnes;

Uprisi%m of fleyes; And life withuten ende. Amen.

To these early specimens of devotional English may be added a few taken out of & volumie of
considerable size, the Primer which was in common use about a hundred years before the present

English Prayer Book was constructed.!

Pater Noster.

URE fadir, that art in heuenes, halewid be thi

name: thy rewme come to thee: be thi wille do

as in heuene and in erthe : oure eche daies breed syue

us today: and forsyue us oure dettis, as and we forjeuen

to oure dettouris : and ne lede us into temptacioun: but
delyuere us fro yuel. So be it.

Domine, Labia.

Lord, thou schalt opyne myn lippis.

And my mouth schal schewe thi prisyng.

God, take heede to myn help:

Lord, hije thee to helpe me,

Glorie be to the fadir and to the sone and to th
holy goost :

As it was in the bygynnyng and now and euer and
in to the worldis of worldis, So be it.

Credo in.

I BILEUE in god, fadir almyjsti, makere of heuene

and of erthe: and in iesu crist the sone of him,
oure lord, oon aloone : which is conceyued of the hooli
gost : born of marie maiden : suffride passioun undir
pounce pilat: crucified, deed, and biried: he wente doun
to hellis : the thridde day he roos asen fro deede: he
steij to heuenes : he sittith on the rijt syde of god the
fadir almysti : thenus he is to come for to deme the
quyke and deede. I beleue in the hooli goost: feith
of hooli chirche : communynge of seyntis : forsyuenesse”
of synnes: agenrisyng of fleish, and euerlastynge lyf.
So be it.

For the pees.
Deus a guo.
God, of whom ben hooli desiris, rijt councels and

Preie we,

iust werkis : yyue to thi seruantis pees that the world
may not jeue, that in our heartis jouun to thi com-
mandementis, and the drede of enemyes putt awei, owre
tymes be pesible thurj thi defendyng. Bi oure lord
iesu crist, thi sone, that with thee lyueth and regneth

"in the unitie of the hooli goost god, bi all worldis of

worldis. So be-it.

[Prager for the Clergy.]

’ éLMYGHTI god, euerlastynge, that aloone doost

many wondres, schewe the spirit of heelful grace
upon bisschopes thi seruantis, and vpon alle the con-
gregacion betake to hem : and jeete in the dewe of thi
blessynge that thei plese euermore to the in trouthe.
Bi crist oure lord. So be it.

[Collect for the Annunciation.]

LORD, we bisechen helde yn thi graceé to oure
inwittis, that bi the message of the aungel we
knowe the incarnacioun of thi sone iesu crist, and by
his passioun and cross be ledde to the glorie of his
resurreccioun. Bi the same iesu crist oure lord, that
with thee lyueth and regneth in oonhede of the hooly
goost, god, bi alle worldis of worldis. 8o be it.

[Collect for Whitsun Day.]

OD, that taustist the hertis of thi feithful seruantis
bi the listnynge of the hooli goost: graunte us
to sauore ristful thingis in the same goost, and to be
ioiful euermore of his counfort. Bi crist our lorde. So
be it .
[Collect for Trinity Sunday.]

EUERLASTYNGE almysti god that jave us thi
seruantis in knowlechynge of verrei feith to

1 Tt will be observed that Latin' titles are prefixed to these,
ad is still done with the Psalms in the Prayer Book. These

titles were a guide to the ear when the prayers and psahhﬂ
were being said or sung in Latin )
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“ [Collect for St. Michael and all Angels.]
‘ OD, that in a merueilous ordre ordeynedist seruisys
- of aungels and of men, graunte thou mercifulli
that oure liif be defendid in erthe bi hem that -stonden
nyj euermore seruynge to thee in heuvene. Bi crist.

knowe the glorie of the endeles trinite, and in ‘the
mijt of mageste to worchipe thee in oonhede: we
bisechen that bi the sadness of the same feith we be
kept and defendid euermore fro alle aduersitices. Bi
crist. '

The ancient formularies had, however, by change of circumstances, become unsuitable in several
respects for the Church of England. They had grown inte a form in which they were extremely well
adapted (from a ritual point of view) for the use of religious communities, but were far too complex
for that of parochial congregations. ‘When monasteries were abolished it was found that the devotional
system of the Church must be condensed if it was to be used by mixed congregations, and by thos@
who were not specially set apart for that life of rule and continual worship for which monastic com-
munities were intended. The Latin Services had, indeed, never been familiar to the people of England,
any more than they are to the Continental laity at the present day. In the place of Service-books the
laity were provided with devotional expositions of the Services; sometimes in English- rhyme, like
the “ Lay Folk’s Mass Book,”? and sometimes in prose, like “ Our Lady’s Mirror.”? When manuscript
English Bibles became common in the fourteenth century, they usually contained a list of the Epistles
and Gospels, and similar lists are also found in a separate form2 Such helps and guides would go far
to remedy the inconvenience of a Latin Service to those who could or would use them: but probably
the number of such persons was never verglarge. ' '

There was, indeed, a popular service which was held about nine o’clock in the morning on Sundays
and Festivals, consisting of the Aspersion with blessed, or holy, water, followed by the Bidding of
Bedes, and a Sermon or Homily; and in this service the vernacular was used long before the disuse of
Latin. The Aspersion Service, as given, with the musical notation, in a Breviary ¢ belonging to the
Dean and Chapter of Salisbury, is as follows :— ' :

“ Remember your promys made in baptym.
And chrystys mercyfull bloudshedyng.
By the wyche most holy sprynklyng.
Off all youre syns youe haue fre perdun.
Haue mercy uppon me oo god.
Affter thy grat mercy.
Remember your promys made in baptym.
And chrystys mercyfull bloudshedyng.
- By the wyche most holy sprynklyng.
Off all youre syns youe haue fre perdun.
And acordyng to the multytude of thy mercys. -
Do awey my wyckydnes.
Remember your promys made in baptym.
And chrystys mercyfull bloudshedyng.
By the wyche most holy sprynklyng.
Off all youre syns youe haue fre perdun.
Glory be to the father, and to the sun, and to the holy goost. :
As hyt was yn the begynyng so now and euer and yn the world off worlds. So be hytt.
By the wyche most holy sprynklyng.
Off all youre syns youe haue fre perdun.”?

1 This commentary on the Mass was published by the Early
. English Text Society in 1879 under the following title : *The
Lay Folk’s Mass Book ; or, The Manner of hearing Mass, with
Rubrics and Devotions for the People.” It is admirably edited
by the Rev. T. F. Simmons, Canon of York and Rector of
Dalton Holme. The book is a medizval ‘ Companion to the
Altar,” and was written in the twelfth century.

2 This was written about A.D. 1430, and printed in A.D.
1530. It was reprinted by the Early English Text Society
in 1873, with the title, *‘ The Myroure of oure Ladye, con-
taining a devotional treatise on Divine Service, with a trans-
lation of the Offices used by the Sisters of the Brigittine
Monastery of Sion at Isleworth, during the fifteenth and
pixteenth centuries. Edited from the black-letter text of 1530,
with Introduction and Notes, by John Henry Blunt,”
etc. It is a commentary upon the Hours, or Services
for every day of the Week, and upon the Mass : the whole
of the former, and the laymen’s part of the latter, being
translated.

In the library of St. John's Colle%le, Oxford, there is also a
Processionale [MS. 167] with English rubrics, which once
belonged to Sion, and was written in the middle of the
fifteenth century. [Mirror, Introd. p. xliv.]

-8"The following is the title of one of these books, and a

specimen of the references is annexed :—

“Here begynneth a rule that tellith in whiche chapitris of the bible ye
may fynde the lessouns, pistlis and gospels, that ben red in the churche
aftir the vse of salisburi: markid with lettris of the a. b. c. at the
begynnynge of the cha;{]itris toward the myddil or eende : aftir the ordre as
the lettris stonden in the a. b. c. first ben sett sundaies and ferials togidere :
and aftir that the sanctorum, the propre and comyn togider of al the yeer :
and thanne last the commemoraciouns: that is clepid the temporal of
al the yere. First is written a clause of the begynnynge of the pistle and
gospel, and a clause of the endynge therof.”

en&e. in the lord Ihs

d.t we knowen this
k €. .
z(f";,?iltlde?;. Mattheu xxi. ¢, |a. hv;}t%.nne ihs cam e%il?;-l g?issa.’x,ma in high
4 This Breviary, perhaps the finest which has been pre-
gerved, belonged to the Parish Church of Arlingham in
Gloucestershire, then in the Diocese of Worcester, and was
written in the early part of the fifteenth century. The
Aspersion Service was inserted at a later time, the writing
being ‘dated by experts of the highest authority as belonging
to the middle of the century, from A.D. 1440 to 1460, There
is a critical paper on this Aspersion by Mr., now Bishop,King-
don, in the Wiltshire Archaological Magazine for 1879, pages
62-70, with a photograph of the words and music.
5 At a later date the ‘Aspersion was followed by the dise |

“The first Rom. xiii. ¢.
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While this anthem was being sung the priest, with the aquee-bajulus, or holy water-bearer, and
the choir walked in procession down the nave of the church, the former sprinkling the congregation
with the water; and it is probable that the whole of the fifty-first Psalm was sung. = After this followed
the Bidding Prayer in English, several Collects in Latin, and then the Sermon.

But although this English Service was evidently in very general ugse, it does not seem as if the
idea of entirely Vernacular Services spread very widely among the clergy and people of England until
after the dissolution of the monasteries. Then the gradual but slow approximation to such a system

" received a great impetus, and Latimer found a very hearty response in the minds of the clergy when,
speaking of baptism in his sermon before the Convocation of A.D. 1536, he exclaimed, « Shall we ever-
more in ministering it speak Latin, and not English rather, that the people may know what is said
and done ?” [LATIMER'S Sermons, i. 52, ed. 1824.] The assent to this change was in fact so unanimous
among the clergy that Archbishop Cranmer wrote to Queen Mary respecting the Committee appointed
for the revision of the Services by Henry VIIL, that although it was composed of men who held
different opinions, they “agreed without controversy (not one saying contrary) that the Service of the
Church ought to be in the mother tongue.” [JENKYNS' Crammer’'s Rem. i. 875] Ridley also writes
to his chaplain that he had conferred with many on the subject, and “never found man (so far as I do
remember), neither old nor new, gospeller nor papist, of what judgment soever he was, in this thing
to be of a contrary opinion.” [RIDLEY’s Works, p. 340.] '

With this general inclination of the national mind towards the use of the national language alone -
in Divine Service there arose also that necessity for condensed services which has previously been
referred to. There are no means of deciding how far the original Use of Salisbury differed from that
which is known to us. The copies remaining belong to a much later period than the eleventh century,
and there is reason to think that some accretions gathered around the ancient devotions of the Church
of England from the prevalence of Continental influences during the reigns of the Norman and
Angevin kings, and from the great increase of monastic establishments: the shorter and more primi-
tive form of responsive public service being found insufficient, especially for those who formed them-
selves into societies for the purpose of carrying on an unceasing round of prayer and praise in the
numerous Minsters which then covered the face of our land. But now that the “religious” of the
Church were to be a separate body no longer, Divine Providence led her to feel the way gradually
towards a return to the earlier practice of Christianity ; the idea of a popular and mixed congregation
superseded that of a special monastic one; and the daily worship being transferred from the Cloister
to the Parish Church, its normal form of Common Prayer was revived in the place of the Prayers of
a class or the solitary recitation of the Parish Priest. No blame was cast upon the former system for
its complexity; but the times were changed, a new order of things was becoming established, and,

_ although the principles of the Church are unchangeable, so entire a remoulding of society entailed of

necessity a corresponding adaptation of her devotional practice, both for the honour of God and the

good of souls, to the wants that had come to light.

Some slight attempts were made at a reformation of the Sarum Offices in editions of the Breviary
which were printed in 1516 and 1531, and a Missal of 1509 is even described as “ amended.” - There
was little variation, indeed, from the old forms; but there was a distinct initiation of the principles
which were afterwards carried out more fully.in the Book of Common Prayer of 1549. The rubrics
were somewhat simplified ; Holy Scripture was directed to be read in order without omission ; and in
carrying out the latter direction the Lessons, which had been much shortened in actual use [see note
to Table of Lessons], were restored to their ancient length.

L

tribution of the eulogia or blessed bread. The two are
explained in the ninth of the Ten Articles of A.D. 1536 in the
folfowing words : ‘‘As cohcerning the rites and ceremonies
of Christ’s Church; . . . as sprinkling of holy water to put
us in remembrance of our Baptism, and the blood of Christ
sprinkled for our redemption upon the cross; giving of hely
bread, to put us in remembrance of the Sacrament of the
altar, that all Christian men be one body mystical of Christ
as the bread is made of many grains, and yet but one loaf :
and to put us in remembrance of the receiving the holy sacra-
ment and body of Christ, the which we ought to receive in
- :Fight gharity : which in the beginning of Christ’s Church,
id more often receive than they use nowadays to do.”
0YD’s Formul. of Faith, p. 15.] The fourth of mome
;- injunctions issued by the King’s Visitors in A.p. 1548, also

orders both rites to be used every Sunday, with the words
given above. *‘And in like manner before the dealing of the
holy bread these words : '

¢ Of Christ’s body this is a token,

‘Which on the cross for our sins was broken §

‘Wherefore of his death if you will be partakers,

Of vice and sin you must be forsakers.’

And the clerk in the like manner shall bring down the Pax,
and standing without the church door shall say boldly to the
people these words : This is a token of joyful peace, which
is betwixt God and men’s conscience : Christ alone is the
Peacemaker, Which straitly commands peace between
brother and brother.” And so long as ye use these ceremonies,
80 long shall ye use these significations,” [BURNET'S Reform.
v. 186, Pocock’s ed.] ;



8 an Distorical Jntroduction

In 1531 this revised edition of the Salisbury Portiforium or Breviary was reprinted, and two
years later a revised Missal was published; in the latter special care being taken to provide an
apparatus for enabling the people to find out the places of the Epistles and Gospels. And though no
authorized translation of the Bible had yet been allowed by Henry VIIL, Cranmer and the other
Bishops began to revise Tyndale’s translation in 1584, and encouraged the issue of books containing
the Epistles and Gospels in English, of which many editions were published between 1538 and the
‘printing of the Prayer Book! A fresh.impulse seems thus to have been given to the use of the old
English Prymers, in which a large portion of the Services (including the Litany) was translated into
the vulgar tongue, and also a third of the Psalms, and to which in later times the Epistles and Gospels
were added. \ ‘

In 1540 the Psalter was printed by Grafton in Latin and English [Bodleian Lib., Douce BB. 71],
- and there seems to have been an earlier edition of a larger size about the year 1534, The Psalter had
long been rearranged, so that the Psalms were said in consecutive order, in some churches at least,
according to our modern practice, instead of in the ancient but complex order of the Breviary. [See
Introd. to Psalter.]

In 1541 and 1544 other amended editions of the Salisbury Breviary were published. in the title-
pages of which it is said to be purged from many errors. By order of Convocation [March 8, 1541]
the Salisbury Use was now also adopted throughout the whole Province of Canterbury, and an uniformity
secured which had not existed since the days of Augustine. Nor is it an insignificant circumstance
" that the book was now printed by Whitchurch (from whose press issued the Book of Common Prayer),
instead of being printed in Paris as formerly.

That these revisions of the ancient Service-books were steps towards a Reformed English Breviary
or Portiforium is confirmed by the course of events. Something in the nature of a confirmation is
also afforded by a comparison of these attempts with others of a similar kind which were made abroad
towards obtaining a Reformed Roman Breviary. Some years after the Convocation of the Church of
England had issued the 1516 edition of the Salisbury Use, Leo X. gave directions to Zaccharia Ferreri
de Vicence, Bishop of Guarda, in Portugal, to prepare a new version of the Breviary Hymns. This
was done, and the volume published under the authority of Clement VIL in 1525, with this prominent
announcementof a Reformed Breviary on the title-page: “Breviariwm Ecclesiasticum ab eodem
Zach. Pont. longe brevius et facilius redditum et ab omni errorve purgatuwm propediem exibit.”
The promised reform was actually effected by Cardinal Quignonez, a Spanish Bishop, and was published
under the same authority as the Hymnal, in 1535-36. But this Reformed Roman Breviary was intended
chiefly, if not entirely, for the use of the clergy and monks in their private recitations; and its intro-
duction in some places for choir and public use eventually led to its suppression in 1568, No provision
whatever was made (as there had been in connection with the English reform) for adapting it to the
use of the laity. During the whole forty years of its use there is no trace of any attempt to connect
the Breviary of Quignonez with vernacular translations of Prayers or Scriptures. And, although it was
undoubtedly an initiatory step in the same direction as that taken by our own Reformers (who indeed
used the Breviary of Quignenez in their subsequent proceedings), yet it was never followed up, nor
intended to be followed up; and the object of the Roman reform throws out in stronger light that of
the English.? A ,

A very decided advance towards the Prayer Book system had been made in 1536, when in
the Province of York, and almost certainly in that of Canterbury also, an Archiepiscopal order was
issued that “all curates and heads of congregations, religious and other, privileged and other, shall
every holy-day read the Gospel and the Epistle of that day out of the English Bible, plainly and
distinctly ; and they that have such grace shall make some declaration either of the one or of both (if

1 See the List of Printed Service-Books according to the
ancient Uses of the English Church, compiled by Mr. F. H.
Dickinson, and reprinted from the Ecclesiologist of Feb. 1850.

2 The Reformed Breviary of Cardinal Quignonez was begun
under Clement VIIL—*‘ejusque hortatu et jussu "—who ex-
communicated Henry VIIL
recommended to the clergy by Paul IIIL in a Bull dated in a
Paris edition of 1536 as issued on February 8, 1535, but in an
Antwerp black-letter edition in the Bodleian Library as issued
on July 3, 15636. It appears to have gone through at least
seventeen editions, being printed at Paris, Lyons, Antwerp,
and Rome, in folio, quarto, octavo, and-duodecimo. The

t was afterwards approved and.

latest edition was printed in 1566, and the Breviary was
suppressed in 1568. The title-pages vary, and so do the pre-
faces, and if there are not two recensions of the Breviary,
there certainly are two of the preface to it; which, as is
shewn further on, was largely used by the writer of the Pre-
face to the Prayer Book of 15649. .

For a full account of Quignonez’s Breviary, see CLAUDE JoLY’S
De verbis Usuardi Dissertatio, Senonis, 1669, pp. 93-103;
Zaccar. Bibl. Rit. i. 110, 113, 114 ; Craupir EspeNcr Opp.,
Paris, 1619, Digress. 1. xi. 156; Ciaconi1 Vit. Pontif. Roman.
ITI. 498, Rome, 1677 ; GUERANGER'S Instit. Liturg. i. 376,
383, and note B ; 'Christ. Rememb. 1xx. 299, :






to the Praper Wook ' i1

wherefore I have travailed to make the verses in English, and have put the Latin note unto the same. Never-
theless, they that be cunning in singing, can make a much more solemn note thereto. I made them only for a
proof, to see -how English would do in song. But by cause mine English verses lack the grace and facility
that I would wish they had, your Majesty may cause some other to make them again, that can do the same in
more pleasant English and phrase. - As for the sentence” [the English sense], “I suppose it will serve well
enough. Thus Almighty God preserve your Majesty in long and prosperous health and felicity. From Bekis-
bourne, the 7th of October. : '

“Your Grace’s most bounden

“ Chaplain and Beadsman,
“T. CANTUARIEN,

% To the King’s most excellent Majesty.”

From other transactions between the Archbishop and the King it may be inferred that the sugges-
tion was first sent by the former, perhaps at the request of Convocation, to the latter, then returned
in the form of an order from the Crown to the Archbishop as head of the Convocation; and that the
above letter is the official reply to that order. It does not appear that the King permitted this English
Processional to be published, and the MS. has not been discovered. The previous Procession alluded
to by Cranmer in this letter was the English Litany nearly as it is now used, which received the

- final sanction of Convocation in March 1544, and was promulgated by a mandate of the Crown, dated
June 11, 15441
But the sanction and promulgation of the English Litany for public use was the utmost that

Henry VIIL could be prevailed upon to undertake in the direction of a vernacular Prayer Book. For

the last three years of his reign the work ceased; and at the time of his death, on January 28, 1547,
the Services of the Church of England were still the Latin Services of the Salisbury Breviary, Missal,
and Manual, with the exception that the Litany was said in English, that Lessons in English were
read after the Latin Lessons, that the Gospels and Epistles were read in English after they
had been read in Latin, and that the popular services of the Aspersion with Holy Water, the
distribution of Holy Bread, and the Bidding of the Bedes, were entirely or almost entirely, said in
English.

gAfter the death of Henry VIIL and the accession of Edward VI. [January 28, 1547] much
caution was observed by the authorities in Church and State on account of the King’s extreme youth,
and for eleven months no changes whatever were made in the devotional system of the Church of
England as it was left by Henry VIIL. His young son was crowned with the Sarum rite on February
13,1547, and on the 24th of that month the Privy Council, Archbishop Cranmer being present,
resolved that the Masses which the late King had ordered in his will to be offered up for the good of
his soul should be duly said in St. George’s Chapel, Windsor. On June 20, 1547, Archbishop Cranmer,
assisted by eight other Bishops, offered a requiem Mass for Francis I, King of France, all the Bishops
being in their full pontifical attire,.and Bishop Ridley preaching the sermon. A set of thirty-seven
Royal Injunctions respecting the Church and Clergy was promulgated on July 81, 1547, but only
three alterations were made by them in the Services of the Church; the first in respect to Altar
Lights, the second in respect to the Lessons at Mattins and Evensong, and the third as regards the
Litany. The slight character of the first two of these changes may be best seen by placing side by
side the respective customs as authorized in the two reigns.

1. Aurar LicaTs.

From the Tth of Henry VIIL’s Injunctions of
© 4. 1538

“Ye . . . shall suffer from henceforth no candles,
tapers, or images of wax, to be set before any images
* or picture, but only the light that commonly goeth

about the cross of the Church by the rood-loft, the light -

- before the sacrament of the altar, and the light about
the sepulchre : which for the adorning of the Church
and Divine Service, ye shall suffer to temain still.”

Prom the 4th of Edward VIs Injunctions of
4.0, 1547,

“They . . . shall suffer from henceforth no torches
nor candles, tapers, or images of wax to be set before
any image or picture, but only two lights upon the high
altar, before the sacrament, which for the signification
that Christ is the very true Light of the world, they
shall suffer to remain still.” .

1 The Salisbury Processional was republished in Latin
sometime in 1544, probably because the King would

not consent to have it used in English as proposed by
Cranmer: )

-



